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Part

reat Japan is the divine land.1 The heavenly progenitor 2 founded
and the sun goddess bequeathed it to her descendants to rule
ernally. Only in our country is this true; there are no similar ex-
amples in other countries.3 This is why our country is called the
divine land.
During the age of the gods, Japan was known as Toyoashi-~
hara-no-Chiiho-no- Aki-no-Mizuho-no-kuni. 4 This name was
used from the time when heaven and earth were separated, and
€an be found in the directive that the heavenly progenitor, Kuni-
Tokotachi-no-mikoto, presented to the male and female deities

agi and Izanami.5 The name also appears in the mandate that
sun goddess, Amaterasu O-mikami, gave to her heavenly
dson, Ninigi. It may therefore be regarded as the original des-
mation for our country.

Another name for Japan is the Land of Eight Great Islands
D-Yashima),® which derives from the fact that Izanagi and Izan-
mi created the country in the form of eight islands.
Still another name for Japan is Yamato, taken from a prov-
in the middle of the Land of Eight Great Islands. The eighth

oku; see discussion in the Introduction.

i-no~Tokotachi-no-mikoto (Lord Who Permanently Established the Coun-

term for “other countries™ is iché. Often this term is used simply to mean
but here Chikafusa probably implies India, China, and Korea, the countries
commonly cites in Jinng Shétoki to draw comparisons with Japan.

prally, the “Land of Abundant Reed Plains, 1500 Autumns, Fresh Rice

agi and Izanami are identified here and elsewhere as the male (yang) and
R (yin) deities.

cight was a sacred number and could also mean a great many or myriad.
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58 Jinno Shotoki: Part I

golden yheel. This king was succeeded by kings of the silver,
copper, and iron wheels. But because of differences in the powers
of the last-named kings, fortune gradually declined. The life spans
of the people were reduced oné year with the passage of each cen-
tury, while the average height dropped one shaku 3* per century of
time. When life spans reach¢d 120 years, Shakya Buddha appeared
in the world. (Or, according to another version, Shakya came
when the average age of f1an was one hundred. He was preceded
by three other buddhas.y?s

It is said that, 2& n life spans diminish to a bare ten years,
the three lesser &mmwﬁ%m will occur.3® Mankind will almost die out
and only some 10,0 0 ‘people will remain alive. By performing
good deeds, these vKoEm will increase life spans again, and fortune
will once more ris¢. When life spans reach 20,000 years, a king of
the iron wheel c&: come me rule the southern continent; when
they reach 40,000 years, a king of the copper wheel will appear to
rule both the egstern and southern continents; when they reach
60,000 years, a king of the silveg wheel will appear to rule the
eastern, westefn, and southern nn&wa:o:ﬁm., and when the age of

men gets to mkrooo years, a king of; the golden wheel will again

come to rule over all four great contipents. Fortune will flourish
as mentioned above. k

At thig time another decline will WW in, and Maitreya Bud-
dha37 will Appear in the world (or Maitreya may come when life
spans reach 80,000 years). After eighteen mipre rises and declines,
a great conflagration will occur. All will vnymonmsaoa by flames
up to the realm of the first dhyana (shozen) of, the world of pure
form (shikikai),3® and the three thousand great-thousand worlds

34. One shaku equals .994 feet, but Chikafusa seems to have mistakenly written

shaku for sun (1.2 inches).
35. When the average age of men was 50,000, Krackucchanda Buddha appeared
on earth; when it was reduced to 40,000, Kanakamuni Buddha appeared; and when

it became 20,000, Kasyapa Buddha arrived.

36. The three lesser disasters are famine, pestilence, and warfare.

37. Maitreya (in Japanese, Miroku) is the buddha of the future. It is believed that
he will appear to save mankind 5,670,000,000 years after Shakya.

38. There are three worlds inhabited by people who are enmeshed in the trans-
migratory existence of life and death: the world of desire (in Japanese, yokkai),

~will be destroyed. This is the sta
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ge of the décline of the kalpa

which in turn will be followed by the st <

age of extinction, when

th i 1
e world becomes empty and void, like4 black hole. After seven

&

di i ,
1sasters by fire there will be a great disaster of water which will

reach to the second dhyana realm.

m.:mnﬁcﬁo the three great djasters
above there are no passigns, eithe

d after forty-nine disasters by

fir . !
Qnrﬂ..oa mowﬁusq.ﬁ by water nvn,wn will occur the catastrophe of a
3%5 MM _n at will cause mnmmﬁmoaos as far as the third dhvan

. together, nromn,anwnn:nnosm by fire, water, and &msm

In &n .mocnr dhyana realm and
r within people or externally.

This real i Y additi
m contains five“additional heavens: four are inhabited by

lower heavens are unequal; thus

austed.

creation of the world. The writ
nothing about the time before a

M.nansamﬁom state of chaos and the

and Onvmnw.

