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20 Ancient Age

written Succession Tales® for the period after the outbreak of the
Hogen Rebellion of 1156. 1 hear that there may be some, but I have
not seen any. Why? 1 am convinced that because people prefer to
write only about that which is good and everything has been dis-
turbed since the outbreak of the Hogen Rebellion, they have shied
away from events that are all bad and not written Succession Tales
for this modern period.

Because I have been thinking that I would like to write about Prin-
ciples that have caused the world to change and deteriorate in a uni-
linear way, I have become thoroughly convinced that my interpreta-
tions are quite reasonable. But people do not agree with me, simply
entertaining ideas and feelings that are in conflict with Principles and
doing precisely that which makes the world more confused and less
peaceful. So 1 have begun to write, hoping that this will bring peace
to a mind that has been mulling over maiters of this kind.

Since an Imperial chronology has been provided, the reader will
obtain a deeper understanding of what is written here by referring
to it as he reads.®

The Beginning of Deterioration

During the thirteen reigns from Jimmu to Seimu, Emperors were
succeeded by their sons. But Emperor Chuai, the fourteenth occu-
pant of the throne, was Emperot Keiko's grandson. Seimu had had
no sons, and so Chiiai was appointed Crown Prince in the 48th year
of the Seimu reign. Two of Keiko's sons were twins. The first-born
of the twins was Prince Yamato Takeru no Mikoto who died at the
age of thirty and then became a white vwﬂ;rm- flew off into the sky.*
Emperor Chiai, who was Prince Yamato Takeru no Mikoto's son,

2. Both the Eiga Monogatari and the Okagami were referred to as Succes-
sion Tales (yotsugi ga monogatari), but neither deals with events after the
Hogen Rebellion of 1156. See ﬁrth—-. 8. :

3. The Imperial chronology (Adig nendai ki) precedes the narrative chap-
ters of the Gukanshs in all extant texts but is placed at the end of this trans-
laion as Chapters6and 7. /-

4. Only a brief reference W\T.&n here 1o the myth which, according to
the Nikongi, begins with Princé Yamato Takerinpo Mikoto's burial in a tomb
located in Ise and his transformation into a white bird that flies off in the
‘direction of Yamato. The Pfince’s retainers open his
robes. Messengers are ther sent to follow the bird, and t find that it had
stopped in Yamato. So a second tomb for the Prince is built iinthat province.
Then the white bird tzkes off for Kawachi and lands in thewvillage of
Furuichi, where a third tomb is constructed for the Prince. People _then
begin talking about “th¢ white bird tombs,” and eventually the bird flies high
into the sky, leaving only the Prince’s clothes and headgear in the tombs.
[Nihon koten bungaku taikei (hereafter cited as NKBT). 67.310-311]

n but find only his
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made Jingi his Empress. She later becamc, as the gr ..\_M-m“.ni-
granddaughter of Emperor Kaika and the daughter of OKINAGA no
Sukune, a reigning Empress. Emperor Chuai had died because he
falled to comply with instructions received in a Kami gracle. Then
Empress Jingu, carrying in her womb the future Empéror Ojin and
herself as a man, postponed the birth of/her child and
conquered the three kingdoms of Silla, Kokuli, and’ Packché. When
she returhed to Kyushu, she took hold of a pagod4 tree in a parturi-
tion house‘\and gave birth to the future Emperof Ojin.?

Empress Jipgu had followed Chiiai on the thfone and made Ojin
the Crown ce. She then governed the state and acted as Ojin's.
regent for 69 years. After her death, Ojin sacceeded 10 the throne
and reigned 41 ¥ears, reaching the age of /110. Chuai had gone to
Kyushu for the piypose of conquering Siffa and other kingdoms of
Korea because the Kami had instructed }im to do so. But before he
had complied with the Kami's instructjéns, he suddenly died.

In reflecting about these early reigpis, I conclude that the earliest
Principle was that succe ion shoul correct (from father to son)
and that Emperors should govern \N:Emmu:‘ (without the assistance
of ministers) through the 15th reign. But the governing Principle for
later reigns was that a grandsory should be placed on the throne if
there was no Imperial son. :

Emperor Chuai, Japan's 1Ath sovereign, received instructions
from the Kami but died sudd¢nly\before carrying them out. It is said
that he died because there had been many instances in which he did ..
not believe in, or act in acgord with, /:mn had been revealed to him

in a Kami oracle.

Empress u:awﬁ//

Why did a reignigg Empress, bearing 20 Imperial son in her
womb, become the gommanding officer of ar\ expedition to Korea?
And why did she rlile the country as a reigning Empress for more

than 60 years aftey giving birth to an Imperial son?® 1 conclude that

5. Though Jie devotes considerable space to Empi Jingi's place in
history and to hér miraculous deeds, he does not include per on his list of
persons born gh Japan's line of Imperial descent, a list (Ghapter 6) con-
taining only ghe names of Emperors and Imperial sons. The soul of her

Ojin, was later enshrined as Hachiman, a Kiymi that was
ong with the Sun Goddess—as an ancestral Kami of the Impe-
rial Housé. The power, will, and creative acts of these two ancegtral Kami
to divine Principles that are basic to Jien's theologicl view of
ter on in this chapter, Jien gives special attention to two other Em-
prefses, both of whom were associated with male leaders described as Bud-
&W.m" incarnations: (1) Empress Suiko, who was enthroried after the SOGA

/

-
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200 Summeny and Conelesions

those who try to achieve understanding by reading (1) the “thirteen
classics™! that include, first of all, the Book on Filial Piety and the Book
of Rites, as well as the Tso, Kung-yang, and Ku-liang commentaries
on the Spring and Autumn Annals of Confucius; or (2) the Chinese
historical and literary works that range from the “three histories™?
and the “eight dynastic histories™ to the Anthology of Literature, the
Literary Collection, and The Collection of Correct Views on Politics.*

As for materials written in Japan, all documents in the house of
Minister sOGA Emishi were burned at the time of SOGA Iruka's assas-
sination [in 645). Nevertheless, Prince Toneri and KiI Kiyohito com-
pleted the Chronicles of Japan [in 720]. (One view is that the Chroni-
cles of Japan were compiled by O no Yasumaro® et al.) That work

1. According to Burton Watson, the term “thirteen classics” seems to have
been used first in the thirteenth century [Early Chinese Literature (New York,
1962). p. 148n.). It would appear, then, that Jien was keeping abreast of
recent literary developments in China. The common listing of the thirteen
is: (1) I ching (Book of Changes); (2) Shu ching (Book of History); (3) Shih
ching (Book of Odes); (4) Chou i (Chou Changes); (5)1 li (Book of Ritual); (6)
Li chi (Book of Rites); (7) Ch'un ch’iu Tso chuan (Tso commentary on Spring
and Autumn Annals): (8) Ch'un ch'iu Kung yang chuan (Kung yang commentary
on the Spring and Autumn Annals); (9) Ch'un ch'iu Ku liang chuan (Ku liang
commentary on the Spring and Autumn Annals); (10) Lun yit (Analects); (11)
Hsiao ching (Classic of Filial Piety); (12) Erh ya (Dictionary); and (13) Meng
Tsu (Mencius).

9. These were: (1) Shi chi (Records of the Historian) by Ssuma Ch'ien (d.
about 85 B.¢.) and translated in Burton Watson, Records of the Grand Historian
of China: Translated from the Shi Chi of Ssu-ma Ch'ien, 2 vols. (New York,
1961): (2) Han shu (History of the Former Han Dynasty) by Pan Ku (A.D.
$2-92) and translated by H. H. Dubs, History of the Former Han Dynasty, 2
vols. (Baltimore, 1938-44); and (3) Hou Han shu (History of the Later Han
Dynasty) by Fan Yeh (A.D. 398-445).

3. The eight were: (1) Chin shu (History of the Chin Dynasty [(about) A.D.
265-420)); (2) Sung shu (History of the [Liu] Sung Dynasty [(about) 420-
479]); (3) Ck'i shu (History of the {Southern) Ch'i Dynasty [479-502]); (4)
Liang shu (History of the Liang Dynasty [502-557); (5) Ch'en shu (History of
the Ch'en Dynasty [557-589)); (6) Chou shu (History of the Northern Chou
Dynasty [556-581)); (7) Sui shu (History of the Sui Dynasty [581-619]); and
(8) T"ang shu (History of the T'ang Dynasty [618-907]).

4. These three titles were: (1) the Wen hsiian, a famous Chinese anthology
compiled by Hsiao T'ung (501-531); (2) the Wen chi by the great T'ang poet,
Po Chii-i (772-846); and (3) the Chen-kuan chéng-yao, instructions issued by
a..,_“..rn.sm Tai Tsung (who reigned from 627 to 649) and compiled by Wu

ing.

5. O no Yasumaro is known as the author of the Kojiki, Japan's oldest
chronicle, presented to Empress Gemmei in A.D. 712. As noted in Chapter 8,
the genealogical preoccupation of the Kojiki (and of later works like it or
influenced by it) was strong in the Gukanshé. But Jien does not cite the work
here, nor is there any evidence that he used it.
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was followed by the Continuation of the Chronicles of Japan in 50 chap-
ters. The first 20 chapters were compiled by Middle Counselor
|SHIKAWA Nataru, the next 14 by Minister of the Right FUJIWARA
Tsuginawa, and the last 16 by Assistant Minister of Civil Affairs
SUGANO Mamichi. These three were the core of a group responsible
for the project, and they did the work in compliance with an order
received from the Emperor. Then we have: (1) the Later Chronicles of
Japan by FUJIWARA Otsugu; (2) the Continuation of the Later Chronicles
of Japan by FUJIWARA Yoshifusa; (3) the Journal of Emperor Montoku
by FUJIWARA Mototsune; and (4) the Journal of the Three Emperors by
Minister of the Left FUJIWARA Tokihira® In addition, there were
(these legal works]: (1) the Administrative and Penal [Code])” by
FUJIWARA Fuhito; (2) the Konin Eva [810-824) Amendments and Proce-
dures by Minister of the Left FUJIWARA Fuyutsugu; (3) the Jogan Era
(859-877) Amendments by Senior Counselor FUJIWARA Ujimune; and
(4) the Engi Era (901 -923) Amendments and Procedures begun by
FUJIWARA Tokihira and finished by FUJIWARA Tadahira. And there
was a work with a title something like Encyclopedia for Officials,® but it
seems that no one has a copy. I have heard that one was deposited in
the treasure house of the Renge-6 Cloister, but no one has even tried
to take the copy out and read it.

