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Chinese and Japanese commentators have taditionally summanzed the wessage
of the Lotus Siitra in three lessons. The first is that Shakvamuni was both a mortal
being and a manifestation of the Etermal Bucddha, As such, Hie ¢uiestions af las de-
mise are settled decisively in favor of his being present forever. Thal is, e Biseldlia
does not dig, Just 25 the Buddha's presence is exlended throughout time, so the sal-
vation of the Buddha extends to all beings. ‘The second lesson i thal salvation 1s
universal and includes even women, who were regarded in other sitrs a5 being in-
capable of becoming buddhias. ‘Third, the Lotus Sotra encompasses all apparaachos
i salvabion in the One Vehicle, which is sometimes equated with Mahayana Bud-
dliisms at other times the Cue Vehicle is Timited to the Lotis Siitea itself, Together
these three lessons comprise a message that & etemal, univeral, and compre-
hensive

It is precisely on the basis of these characteristics that the Lotus Sotea is presented
as the highest truth. 'The highest trusth s by matuse a sovereign troth that shands alove
other teachings; and the One Vehicle is theeefore supreme, This 15 an interesting logic
that leads to the conchusion that becanse the Lolus 5t s melusive of all times,
persans, approaches, 1t @ the absolute truth thal supersedes te messages pro-
pounded by other satras and teachers. 1t 3s this siitra’s dual character that ke il
possible for Tendai Buddhists o accept so many athier leachings and practices while

Nichiren Buddhists rejeet them,

T the following parable of the buming hose, a rich man saves his sons—who do
not reslize that the house they are in is on fire—by promising them a variety of
wonderful carts to lure them oul. Actually he las only one carl, but his deliberate
misrepresentation is justified by the fact that it was an expeedient device uscd for the
boys” own salvation and by the magnificent splendor of the one kind of cart he dad
give them, Encompassing the virtues of all of the other carts, this One Vehicle was

singularly supreme and eclipsed everything else.

This important point is made not threugh philosophical argumentation bst by
parable, a literary device that the Lotus Sittra uses extensively. 1t is these stories that
have endeared the Lotus Satm to 5o many people and have insplred poets, artisls, el
even politicians to ceeate verse, paintings, and ideologies that nke up what has been
called the culture of the Lotus Siitra,

L0 __.__.: 5 w.;._,___-l

PREACHING THE ONE GREAT VEHICLE [ MAHATANA]

v arese From his samadhi and ad-

At that time the World-Honored One ¢
dressed Shariputr, saying: “The wisdom of the Buddhas is infinitely profound
and immeasurable, The door 1o this wisdom is difficult to understand and
difficull lo enter. . .

Shariputra, ever since | attained Buddhahood 1 have through various causes
and similes widely expounded my teachings and have used countless expedient
means to guide living beings and cause them ta renounce their attachments.
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Why is this? Becanse the ThusCome One s fully possessed of hoth expedient
means and the perfection of wisdom. . |

Sharipulra, to sum it up: the Buddha has fully realized the Law that is
limitless, boundless, never atluined before. . | .

Shariputra, the Buddhas preach the Law in sccordunce with what s appro-
priate, bul the meaning js difficult to understand, Why'is this? Because we
employ countless expedient means, discussing canses and conditions and using
words of simile and parable to expound the teachings. ''his Law is not some-
thing that ean be anderstond through pondering or analysis, Cnly those who
are Buddhas con understand it | ‘ )

Shariputra, [ know that living beings have various desires, - lichments that
are deeply implanted in their minds. Taking cognizanee of this basic nalure of
thetrs, T will therefore use various canses and conditions. words of simile and
parable, and the power of expedient means and expound the Law for |hem.
Shariputra, [ do this so that all of them ray attain the one Buddha vehicle and
wisdom embracing all species” . _ . (pp. 2331

THE PARARLLE OF TIE BURNING HOUSK

“Shariputea, T will now make use of similes and parables to fusther clarify this
doclrine. For through similes and parables those who are wise ‘can obtain
understanding.

Shariputra, suppose that in o certain town in a cettain country there was a
very rich man, e way far along in veurs and his wealth was bevond medstre.
He had ma v felds, houses, and menservants, His own _5:_“..., was hig und
rambling, but it had only one gate. A greal many people—a hundred, two
hundred, perhaps as many as five hundred —lived in the house, The _5__",,. and
rooms were old and decaying, the walls erumbling, the pillars sotten at their
base, and the beans und rafters crooked and askant.

Ab that time a fire suddenly broke out on all sides, spreading throngh the
L of the house. 'The sons of the rich man. ten, lwernty, ?i_:.ﬂ_m thirhy, were
Hﬂ_.m_.n_n the house. When the rich man saw the huge Mames leaping up _.__x_,nd_,c?_
side, he was greatly alarmed and fearful and L_E_.Hm_: to himsclf, [ cai nmnmﬁm.
E ._ﬂmma,_ through the faming gate, bul my sons are inside the burning house
enjoying themselves and plaving games, unaware, unknowing, without alarm

or H”EF The fire is closing in on them, suffering and pain threaten them, vet
.m._ﬂq minds have no sense of loathing or peril and they do not think :::,_._..s
o eseapel . o

.m_._m:._.__.:qm, this rich man thought to himself, [ have strength in my hody
and arms. [ can wrap them in a robe or place them on a bench and carry them
out of the house. And then again he thought, This house has anly one gt
and morcover it is narrow and small, . 48
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My soms are very voung, they have no understanding, and they love theis

pames, being so engrossed in them that they are likely to be burned in the fre.
[ must explain to them why Lam fearful and alirmed. The Liouse s already 1
fames and 1 oust get them out gquickly and not let them he burned up i the
fire! .

Having theught in (his way, he followed his plan and called to all his sons,
saving, “You must come oul at ance!” But though the father was moved by pity
and gave good words of instruction, the sons were absorbed in their games .L.:L
pnwilling ta leed him, They had no alarm, no fright, and in the end no minl
io leave the house. Mareover, they did not understand what the fire was, whal
the house was, what danger was. They merely raced aboul this way and that i
play and looked at their father without heeding him. . .

A that fime the rieh man had this thought: The house is already in Hamuy
From this huge fire. IF1 and my sons do not gel out at once, we are nﬁiu:.ﬁ tn
be burned. I must now invent some expedient means that will make it pos: ible
for the children to escape harm,

The father understoad his sons and knew what various loys und enrious
objcets cach child customarily liked and what would delighl :_n:r.}:nr so he
said to them, “The kind of playthings you like are rare anel hard to fnd. I von
do tiot take them when you can, you will surely regret it later. For example,
things like liese goat-carts, deer-carts, anel ox-carts, 'They are outside the &
now where yon can play with them. So vou must come out of this boming
hose at once, Then whatever ones you want, | will give them all to youl®

At that lime. when the sons heard their father telling them about these rare
playthings, because such things were just what they had wanted, each ?.:.E:-
bolderied in heart and, pushing and sheving one anather, they all eame wildly
dashing out af the burning house.