Althou ina i .
o :m% %EM» 1s 2 country that especially esteems the writ-
ooks, there are no positive Chinese records about

#Fu Hsi and his two successors, Shén Nung and Huang Ti

M.Mowmswaﬂn and &wﬁ.\mmr is the heaven of purity, the home of
- wm/”\r no M<n wnSE.& enlightenment. Beyond the heaven of pu-
e w%w&wno MOm King Zmrn.m,\mwﬁ (who is also known as Daiji-

. ng’ at the summit of ¢ A
,¥8<.m3 is the ruler of the great-thousa
his heaven spreads over the entire ur

world of pure form, Ma-
worlds, and the breadth
erse. (The breadths of

, the firs¢ dhyana realm is only

as broad as the four contin
b ents.) Above all this\
spiritual world (mushikikai), which is &W&om»w:dnro e e

r th i
il mn _wnwwnn nor the greater disasters intrude on these heaven
! mn_ e leved that, because of the bounds set "
e
riven from these heavens to the world below if fortune is

four parts. Nei-

by karma, people

wsmm of the Confucian school
king called Fu Hsi.?® But in

¥ heter i
odox Taoist sources we find tales about the original, un

beginnings of heaven, earth,

d man— .
tales that resemble the origins of the world during our

People are ruled by passions of the fl
. . esh; the world of ikikai
MMMEMW 38._1 :..Hn: physical forms but are no _on.wnw MMU.M.MMwﬂ ﬂﬁ_:«_»ey
ES; ¢ spiritual world (mushikikai), wh
m&%ﬂn& existence. The second ewon_m.nMMmeMwF b apancended thei
realms, each of which leads to a higher state of ¢

0 sensual

, is subdivided into four
onsciousness.

are known as the
g been the inventors of niany of the
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age of the gods. There is also the legend of a king called P’an
Ku,% “whose eyes became the sun and the moon and whose hair
became the grasses and trees.” After P’an Ku, there appeared the
sovereigns of heaven, earth, and man, the “five dragons,” 4
and many kings, who collectively ruled for tens of thousands of
years.
The origin of things in our country, whereby the world was
produced by the descendants of the gods on high, bears some re-
semblance to the creation story of India. A significant difference is
that, from the time of the heavenly founder, Kuni-no-Tokotachi-
no-mikoto, there has been no disruption in dynastic succession

(keitai) in Japan. Rather, our country has been uninterruptedly
ruled by the sovereigns of a single dynastic line. In India the first

sovereign, the people’s lord, was selected by the people and was

succeeded by his descendants. But in later generations many

members of the lord’s line perished and even a man of mean ori-
gins, if he possessed the military power, could become king—or
rise to be ruler of all India.

China is also a country that tends strongly toward disorder.
In early times, when life in China was simple and the right way
prevailed, men of wisdom were selected to occupy the imperial
office. But no single, immutable dynastic line was founded, and
whenever the country lapsed into disorder, people mustered their
forces and contended for hegemony. Men arose from among the
common people to become emperors, and there were also cases of
barbarians who emerged and seized control of the country. In still
other cases, hereditary vassals surpassed their lords and ultimately
succeeded to the emperorships held by the latter. Since the time of
the first ruler, Fu Hsi, there have been thirty-six dynastic changes
in China. The resulting disorder has been unspeakable.
In our country alone, the imperial succession has followed in

an unbroken line from the time when heaven and earth were

40. The mythical creator of the world.
41. There were twelve sovereigns of heaven, who each ruled for 18,000 years;
eleven sovereigns of the earth, who also each ruled for 18,000 years; and nine
human sovereigns, who ruled for a total of 45,600 years. Then came five rulers
known as the “five dragons” because they rode on dragons.
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n_._S&on_ :Ja_ the present age. Although, as is inevitable withi
m_sm_o family, the succession has at times been transmitted no___”“
MM». vw _QSR:SR yori), n.rn vl:.&v._n has prevailed that it will jn-
nably return to the direct (sei) line. This is entirely the result of
the HEE:SEn mandate of Amaterasu,*2 and is the reas %
Japan differs from all other countries. o
. &S:MTMmMM%oan Mﬂn mo&m (shints) is not readily revealed. Yet if the
Covine b . ings is not ::n_on.mﬂooa, such ignorance will
cly give rise to disorder. To rectify the ignorance that is th
Mw:mo of mumnan.ﬁ I have been motivated to take up my _uwcmrn
@w_:.nn. my chief aim is to discuss the principles of direct m:nnom&om
shori) to the throne from the age of the gods, I shall omit dis
“M“M of m:w:oa that are commonly known. I have annmmo%cﬂ
. I . .
- MM oww%ﬂ “Mw.HMu The Chronicle of the Direct Descent of Gods
02.95 m:n time before .nrn world was divided into heaven and
, there existed nothing but a nebulous mass, round in shape