We still have all these excellent Buddhist and non-Buddbhist writ-
ings, including the complete compendium of Buddhist scripture, but
no one is studying them. Everyone is like “the siskin that picks up a
walnut [and does not know what to do with it),” or is “counting his
neighbor’s riches [without knowing their worth].” Persons born into .
houses [known for scholarship] think they are working hard, but
they have no awareness of right Principles (giri). When considering
the descendants of present-day scholars and what will happen from
here on, one concludes that no individual will be the least bit able to
succeed his father.

In reflecting about this, I suppose that because I have written in
this funny way, wise-looking students—feeling that what has been
written here is casy to understand—will quote assiduously from the
sources and, smiling to themselves, will look wise. But that will be a
farce. Indeed, it is because they do not know anything at all that,

6. The four Chronicles and two Journals listed here are Japan's Six Na-
tional Histories. Cf. Chapter 8 and the Bibliography.

7. Jien is apparently referring to the Tatho ritsuryo (the civil and penal
codes of the Taiho era [701-704]) and the Yord ritsuryé (the civil and penal
codes of the Yoro era [717-724), although there were earlier ones. For a re-
view of early Japanese codifications, see Felicia Gressitt Boch, Engi-Shiki;
Procedures of the Engi Era (Tokyo, 1970), 1.8-11.

8. The Kanss jirui, a compilation of precedents for the use of officials that
is not now extant. It has been referred to in old catalogues as a 30-kan work
submitted to the throne in 803 by SUGANO Mamichi et al.
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having come to understand man for myself, 1 have set Lo work on
this book. thinking that 1 might leave something of slight value for
posterity as a result of my having identified and understood the
Principles of things.

Since this book has been written in Japanese, it will sound com-
mon. But meaning may be deeply embedded in Japanese words.
Writing what 1 have to say in this unusual way, and wanting the
reader to identify and understand Principles and the true intent [of
invisible beings]. 1 have written only about the unilinear course of
history, purposely explaining Principles without the use of unfamil-
iar words and showing how the Principles of world affairs have been
created for each successive period and how those Principles have
protected the state and man. If even one person in ten thousand is
attracted to what | have written, or if someone thinks that what is
written here is really terrible and wants to look at a few of the
sources, my main desire will have been fully realized. Because there
are both Buddhist and non-Buddhist writings that deal with these
matters, such a person should certainly consult them. He should
refer to the following non-Buddhist writings: the injunctions left by
Emperor Uda (869-931);® the chronicles of the two reigns [of Daigo
and Murakami, 897-930 and 946-967);' the injunctions left by
Lord KUJO Morosuke (908-960);!" and the house diaries of famous,
knowledgeable men. As for Buddhist writings, such materials as
commentaries by former meritorious priests of both the exoteric
and esoteric persuasions will have some value. Only if a person reads
these sources as if they were his own, and sees what lies behind
them. will he be able to understand their meaning. Certainly a per-
son will not be able to pick up Principles from the sources by dipping
into them haphazardly.

1 have used a large number of frivolous words—like hatato, muzulo,
kito, shakuto, and kyoto—because it is realized that they lie at the core
of the Japanese language. Even if I had tried, in my pursuit of
meaning, to spell out japanese words with Chinese characters, the
meaning would have been expressed less fully. Japanese words seem

9. Kampyi yuikai (injunctions of the Kampyo era (889-898]). These were
passed on to Emperor Daigo by Uda in 897.

10. Nidai gyoki, a chronicle of the reigns of Emperors Daigo and
Murakami. The source had several other titles. The extant portions appear
under the title Engi Tenryaku gyoki shi (Selections from the Imperial Chroni-
cles of the Engi (901-923) and Tenryaku (947-957) Emperors). This deals
with events from 949 to 957 and has been published in Zokuzohu Gunsho
Ruifi (Tokyo, 1909), 5.15-125.

11. Kujs dono no yuikai (Injunctions of Lord Kujo). These are injunctions
m_m: Morosuke passed on to his descendants and that have been published
in the Gunsho Ruijii (Toyko, 1904), 17.135-138.

|
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to be inferior to Chinese words written in characters, and to be very
common, but they are basic to the Japanese language. Therefore
when | try to say something, | find that these words, loaded with
meaning, permit me to speak clearly about the conditions of a par-
ticular period. The view that those words are absurd, appropriate
only to the chatter of children and women, is valid if one is using
them to compose true Chinese or Japanese pocms in an original
style. But by writing in Japanese for the purpose of communicating
an understanding of Principles to the minds of the unlearned, I have
simply followed a truly important method of achieving that objec-
tive. One should read these funny words and, through them, try
simply and earnestly to understand [the Principles of things].

Purpose of This Chapter

In [previous chapters of] this book I have written only what has
come to mind about Principles that change from reign to reign, but 1
would also like to summarize those Principles and to point up the
essence of their meaning. I have [already] written about de-
velopments from the time of Emperor Jimmu to the Shokyu era
(1219-21) in accordance with my understanding [of Principles],
dealing with their importance.

Rulership in China

As for broad distinctions between different sorts of rule, we find
that three Ways have been followed by the ruling houses of China:
the Sovereign Way (huang-tao); the Imperial Way (ti-tao); and the
Kingly Way (wang-tao). 1 would like to relate Japanese Emperors and
Empresses to these three Ways, but in Japan the standards for com-
piling chronicles (from the Chronicles of Japan on) have been infe-
rior—actually non-existent. Therefore I do not think that such an
attempt would turn out well. If a person would like to know how
Japanese rule has been related to these three Ways, certainly every-
thing written here—even that expressed in common Japanese words
—will have to be considered and thought about.

In China a man by the name of Shang Yang'* emerged as a minis-
ter who conducted the affairs of state [in about the 4th century B.C].
There is a good story about his way of ascertaining the abilities of
men. In the Ch'in period, the Duke of Hsiao'* was looking for a
good minister; and so a man named Ching Chien found and

12. Shang Yang, more commonly known as Lord Shang, died in 338 B.C.
To him are attributed many of the “legalistic” reforms associated with the
centralized Ch'in state. See J. J. L. Duyvendak, The Book of Lord Shang, A
Classic of the Chinese School of Law (Chicago, 1963).

13. Said to be the 13th ruler of Ch'in. With Wei Yang’s help, the Duke of
Hsiao instituted reforms and brought six states under his rule.
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brought in Shang Yang. At the first interview with the Duke, Shang
Yang expounded on the conditions under which the empire would
be well governed. The Duke listened but seemed not to agree with
what had been said. Shang Yang went to the Duke a second time,
and the Duke did not listen and went to sleep. At the third meeting,
when Shang Yang went to the Duke saying that he would like—
distasteful as it was—to have another interview, the Duke moved
closer and closer and accepted Shang Yang's ideas enthusiastically.
Thenceforth the Duke governed his empire well.

At the fust interview Shang Yang had expounded the Imperial
Way and admonished the Duke, and at the second one he had ex-
pounded the Kingly Way and taught the Duke. On both occasions
what Shang Yang said was not acceptable. But at the third interview,
when Shang Yang had come with the conviction that none of the
three Ways was appropriate for this sovereign, he expounded on the
policy of achieving control through the use of military might (pa-
yeh),'* and the Duke accepted it. A sovereign called Shih Huang Ti
of the Ch'in Dynasty (221-209 B.C.) was also said to have ruled in
accordance with this military policy.

There is another story about Shang Yang at the time of Prince
Ch'i in the Wei Dynasty.'> A minister named Fan Shu had taken
over the administration of the state affairs. He claimed that Shang
Yang was a great man. But a person by the name of Ts'ai Tse
emerged and argued: “Shang Yang was great, and yet it is said that
he was eventually killed by ‘cart ripping."® Even rulers and ministers
should spend their entire lives doing nothing'’ and being at peace.”
Fan Shu lost the debate and, having been taken in by the Ts'ai Tse
argument, yielded responsibilities for state affairs to Ts'ai Tse and
went into seclusion. Ts'ai Tse accepted those responsibilities; and he
and his sovereign spent the rest of their lives in peace. Were not
these charming men? Fan Shu had been a fine man, but what made

14. This Chinese theory that a person had the right to seize control of the
state by military force when a ruler is not virtuous was not popular in Japan,
since an Emperor was believed to be virtuous because he was an Emperor.
._._2. refers to the theory here in an apparent attempt to show that China,
m.rn Japan, had been subjected to a process of deterioration that culminated
in something like a Military Age. .