At this time the rich man, seeing thal his sons had gotten out safely and all
were seated on the open ground at the crossroads and were 1o longer in danger,
was greatly relieved and his mind danced for jov. At that e each of the sons
said to his father, “The playthings you promised us garlicr, the gout-carts and
deer-carts and ox-carls—please give them lo us now!’ ‘

Shariputra, at that time the rich man gave to cach of his sons a large carmiage
of unifarm size and quality, The carriages were tall and spacious an adarned
with numerous jewels, A railing ran all around them and bells hung from .::
four sides. A canapy was stretehed over the lop, which was ilse ..*E.Eu.ﬁ._ with
an assortment of precious jewels, Ropes of jewels twined ground, a fringe of
Aowers hung down, and layers of cushions were spread inside, on which were
placed vermilion pillows. Each carriage was drawn by a white ox, pure and
clean in hide, handsome in form and of great strength, capable of pulling the
carriage smoothly and properly at a pace fast as the winel. _.= addition, there

were many grooms and servants to attend and guard the carriage.
What was the reason for this? This rich man's'w th was limitless and he

Prince Shitokn and His Constitutinn 0

had wany kinds of storehouses that were all flled and overllowing. And he
__._::m_: to hinsell, “There is no end o my possessions, It would not be tight
i Twere o give my sons small carriages of mierior make, ‘'hese little bovs are
all my sons and | love them without partiality. | have countless numbers of
large carniages adomed with seven kinds of gems. | should be firminded and

give one to each of iy sons. 1 should net show any discrimination. Win?
Becanse even .

I distributed these passessions of n

Ao every persan o e
whole country Lwauld still not exhanst them, much less canld | do so by piving
them to miv sons!” . =

._ﬂ.-.
he had never hid hefore, something he had originallv never expected. “Shari-
putri what do vou think of this? When this rich ma imparially handed ont

to liis soms these big carriages adorned with rare jewels, was e guilty of false-
hewd or not?”

At that ime cach of the sons meonnled his large carmage. goining somnething

Shariputra said, “No. World-Honored One. This rich i simply e it
possible for s sons to eseape the peril of fire and preserve their lives, He did
not cotnmit a falsehoad. Why do Lsay this? Beeause if they were able to preserve
their lves, then they had already obtained a playihing af sorts: And how pch
more so when, throngh an expedrent ineans, they are rescued from that biirming

house™ - - .

[Adapted from Witson, The Lotas Siftra. (1% 2331, sh-0g)

THE VIMALAKIRT! SUTRA (YUIMA-KYO )

The Vimatakirti Satra eulogizes Buddha's lay disciple, Vimalakirti, who lives as a

househalder and yobachieves o wisdom immmatehed even by those following a tunmastic

discipline. A the Japanese court, this ideal of the Buddhist lavagn found favoe wmeing
: ; 3 =]

men gctive inostate affairs, and later under Fujivir auspices, a date was reserved an
the court calendar for reading and expormding oy this it
il sl

An esbanl connnentan
on the Vinmalakarti text has been

ditionally aseribed to Prnee Shiteku, Although
same modern seholaeship bus questioned this attribution, there can be Title: douby
that the satea itsell and its teaching of Bmptiness and Expedient Means were infln
ential in seventh-century Japan

At the time in the great city of Vaishali there was a rich man named Vimalakirt,
Already in the past he had offered alms to immeasurable nurbers of Buddlas,

had deeply planted the roots of goodness and had grasped the tath of birh-
lessness, Unhindered in his cloguence

, able 1o disport himself with transcen-
dental powers, he commanded full retention of the teachings aned had attained

the state of fearlessness. He had overcome the torments and ill will af the devil
and entered deeply into the doelrine of the Law, proficient in the perfection of
wisdom and a master in the employing of expedient means. He had successfullv
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fulfilled his great vow and could-clearly discem how the minds of others were
tending. Moreover, he could distinguish whether their capucities were keen ot
abluse. His mind was eleansed and purihed through long practice of the Bud-
b Way, frm moibs prasp of the Great Vehicle, and all his actions were well
thought and planned. He mamtained the dignity and authority of a Buddha,
and his mind was vast as the sea. All the Buddhas sighed with admiration, and

he conmunded the respect of the disciples, of Indra, Brahma and the Four

Hleavenly Kings.

Plesiring to save others, he emploved the excellent expedient of residing 1
Vaishali, His immeasurable riches he used to relieve the poor. his faultless
nhservation of the precepts served as o reproach to those who would vialate
prohibitions. Through his vestraint and forbeamance he wamed others agans|
rage and anger, and his great assiduousness discournged all thought of sloth and
indolence. Concentrating his stngle mind i gquict meditation, he suppressed
disordered thoughts: through firm aud unwavermg wisdom he overcame all
that was nol wise.

I'le mﬂ.ﬁ:m_.;.mﬁ_ the: _..__._.,?. crossroeatls in order Lo _u_m_:m benehl to alhers, entered
the govermnment offices and courts of Lw so as o aid and reseue all those he
could, He visited the places of debate i order 1o guide others to the Great
Vehaele, visited the schoals and studv halls to further the mstroction of the
pupils. He entered houses of ill fame to teach the follv of fleshly desire, entered

wine shops in order to encourage those with a will toquil them,

The common people honared hin as hest among hem becouse e helped
them to gam wealth and power. The Brahma deities honored him as st among
them because he revealed the supenionty of wisdom, The Todras honored lam
as first anong them because he demonstrated the truth of impermanence. The
Four Heavenly Kings, guardians of the world, honored him as foremost becanse
he guarded all ving beings.

I this way the nch man Vimalakari emploved immeasurable nombers of

expodient means in order to bring benefit to alhers,

Using these expedient means, he made it appear that his body had fallen
prey toillness, Because of his illness, the king of the country. the great mmsters,
tich men. lay believers and Brahmans, as well as the princes and lesser atheals,
nbering conntless thonsands, all wenl to see him and mguire about

illess.

Vimalakirti then used this bodily illness to expound the Law to them in
broad terms: "Good people, this body s impermanent, without dueability, with-
out strength, withoul firemess, a thing that decavs in 2 moment, not b be relied
on. It suffers, it is tormenled, @ meeting place of manifold ills.