WWMM&' Hﬂﬂom:Mommomm_ﬂw the potential for separating into yin and
e b _mm t, female and male. dS.w: the particles of this
pacter eparate, those that were light and clear rose to
€aven and those that were heavy and turbid settled to b
e earth. m.nOE this process emerged an object shaped ES@-
d mvoo.ﬁ which, changing its form, became the deity Kuni-n :
.oSanb.?Ennoﬁo. who is also known as >E?:Mu
akanushi-no-kami. This deity possessed the five elements om
od, fire, earth, metal, and water.%4 First, the water eleme
transformed into the deity Kuni-no-Satsuchi-no-mikoto: th o
became Toyokumunu-no-mikoto. These deities inan‘ ao:
ed spontaneously by heaven alone and were therefore v:w-
- (Although they are called pure males, it is difficult to QMSM

below.

pe th i i i
¢ Introduction for a discussion about the translation of this title

ording to early Chinese thought, all nature is composed of these five ele-

. A-tt. u:h. ng) or ﬂO-:_Un:NQOZM of nrn-: See n—ﬂﬂ Qnmﬂﬂmmunu—ﬂ of Ise M—J:.:O n n—.-ﬂ
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mine whether in fact they actually had male characteristics.) Next,
the wood element became the deities Uhijini-no-mikoto and Suhi-
jini-no-mikoto; and the metal element became Otonoji-no-mikoto
and Otomabe-no-mikoto. Finally, earth produced the deities
Omotaru-no-mikoto and Kashikone-no-mikoto. This last group
was created by the interaction of heaven and earth and possessed
both male and female characteristics. However, they still did not
mate in the manner of husband and wife.

All the above deities—from Kuni-no-Satsuchi-no-mikoto to
Kashikone-no-mikoto—were part of the single god, Kuni-no-
Tokotachi-no-mikoto, and each was a manifestation of one of the
five elements. People speak of the appearance of deities from
Kuni-no-Tokotachi through those of the five elements as the six
generations of the gods. But this is obviously not strictly correct,
since the gods did not follow in the order of first generation, sec-
ond generation, third generation, and so forth.43 :

The deities who next came into being were Izanagi and Izan-
ami. They were truly distinguishable as male and female and be-
came the source for the creation of all else. The five earlier genera-
tions of deities had each represented different elements, whereas
Izanagi and Izanami combined all five elements and became the
font for the production of the remainder of the myriad things of
the world.

At this time the heavenly progenitor, Kuni-no-Tokotachi-no-
mikoto, issued a directive to Izanagi and Izanami, stating: “There
is a land called Toyoashihara-no-Chiiho-no-Aki-no-Mizuho. Go

there and govern it.” So saying, the heavenly progenitor be-
stowed a heavenly jeweled spear upon the pair. This spear was
also known as ama no sakahoko (written with either of two sets of
characters) .6 Receiving the spear, the two deities stood atop the
floating bridge of heaven, thrust it downward, and stirred. There
was only blue sea, but brine dripping from the tip of the spear
hardened to form an island, which was called Onokoro. There is
an arcane tradition concerning the name of this island that

45. Nihon Shoki speaks of seven generations of the gods, including lzanagi and
lzanami as members of the seventh generation.

46. Literally, “heavenly reverse spear.”
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M:m.mnmﬁm:: derives from Sanskrit, a language apparently known
_o_MMMM sn Onmm%M MM the gods.4” But no one knows with certainty the
ocation of C oro, even &o:mr one oral tradition maintains it
e osen 1n Yamato Province.*8 The two deities, Izanagi and
8»:»5:_ mnmmn:anm to O:o.woB. and erected a central pillar of the
untry Qa.:E no naka no mihashira). They also constructed a reat
.w:m magnificent palace and took up residence there together ms t
ing as Ew_n .w:m female or in the manner of husband wm:m ,S.Mo N
M is said .nr.mn. the spear used by Izanagi and Izanami .<<,wm
wMMMM onto M/:EWH and was vno:mrn. by him to earth upon his de-
- m heaven. U::mm the reign of Emperor Suinin, the
M MMMWM Mﬂﬁwnomr_an. .mn::m. under msm::nno:m&da Amaterasu,
el 2 out the provinces in quest of a logation for a great im-
, MM:M shrine. gvnﬁ.mrn requested such a lp€ation in Ise Province
k' the deity OS.:oAEwbno came forth and informed her of a Ewno,

‘at the headwaters of th i A
he Isuzu WEnmxaernnn sacred treasures were

“Wamr among them the ai,&mc sakahtko spear, fifty golden bells,49
“-»8» %_wn o% )%Mnnwm:.m rmvmmm? palace. Much delighted <,»-
g - Bn 2 7 . . . ’
Thato- nronn.mMQ ed upon HWww *omwao: and built the imperial
/
..Mrnn wwnnnm treasures svere stored-in the sakadonoS! of the
at Isuzuy, w:vocmwﬁmﬁ is also said they were given into the 51

€ tradi 1
s thai he n, e Onok \ roma word or words Ina
Th trad tion :O—Q n\ﬁ a3 IT oro deri es f} "

. Nihon Shoki states t
Inland Sea. Hasen ;

.