15. The editors of the NKBT text of the Gukansho conclude that Jien

made a mistake: that he should have written “Prince Chao of Ch'in,” the

fourth Ch'in ruler after the Duke of Hsiao ini
and

sl one whose minister had fled

16. Punishment inflicted by tyi i

1 ying the arms of the culprit to two separate

carts and ._.n,._ __w_em.:m the carts driven off in different M.ﬂnnca:u 5
&u_am..u W a._:“.. (mui in .—nﬂ:n@or a Taoist-Legalist concept of inactivity. For a

cussion of wu-wei at that time, see Fung Yu-lan, 4 Short History e
Philosophy (Glencoe, 111, 1966), pp- _mwl_mm. oo
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him really unusual was the feeling that led him to yield to Principle.
resign his positions, and go into scclusion. By this story we will un-
derstand fully those qualities that the Chinese assign to the words
wsage” (seijin) and “wise man” (kenjin). ‘The affairs of T'ai Tsung of
the 1"ang Dynasty were disclosed in The Collection of Correct Views on
Politics written during the Chen-kuan era (627-649 A.D). Even in
Buddhist enlightenment, and in the 42 stages of achieving Buddha-
hood.'* we are made to realize fully that there are good and bad
stages in the development of enlightenment [as well as in the history

of states].

Early Periods of Japanese Imperial Rule

As 1 continue to think of the present-day world, while consider-
ing what has happened from the reign of Jimmu down through the
reigns of Daigo and Murakami [which came to a close in 967 AD], I
find that the situation is beyond the reach of thought or word. But as
I look back over those earlier reigns from the perspective of the
present, 1 conclude that the first 13 reigns, from Jimmu through
Seimu, were a time when only Imperial Law and the secular aspect
of truth (zokutai) existed, a period of 846 years when the throne was
being passed, without any difficulty whatsoever, from Imperial son
to Imperial son. The next 17 reigns, from Chuai to Kimmei, were a
time when the deterioration was relieved now and then by improve-
ment. The terrible reigns of Anko and Buretsu came then, as did the
good reigns of Nintoku and Ninken. This second period of 17 reigns
lasted 394 years and was therefore shorter than the first one of 13
reigns.

.m,uﬂu:. during the reign of Kimmei, Buddhist Law was introduced
to japan. Prince Shotoku was a child during the Bidatsu reign
[which came at the beginning of the third period). After the Prince
was five or six years old, Buddhist sutras and commentaries brought
to Japan from the continent were all entrusted to him; and he read
them with understanding and lectured before the Emperor. During
the reign of Empress Suiko—following the reigns of Bidatsu, Yomei,
and Sushun—Crown Prince Shotoku was placed in firm control of
the state as Regent (sesshd). And Imperial Law was maintained by
Buddhist Law. If we consider the 20 reigns from Bidatsu to
Kwammu—down to the time when the capital was moved to its
present site in Heian—as a single stage (ichidan),'® we have one that

18. Several sutras refer to stages in the achievement of enlightenment,
but they do not give the same number. The most common number is 52.
[NKBT, 86,520, note 4.]

19. This unit of 20 reigns runs through only a part of period three, as
that period is described below. Just why Jien thinks of this as a distinct seg-
ment of Japanese history is not clear. although Kwammu's reign is obviously
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lasted 2362 vears, less than the number of years that had elapsed
during the pevious 17 reigns.

Nathing Lies ( Yubside the Bounds of Principle

I making this attempt to explain that Principles have been chang-
ing. 1 conclude that all phenomena (ha) are definitely atfected by
“Principle.” a word writien with two Chinese characters. Nothing
lies outside the bounds of Principle. It is of utmost importance to
know and identify wrongdoing (higa) as Principle. The world of
man moves down the path of these Principles of wrongdoing from
the beginning to the end of the first half of the present small kalpa,
and up the path toward improvement from the beginning to the
end of the second half. Furthermore, both large and small states
follow this path toward deterioration from the beginning to the end
of a small kalpa’s first half.

Different Principles for Successive Stages
of Deterioration in Japanese History
Although 1 have written about various developments of the past
it order to cxplain Principles of continuous deterioration, 1 would
like—for the purpose of helping those who still do not under-

stand —to summarize those Principles in a way that will be easy to
comprehend:

|_———— | The beginning [of Japanese history] when the invisible was

fused with the visible and when [visible] Principles were penetrated
by [invisible) Principles.

Was not this the situation from the beginning of the reign of Em-
peror Jimmu down through the 13th reign [of Seimu)?

2. Ihe period of the Principle by which people of this visible
world could not sce historical change as the working out of Princi-
ples [created in the realm] of the invisible. It was a time when people
did not understand that beginnings differ from ends, that heads
differ from tails. that good does not continue to be good, and that
bad does not end up as [totally] bad.

Was this not the situation from the beginning of the reign of
Chiidi down to the end of the Kimmeéi reign [in 571 AD]J?

3. The period of the Principle by which people of the visible

world did not act in accord with the will of invisible beings (myashu),
although everyone felt that what he was doing was actually a re-

important. After Kwamimu ascended the throne, Japan had no more reign-
ing Empresses, and Emperors were again succeeded by their sons. More-
over, Kwammu was Japan’s 50th ruler (half of the allotted one hundred),
w.a this may be why his reign ends the first half of the Imperial chronology
in the Shimabara text of the Gukansho.

20. HM% reign lengths given in the Imperial chronology (Chapter 6) add
up to 234,

| Vo
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quirement of a Principle [created by invisible beings]. This was a
situation in which something that was thought to be good would cer-
wainly be regretted later on. In this period people who thought of
something as a requirement of Principle came to realize, later on m:.n_
upon reflection, [that it was not in accord with the will of invisible
1 A

gﬁmw_no. this the situation from the beginning of the Bidatsu reign.
(in 571] down through the time of FUJIWARA Michinaga {who died in
1027] in the Go-Ichijo reign?

4. The period of the Principle by which all people first thought
that what they were doing was in accord with a 3_5910.?_.38& by
invisible beings), but when a wise man®! nanqmnn—.m:ﬁ_ said that -.12.
things should not be done, they changed their minds and said: “He
is right!”

. ‘ﬂww is a Principle for a situation that people in the Final Age (yo
no sue) should be keenly aware ot :

Was not this the situation from FUJIWARA <ol?mnr_ nos”:
through Toba’s administration as Retired Emperor [which ended in
115617 : e

5. The period of the Principle by which vooﬂ_.n would first divide
up into two groups*® and contend bitterly against each Qr,n_. but
then, because there was still one Principle [for this period of history],
the group which was drawn to that Principle would win out and act
accordingly. The Principle for this period was one that people did
not originally understand, but it was one which required that when
leaders with prestige and virtue (itoku) appeared in accordance with
that Principle,** those leaders would be used. .

Was not this the situation on the military side (bushi no yo) down
through the time of MINAMOTO Yoritomo [who died in 1199)?

6. The period of the Principle by which people n.ou_n not make
distinctions in the fifth-period way, contending against each other
and letting the time pass without settling anything. Eventually

21. Apparently a reference to Go-Sanjo (1034-73) who “had come to feel
that the hearts of people would not be at peace in these final reigns if minis-
ters continued tG do just as they pleased, Regents and Chancellors continued
to dominate the state, and Emperors concerned themselves only with .:.n-

- which was elegant” (Chapter 2).

99. This sentence suggests that Jien thought of the Final Age as begin-
ning with period four. Since period four starts after the death of FUJIWARA
Michinaga in 1027, and the Japanese believed that the age of Final Law had
begun in 1052, we see that Jien's conception of the Final Age reflects con-
temporary thinking on when the age of Final Law began. Cf. Chapter 10.

98. A reference to the two contending military clans: the TAIRA and the
MINAMOTO. .

24. Here Jien is undoubtedly referring to his brother Kuj0 Kaneczane's
supporter, MINAMOTO Yoritomo.



Japanese periods

NOTE ON TIME PERIODS IN GUKANSHO

years BC and nﬂl & after death  buddhist age
of shakyamuni buddha (AS)

Type and Principle
of Imperial Rule

1. Enthronement of
Emperor Jimmu to
death of Seimu

660 BC-192 AD or True Law
290 AS-1140 AS

Emperors rule alone;

unproblematic imperial

succession b/c no child
emperors allowed

2. Enthronement of
Emperor Chuai to
death of Emperor
Kimmei

3. Enthronement of
Emperor Bidatsu to
death of Fujiwara

Michinaga

192 AD-572 AD or
1140 AS-1518 AS

Imitation Law

527 AD-1027 AD or
1518 AS-1974 AS

Emperor assisted by
Minister; child emperors
first allowed

Emperor assisted by

Chancellor or Regent;

Imperial Law maintained

by Buddhist Law; pact

between Amaterasu and
Koyane

4. Appointment of
Fujiwara Yorimichi
as Regent to death
of Retired Emperor
Toba

5. Military Age to
death of Minamoto
Yoritomo

1017 AD-1156 AD or
1974 AS-2105 AS

1156 AD-1199 AD or

2105 AS-2149 AS Final Law

Transition Period with
rule by Retired Emperors
Shirakawa and Toba

Transition Period with
establishment of Kamakura
Bakufu under Shogun

6. Beginning of Go-
Shirakawa admin-
istration as Retired
Emperor to abdication
of Emperor Go-Toba

7. Beginning of Go-
Toba’s administration
as Retired Emperor to
present

1158 AD-1198 AD or
2108 As-2148 AS

1198 AD on or
2148 AS on

Transition Period--with
rule by Retired Emperor
Go-Shirakawa

Emperor now assisted by
individual who is both

Regent and Shogun; pact
among Amaterasu, Koyane,
and Hachiman Bodhisattva
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they would move toward a certain position and take action, having
been pulled along by bad ideas and feclings and making the mistake
of considering non-way (miido) as Principle. ‘This was a period-
Principle in which wrongdoing (higagoto) was Principle. It was for
a time when all historical change, being affected by wrongdoing as
Principle. got worse as_onc stage of deterioration was followed by
one that was even more deteriorated.