“Good people, no person of enlightened wisdem could depend on a thing
like: this bedy, This body is like a cluster of foam, nothing you can grasp or
handle, This body is like a bubble that cannot continue for long, This body is

At the time Vimalakiti sai
At the ime Vimalakirti said in the various bodhisativas, “<

understands .
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Ik 4 flame born of longing and desire. T his body is like the
o hrmness i ils ok, This hoscly s like ; .
confision, This hody §s fike

plantain that has
a phantom, the prodict of error and
| s by i ._V._E.ﬁ_c,,d_., appearing through kq

Y8 ke an ccho, tied to causes ang coniditions. This body
cloud, changing and vanishing in an instant, This body s like
fasting from moment 1 moment, o

A

M cavses. This
15 like 4 drifting
ke lightning, barcly

Ihis g .
A .::. Doy i like cartly that has no subjeetive being, This body is [ike £
devoid of ega, This body s like wind (hat | 0 i

) ; g s noset Hie span. This “is fil
waler, devoid of i ivid ity ; ek

Fleis body is Hipuire, crammed with dehlerment and e
.___._:. ::F;:...:.::m: tor 4 time vou ray bathe ang cleanse, clothe and feed |
in the end it must crumble and fade. This body i« _umma:_m..:. ¢ e ;ﬂ ced i,
hundred and one ills ang anxietics. This body is like :... h s
the hillside, old HEE pressing i oon it i e

vil. This body is el

5. andoried well on
L . ._ his body has 1 fisity, but is destined
; ath. "This hody is like poisennuy sglkes vengeful band
empty village, a mere comi ] M e s

i, . _ . ming together af components, realims and sense-fields
sood peaple t ike 1 1 P ...
& ___,p_ct e a thing like this is icksome anl hateful and therefore vor
Hol seck . . W R
B vk e _.w.:._Lrn body, Why? Because the Buddha is the Dlarma body
is born from immeasurable merits and wisdnm, 1) 4
Eﬁ___m.,,_c:. wisclom, emaneipation and il msight of ¢
from pity, compassion, fen and indifference

The body ¥ . i
b ; | c*..:_p Mhus-Come One is hot of imimeasurable sumbers of p
and spotless things sueh as these T

15 born frean precepts,
mmancipation. [1 s horm

“Good people, if y i .
d people, if you wish 1 gam the Buddha body and do away with the

..: i E —-m_ﬁ i _._ :__- m- .— I 1 VOur :LV 1) RN ITERNNY
LS £ i d La :m. [} u.m.uw. _.____m. Vo mnst set I ﬂ
. 4 % e
,r._.u._..u Ee ._.._.n.n_n..n.._“ _..u_::._..wm_.—_l. ___._.._.mn__n.._ | . __ !

In thi s T I
this manner the rich man Vimalakisti wsed the occusing

Law to those who came o A o s

ety guire about his illness. As 4 result, nomiberles
! : _Fac:..m were all moved to set their mingds on the atlainment of
Preme perfect enlightenment. |pp. 32-36] ’

ENTERING THE CATE QF NONDHUAT LS

In the _.:z.n...._...._.:m passage, the
of nondualism,” that i .

m stilra deals watl (i Question of how one enlers “the gale
o N el S i
the enlrmce 1o supreme perect enlichicnmenl " “

its, how does e

bodhisattv; goa
t each explain as he

bout entering the gate of nondualism? Le

0 : .
ne of the hodhisattvas in the assembly, whase name was Dy

R : s ; irmy Free
Pake these words: “Sis, birth and extinction form -

a dualism. But since all
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begin with, they must now be willinut extiction. By

dharmas are nat born to
is truth of birthlessness, one may enter the

orasping and leaming lo becept ih

gate of nondunlism.” .-
‘The bodhsattva Delight in Truth said, “The true and the not true form 3

Jualism. But une who sees truly cannot even see the frue, so how can he see

the unitrue? Why? Becanse they cannot be seen by the physical eye; only the

eve of wisdom can see them, But far this eve of wisdom there is no secing anil
nio ot seeing. In this way one may enter the gate of nondualism.”

When the various bodhisativas hud finished one by eme giving their expla-
natinns, they dsked Manjoshri, “How then does the bodhisuthva enter Lhe gate
of nondualism?”

Manjushri replied, “To my way of thinking, all dharmas are without words,
without explanations, without purpord, withont cognition, removed trom all
quiestions and answers. 1o this way one may enler the gate of nondualism.”

. At fhat ime Vimalakieti remained silent and did nok speak a word.
/ Manjushn sighed and said, “Fxeellent, excellent] Mot a word, nota syllable;
this truly is to enter the gate of nomeliadism,”
[Adapted from Watson, The Vimalakirti Siitra, pp. 32-35. 104, 110=11]

Chapter 4

CHINESE THOUGHT AND INSTITUTIONS

IN EARLY JAPAN

Al this point a chapter devoted especially to Chinese inlluences m early Japa
:.E.w seem needless, for i every lopic diseussed so Tar this influence hiss m..me_:
E:.F. nczm____.n_..EE. As the Yamato people conselidated their position __._.nm_:.".L
H—___‘ﬁ ”Ma h_._h.._._ E_n.; attempted 1o win undisputed supremacy over other n_.ﬂ_;,
b n nﬂ.mr._nu_.,, _w was 1o the Chmese example that they turned maore and
m_n.q_m or political guidance and eultural direction. In Prinee Shatoku we have
ﬂnw&q mmm_...:_..r. enmihodiment of this tendency to adapt and adapt all that ﬁ_.___.:__.
.:.:m_.: confribute to the unification and pacification of a restless. hrhul ,
_wmnm_Hn. : . hghulend
NEMHM_:MH”MM“E:M Mﬁ_q...%_.mm ol :_.; trend are to be found in the series of
5 . _uun_nm,.un_m_”:r*. :M_._m:_c perind of m.”:“m" Reform (Tatka), which began
b :..E.m ...E.n._ __m theory enimeiated in Shatoka's constitution that
o e ___n.ﬁn..r M.c two _a.q.p_h the people have not wo masters.” these
b et m___E_n. Eﬂ that “under the heavens there is no land which is
o _u._._ _.E_._m ﬂ_..“m._wﬂ af land there is none who is not the king's
e _ﬁ_mmnqa. “nru:_ E.”__d itiots program wis launched to curb the powers
b .m..m_nm ks : : o had frequently jeopardized the throne itself in their
g power. In ,_urnn. of the old political organization based on clan

i w....nm WAk _o.rn the systernatic territorial administration of the Chinese, witl
e .._mn.éﬂqﬂ..mawmm:uﬁ..._ by the court, centrally direcicd and _u._mﬁ_,._.___:u ._
mmHE law 1o represent the paramoiunt authorily nm.:m..n.:..v.qﬂr In _..E%mum
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mous prestige of the capital in cultural affairs. Indeed, Kyolo's position s the
cynosure of evihization was even further enhanced during this period by the mil-
itary weakness of Ching from the eighth to twelfth conturies, to which the
Japanese looked less and less often as o final authority inall matlers, I eeligion,
it is true, the two great movements inaugurated in the early cightl century, the
Tendai Buddhism introduced by Saicha and the Esoterse Buddinsm sbly prop-
agated by Kokai, were imports from China significantly adapted by their Japa-
nese proponents. Nevertheless, their progress was advanced by close associition
with the conrt, and their charactenstic forms of expression increasingly reflected
the courl’s prevailing attitudes and manmer of life. Thus, although Lol these
forms of Buddhism were egalitarian in theory—that s, as ontgrowths of the
Mahéyana teaching, they stressed that all men had the potential for Buddhi-
howod —in the Japanese setting, their activities were strongly conditioned by the
aristocralic nature of cour sociely, Again, despile the nniversalistic clomms of
the Malidyiina as revealed in Tendai and Shingon celecticism —their readiness
to grant it place for all religious leachings and all forms of religious practice in
a comprehensive view of Truth—there was a noticeable tendencey 1o stress the
hierarehic order of these forms of religions consciousness in the ascent ta Truth,
_ Thus, even though Tendai wnd Shingon Buddlnan contaned the sceds later
sown abroad by the popular religinus movernents of the medieval period, in
the Heian period itself the dissemination process was somewhat delayed.
Meanwhile, however, the Heian conrt attamed great heights of cultural
achievement. Increasingly, the Japanese asserted their independence of Chi-
nese forms o lilerature and art and developed o native seript better suiled to
the expression of their own langnage. The great monuments of this period af
cultural effforescence are the famous Tale of Genji by Lady Murasaki and the