.

wO:owono is located to the wo:nrinmwdm Awaji Island in

G the present-day Mount Katsuragi on the bord

A5 th er betwe

%HM.MMMQ:W and the city of Osaka. An Ise Shinto work entitled Jinng Nm__M”
?., 53 -Wo oro #vith Hosen ( Jinng Keizu, in Jingi Shichd, Watarai Shints Tai-

v.‘ K .r ut wé have no other knowledge about how these two places, one an
and the ogher a mountain, came to be linked in legend. .

- Hm@ golden bells™ (isuzu) m.m evidently supposed to have had something to do
€ na W:Wmom the _M:N: River, but there is no clear indication elsewhere in
of what this may have been. See Yamada, Jinno Shotoki Jutsugi, PP-

This legend comes from the Ise Shi iti
us leger e Shinto tradition. See Y. -Hime- i
in Jingti Shichd, Watarai Shints Taisei, p. 71. erato-Hime.ne-Mikote

. WAJMQH... a VEE:._W attached to a shrine for the purpose of brewing saké to
u—SE% Womm. It is not w:oi:. why the spear, bells, and plan of Amaterasu’s
ave been kept there instead of in a regular treasure house (haden)
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care of Takimatsuri-no-kami, a dragon deity, who kept them in
the ground.s2 Still another story has it that the treasures were en-
trusted to Tatsuta-no-kami of Yamato, who was in fact Takima-
tsuri-no-kami by another name,53 and that it was from this associ-
ation that Tatsufa received the two alternate designations of
Ame-no-Mihashiry and N::T:o|z§mmr:»wwa
We know thatiJzanagi and Izanami togk the spear with them
to Onokoro, but we are not certain how'it was thereafter trans-
mitted through the ages. If Ninigi rwa.,\wmos in charge of it, the
spear would presumably have been paséed on from the age of the
gods in a way similar to the three imberial regalia. In any event,
Ninigi is not likely to have parted with the spear so that it could
be placed at the headwaters of the fsuzu River. We do find in the
records (Kogo Shiii) that Nijnigi pgtsonally transmitted a jewel and
a spear.55 But since we wwoi\rwﬁ he was also given the spear
with which O-Namuchi-no-kgmi pacified the country,5¢ we can-
not be certain which spear thé records describe. I believe the cor-
rect explanation is that the ashg no sakahoko spear was left at Hosen
as unassailable proof of the/founding of our country. Since Tatsuta
is near Hosen, no doubt/the gods intended that the dragon deity
should also be called Afne-no-Mihashira and Kuni-no-Mihashira.
(There are a number of variantilegends about this in Shinto writ-
ings.) Scholars of this later wmﬂwro:_a not trust legends that do

52. The residence of this deity is on the Bank of the Isuzu River, and in other writ-
ings he is identified as a water deity. Chikifusa may have called him a dragon deity
because in Indian mythology the dragon is,a god of water.

53. Tatsuta-no-kami is the deity of the Tatsuta Shrine in Ikoma District of Ya-
mato Province. He seems clearly to be a deity of the wind, but may have been
identified with Takimatsuri-no-kami because the first character of both names has
the tatsu or :&»mo:: element.

54. These althrnate designations mean “pillar of heaven
try.” There Ewﬂ;é been some association with wind (that is, the wind god Ta-
tsuta-no-kami) as forming a pillar and the shin no hashira or sacred pillar of the Im-

" and “pillar of the coun-

perial Shrine at Ise.
55. Katd Genchi and Hoshino Hikoshird, tr., Kogoshiti, p. 27.

56. This is also stated in Kogo Shui; ibid., p. 26.
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: Mwwwv:mﬂ” in mcnrrionrm as Nihongi, Kuji Hongi, and Kogo Shii.s?
ese works there are stories that ca b fate
o hoy 1y orks ther . annot be substantiated,
i other wai oubtful is the authenticity of &n tales found
Izanagi and Izanami conferr e
: ed toget i
duce eight islands. First they gave En”u%morm m%%ﬂ“mm%nm o o
] . , know
“MM&T:O-.Iosomw-g» 3 Next they produted Fo-:o-m:ﬂm:mﬂw
.Amr:now:v. which—although geographical unit-
lMo:EmSa‘ of ﬁ..ocn. parts. One part wis E-Hime, or lyo; the sec-
MA! szm MTQOEII:SP or mm,.w,m_nr e third was anﬂmclmﬁan or
&Hdm. m:a the mo::.r was Iw%m, ri-Wake, or Tosa. The a&.aom
" ﬂno uced the a_ﬁ.a Om:Mchme (Kyushu). This island, al-
,.mma. one geographical uhit, »wafo consisted of four vw:m.
-no-Wake, or Tsikushi cuﬁmn called Chikuzen wsm.