Was not this also the situation from the beginning of Go-
Shirakawa's administration as Retired Emperor [in 1158]) down to
the end of the reign of the sovereign (Go-Toba) who is now adminis-
tering state affairs as a Retired Emperor (and who abdicated in
REL)

7. ‘Thé period of the Principle by which people, when thinking
and planning from the first about anything, simply react to the exist-
ing situation without looking ahead to the future, for this is a time
when no one knows anything at all about Principle. This is the Prin-
ciple by which people act like a person with tapeworms: when his
affliction is causing no pain, he drinks water because he is thirsty and
thercfore gets sick again and begins to die.

This is the Principle of the present age (yo). Is not the present a
time when there is nothing that can be called Principle?**

Ever since the beginning of the Japanese state, Principles have
been created to replace Principles—and political life has changed—
in this way because there has been continuous deterioration in the
ahilitics (kiryd) and fortunes (kahé) of rulers and ministers. Buddhist
Law and Imperial Law. the Ancient Age and the Medieval Age, and
the abilities of rulers, ministers, and commoners have certainly been
made to decline together in this way, and in conformity with Princi-
ples. trom the beginning to the end of the first half of the present
small kalpa. Therefore a person cannot check this process, no mat-
ter what he thinks. And since the process cannot be checked, de-
teriovation continues.

25, It will be noted that periods five and six cover roughly the same
_.years. By resorting to this type of periodization, Jien scems to be ‘con-
sciously relating his conception of a down-and-up course of history to his
seven periods. Although the emphasis of this outline is on continuous de-
-.nq.:..u.r.:. period five was a time of improvement when “leaders of pres-
tige and virtue” appeared, and period six was a time when “wrongdoing
was Principle.”

26. Although the destiny of future improvement is basic to the Gukansho
interpretation, that dimension of his periodization is not touched upon in
these statements about period seven, where the stress is upon an advanced
_.._.._n.a.. of deterioration in which “there is nothing that can be called Princi-
—u .

-1 ._ g —
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Principles That Counteract Deterioration

Nevertheless, [counteracting Principles] are definitely revealed in
Buddhist and non-Buddhist literature: the Principle of “destroying
evil and creating good™ (metsuzar shazen); the Principle of “hindering
evil and maintaining good” (shaaku jizen); the Buddhist command-
ments “Do no evil! Do only good!"; and the expedient blessings (risho
hiben) received from various Buddhas and Bodhisattvas. One should
join an understanding of these [Principles that can bring about im-
provement] with an understanding of the above-mentioned Princi-
ples {that account for deterioration). How can one really do this? An
ordinary person certainly cannot teach such understanding, but a
wise man will know, through an understanding achieved by the
exercise of his wisdom, how to do so. Thinking that 1 may be able to
help others to achieve such understanding, I attempt to explain—to
the extent that thought and words make this possible—{the interac-
tion between these two types of Principles).

Scope of This Treatment

People who made a record of events in the ancient past were gen-
erally understanding men who, after hearing only one thing, knew
all. And they wrote very little. If I were to write about those times
after reading what these people have written, what 1 wrote would
seem like pure guesswork. And because people of today would have
no confidence in such guesswork, I find it difficult to write in detail
about those times. I therefore touch very briefly on what seems to
have been the situation in the ancient past.

Conditions in the Final Age (yo no sue) are complex and difficult to
treat exhaustively, but I will take up developments after FUJIWARA
Yoshifusa became the first Regent [in 866] during the Seiwa reign,
and after FUJIWARA Mototsune (Yoshifusa's adopted son) forced his
nephew Emperor Yozei to step down from the throne [in 884] to
make room for Koko.

Principles Affecting Enthronements

First of all; people should be made to understand, well and fun-
damentally, the replacement of one Principle by another. First, there
was a Principle that an Emperor should never be a child under the
age of ten, since a country's ruler should administer and pacify the
state and be compassionate to the people. Then there had to be
another Principle that after an Emperor had been placed on the
throne, he should be left there no matter how bad he was—that so
long as- His Majesty did not voluntarily say that he wanted to step
down from the throne, no one would be justified in forcing him to
abdicate. Doing so would constitute “rebellion.” And yet, has anyone

——
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ever said that FUJIWARA Mototsunc was engaged in an unjustifiable
rebellion when he forced Yozei to abdicate [in 884]? No one has
said. or even thought of, such a thing! Word has even come down to
us that Mototsune was exceedingly meritorious in serving the Em-
peror. And has anyone really said that it is [now] wrong to place a
“child Emperor” on the throne when he is only four or hive years
old? Or that he should be placed on the throne only when he is old
enough to handle the affairs of state? Since no person has ever, in
ancient or modern times, been made Emperor who should not have
been placed on the throne, and since Imperial rule would have been
destroved if the enthronement of children had been abhorred, it is
in accord with this [later] Principle that children are now made Em-
perors. By noting that these two Principles [were for difterent
periods]. one should understand that Principles change.

The State and Man

I conclude that what is of central importance to Principles is
adopting methods that will be good for the state and man. “State” (yo)
and “man” (hito) are not completely disassociated from each other.
“State” encompasses “man.” The “state” side of “man” refers to the
administration of the country—to the making of distinctions be-
tween what is good and what is bad—in terms of “public Principle”
(avake dori). The “man” side of “state.” on the other hand, refers not
to the administration of the state [in the public sense] but to [private]
administration which is concerned with gently exercising compassion
for everyone in all houses. “Man” includes everyone from the coun-
try's ruler on down to mean commoners (ayashi no tami).

Good and Bad Emperors

It is desirable to have an Emperor whose behavior as an Emperor
is good, but Japan is a country that has had the tradition, since the
age of Kami, that no person should become Emperor who is not in
the Imperial line of descent. It is also the tradition of the country to
want an Emperor from that line who will be a good Emperor. But
since it has necessarily become difficult for an Emperor to govern
the state well by himself, it was established that a Great Imperial
Chieftain would be appointed and used as Imperial guardian, and
that the state would be governed in consultation with this minister.
According to this Principle, if an Emperor is excessively bad, he will
be oppressed by the fortunes (kahd) of state and man and will be
unable to retain possession of the throne. There are various ways by
which the destiny (un) of a bad Emperor is worked out.

Rolr of Imperial Guardian Determined by Ancestral Kami

An instruction from the Sun Goddess and the Great Hachiman
Bodhisativa created an arrangement—referred to as the “fish-and-

I
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water _u_.c_in;..:.._:. which it would be deecmed improper for an
Emperor to be the least bit estranged from his guardian. Whether
the empire is governed well or becomes chaotic depends on whether
that instruction is respected. Long ago, the Sun Goddess made a
divine agreement (ichidaku) with Ama no Koyane no Mikoto [the an-
cestral Kami of the FUJIWARA clan] that the latter was to reside in,
and guard, the Imperial Palace.?” The descendants of Ama no
Koyane no Mikoto grasped the implications of this Principle, which
was not to be violated one iota; and consequently “the three mer-
itorious acts of the FUJIWARA clan™ were performed: (1) the death
penalty was inflicted by FUJIWARA Kamatari on SOGA Iruka [in
645): (2) Emperor Konin was enthroned by Minister FUJIWARA Na-
gate and Consultant FUJIWARA Momokawa [in 770]); and (3) Em-
peror Koko was enthroned by FUJIWARA Mototsune [in 884]. The
first two occurred long ago, but Mototsune’s came after the Seiwa
reign (858-876).
The Shortness of Imperial Reigns after
the Beginning of the Medieval Age

The shortness of Imperial reigns after Seiwa is indescribable. Not
one Emperor reiched the age of 50 while occupying the throne. But
they all seemed to live long after retirement. Everyone knows about
these Emperors from Seiwa to Go-Reizei, but because the shortness
of their reigns will not have been brought to the reader’s attention
all at once, I will list them, even though this is a tiresome thing to do:

1. Seiwa (850-880) died at the early age of 31, having reigned 18
years (858-876).

9. Yozei (868-949) abdicated in the 8th year of his reign (876-
884) and lived until he was 81. But he did not administer the state
after abdication.

3. Koko (830-887) reigned only three years (884-887). More-
over, because of an incident, he did not occupy the throne until he
was 55.

4. Uda (867-981) abdicated in the 30th [sic] year of his reign
(887-897) and then entered the Buddhist vinup—.oo&. living until he -
was 65.

5. Daigo (885-930) reigned for the long period of 33 years
(897-930) and died at the age of 46. His reign alone was excellent.

6. Suzaku (923-952) reigned 16 years (930-946) but died when
he was 30.

27. Jien's belief in such an agreement is apparently based on his accep-
tance of the following sentence in the “age of Kami" section of the Nihongi:
“The Sun Goddess also addressed this order to Ama no Koyane no Mikoto
and Futotama no Mikoto: ‘You two august Kami are asked also to serve
together at the Imperial Palace and to guard it well”” [NKBT. 67.153.] The
second Kami was the IMBE ancestral Kami.
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7. Atunrakami (920-967) vengned 21 vears (946-967) and lived to
the age of 120 This Emperor, one ol the two Emperors velerred to as
“pugi Lemvaku!** reallv reigned quite long,

%, Reizei (950- 1010 abdicated in the 2ned vear ol his reign (967 -
a6 and lived 10 be 62, but his lite afier abdication was just like
Yosers.

9. kv (959-991) reigned 15 vears (969-984) and died at the
age of 34

10, Kazan (968-1008) abdicated in the 2ud vear of his reign
(981-986) and lived to the age of 1. But he was bad bevond de-
scription.

1. Lehijn (9R0-1011) died in the 256th year of his reign (986~
1011) at the age of 32. He reigned only as a child Emperor. Al-
though his reign was long, nothing good was accomplished.