! aesthetic preoccupations of the Heian aristocrats, a5 well as the great imperial
collections of native poetry and the magnificent seroll paintings of this period.
In them we find elegant expressions of the Heian passion for acsthetio refine-
__ ment and e fiisl clear intimations of the clissic canons of Japanese taste,
which inspired and guided the later development of a distinctive and highly
distinguished artistic tradilion.

Pillow Book by Sei Shonagon mirroring the court life of the tme and the

Chapter 6

SAICHO AND MOUNT HIEI

._mw.nm dav in .,__._”“r v.n.e._"._:_.r moun of 785, 4 voung monk made his way up the side
of Mount Hiei repeating this song of prayer he had camposed:

0 Buddhas

OF unescelled complete enlightenment
Bestow your invisible aid

Upan this hut | open

On the mountain lop !

_ﬁ“n monk was Siicha (767-822), and the little temiple he [ounded developed
1o a center of learning and culture for the entiTeTEtsT THAT By order of 4

ufliless military Teader, the comiples of iee Mousand temple buildings on

. Mount Hiei was razed in 1571, Saieha's temple would almost certainly never
r......qn attained such a remarkable position had it not been for the decision al
mﬂﬁn.ﬂ.q Ranmu [r. 78:-806] to move the capital away from Nara, the strong-
R ._.zmw 1@ mwn_u of Buddhisim. EL:MEHH a Confucian by training
; opposed o the encroachment fiito-political-pewer-by-the

ddhistclergy. The attempl to establish Dkya-as e mler of Japan repre-
—

1 Dengya Daiski zenshi, IV, p. 756 (igiz ed |,
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sented the closest the monks came o suceess in creating a “Buddha land.” but
even-when 1his failed, :umw.. .._.__rw,.n..rw. no means reduced tooa _u___.__.“_u_. religions
status It wis in order to restore E..Fn _,..f_.ﬁ:..,.mm: his full _.._nm_.:m.ﬂ:.m.@.__..m thitt Kainm
determined to-move the seal s_.mw__....n:_.:..m:ﬂ__x_ this decision he had the support
of the Fujiwara and certain important Tamilies traditionally apposed td Bud-
dhism, as well as that of the descendants of such Chinese immigrant families
as the Hata, who are credited with having introduced sericuliyre 1o Japan.
Saichd himself was of Chinese descent. Another outstanding higure of the pe-
tind, General Sakanoue no Tamuramaro, who exlended the mnperial domains
tor the narthern end of the main iskind of Japan, was of Korean descent,
Although Kanmu's dislike of the monks” secular ambitions und hiis innpa-
tience with théir mtenminable wrangling had made him somewhat distrustful
of (hem, he realized that he needed Buddhist support tor the -w.T:..,H_.A_ he in-

tended o effect. These included steps to enforee Buddhist discipline, lo secu-

nks and o viglited e laws of ..r.n:_”_._.:...ﬂ... tu limit the

lurize-thase monks and :__.:w...____._.u

ceonomic activities and acquisition of land by temples and monasteries, and 1o
tighten the restrictions on the establishment or mantenance of private temples
ontside The anthortzed systeni of provineial monasteries and nunneries: Saichd

suiled Kanmu's _....._Hm__rmﬁ.. He had nHmm..H._."_.._ﬁ..ui.w Nara hecanse of his dissatis ac-
tion with flie worldliness and, he belicved, 1he decadencenfihe monks there.

ntirely different environment conld a

He became convineed that only moan e
' el -

trve miaralirae and ethical awakening tuke place. When he firsUestablished
his little ternple, 1iEaea aronnd Meount Hiei was mainly incullivated marsh-

land, but six vears later, in 794, 1t was chosen as the site of the capital. Saicha
mav have been instrumental in adophing this site, but in any case; once the
capital had been moved there, he empoved the patronage of Emperor Kanmu.
Saicha was sent to- Ching in 8oy, chielly lo gain spiritual sanetion for the new
Biddhst foundation on Mount Hiei, China was considered the “fatherland”
of Japanese Buddhisny, and without some Chinese credentials, Saicha’s mon-
astery wonld have no standing alongside those of the powertul sects in Nara.

Saicha did not originally intend to found a new seet hut, rather, an ecu-
menical center for the combined study of the leachings separately established
in Nara. When Suicha’s first temple opened, the Healing Buddha was enshrined
as it was in so many of the Nara temples. Moreover Saichi's init al |

nedoubt in reachion o the intense sectarian rivalries i Nara, wete

there, just
inelination
ey try o reconeile competing elaims in an eclectic, ceumenical movement. I

his carly religions training, Swichd lad learned al

the Lotus Siitra that had heen bronght to Japan by Ganjin, a disciplinary mastef

invited from Tang China to help reform Nara Buddhism. Zhiyi's comprehen=
sive synthesis of Mahayina Buddhist doctrine and practice —a religious accalts
paniment to the unification process in late-sixth-century Ching —also fitled Eni=
peror Kanmu's efforts to build the new capital of Heian (Kyoto) and strengthen

out Zhivi's commentaries on
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the stale's control over ' |
s : many aspects of [apanese ife. ineludi i
dhe sl ! o ancluding re ;
P | g religions
Thus when Saicha was des

n .:_._u.: wars designated by the court o visit Ching and lesrn the

latest developments in Tang Buddlisr

lie meace an effy

. ; L effort (o acquamt limself

i VET: T i et 1 o o b = - o

E_H_Mﬂ. el _.r:“__mn,_.: trends, ree enving ainitation in forms of Esaterie Buddhisin

and Len as well as Zhivi's Tendai (Che T i :
e ell as .x.: 5 Tendai (Ch: Tianlai) teachings and practices fher

rir A - ¥ H ] ;
un .r:.._c_:m something of a revival i _..:_H.-Em-..r:._- and carlv-ninth-centyrs:
China. In the short vear of his stay, however . X