o

Thi c.moy.ﬂowor_lgw_wﬁ or Toyo-Kuni (later called Buzen and
mov.. IHETTQ\&W.W.\ or Hi-no-Kuni Ylater called Hizen and 52
;ov, and Howowﬁ_umms?gwrn. or Himuka (later divided into
ga, Omcnuzﬁmsa Satsuma). AHm:w:mEﬂ Toyo-Kuni, Hi-no-
x. .mm:a I%._,Hmm do not appear to be the original names .mnos the
e o W_ngmu and Izanami.) Next, the deitic produced Iki-no-
3, :ooawﬁ as >~.50|.I:o$:|I»mE§ Hmzmmvzm Island, known
¥ Ama-notSateyori-Hime; the Oki Islands, known as Ame-no-
) MHM”HM\_,»WMMU . rmwao mw“msm. _Mgoéd as Takehi-Wake; and
. zu Island, nown as Ame-no-Mi -

" ..,.»_Cnc:nug»_nn. Altogether, the above nosmaﬂ:ﬂomoﬂ%_quma
Eight Great Islands (O-Yashima). -
Izanagi and Izanami gave birth to many more islands, and
: eﬂmw produced the gods of the seas and mountains and .om all
e z&Smm, even to the mon.ovomnm of trees and grass. Because
e things created by Izanagi and Izanami were themselves kami
E.ﬁro: turn produced islands and mountains; and in ﬂrm
muction of these islands and mountains still Bo:.w kami made
2ppearances. But since all this was a labor of the age of th
|, 1t is difficult to give the precise details. ) o

¥a oﬁ .n.MHw?n:O%ﬂ% missing from this listing. It was generally neglected as
JRarc 1ent history” during Chi s ti i i
, e o pctent | s g Chikafusa’s time, and Chikafusa himself
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Izanagi and Izanami again conferred and said: “We have al-
ready given birth to the Land of Eight Great Islands and have
produced mountains, rivers, grasses, and trees. We must now
create someone to be ruler of all under heaven (ame no shita).”
Thereupon they gave birth to the deity of the sun, whose light
shone wondrously, illuminating everything within the country.
Izanagi and Izanami were delighted and sent this deity up to
heaven, where she was given charge of the affairs of heaven itself.
Since at this time the distance between heaven and earth was not
great, the deity of the sun was able to ascend by means of the
heavenly pillar. This deity was called O-Hirume-no-mikoto. (The
character pronounced rume in O-Hirume is the same as that for
rei, a character which also suggests the female sex. Thus it is en-
tirely natural that this character should have been used in the name
for a female deity.) Another name for the deity of the sun, a
female god, was Amaterasu O-mikami.

Next, Izanagi and Izanami gave birth to the moon deity,
whose brilliance was second only to Amaterasu’s. This deity was
also sent up to heaven, where he was given charge of the adminis-
tration of the night. Izanagi and Izanami then produced a leech
child, but even after the passage of three years it had not grown
legs. The two deities therefore placed it into a boat called Ame-

no-Iwakusu and set it adrift before the wind. Finally, Izanagi and
Izanami created Susanoo-no-mikoto. But he had a fierce, brutal
disposition and did not please his parents, who ordered him to
“Go down to the underworld (ne no kuni).” These three deities—
the moon god, the leech child, and Susanoo-no-mikoto—were all
males. Accordingly, the deities produced by Izanagi and Izanami
around this time are referred to as “the one female and three
males.” Although all the gods of our country were created by
HNm:m.mw and Izanami, I have commented on these four because

they were intended to be rulers.
Later, at the time of the creation of the fire god, Kagutsuchi,

“the female deity (Izanami) was burned and died. The male deity

(Izanagi) became enraged and cut the fire god into three parts,
each of which then became a distinct kami in itself; even as blood
dripped down from the parts, it too was transformed into a kami.
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This was m:ﬁmcscm.E-:o-WmEm (also called Iwainushi-no-kami, the
W%wd?&m% Katori-no-kami), the parent of H»Wnn:_sncnrm..:o-
aw%:. (The name T o.azmnmN:n:T:o-rme may be written with
ifferent nrwnmﬂanmw he\is the present-day N&EEV&.WVLSBm ) Still
MMMMMWWMOM :M._Bwﬁo, Tzanagi went down ﬂ@&m,m underworld to
- But while there ht broke many pledg i i
. ges, causing I
Mnm _Nwmo:_ga M:mQ and vow that she io_v&\:_a: a ﬁrocmmma NMMMMM
s land in a single day.” Izapagi

0 N g1 retorted that h
) Mnnmﬁo one thousand and five fupdred new people.” HEM M\MMQ
_a .H,zwzua folk (hyakusha) are known as “‘heaven’s additional vnOM

ple,” for they represent the strplus\of those who were b
those who died. nd oo
od ﬂwo: nnﬁcgwsm\m«ma the underwgrld, Izanagi went to the
> M. Lﬂa.n at >$H,wm_mu7u8 in Himuka,\where he cleansed and
Wraﬂa_wm :.:mo\_% u,wlhw:vyawaiﬁ. were created abthis time, and in fact

even the legend that the sun and moo aaan. i
: en the d tha X S came int

Wo_:m_ Q::mm ﬁ_.:m. purification process. His labors by this MMM
ww:v n.ﬁn,m\, Izanagi went up to heaven, reported to the heavenly
M» ; mmmmwﬁ%”_w and o:nnmumm:: took up residence there. One tradition
e names Izanagi and [ i i
rps that the Hmr»:mw:.&m zanami come from the Sanskrit