12, Sanjo (976-1017) reigned five years (1011-16). He was Crown
Prince for a long time, but nothing good was accomplished while he
was Crown Prince or Emperor.

13. Go-Ichijo (1008-36) reigned 20 years (1016-36) but died at
the age of 29. He also reigned long as a child Emperor.

14. Go-Suzaku (1009-45) reigned nine years as an adult (1036-
45) but dicd at the age of 37. His reign too was not long.

15. Go-Reizei (1025-68) reigned 23 years (1045-68) and died at
e age of 12, He aciually reigned rather long, but simply did what
repiwaRr s Yorimichi (Lord Uji) wanted.

One will gain a deep understanding of the situation at that time by
noting that one Emperor after another dicd early. Probably nothing
reveals how one Principle has been created to replace another more
Jdenh than how long people (high or low) live. Principles that
created for Japan one torm of administration after another probably
would not have called for the conduct of state affairs by Regents and
Chancellors (hefore deterioration had reached the point at which
Retired Emperors were to govern the state) if Emperors had con-
tinued 1o live to the age of 60 or 70. 1f Emperors had still been
serving as true sovereigns and had not abdicated until the age of 50
or 60, they would have been ruling just as they did in the Ancient
Age. Instead. an Emperor was placed on the throne while young,
and at thebeginning of“his reign as a child Emperor he would have
a Regent administer state affairs in his behalf. Although he would
gradually grow up, he would never gain enough understanding to
consider governing the state directly.

28, Engi (01-923) referred to the reign of Daigo (897-930); and Ten-
ryaku ($H7-957) 10 the reign of Murakami (¥46-976).
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Sun Goddess Decided that FUJIWVARA
Regents Should Support Imperial Rule
But nothing was amiss  in n.:..c_,:::,::._ affairs during  this
Medieval Age. because the abilities of FUJI'WARA regents were superb
and because they assisted Imperial rule and had the state governed
well. Meanwhile, all [sic] Emperors died around the age of 30. The
reason why governmental attairs came to be handled in this way was
that in the age of Kami the Sun Goddess had said to the ancestral
Kami of the FUJIWARA clan: “You will guard the Imperial Palace
well.” She did so because she realized that Emperors in the Medieval
Age would not be like sovereigns in the Ancient Age. Therefore one
descendant of the ancestral Kami of the FUJIWARA clan after another
was born with appropriate ability, and descendants of the Minister ot
the Right KUJO Morosuke (Y08-960) emerged to assist Imperial rule.
[The Principle that Emperors would not be able to rule unassisted
and the Principle that the descendants of the ancestral Kami of the
FUJIWARA clan were to assist Emperors)] were created together.

Sun Goddess Decided that Retired
Emperors Should Administer the State

Then the Sun Goddess made another decision: the state is hence-
forth to be administered by Retired Emperors (dajo tennd). There-
fore three Retired Emperors handled the affairs of state in succes-
sion: Shirakawa (1086-1129), Toba (I 129-56), and Go-Shirakawa
(1158-79 and 1181-92). Each was destined to administer the state
for a long time—Shirakawa until he was over 70, Toba until he was
more than 50, and Go-Shirakawa until he had lived beyond the age
of 60. Hence it was understood that a Principle had been created
which required a Retired Emperor to administer state affairs.

Go-Sanjo (1034-73) should have lived long after assuming the re-
sponsibility for conducting state affairs as a Retired Emperor, but he
died at the age of 40, just as he was beginning his administration as a
Retired Emperor. This was strange, but it seems to have revealed

the Principle that the state would now deteriorate rapidly. What Re-

tired Emperor Go-Sanjo intended to do was probably something
very fortunate [for Japanese secular history].

Bad Relations between Retired Emperors and Regents

In any case, there should have been absolutely no disagreement—
only singleness of mind—between the sovereigns (kimi) who were
administering state affairs as Retired Emperors and the Regent/
Chancellors (setsuroku). But because men and women who served the
Retired Emperors as personal ministers (kinshin) rose to positions of
influence, they stood between the sovereign and his Regent/Chancellor,
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doing much 1o worsen relations between them. Alas, line _X.c_._n. as
high as MINAMOTO Toshiaki (1044-1114) were m_:___:ri, among
these personal ministers! The [present] sovereign [Reured Emperor
Go-Toba) should know that the presence of these personal ministers
is an important {caure of deterioration in these final reigns.

Rise of Soldiers in the Military Age

Now soldiers have also emerged and, as Shoguns, have [further]
isolated sovereigns and their Regent/Chancellors. After the passing
of a period during which soldiers controlled the state, all military
leaders were destroved; and soldiers were simply retainers of anyone
who came along. he appointment of the young Lord Yoritsune of
the regental house as the next Shogun has occurred because the
Sun Goddess and Hachiman (sobyo) felt that the state should now be
governed for a while by returning to the ancient model of unity be-
tween the sovereign and his Regent or Chancellor. 1 intend to write
fully about this process by which the will of those ancestral Kami is,
and will be. carried out. I will write in some detail about events after
the 4th vear of the Go-Sanjo reign (1068-72).

Summary of Administrations by Retired Emperors

Things changed and Go-Sanjo (1034-73) planned to step down
from the throne and to administer state affairs as a Retired Em-
peror. But he soon died. His son Shirakawa (1053-1129) did ad-
minister state affairs as Retired Emperor until he reached the age of
77. And it was because Shirakawa abdicated to assume the role of a
minister that he lived long. After his death, Emperor Toba (1103-
56) was destined to administer state affairs as a Retired Emperor
until age 51 Then Go-Shirakawa (1127-92), who was the grand-
father of tive Emperors, ruled as a Retired Emperor until he was 66.
(Since it would be useless to write about the length of the reigns of
the sons and grandsons of Retired Emperors who were placed on
the throne after Retired Emperors took to administering the state,
such details will be omitted. Emperors were removed from the
** throne after they had occupied it a short time, just as if that'was
being done on purpose.) Then came the administration of the pres-
ent Retired Emperor Go-Toba (1180-1239), an administration that
has existed during 28 calendar years—beginning with the year in
which Go-Shirakawa died [in 1192] and running on through [1219],
the [frst] year of the Shokyu era.??

29. This is one of the supports for Ishida’s conclusion that the Gukansho
was written in 1219. It will be noted, however, that Go-Toba’s administra-
tion as a Retired Emperor did not begin at the time of Retired Emperor
Go-Shirakawa's death in 1192, but after Go-Toba’s abdication in 1198.
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Deterioration of Relations between Emperor and Regent

The “fish and water” relationship between a sovereign and his Re-
gent or Chancellor appears to have been rcally fine down through
the reigns of Daigo and Murakami (897-930 and 946-967).3° Even
the SUGAWARA Michizane incident (of 901] provides proof that there
was no serious disagreement between Emperor Daigo and FUJIWARA
Tokihira.! Then the empire seems to have been placed firmly in the
hands of ministers who were Regents or Chancellors after the Reizei
reign (967-969).>* Until the time of FUJIWARA Michinaga (966-
1027), Regents or Chancellors were not the least bit inclined to look
down on an Emperor, and they pointed out and corrected an Em-
peror's mistakes in a fine way. But after the reigns of Enyu and
Ichijo (969-984 and 986-1011), Emperors misunderstood their
ministers and had such thoughts as these: “Doesn’t he despise me?
He will not govern the state in the way I think he should.” I con-
clude that all such thoughts were mistakes. There was a tendency for
FUJIWARA Yorimichi (992-1074) to despise the Emperor and to
think of the state as his own personal property after he had taken
firm control of state affairs during the Go-Reizei reign (1045-68).
Emperor Go-Sanjo noted this and, feeling that ministers really had
come to despise the Emperor, thought: “Now when I abdicate, I will
simply govern the state directly.” Even though Yorimichi and Go-
Sanjo felt this way about each other, it seems that they realized this
was very bad and corrected their ways; and that because the Em-
peror and his minister had placed themselves squarely on the correct
path, state affairs really settled down.

After Shirakawa took to administering state affairs [in 1086}, a
Retired Emperor did just as he pleased and considered a Regent or
Chancellor unimportant.®® At the beginning of Shirakawa’s admin-
istration as Retired Emperor, such persons as MINAMOTO Toshiaki
—and at the end of this administration, FUJIWARA Akitaka and
FUJIWARA Akiyori—emerged as very important “personal ministers”
for the Retired Emperor. Although these personal ministers looked
down on 3 true Regent or Chancellor and made him fearfully reti-
cent—oppressing him in a pitiful way—some remnants of the an-
cient spirit were still strong [in some Regents and Chancellors). This
seems to have been so down to the time of Lord Hosho-ji Tadamichi

30. Through the Ancient Age.

31. Cf. Chapter 1.

82. Here Jien is calling attention to the emergence of a form of Imperial
rule appropriate for the Medieval Age: firm control of state affairs by
FUJIWARA Regents and Chancellors.

ku. Conditions in the following Final Age are now taken up. Cf. note 22,
aDove.
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who was Regent or Chancellon during Toba's administiation and the
first pant of Go-Shirakawa’s.