Seitihic Aanike b e atas

to Zhivi's grand synthesis of Exoteries m:__._ﬁ___m_“ﬂu_:”__ﬁ_”n..mn.w”__“_”., u__u.n_”_m_n::*:.:.i_m_"
meditation and les o \he other two schoals, whick E:_v__.m.___..h_,nnm #._:.uﬁ._..w_ ,.M :
contrast, Kikad, who accompanied Saicha on this FHssiON ,,Ew_..._ :__.._ :_ ”_ _”,.w_._ u_
capital and, during & much longer skay, acquired & xﬁﬁ___r.,ﬂ mastery a,ﬁ m:.. s
texts, mandalas, and practices, . o T e

ﬁ.u__.. his returm tn __m._u.,.: Saicha was authonzed to conduct Faming progr;
i _n.n his center .a_._....._..ﬁas_.__li.ﬁr which was dedicated e e ..__...__T.W....m.. ‘..Wﬂ_w_u.
; H_..J.H.A_._Hum:m_“_ and the Tendai form of meditative Priiis r::ﬁ:__v :E__.N_E_E -
(lik; eessation”) and “contemplation” (shikan). Thus Saicha's it J_;__H_::.m.
"_ﬁ_n.m&_ to promole the lendai Lotus schaol, as it was kiown _.:_wﬁ::., i .._,_a_.
m.ﬂﬂ._u_:m.E: of other schonls. His pragram of study included __.:“. Fsoterie J. ._.n
B En-ic_:_.&._ﬁm wilh the Vairochana Sttra, as well us the sty ,_;. ﬁ._unzn*.n z .
Classics, and the students antlorized to parlicipate in ___n.. _u_._,._.mq.‘_g.ﬂ*k_,“__..._:r.__‘_,”

.,.nm_...HmeE:..:.:.mm of the Nara secls in an cenmenical GO Y. . -

Keeping with Zhiy n synthetic philosophy and Kanm's

m.q_.q._f....ﬂ rivalnies of the Narg ternples, events turned inan op| asite dirccti
ﬁauﬁnﬂ:.ﬂ._..m. wilh other sects failed, and Saichi was n?:_a:nm *r.__ press lis _:.:..
P M:J, mzu_m‘.._.u......._.,.__..c.ﬁ single-minded wav, almost, one tnight E_._ .: _a«_.__,,“_
¥ M—_M ﬁ_m. mm_n._,_.c. m. ﬁ__mm_.uﬁE.._:E__r.:: was :..:.. deterioration of _.mv.qn_i.::i:m
o i, ...f__"c."_p superior knowledge of Esoteric rituals he had hoped to nse
3 “_.hmﬂﬂnnh_mn:nm:cj lo h._,._m._z._u_.m:.._ universalisi and the cause of the One d_,___“._.”
E.&...__w R”cw”hﬂunwmﬂmwﬂmaﬁ___u__“_ﬂ”q i _”a_ _.“:E__._n,n.mmm and understnnding of
Of the Tenda teachings. He stated as _:“.ﬂa”__,r.mﬁ__“wn:n_ A st g

“ . X ..n-.-.w ey i ﬁ_ __._ i} 5 1 - i v
hmm__. _P_ ET1n .._W._.”_ n._—._"m.-... —...m.__.___ ___u: 15 _”__.n.“_ €OWIEE Iman .mﬂl_._ W Au_ _m_"..n.m
] ﬂ.u ko 3 m.ﬂ mw._.._n_ﬂ 1t anv halse LELR]a - CE; BT I .
3 1 .W _._-n T._ I w ' 10 i pa 5 i
- A £n _._-:._“_ _._ ._u-..l__. Ty
MHmH-ﬂ—ﬂﬂPm ﬂu*._l._—n ow' o, )
L 1 Se0¢ Hmm -n_._._w..— ot _ 't n.m s siidents 1
el _._n.. I L il _” ay :
ofh _ . : b A HSITAY, ) | _._“__H.
..nn Hm:_n—_ Hum m:nmr i _”nuu.::_n:__ ﬂ.__u.n" e, @yven _,“__u_:_"h._._ _.n ..n o m..:_“_.__.r .muun. ik

] —._..___._ 15, dactr } it B

- - todtrines c_u_.._:“_._.. staled] in rli di e e
1@ : Dot ..—.. b i, s discursnve teers mther (an prodod mysleries
e H_H_Om i po el _.._. skl HMETA, 5% __u.ﬂ_r_ al .n_ mﬁ.h_“_..ﬂ....r __”..IJ_""__“mn__.. mn"_n__.:._._.m_.___
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another sect, he should adopt and st it 1his s the duly of a wise
persoi. 1T a man maintains his partisan spiril even when _.:m Leaclings are
false; conceals his own errors and seeks to expose [hose of other people;
persists i lis own false views and destroys the nght views of E__n-a.l
what could be more stupid than that? From this tine forward, monks in
charge of instruction in the Law must desist from such practices.!

Saichd was much impressed with the splendid Esoteric nilnals, and m._...z..:.__q
though he was to Kikai, e humbly requested and recewed from him inihation
into one of the most important of these rites. Alse, he frequently borrowed texts
from Kitkai's extensive librane Saichd even senl ‘Taithan, one of his favorite
disciples, to study with Kikai. But these deferential relations only m._E.,.,_.i over
important differences in the interpretation of how Esoteric Buddhism was re-
laterd to the Lotus, singe Saicha helieved in the essential harmony of the
whereas Kakai asserted the former's superiority over the latter. Relations be-
Iween Saicha and Kitkai came to an abrupt end when Kakai, writing on Tai-
han's behalf, relused Saichd's request that Taihan return to Mount Hiet. Then,
when Saicha asked 1o horraw @ certain Fsoteric sitra, Kikai this fime replied
that if he d_..._m_F.“.._ to study the Truth, it was everywhere apparent in the cosmos,
bt if he wished to learn about Esolerie Buddhism, he would have to become
a regular student. The tone of Kiikai's letter was condeseendimg, and we cannot
b .,,.r.__._._.imn_.._ that Saichi was offended by it. .

At the same lime, Saicha's e ations with the Nara lemples .__f.sum.._muuﬁm_......_...__rm
Kanmu, he had hoped not o alienate the established mnﬁﬂm:.ﬁ..mﬂ.:hwm_urﬁw”:.m_,mw._n
increasingly embroiled with hem Tespecially the deminant In_mvmm sect) over
his proposals on behalf of the Tendar Latus teacling and .N_.:.._.m system of
practice as the culmination of the Mahayana, Defending himself from :..mm.n..
criticising, Saicha arpued that with the exception of the Kegon, the Nara schools
had derived authority for their doctrines From secondary sources—the coms
mentarics—instead af from the stteas themselves. Saichi denonnced this .“._...m...“
turt: of Nara Buddhism in pointing oul the superiority of the Lotus's teachings:

fwo,

based (as he supposed) on Buddha's own words. -

Suich referred often o the “Twe Veliicles” of Nara Buddhism. By ::m.m._n..
meant Hinayana and what :.:.H.‘,. he called Oupsi-Mahayina, the tatter refefing
tor such schools as the Hosso and Santon, Against these doctrines Saichd :_.__..anr
the “One Vehiele™ of the true Mahayana. The emphasis on “oneness” Sc__m.
varions forms. Mest imporfant, it meant universality, in conlrast, say, 1o w_.ﬁw
Hosso sect, which had evolved as o somewhat exclusive religion, with nanw_..m
persons seen as precluded by their inborn shorteomings from attaining Buddhist

30 Digmpyit Bariihii zeeehd 1, plagy (igna ed
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perfection, whereas Tendai Buddhism preached enlightenment for all. Saicha

declaced that all men had in them the possibility of gaining enlightenment.