. In the first generation of the deities of the ear s
H.Esﬁm:o-:g:aoﬁo or Amaterasu Q-B:SBr also w:%z“,\ MM ﬁnrvm
| r"m:%&o _Mrn sun and the imperial ancestress. There are three
QMMNM:M :ME:WMSSBEW Emﬁr. According to the first, [zanagi
, ng conferred together i
br the world, gave birth to the m:m: an#%wcmv__u_wWMMQQMQ”MM:M:_Q
eity, the leech child, and Susanoo-no-mikoto. The maWosa 1 oom
erts that Izanagi created O-Hirume-no-mikoto upon ﬁm_MWo:m
.JES copper (masumi)S® mirror in his left hand. With the B:mon
B hus right hand, he produced Tsukiyumi-no-mikoto; and finall
.Em around m:Q. looking backward, Izanagi created m:mw:owu.
mikoto. The third legend holds that creation of these deitj
rred when Izanagi purified himself at the Odo River in In“

o

This i e
his is found in Jinns Keizu, in Jing@i Shichd, Watarai Shints Taisei, p. 153

The word masumt can also mea exceedingl clear
| n cecdingly cle
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muka. Amaterasu came forth when he cleaned his left eye, Tsu-
kiyomi-no-mikoto8° when he cleaned his right eye; and Susanoo-
no-mikoto when he cleaned his nose.

The sun and moon deities each have three names and are each
alleged to have been created in three different places. These are
conflicting facts that the ordinary mortal finds difficult to compre-
hend. To confuse the situation further, Amaterasu is said to have
three residences: Takamanohara, Hi-no-Wakamiya,%! and our
land of Yamato. When Amaterasu gave her mandate to Ninigi,
she took the Yata mirror®? and said: “Look upon this as though
you were looking upon me.” This statement had especially deep
significance as a pledge that revealed Amaterasu’s intent to mani-
fest herself in various forms and places. One therefore cannot
presume to say which of the three places of residence is her real
home.

Susanoo-no-mikoto was banished to the underworld by his
parents, Izanagi and Izanami. But he implored them to be allowed
to visit his older sister Amaterasu in heaven one last time, saying
he would then “leave the world forever.” Upon receiving their
consent, Susanoo proceeded up to heaven, in the course of which
he caused the seas to roar and the mountains to rumble. This was
only a natural consequence of the god’s fierce nature, but Ama-
terasu became alarmed and prepared herself militarily. Susanoo
professed that he did not come with evil intentions, to which
Amaterasu replied: “Then take this test before the gods to deter-
mine whether your intentions are pure or not. You shall produce
a child: if it is a female, that will prove your intentions are evil;
but if the child is a male, that will prove they are pure.” Taking
the necklace of jewels®? that Susanoo had given her, Amaterasu

60. This is an alternate spelling from the one given above, Tsukiyumi-no-mikoto.

61. A Palace of the Sun situated in Takamanohara (Plain of High Heaven). Chika-
fusa thus seems to count Takamanohara and the palace as separate places of resi-
dence.

62. Yata means “‘eight hand spans.”

63. This necklace is described as yasakani, a word that indicates its considerable
length (that is, 8 shaku or 26.48 yards). The Yasakani jewels that became part of
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held them and a male kami was produced. Delighted, Susanoo
declared, “I have truly won the test,” and accordingly bestowed
Equw M”w nEE the name of Masaya-Akatsukatsu-no-Hayahiame-
no-OUshihomimi-no-mi i i i
o Koy m:w:..vmw mikoto. (This version of the story is taken
Another version of the story has it that Susanoo borrowed
the long string of jewels that Amaterasu had hanging around her
neck and, after washing them at the Well of True Names in
: ro.w<ns,& chewed them and in this way brought forth Akatsu-no-
a:w.ono as his first child. Susanoo then produced four more male
kami. At this point, Amaterasu (so it is claimed) said: “Since they
were created from a possession of mine, they are my children,”
»:A proceeded indeed to make the newborn kami her own omm.
spring. (This version of the legend is in Nihongi.) 66 Akatsu-no-
. ),AEWOS became Amaterasu’s favorite. Since he seemed always to
be at her side, he came to be called wakiko. People today call
young children wakako, but this is a mistake in pronunciation.$?
m:mu:oo stayed on in heaven and committed numerous trF
- gressions. Much angered, Amaterasu hid herself in the rock cave
“of heaven »swhy:w,&/n:o country into a state of perpetual dark-
mess, a state undifferentizted by either day or night. This greatly”
distressed the myriad other ™ whose leader at~the time
was  Takamimusubi-no-mikoto. In mww&ﬂ\&n Ame-no-
‘Minakanushi-no-mikoto had had three . childsen, nr,n oldest of
whom was this Takamimusubi. \?Sm,u.:?zwawyduiw second
on was Kamimusubi, and the third was Tsuhayamusubi: But
ce the birth of these children supposedly occurred at the time
hen the male »sn_, female deities, Izanagi and Izanami, were first
ating kami, it is doubtful that they actually belonged to Ame-

3

imperial regalia were made, as we shal
s shall see, after Amaterasu entered ¢t
ave of heaven. ‘ e the rock

Kato and Hoshino, Kogoshi, p. 18.