Reured Emperon Shivakawa certainly damaged the state with his
mistake of treating Fadamichi's father, Lord Chisoku-in Tadazane,
so badly: placing him under house arrest and dealing with his son in
wars that would estrange tather from son. It seems that differences
between the invisible (myd) and the visible (ken), and between good
and bad Kami. were really being manifested externally and inter-
nally. But toward the end of Toba's administration, His Majesty ap-
pears to have thought about the matter and understood that it had
been a mistake to treat a Regent in such a way. So Toba consulted
with Tadamichi, followed Tadamichi’s advice, and had Go-Shira-
kawa placed on the throne [in 1155). This should have corrected
the situation. but since history was moving along toward deteriora-
tion in this wav, the political conditions could not be corrected.
‘I'herefore the destiny of the Japanese state continued to work it-
selt out: a great rebellion broke out [in 1156], and we came definitely
to the Militarv Age (bushi no yo).**

Regents and Chancellors in the Military Age

After the beginning of the Military Age, Regents and Chancellors
lost their éclat. since their prestige and power to handle state affairs
had now fallen to the level of third- or fourth-class officials. Hence-
forth there were only two persons who seemed to be like a Number
One Man: Lord MATSU Motofusa (1144-1230) and Lord KUjJO
Kanczane (1149-1207). It is really sad that the situation evolved as it
did. Lord MATSU was destroved along with the TAIRA house. And
because Lord Kt jO Kanezane was elevated to the position of Regent
by @ MINAMOTO Shogun. the ruler of our country really lost sight of
the path by which he, yielding to the sacred will (mikokoro), trusts and
hates a Regent or Chancellor as his own personal property. Under
such circumstances we have now come to a situation in which it is
absurd 1o sav that a Regent or Chancellor is good or bad. And yet
.rn. present Retired Emperor [Go-Toba] did appoint Lord Go-
Kyogoku Yoshitsune to the position of Regent [in 1202]. That seems
to have been a fortunate development indeed. But after a very short
time, Yoshitsune died, as if in a nightmare.

While Lord KONOE Motomichi (1160-1233) and Lord KONOE
Iezane (d. 1242)—father and son—were born into a regental house

34. For Jien, the Military Age does not follow the Final Age—the former
starts later but falls within the latter. Therefore when we come to “this Age”
in subscquent pages, we cannot be sure whether Jien is referring to the Final
>w.,,.. (which began sometime after the death of Michinaga in 1027) or to the
&._...93.. Age (which began in 1156). He seems not to have made a clear
distinction between the two when discussing events after 1156.
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and held the position ol Regent or Chaneellor, they knew, heard,
caw, or learned absolutely nothing about cither state administration
or house customs. Furthcimore, they gained possession of deeds to
the land of the regental house but lost, and never recovered, most of
them. Because these two KONOE lords have not yet been destroyed
and are still living. it scems clear that we arc in an age when the fish
and water relationship between the sovereign and his Regent or
Chancellor has really disappeared.

And yet the powerful and correct way by which Lord KUJO
Kanezane —recently known fo both sovereigns and ministers—
considered state affairs was willed by the ancestral Kami of the Im-
perial House and of the FUJIWARA and MINAMOTO clans. Should we
not therefore continue to follow that way? The recent selection of
Minister of the Left KUJO Michiie’s son Yoritsune as the next great
military Shogun was certainly made by the Great Hachiman
Bodhisattva.3 It is a mysterious development that seems certainly
to have been an act of Kami, not the doing of man.

The Ridiculous Views of KONOE Motomichi ;

I hear that Lord KONOE Motomichi and other unspeakable fellows
are saying: “There is no precedent in our house for sending a son
off to Kamakura to be Shogun! Isn't it disgraceful?” And I hear that
there are those who think that what Motomichi says is right.?® This is

35. The connection between KUJO Kanezane and his grandson KUJO
Yoritsune is expressed somewhat differently in the letter that Jien wrote to
saloNJ1 Kintsune just before the outbreak of the Shokyii War in 1221: “The
appearance of this Crown Prince [Chiikyo] and this Shogun [Yoritsune] is
probably a causal (in'en) result of the fact that some of the power of Lord
Kujo [Kanezane's] prayers was still left.” {Zenshi, 882.]

36. Jien is more explicit about Go-Toba’s views in his letter to SAION]I
Kintsune: “There is another very important matter that T would like to
speak about. No one knows as well as I do the really important points in the
sovereign's [Go-Toba's] thoughts and feelings. They are very bad. His
Majesty does not really agree that this Shogun [Yoritsune] should have been
sent down to Kamakura.’And he accepts KONOE [Motomichi's) view that this
was a truly shameful thing for the Minister of the Left to have done. The
sovereign really believes that sending Yoritsune was an underhanded act
based upon a plot and that it is regrettable and distasteful that soldiers are
to be placed under Yoritsune's personal control. It would be a fatal mistake
for you to to think that this is not a serious matter. You probably could
commit no more serious act of negligence [than to think otherwise]. In the
dream of High Priest Chogin, the Great Hachiman Bodhisattva appeared
and said to him: ‘Although 1 have not planned the administration of state
affairs badly, the sovereign has little faith in me.’ Since the will of the ances-
tral Kami is something that exists deep within the invisible world, there is
nothing we can do about our sovereign's lack of trust and comprehension.
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simply ridicelons? Se swmething like that might have been said, even il
fooish. by a person who had fallen heir 1o the headship of bis house
in a fine wav., But KONOFE Motomichi was a man who, knowing noth-
ing at all and being childishly foolish, was promoted from Middle
Commuander (Second Rank) to the nominal position of Chancellor
fin 1179] as a result of the rebellion by which the TAIRA Shogun
really threw the state into wurmoil. Is it in accord with the will of the
Great Hachiman Bodhisattva that the question of “house disgrace” is
raised by a man who is so stupid that he does not know that he is
being purposciully protecied by a vengeful soul and allowed to live
long in order to destrov his own house? Ttis a situation beyond the
reach ol words!

What Should Be Done?

Since it is ditficult for persons to see how periods and Principles of
things change. | have written this hook. But even those who read
what 1 have written will still not get what 1 am driving at if they do
not immerse themselves in thought. What can 1 do about that?

It scems. in this connection, that we have come to a time when the
state should be protected, and the sovereign guarded, by uniting the
RegenuChancellor house of FUJIWARA with the military house of
MINAMO10, thereby combining learning with military might. Cer-
tainls the time has come to really understand the way to return to
what is correct by thinking about the ancient past, reflecting on the
present. subjecting onself to the correct will [of the Kami], and re-
jecting cvil. In understanding this way, the first thing to do is to
probe deeply into the question of whether this appointment of the
next Shogun trom the RegentvChancellor house was in accord with
the plan of the Great Hachiman Bodhisattva or was the doing of
heavenly or carthly demons (tengu or chigu).

Power and Nature of Vengeful Souls

Since ancient times, there has been the Principle that vengeful
souls (onrvé) ruin the state and destroy man. The first thing to do
about this is to pray to Buddhas and Kami.

It is said that Consultant FUJIWARA Momokawa did the fine thing
of enthroning Kénin [in 770] and, amidst a debate over who should
be Konin's successor, had Kwammu installed as Crown Prince. But
he went too far. He had a pit dug out for a jail and had Princess
His Majesty's thoughts are not brought to the surface, and therefore they
have not yet hecome critical. But they are getting stronger. Therefore a seri-
ous incident will probably occur soon. But since the Great Hachiman
B wihisattva has spoken in this way, if the sovereign's lack of understanding
is to be manilested in some great incident, he will certainly meet his destiny
Lefore that mndidont takes place.” [Zenshii, 883.]
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lkami incarcerated therein. Because of that, as the story goes, the
princess took the form of a dragon and eventually kicked Momo-
kawa to death.

We also are told that Regent FUJIWARA Korctada (924-972) of
Ichijo became vcmmnm_ﬁi by the vengeful soul of a Middle Counselor
named FUJIWARA Asahira, while Asahira was still alive, and that the
vengetul soul killed persons as close to Korctada as his son, Junior
Counselor Noritaka. (Ashahira was the son of Sadakata, Minister of
the Right.) At a time when he was Consultant and ranked above
Koretada, and when the two were competing for a promotion, Asa-
hira said some slanderous things about Koretada. Later on, Asahira,
hoping for _vno_.:::cs to Senior Counselor, went to see Koretada,
who had meanwhile become Regent. In those ancient times it was
not easy to gain access to a Regent, and so Asahira was kept standing
in the garden rather long. When Asahira was finally admitted,
Koretada listened to him argue the Principle by which he should be
promoted to Senior Counselor, and then said: “A few years ago
when we were both hoping to be promoted to Middle Counselor, 1
was insulted by you. Now your promotion depends on what I think
and feel. The affairs of this world really are hard to foresee!” Then
Koretada suddenly returned to his quarters, causing Asahira to be-
come so angry that he threw his scepter into his carriage with such
force that he broke it in two. In telling about this, OE Masafusa
(1041-1111), Acting Governor General at Dazaifu, also said that
Asahira’s soul became vengeful while Asahira was still alive. Asa-
hira's house stands at the intersection of Sanjo and East Toin. It is
said that the descendants of Regent Koretada will not go near the

lace.

i The vengeful soul of Senior Counselor FUJIWARA Motokata (the
maternal grandfather of Prince Hirohira who was Emperor Mura-
kami's eldest son) likewise took possession of and tormented Em-
peror Reizei (959-1011).%" And it is said that FUJIWARA Michi-
naga (966-1027) was possessed by the vengeful soul of Minister
FUJIWARA Akimitsu, because Akimitsu was the father-in-law of
Prince Atsuaki [who was named Crown Prince but not enthroned}.*®
Nevertheless, Regents did not suffer from excessive destruction by
such soul possession, since Buddha Law was prospering and many
Buddhist priests were wise and well-trained in austerities. By sin-
cerely trusting honored priests, people received the blessings of the
Three Treasures of Buddhism. We hear that there was such trust by
Lord KujO FUJIWARA Morosuke in Grand Preceptor Ji'e, by FUJI-
WARA Michinaga in Kyoen (Abbot of the Sammai Hall) and Kyomyo

37. Cf. Chapter 2.
38. Also discussed in Chapter 2.
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minister = he will have no trouble getting what he wants. It is un-
thinkable that the practice has gone so far.

What Should Be Done?