In the lotus-Hower i imphicit ts emergence from the water, 11 it does nol
emerge, s blossoms will not open: in the cmergence is implicit (he
Blassaming. If the waler is three feel deep. the stalk of the Aower will e
four or five feet; if the waler 15 seven or eight feet deep, e stalk will be
over len feet tall That s what s wnplied by the emergence from the
water, The greater the amount of waler, the taller the stalk will prow; the
potential growtl is linmiless. Now, all human beings have the lotus of
Buddhahood within them. 1t will tse above the mire and foul water of
the Hinayana and Quasi-Mahavina, and then through the stage of the
bodhisattvas to open, leaves and blossoms together, in full elory.*

iiton of the

The strong langunuge that Saichio uses here in his charae
Nara schools as Hinayani is not oul of keeping with the Latuss shig
those who refuse (o aveept Shakvamin's final revelution, but it eontrasts with
Saicho's awr initial efforts at reconeiling and harmon izng the differend schools.

Among the conlentious issues was Saichd's relaxation of the traditional dic
ciplinary rules or precepts that the Nara monks accepted when they were in-
ducted into the full Himayana ordivsstion. Tier monks were allowed to take a
simpler set of Mahaying or Bodhi

- discipline and more adapted to the life of o lay bodhisativa. The latter “precepis”

(actually more like injunctions ) featured ten major and forte-eight minor rales

‘of conduet, simpler and nore genenil than the exacling 250 rules of the carlicr

rng of

arvows less Hed to the traditional monastic

‘monastic regimen directed toward stict disciplinar observance and meditative
- praxis. Ganijin's reform movement in the Nara period remforced this strict dis-
pline, but Saicha's featured a more gendralized elhic
g (] Bonmi kva), a Chinese tex purporting to e the words of the Buddha
India, This text had come to he widely accepled i China, though disagree-
it remained over whether the Fainwvang precepts alone were sufficrent for
= ardination of monks, Despite uncertainty over its authorship, Saichd he-
..__. ieved that the Farwang precepts were more iy keeping with the Lotus's teach-
g of the universality of the Buddha nature and the accessibilite of salvation
0rall, whereas the so-called Hinayana path—assuming thal Nirvana was more
theult to attain and, practically speaking, achicvable in this life anly by
=insisted on the need for manks to make 4 more rigotous and profracted
P to fulfill the traditional Noble ightleld Fath.

ore was involved here, however, than simply issnes of diseipline. In op-

fonnd in the Fanwang

bid, . 43l
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posing Saicha, the Nara temples were nol only defending their vested inter-
ests—ineluding a monapoly of the ordination process as established in the old
capital, as well as their key role in the system of stale superintendence over
Buddhist institutions — but were also standing firm for whal they behieved Lo be
sulhentic Buddhist tradition. Saicha found himselFat odds with them on both
counts.

Although the courtapproved system of accredited students registered at
Mount Hiei provided for a substantial representabon of monks from the Nam
denominations, records kept by Saicha himsell indicate that many of them were
ol in residence an Mount Hiei but had drifted away, several back to their
home temples, no donbt because they were more concerned with teir own
ordination and certification in Nara than with satisfying Saichd’s curriculum.

Disappointed at this ontcome but still undeterred, Saicho asked Kanma's
gulatioms for Mount Hied

successor, Emperor Heizei, to approve a new sol ul re
that would sequester the students on the mountain for full twelve years, These
regulations would also provide foran ardmation platform to be established there
that would free the monks from heing held hostage to Nara and liberate saichia's
Enrvakuji Temple from supervision by the Nara monks. Saicha’s ordination,
called the "Bodhisattva or Mah@yana ordinabion,” was hased on the simpler
rules of the Fanwang jing, which, bemg more generally adaptable to the roles
of the Bodhisattva, slso would serve his aim of training monks for service to
shate and soctety

Thus on the one hand, Saicha’s new regimen was more relaxed in relation
o the earlier. more numerous and detailed disciplinary rules identified with
the so-called Hinayana (“narrow or smaller vehicle™], but on the olher hand, it
imposed a new strictness insofar as il emphusized seclusion on the mountain

lo concentrate o an inlensive program of study, known as the “Buddhist dis-
cipline {or regnlations) of the mourntain school™ (sanga buppi or sanga shiki).
In this way the demunds of the trining became associ ted not with the old
vinaya hut with the rigors of life for those identified as “inonks canfined to the:
mountain” (rizan bikku) engaged m “mountain fraining and moeuntain learn-
ing” {sanshit, sangaku).

Yet for all this confinement and constraint, Saicha’s program reflected his
attempt to prepare the Bodhisativa monks for broad service to society. In this
respeet, the program incorporated some of the puiblic, charitable activities eat=
ligr associated with Guagi (see chapter 51 in Shin's time and also the secular
roles traditionally identified with the Confucian “noble persan” (Ch: junzi, 2
kunshiy. This hreadih of scope and balance of leaming was represented by the
three roles that Saicha had in mind for his monks: these who were gifted
both speech and action, whe would be called “treasires of the nation” (kokuhfi)
and would be kept at the mountain headguarters to serve as religious leaders;
those gifted in speech but perhaps not i action, who would he “teachers of the
nation” (kokushi) wha would m.?.wwﬂ_ wrn..ﬁnrmnm in‘the country at large; and

Im———— S
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those primarily adept al practical activities who would be known as “of service
to The nation” (kokava), _.HE_.:-:E_._“.“ uschul pulilic works in construction, eng-
neering, and charlable projects: e
Al the height of the state-bulding phase m early fapan, the word rendered
here
thouglit of lis efforts as serving the aim of mutial supporl and protection be-
tween Buddhism and the impenal state, known as "Buddhism proteetive of the
state” [gokoku bukbvs). Indeed, his monastic establis