A sacred well in Takamanchara (Plain of High Heaven).

Aston, Nihongi, pp. 35-36,
Wakiko means “child by one's side” and wakako is “young child.”
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delightful! Ah, the sound of bamboo leaves (sayake)! Ah, the
sound of oke leaves falling (oke is the name of a tree; the reference
is to the leaves of the oke tree held by Ame-no-Uzume)!”" Blaming
Susanoo for what had happened, the kami fined him a thousand
offering tables 77 and punistigd him by extracting the hair from his
head and the nails from his Bands and feet. Having dorie this, they
banished him from heaven foxever. »....\

Susanoo descended from heaven and in_wwxmo the headwaters
of the Hi River in Izumo, wherg he came agfoss an old man and
old woman who, in tears, werg seeking” to comfort a young
maiden seated before them. Inquiring who they were, Susanoo
received the reply: “We are earth mmmn. s, named Ashinatsuchi and
Tanatsuchi, and this maiden is oupichild, Kushi-Inada-hime. At
one time we had eight daughters] byt each year an eight-forked
snake (yamata no orochi) has congumedione; this year he will surely
come for this, our last child/” Whereypon Susanoo said: “Why,
then, don’t you give her t¢“me?” Andywhen the old couple said
“We -shall do as you Ho@&wmﬁ: Susanoa transformed the maiden
into a many-toothed cgmb and placed Her in his hair. Pouring a
carefully brewed brgad of saké into &Mﬁn tubs, Susanoo then
awaited the arrival gf the snake. i

Finally the spdke came, put each of Emwrnm&m into one of the
eight tubs, dra all the sake, got drunk, wam went to sleep. Su-
sanoo unsheagfied the ten-span sword he wasiwearing and hacked
the snake tg bits; but when he cut into the nmwa_n.m tail, a small
piece of the blade of his sword broke off. Ripping the tail open,
Susane6 discovered another sword inside. Becduse clouds con-
stantly clustered over this weapon, it was called the Ame-no-
Murakumo or Heavenly Cloud-Clustering sword. (In the time of
Yamato-Take-no-mikoto it was renamed the Kusanagi sword. It
has since then been at the Atsuta Shrine.) Thinking, “This is a
marvelous sword—too marvelous for me,”” Susanoo presented the
weapon to his sister, Amaterasu.

usanoo next went to Suga in Izumo, where he built a palace
and lived with Inada-hime, who gave birth to O-Anamuchi-no-
kami (also known as O-Namuchi). Then, at length, Susanoo went

to the underworld.

77. Tables of offerings to the gods to atone for a crime.
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O-Namuchi-no-kami (the

. \ : present great god of Izumo) re-
BM:& in the province of Izumo, from which he »mﬂmimﬁonovmnw:
under heaven and ruled over the land of Ashihara. This is why he
_mmnm__g_na both O-N::m::mmrsolrmﬂm (God Who is the Great Lord
M,Eﬁ: mn VOM,MEQV é& and O-Mononushi (literally, Great Lord of

ungs). The guardian and wondro iri i i

Mive o K ran and » rous spirits of this god reside at

Second reign of the earth deity rulers:
K&nwn-\wwaa:waa:-sc-m&mwa-
hiame-no-Oshihomimi-no-mikoto . 80
He married Takamimusubi-no-mikoto’s
daughter, Takuhatachiji-hime-no-mikoto
who gave birth to Zﬁwmwawar?:e-iﬁ.w&ck
and Ninigi-no-mikoto.

Akatsu-no-mikoto was supposed to go down to Ashihara-no-
,&.Samcw:zr but with the birth of his first son, Nigihayahi, he
H decided to remain in heaven and to send this son dowrn 5“ hi
m.r.-n.n‘ At ﬁ.rn time of his departure for >§E»S-:o-2»r2.mcrc=“m
zmm.mrmwmf received from his maternal grandfather Hmrmamach
b1-no-mikoto, ten felicitous treasures Aimwxsxaév.” a mirror of
O»..m:m, a mirror of the shore, an eight-span sword a jewel of
g life, a jewel of resurrection, a jewel of flawless v.o&.onaoz a
. ‘n_ for driving evil spirits from one’s path, a charm for imn&mm
; mumwor a nr.»n.B for warding off bees, and a many-purpose
-%1 But Nigihayahi died at a young age and does not actu-

; Chikafusa identifies O-Anamuchi and O-Kuninushi as the same deity, bue

versions of the legend i
r ooions of gend say the latter was a descendant in the fifth generation

pronunciation differs from that given below.