Since we have really enteved the age of Final Law (mappo)**—a
bad age in the final reigns when soldiers have risen to positions of
power in the state—mv only wishes are: (1) that Retired Emperor
{Go-Toba), remembering a little of Principles, will rouse himsell and
ask whv these things have happened and then consider this ques-
tion: “Why should we fall into the hands of these evil spirits and
vengeful souls so easily?”: and (2) that the men and women serving
the Retired Emperor as “personal ministers” will rouse themselves
a little.

Another problem is that soldiers, who have lost their Shogun and
have nothing to fear, are collecting—as land stewards (jito)**—all the
taxes of Japan. Every “personal minister” serving near the Retired
Emperor is pleased when he or she is titillated by the gift of a por-
tion of the land steward's take. Because soldiers have military power
and glare at anyone who displeases them —saying: “Hey, you!”"—no
one raises a hand against them. Nowadays it seems that soldiers
really think they can do just as they please.

A great rebellion will be caused by this accumulation of mistakes;
and the state, man, and we ourselves will be destroyed. But the hor-
rendous three disasters (sansai)*® have not yet struck. We still seem to
have some remnants of Buddhist-Law activity, and the ancestral
Kami of the Imperial House and of the major clans still seem to have
some spark. | wish that His Majesty would discern just a little of the
irue intent fof the ancestral Kami), slightly weaken the forces of the
non-wav {muda) and the non-visible (muken), call in the two or three
(mavbe four or five) priests and laymen who still have some under-
standing. and place them in the service of the empire. The impor-
tant point is this: there are now no true sages or wise men who

43. This is the only place where Final Law (mappo) appears in the Gukan-
sho. But the way it is used here, and the general tenor of the work’s historical
interpretation, indicate that this Buddhist idea of a final stage of deteriora-
tion in Buddhist Law (beginning in A.D. 1052) influenced Jien's ideas of con-
tinuous deterioration in the secular affairs of state. Such influence is clearly
..ne_MM.._ﬁ_ in his use of the terms Final Age (yo no sue) and final reigns (ma-
tsudai).

44. These were military officials sent to local districts by the bakufu. For a
recent study of related institutional developments at the beginning of the
Kamakura era, see Jeffrey P. Mass, Warrior Government in Early Medicval
Japan: A Study of the Kamakura Bakufu, Shugo, and Jito (New Haven, 1974).

: 45. Sometimes the term refers to flood, fire, and typhoon, but at other
times o famine, epidemic, and war.
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::an_ﬁw:& everything. For those who would become leaders, begin-
ning with the ruler of the country and including leaders of even the
smallest groups, the important requirement for maintaining peace is
that they, having made distinctions between the good and bad of
mnan, be of one mind with the good men they have called in and
employed. But because crows are being brought in to do the work of
cormorants—just as if this was being done on purpose—the state is

being ruined.

Dealing with the Miluary
Principles are easy [for an understanding man to see and follow]. 1
wish His Majesty would order ministers who understand such Prin-
ciples to assemble persons with military power and speak to them as

follows:

It seems clear, to begin with, that we have come to the Final Age
when soldiers (bushi) should be used just as at present. Therefore
the present position of soldiers is not to be questioned. Even if His
Majesty thinks soldiers are bad, he realizes that persons superior
to them will not emerge. Under conditions of this Final Age, we
have come gradually to a time when only bad persons emerge.
Counter-rebellions organized to destroy such bad fellows will fail.
Aside from what will be done by Heaven Way (tends) in the invisi-
ble realm, the Retired Emperor will have no doubts about, or
hate, you soldiers in this visible world. .
The problem of land stewards is very serious! In dealing with it,
the Retired Emperor will consult calmly and carefully with soi-
diers and then make his plans. The Imperial House will not be
threatened by those who set fires*® in order to force the court to
drop demands that land stewards be dismissed. The Imperial
House will not be frightened by such threats. Certainly we have
now arrived at an age when all soldiers should simply know the
correct way (shodo).
The present Crown Prince Chikyo and Shogun Yoritsune are
only two-year-old boys.*” Clearly they were created by the ances-
tral Kami of the Imperial House and the MINAMOTO clan (sobyo no
Kami). The Crown Prince’s mother kujO Risshi was an orphan
and had no one to pray [for her son’s appointment as Crown
Prince]. We do not know whether [the Crown Prince’s appoint-
ment] was a response to the request power (ganriki) of the Crown
Prince’s maternal grandfather, KUJO Yoshitsune, but it certainly

46. Mukaebi (inviting fires) were lit when inviting souls back home at the
time of an All Souls Festival (obon). But in this case they were lit by persons
exerting pressure on the authorities, suggesting that if their demands were
not met, souls of the dead might return and cause trouble.

47. In 1219, both boys were two years old (by Japanese count). This sen-
tence therefore provides additional support for the conclusion that the main
body of the Gukansho was written in 1219,
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would not have occurred (without the intercession of ancestral
Kami]. The assassination of Shoguns. the complete destruction of
the 1AIRA and MINAMOTO clans, andl the selection of this child 1o
be the next Shogun have not been ordinary events.

11 we ook hack over the ages that have come and gone since
ancient times, we will see that now—after a long period of precip-
itous deterioration—we have come 1o another time of improve-
ment. If deterioration were to become worse, what deterioration
it would be! There remain a few who study Chinese historical
and literary works and the Confucian classics. And it seems that
a few are studyving law. We hear that there are also some Bud-
dhist priests of both the esoteric and exoteric persuasions who
have no Gaulis. In calculating where we stand with respect to the
allotted one hundred reigns, we see that sixteen are now left. Ll
When these two-vear-old boys grow up, they will either destroy
the state completely or bring about substantial improvement. So
you soldiers should not make mistakes during the next 20 years.
It vou do not. it will be easy to keep others from doing so.

Other Advice, and Reflections

After generous new grants of estates have been made to Buddhist
temples and Shinto shrines, and to Buddhist and Shinto priests,
«trict orders should be handed down asking that these institutions
and priests “pray that evil spirits ruining the state be suppressed by
the power of Buddhas and Kami, and that if evil persons are in-
clined 1o rebel, they be arrested before such inclinations develop.”
Thus will briberv and corruption be checked. It is really an easy
thing to do at this time. If we reflect about events from the time of
Emperer Jimmu to the present, we will come to realize that there are
still remmants of [constructive] Principles.

Alas. there is much that should be written, and 1 have written only
a small part. It would be good to have these children [Chukyo and
Yoritsune] read this book when they grow up. What will they think
about it? 1 have merely written about the “single course of Principle”
without including any talsifications whatsoever, knowing that no one
else has written in this way about the most true of all true aspects of
temporal change.

Gowd and Bad Men
Another important point is revealed in this quotation: “The essen-
tial thing about man is that he becomes a friend of persons like him-
.ﬁ,._._‘._. Therefore, bad persons have seized control in this Final Age by
being of one mind with each other and by joining forces. Good per-

.M\_mv“. Juntoku was the 84th Emperor and he reigned until the 4th month of
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soins should also talk together and be like-minded. And it there were
good men. thev would join forces. But there are no such men now.
Feeling sad about this. we can only pray for some slight Buddha and
kami blessing. There are sull some persons who might become “ti-
gers™" it given an appointment, but when good men take a look at
the conditions of the state, they decide not 10 come forward.

Telling Lies
While we are being subjected to this process of deterioration, the
Retired Emperor and his personal ministers seem to govern by tell-
ing lies (soragoto). There is absolutely no place for lies in Imperial
conferences! In a situation in which lies are resorted to, good men
will not be able to retain positions of influence in the affairs ot state.

The New Shogun and Retired Emperor Go-Toba

Under the conditions of this Age, the [mistakes] of people (tami)
will not be rectified unless an honest Shogun emerges. But such a
Shogun has emerged. because the Great Hachiman Bodhisattva
planned to produce a person from the regental house who would
protect the state and guard the sovereign (kimi)*® with the prestige
and power of both learning and military might. And yet the
sovereign does not understand that Yoritsune was born for the ben-
efit of the state, man, and the sovereign. A very serious matter in-
deed! It was definitely a divine decision that it would be good for the
sovereign to have the same person serve as Shogun and Regent. The
reason for this decision has been made clear. The ancestral Kami
decided to provide the sovereign with a guardian who would have
no desire to follow a course of rebellion and who would also be pow-
erful and prestigious. It would be best if His Majesty understood
that Yoritsune's birth and appointment were brought about in this
way. And it would be better still if His Majesty, through such under-
standing, were to avoid the sort of thing that happened to Emperor
Yozei [in 884].%' By rejecting the plan for Yoritsune to be both Sho-

49. A Chinese way of referring to a strong man.

50. Throughout this section and elsewhere in this concluding chapter,
kimi (sovereign) refers to Retired Emperor Go-Toba (1180-1239). By using
this word, instead of the title in (Cloistered Emperor), Jien was being ex-
tremely respectful, adding weight to the view that he hoped Go-Toba would
read the Gukansho.

51. Yozei, who did “unspeakably bad things." was removed from the
throne by FUJIWARA Mototsune (Chapter 1). Thus Jien is warning Go-
‘Toba that he might also be remoyed from his position of control over state
altairs if he does not accept the will of the Sun Goddess and Hachiman. Not
long afterward, following the defeat of Imperial forces during the Shokyu
War of 1221, Go-Toba was sent into exile.
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gun and Regent. the sovercign will be acting contrary to the will of
the St Goddess and Fhchiman. But by accepting it, he will become
enlightened.