“nation” luad strong eonnotations of the dynastic state, and Saicha

el —standing as a

moral and spiritual bastinn to the northeast of the capital {as protection againsl
evil spirits from that direction ) —was known as the “Protector of the Nation”
(Chingn kokka). Hence Saicha, both dependent on Kanmn's suppart and in-
tensely devited to him, emphasized lovally to the ruler and also, in his emphasis
o serviee o the penple and on making relicious salvation more accessihle 1o
them, gave a certain populist, i ool nationmabst, tone to his concept of the state
or nation (koku ). noan age often olsessed with the pessimistic view that Bud-
dhisn had entered a stale of decline (i the latter degenerate stage of the Law,
mefipa ), Saicho seemed almest optinistie with regard to the __..._H.n:m,,,n penple's
capacity for fulfilling the Loluss promise ol umversal salabion,

Saichid's last vears were dillicall ones personallv. When lis political fortunes
swere reversed after the death ol his greal putron Kanmu in 86, Saicha’s petition
_.n_ establish an independent ordination platfonn Tor his Bodhisattva monks and
“to be: free of the state superintendency dominated by the Nara sects was strongly
‘opposed by the latter, which held steadfastly 1o traditonal Buddlist _”_:_n:.n_u..n..
...hn._”.”:uu_.“c:m betweenn Mara and Mounl Hiei bedame more and  mere
AcHmonious,

3 Thus, contrary to Saichn's original, miher generous, conmenieal impulses
K the context of continuing sectarian rivalry, even lis efforts to project and
Amplement a vision of the Greater Vehicle ag a broid-based religions moverment
,ﬂ______num beset by sectarian defensiveness and o siege mentality It wiae guily dffer
u_mm_.._r__._m_m death in 82z, following years of unrermitting and _._:.HG_..&:::_W ...,:.:qm_c
w.r.ﬁ the court gave its belated approwat, as o kind of posthumous trilwte HH _.__m_
.E_V.Emr for an independent center at Mount Hici. .

?ﬁ.._ _._.m groundwork done and the broad religious base established by Saichi
I .ﬁ_._rﬂ mountain monastery proved remarkalily durable. The Tendai: Lotus
hool and his Enryakuji Temple continued to serve as a major headquarters
am.m.nwum:ﬂn Buddhism and as a fountainhead for many of the most vital reli .E:,...
Urrents of succeeding ages, . o -

THE TENDAI LOTUS TEACHING

ﬁ_....:w.: its basic seripture is the Lotus of the Wondrous Law (Saddharmapun-
i Bitra), @ work from north India or Central Asia, the Tendai sehool was
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allels of the Lotus, how the Buddha prepared his followers for the full 1e
the Mahavana,

During the late Northern and Southern Dynasties period (317-38q), the practice
“classification of the téachings” (Ch: panjian, |- hangyal hecame the principal
g dliveraiy of

velatian of

ok
means by which uddhist exegetes sought to deal with the everwhelm
seriptures and teachings that poured mto China between the second and sisth cen-
tiries. Mutivated by the desire to explain the comprehensive design of the Buddha's
preachings as well as the most effective path to sabvation, this cla sification of the
teachings played a semimal role in reshaping Indian modes of Fiddlisl thought and

practice inta o dishnetive Sintie Buddlist tradition.

I'he next selection is an outline of the five penods or Ravors—the core of the
Tendsi selieme of doctrinal classification: It & taken from the Guanxindun shu, a
commentary on Zhivi’s shorl Treative on the Contemplation of the Mind (Granxin
tunt compiled by his diseiple Guanding, 'This system, derved from the Ninvina Siitra
but supported by parables from the Lotus, arganizes the Buddha's preaching career
it fve lasic periods, whicl infold one upon the other, leading the: Buddha’s assem-
hly of followers progressively Lo the highest and purest expression of he Buddla's
vision. "That vision is the unadulterated preaching of the final revelation in the Lotus
Sittea, in which the Buddha reveals both his pedagogic sirategy and the ultimate
purpase al his teaching career.

Mute iat thronghout his discussion of the five periods, Guanding relers rep
lo the parable of the nnpoverished son in the Lotus Siln (see ST 1, 4500 and 1o a
classification of the Four Teachings used in guiding heings of diffierent spirihal ci
Tripilaka teaching,” attracting them o the attainment of
invalving an elesmentary:

iy

labored to

atedly

pacitics, pamely, (1) 1he
arhathood amd extipetion in nirdna (21 the “shared teach
and one-sided undestanding of imptiness; (31 the “separate teaehing,” aimed at reach-
ing Buddhabhiood by intermediate stages mvolving both the conply and the _.:.:_._._....mn_nm.._._...”

and (4 the “perfect or rounded feaching,” as the direet and fall realization of the:
Middle Truth or Mean, embracing all polarities of empty and provisional, nirvinaand,

msara, anl s i,

When the Buddha first attamed the Way on the bodhi seat of perfect quies
cence, he conceived the desire to lest [beings of the transmigratory world] witl
the [perfect| Dharma of the Greal [Vehicle] © However, animate beings did _.Em
have the capacity [for it] and were unieceplive to training by the Creat m{nrw
cle]. Henee, in the chapter on Faith and Understanding |of the Lotus Satrtls

(the Buddha] illustrates [this sitnation] by saying, “The ricl old man, seated o
his lion throne, spied his [long lost] son and recognized him immediatelys

£, That is; the teaching of the Flower Garland Stitm (e Huayinjing or Avatamsaky Sl
which the Buddha allegedly preached on the badhi seat during the fint three weeks after

enlighterment,

IEEmmSSSIEE T .

~and cessation [of samsira| and the elimination of the four
5 with this idea m mind that [the Faitl and Understanding chapter of the Lotus
Satma| says, “[The rieh father] disp

Pulya
shared and separile] teachings to advocate

mﬁﬂ.mﬂnw [teaching] is omploved o

;
by
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Thereupon lie dispatched a bystander to go after the son as quickly as possible
and bring hir back, At that time the messenger raced swiftly after the son anil
laid hole of him. .. The impowverished son, alarmed and fearful, eried onlin
an angry voice, ‘| lave done nothing wrong! Why am | heing seized? But the

messenger held au do him more tghtly han ever and foreibly dragged him
hack.” - .. -

In the Expedient Means chapter of the Lotus Siitra [the Buddha savs], “If 1
were lo foree iy teaching on sentien| beings, they would persecnte ___._n._.H_F_:H:.._
and thereby £ o
speedily cuter nindna and not preach the dhaema ™ This, {hen, is the [meaning
of the m_.m__.? that] likens evervthing that the Buddha produced ta the _r.v.__.._nm.,._..ﬂ
flavor of plain milk.” Calling to mind the powers of expediency emploved E._
Buddhas of the past, the Buddha thought to himself, “I now __.__..._= il us they
have done and bring sentient beings to salvation through expedient devices,
._;_._nqm:_un.:___...wa_”om_.cu.f...ﬁ.::nmm_.....i..ﬁnrm_:.EF._E_U_ m._m__?_..;ﬂ:n a_u::._:i..;:m

inte evil destinies of rehirth.