‘Uhe Sun Goddess and Hachiman have decided that for the sake of
the sovereign the [next] Regent of the FUIIWARA clan will have abso-
lutely no inclination to rebel. Moreover, the next Regent will have
been instructed 1o provide the sovereign with strong protection
against doing something bad. And because the sovereign will be pro-
tected from straving from the Imperial way (ado). he will be pre-
vented from havming himself—and from being left in an unclear
and il he is inclined o think as Retired Emperor
such a sovereign will not be acting in ac-
cord with the sacred will of the Sun Goddess and Hachiman if he is
jealous of a go wl Regent. This Principle (of a FUJIWARA son becom-
ing the next Shogun and Regent] should not be opposed even a lit-
de. This is something definitely established [by the ancestral Kami].

It has come to my attention that the sovereign is making short-
sighted plans [to oppose the bakufu) because he does not understand
cither the Principle of deterioration alternating with improvement
from the beginning to the end of the present small kalpa, nor the
Principle—granted by the ancestral Kami of the Imperial House and
of the FUJIWARA and MINAMOTO clans—for this Final Age, a Princi-
ple that has come down to us from the ancient past. The Principles
of things. and the history of our country, will surely be stabilized if
the sovereign acts according to these Principles.

.zi:..:l:._:.:
Yorer did. And ol conrse

The Power of Buddhist Principles

With respeat even to the “ten aspects of Buddhism,”®? it is said
that the finst and the last are the same. Indeed, the ancient past
comes around 1o meet the present. Even though conditions of both
the past and the present change, they return to the same course.
FUJIWARA Kamatari (Tai Shokkan) assassinated SOGA Iruka [in 645],
and world affairs were then made to evolve in accordance with the
constructive Buddhist Principle of “hindering evil and maintaining
good.™ Today, too, world affairs certainly will be made to improve
in this same way. It really will be wonderful to have the sovereign
[Go-Tobal united with his minister [Michiie].

52. The ten aspects (komon no ji nyoze) were: (1) form (s3); (2) nature (sei);
(3) substance (fai); (4) power (riki); (5) action (sa); (6) Inner Cause (in); (7
External Cause (en): (8) result (ka); (9) the result of interaction between en
and ka (ha); and (10) the beginning and end are the same (honmatsu kukyoto).

53. Shaaku jizen is one of the Buddhist Principles which Jien said had the
power to temporarily check the process of kalpic decline. Since the assassina-
tion of SOGA Iruka was listed as one of “the three meritorious acts of the
FUJIWARA clan.” Jien is consistent in relating Iruka’s assassination to a
Buddhist Principle that could bring about improvement.
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An Unspeakable M istake

Having gained a general understanding of the present political
situation, 1 have come to the conclusion that it is an unspeakable,
state-destroying mistake for the Retired Emperor to superficially use
KujO Michiie as his Regent while secretly thinking of him as a dam-
nable nuisance, and also for the Retired Emperor’s personal ministers
to know that when they slander the Regent they are acting in accord-
ance with His Majesty’s feelings. The same sort of mistake is being
made in relations between the heads of small private houses and
their particular guardians. Good governance exists in a house where
the master and his guardian of appropriate status really see eye to
eye. Can we therefore say that it is at all in accord with Principle—in
either the visible or invisible worlds, at the head or tail of things, at
the beginning, middle, or end of events, or in the past, present, or
future—for FUJIWARA Kamatari's descendants (who possess both the
power of learning and military might) to have disturbed relations
with the country's ruler (koku-0) and for the two of them to be es-
tranged from each other? Alas! Alas! Some time ago I came to fully
understand that we are somehow to yield to this Principle [of har-
monious relations between the sovereign and that Kamatari descen-
dant who will have the power of learning and military might}, a
Principle that was definitely created for the Final Age. No matter
what we may say, we must act in accordance with its requirements.

During this Final Age we have been moved inexorably toward the
Principle that state affairs are not to be peaceful. And since it is the
destiny of the times that we come to a point at which evil demons
and bad Kami are purposely and definitely making things worse,
even the beneficial power (keyaku) of the Three Treasures of Bud-
dhism, and of the good Kami, is ineffective. Therefore the rise
of each incident precipitates further deterioration, and we come in
this way to what is called the Final Age. Under conditions of the
Final Age the present Retired Emperor has come to feel more and
more strongly that there should be no strong, bothersome Regent.
This is a really serious mistake. It seems that His Majesty would be
displeased with the appearance of a Regerit or Chancellor who, as a
strong man enjoying both the power of learning and military might,
could not be moved one bit [from doing what he thought he should
do). So now the state is being ruined. The Retired Emperor should
become deeply aware of this Principle [of unity between a sovereign
and such a Regent or Chancellor] and desist, once and for all, from
making mistakes.

There definitely is another Principle: a sovereign selects his minis-
ter and a minister selects his sovereign. It would be a fine thing if
this Principle could be fully understood by considering the follow-
ing: the relationship of these two selections to cach other; how this
Principle and this country of Japan have existed since ancient times;
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and how there have heen notable examples {of ministers selecting

their sovercign as well as sovercigns selecting their ministers] inac-
cordance with this Principle.

Aveangements Made by Ancestral Kami

The Sun Goddess enshrined at Ise Shrine and the Great Hluminat-
ing Kami enshrined at Kasuga certainly consulted together and de-
cided (gija) [how Imperial rule was to be supported] in the distant
past. And the Great t1achiman Bodhisattva and the Great llluminat-
ing Kami of Rasuga consulied together and decided (how Imperial
rule is 10 he supported] in the present.** Thus the state was and is to
be maintained. 10 is dear that the decision for the present, made
after the stare had been buffeted this way and that, has been made
for these hnal reigns and requires that the sovereign have a guard-
ian who has the power of both learning and military might.

Surcession in China and Japan

I China it has been important, when considering the question of
dvnastic succession, to select a person who is superior in terms of one
thing only: his ability (kiryd). It has therefore been established that a
man becomes Emperor in China because he has fought and defeated
fthe ruling house of the previous dynasty). But in this country of
Japan. there never has been—from the beginning—an Emperor
who has not been in the Imperial line of descent (din). The heads of
noble houses below the Imperial House have also been selected ac-
cording to the principle of head descent. Because we have held
aricthy to that way of dealing with the question of succession, there
had been—down to the present—no deviation from that custom, no
matter what kind of situation has arisen. And during the remaining
sixteen of the allotted one hundred reigns, there certainly will never
be the slightest departure from it. The present sovereign [Go-Toba)
probubly will not be able to maintain his position as sovereign if he
now hates, or is jealous of, the man [Yoritsune] that the ancestral
Kami of the Imperial House, and of the FUJIWARA and MINAMOTO
clans (sabys shasoku),>* brought forth as a Regent who would have the
combined strength of learning and military might.

54. In this passage the Great Hluminating Kami (the ancestral Kami of
the FUIWARA clan) is a party 0 both agreements (the one for the past and
the one for the present), but a few pages back the Sun Goddess tied the two
agreements 1ogether. In any case, the Imperial House is involved in both,
for Hachiman was not only the ancestral Kami of the MINAMOTO clan but
one of the two ancestral Kami of the Imperial House.

55. Salyi refenied, in those days, to the two ancestral Kami of the Impe-
rial House: the Sun Goddess enshrined at Ise and Hachiman enshrined at
the Iwashimizu Hachiman. The meaning ol shashoku is less clear. Sometmes
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Two Ways of Selecting a New Sovereign

In Japan there are two ways by which a minister sclects a new
sovereign (kimi). The first way was followed by 1 A1RA Kiyomori who,
having taken a dislike to Retired Emperor Go-Shirakawa, sought to
set himself up as a sovereign who would administer state atfairs, first
by placing Go-Shirakawa's son [ Takakura)] and then Go-Shirakawa’s
grandson {Antoku] on the throne {in 1168 and 1180]. MINAMOTO
Yoshinaka also followed this course when, having won a military vic-
tory. he had the sovereign {Go-Shirakawa) placed under house arrest
(in 1183]. Although one cannot say that Yoshinaka actually selected
2 new sovereign by doing what he did. this soldier had it in his heart
to select a ditterent sovereign, one who would administer state af-
fairs [in the place of Go-Shirakawal. So this is one way to select a new
sovereign, a way that disrupts the state. But there is a second way,
one that pacifies the state. The disruptive way is the way of rebellion
and will not be successful.

Now the second way to select a new sovereign (kimi), the way by
which the state is pacified, was followed by: (1) FUJIWARA Mototsune
when he forced the abdication of Emperor Yozei and enthroned
Koko [in 884]; (2) Minister FUJIWARA Nagate and Consultant FUJI-
WARA Momokawa when they had Konin enthroned (in 770]; and (3)
those ministers that searched out and enthroned Keitai, following
the death of Emperor Buretsu {in about 510]. This second way was
established by the Principle that “because these sovereigns were bad,
they had to be removed for the good of both the sovereign and the
state.”s® A Principle had been definitely established that their succes-
sors would emerge and bring good fortune to this country of japan
during the remainder of this first half of the present small kalpa,
and so ministers selected Imperial successors in responsc to acts of
Kami grace performed in the realm of the invisible. And because of
what was done, descendants of those successors have been en-
throned without mishap. And thus the state (yo) has been maintained
until the present day. Clearly, these are the two ways to select a new
sovereign. :

it seems to refer to all other ancestral Kami, but, as used in the Guhkansho, it
frequently (if not exclusively) stands for ancestral Kami of the FUJIWARA and
MINAMOTO clans.

56. When discussing the reigns of Buretsu and Yozei in Chapter 1, Jien
tells us how bad these two Emperors had been; but we detect some ambiva-
lence about Empress Shotoku. Here he implies that the Empress was one of
the three bad sovereigns. but in Chapter 1 she is identified as a person who
achieved Buddhahood, lcaving the impression that she was removed from
the throne mainly because of Dokyo's improper political ambitions, not be-
cause she was a bad sovereign.