Thus he savs, “T wonld rather

ses of delusion, It

ilched two more attendants to prrsue his

g,
and affective delosions. This

son and bring him back.” For “twenty vears” [the son, unawsire of his herita
expel the excrement of the intellectual

1 :Hzc& corresponds fo the ansformation of mw wilk into cregm, which rep-
Jesents the shift from the ordinary unenlightened state to the samtheod [of the

Hinayina).
- Next comes the [period when the Buddh:
[discourses],

; t] preached the expanded or vai-
drawing on the expedient devices of the thiee |Eripitaka,
leventual | submission to the perfec
G . . ; ! 5 he perfect
mmnn_::m_. Phus, in the Vimalakirti [Siitea ), the two separate g perfect teacl)-
mgs are used to humble the ten great [arhat| diseiples [of the Buddhal, and the
repudiale 1he approach

e s iy [t progresses
B : ages] and is adhered to by bodhisattvas of one-sided praclice.
1 this way they are led graduvally to submit [to the perfect e
..H....EEH.EMHM.._ people responded to the Buddha’s expounding of the CGreal [Ve-
En_ with revilement and disbelief, making il impossihle for [the Buddha|
¥l to preach it. AT this junchure, when persens who had already abtained the
intly path of the two vehicles heard him preach the Great _{c_,_r,._..,. they
arined :.,.n:;n?mm and destroyed their karmic propen ty [for the q..\_r_r_,w._.m:.w
slandering it], Thus; with a voice that reverherated throngh the great chilio
S, [the Buddha] praised the wondrons dharma [of the Mahayana] as som

ching].

i H._H.r: 5, ordinary se ..:n:. beimgs derived no beselil from the Buddhis initial preaching of
: sEmiddle trath of the Mahiyana, responding o il as though “deaf and dumb”
24 the Expedien! Means chapter of The Lotuy Sutria, tans, Wation, [
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nlly,| even those who liad 1ol vet
ul, With this idea
5| states, "By the

Cand he eouldd

thing difficult to conceive. [Conseque
achieved enlighlenment no longer gave ise to disparageme
in mind, [the Faith and Understanding chapter of the Letu
endl af this me the son felt that he was understaod and trusted
ed in the crude hut as hefore” Moreover,

come and go al ease, but he still liv
This represents

“He could not cease (hinking of himself as mean atuel lowTv
er curds, which corresponds to the
hat follawed in the wake of the

the transformation of cream into butt preach-
ing of the vaipulya o1 expanded teaching t
tripitaka teaching,
Next comes |the period in which the Buddha| preached the Wisdom
21 Siitras, The Buddha expounded the Perfection of Wisdom (Prajfid-
paramiti) Sitras for the bodhisattvas, drawing on the expedients of the two
shared and separate teachings i an effort to advocate |eventual] submission Lo
the perfect [teaching] ‘The Belief and Understanding chapter [of the Lotus]
says, “The father perceived that his son was Bit by bit becommng mare self-
assured and magnanimows in outlook.” and “he ordered him to take over the
famnily affairs.” Hence it says i the verses | of the same chapter] thit “the Buddha
charged us ta preach the piramitd on behall of the Lo hisathvas,” and yet “we
never thought of appropriating for ourselves even asingle meal” This represents
e tramsformation of raw butter curds into butter. [t corresponds 1o the preach-
ing of the Wisdom {Sitras| that came after the expanded (vaipulya) |period].
After the Wisdom |period] comes the preaching af the perfuet teaching of
[Expedient Means chapter of the Lotus| Siitra {the

the Lotus Sitra. [n the |
Buddha) savs, “1 will straightaway cas! asicde [all] expedients and preach only
other than the exponnding of the

the unexcelled way,” This [refers ta| none
present contemplation of the perfect [teaching], in which one contemplates
the mind of a single instant of thought as being identical with the Thus-Come
Ome's jeweled tove of the middle way and the Buddha’s wisdom of perma:
nence, pleasure, selfhood, and purity. Thus, the [Expedient Means chapter of
the Lotus| Siitra says, “T will straightaway cast asidle [all] expedients and preach
only the unexcelled way” This | tefers to] nane other than the expounding of
the present contemplation of the perfect [teaching], in which one contemplates
the mind of a single instant of thought as hemng identical with the Thus-Comé
One's jeweled trove of the niddle way and the Buddha's wisdom of permas
nence, pleasure, selfhood, and purity. Thiss the
the Lotus| Sttra says, “[A Buddha] cames ferth into th
reason alane” The Buddha replies, [Tt is| to cause senticnt beings to open the
doar 1o Buddha Wisdom,” as well-as to reveal, awaken to, and enter [this wis=
dom]. With this idea in mind. it says in the chapter on Belief and Understand=
ing, “The father, realizing that
and said, “1 am your father; you
entrust 1o you.” [This corresponds 10 the transformation of melted butter inl®
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Hie finest essence of gheel, which represents the preaching af the prefect teach-
ing of the Lotus | St | that comes in the wake of the Wisdom | Siitras],
Thus one should realize that the other three teachings are all expedients for
this marvelous conternplalion of the perfect teaching, |devised for the purpose
of] subduing and readying peaple to receive this wondrous gontermnplation. Also
one should know that the perfect conterplation is both arcane and wondrous.
How could the three ather teachings possibly compare with if7
[Guarxin fur shu, TD 4, no, gz1suy-fioo: 1S]

HITISI: THE METHOD OF CALMING AND
CONTEMPLATION IN THE MAH AYANA

In the following, Huisi cxplains how by the method of calming (i, “vesation i
stopping”| ane pubs an cad 1o discriminating thoughts and altans the unily al the
Puce Mind This method cortesponds to the tath of Emptiness. At the same limne, by
ieans of “contemplation,” one recognizes o abserves the provisional, conditional
teality of all phenemena in Hye samsara workd of ordinary experience
o the truth of Tentativeness, The wlioiate realitv attained by e Middle 1
truth of the Mean in the freefuld conception) embraces anel biarmenizes the other

hoth conditional and unconditional, through an insight that is trans-

This corresponts
Tath (1he

twa as ul once
mitional and not dehnable in words

ouesTion: Why is [the Mind] called True Thusness?

answer: Al dvarmas depend on this Mind for their heing and take M ind
a5 their substance. Viewed i this way, all dharmas are illusory and

imaginary and their being is really nonheing, Contrasted with these

unreal diarmas, the Mind is called True | Real),

Furthermore, although the dlinemas have no teal being because they are
aused by illusion and imagination, they have the appearance of urising and
.. . Because of the power, from time immemarial, of ignomnce and
..mm_m:m:n: ta influence it, the substance of the mind is affected b this infiu-
Ge and manifests itself, These nnreal appearances have no subsfance; they

but the Pure Mind. Hence il is said that [substance and appearance| are

tween the two [purity and being defiled]; all is everpwhere the same and
differentiated. It is enly because of the illusory manifestations cansed by the
wer of influence that differences appear. .

ut these illusory appearances are created and annihilated, whereas the sub-
ice of the Pure Mind is eternal, without coming into or going out of exis-