1,:, . . . .
: Qammn_dw »_,M En::n:& in Kuji Hongi, but not in Kojiki or Nihon Shoki.
ere and there in the writings of Ise Shinto, but their significance is
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ally appear to have departed from heaven to become lord of Ashi-

hara-no-Nakatsukuni.
Originally, when Akatsu-no-mikoto was designated to go

down to rule the earth below, Amaterasu gave him the three im-
perial regalia. Later they were also bestowed upon Ninigi. But
Nigihayahi was never a formal recipient of the regalia, and there-
fore should not be regarded as a deity in the imperial line of de-
scent from Amaterasu. (This theory is in Kuji Hongi. It does not
appear in Nihongi.) Although Amaterasu and Akatsu-no-mikoto
remained in heaven, they should be counted as the first and sec-
ond earth deities (chijin). From the outset they were ordained to be

lords of all under heaven (tenka).

Third reign of the earth deity rulers:
Amatsu-Hikohikoho-Ninigi-no-mikoto,
also known as the heavenly grandson or
the imperial grandson. Ninigi was greatly
favored by his imperial forebears,
Amaterasu and Takamimusubi,
and was for this reason chosen to go
down from heaven to become lord of
Ashihara-no-Nakatsukuni.

Because of the presence of evil kami, however, it was not easy to
go to Ashihara-no-Nakatsukuni. The god Ame-Wakahiko was
first dispatched to reconnoiter, but he married Shitateru-hime, the
daughter of O-Namuchi-no-kami, and failed to report back to
heaven. After the passage of three years, the pheasant known as
nanashi (literally, “no name”)82 was sent to see what had hap-
pened, but Ame-Wakahiko shot and killed it. Going through the
pheasant, Ame-Wakahiko's arrow sailed up to heaven and came to
rest before Amaterasu. The goddess’s fears were aroused by the
sight of this bloody object, and she cast the arrow back down to
Ashihara-no-Nakatsukuni, where it pierced Ame-Wakahiko’s

82. In Kojiki this pheasant is called nakime, or “weeping woman.”
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_unn.mmﬁ and killed him as he was resting during the feast of the first
fruits @:.:aia-h&.v.mu This is why people dislike a “returning
arrow.

.Hrn time had come to select other kami to proceed down to
>m?rmnm|=o|2mrmﬁmswca. and a decree was accordingly issued
assigning this responsibility to Futsunushi-no-mikoto, the deity of
;.ﬂwﬁo.a_ and Takemikazuchi-no-kami, the deity of Kashima. Pro-
ceeding to Izumo, these two heavenly deities removed the swords
‘they were bearing, thrust them into the ground, sat on them,84
and presented Amaterasu’s decree to O-Namuchi-no-kami. O-
Namuchi and his son Tsumihayahe-Kotoshiro-Nushi-no-kamj
?wro is presently worshipped at Katsuragi-no-Kamo) both sub-
:::m.a directly; but O-Namuchi's second son, Takeminakata-
ud:.:-:o:rﬁdm (at present, the deity of Suwa) fled. The heavenly
deities pursued Takeminakata to Lake Suwa and there fought him
to submission. Then, after meting out punishment to the evil

i and rewarding those who had submitted, Futsunushi and
akemikazuchi returned to heaven to report on their mission.
O-Mononushi-no-kami  (O-Namuchi-no-kami appears to
have left the country and shortly thereafter to have died. This O-
Mononushi was the previously mentioned Miwa-no-kami.) 8 And
- Kotoshiro-Nushi-no-kami, together leading 800,000 kami, also
went up to heaven, where they were praised by Amaterasu. Pro-
Haiming “You shall assume command of this host of deities and
provide protection for the imperial grandson,” the goddess dis-
tched the two deities back down to Ashihara-no-Nakatsukuni.
hen she and Takamimusubi, in conference, decided also to send
E.Golm_ grandson, Ninigi, to earth. Of the eight million dei-
es directed to accompany Ninigi on his journey, thirty-two were
¥ders and, among these leaders, five were especially prominent;
e-no-Koyane-no-mikoto (ancestor of the Nakatomi), Ame-
Futodama-no-mikoto (ancestor of the Imbe), Ame-no-Uzume-

- Offering by the emperor to the gods of the first fruits of the new rice.

The Nihon Shoki account says the deities thrust their swords handle-first into
ound and sat on the tips.

-11s note seems to contradict the earlier passage where both O-Kuninushi and
ononushi are said to be alternate names for O-Namuchi.
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no-mikoto (ancestress of the Sarume), Ishikoridome-no-mikoto
(ancestor of the mirror makers), and Tamanoya-no-mikoto (an-
cestor of the jewel makers). Two of the five prominent kami,
Nakatomi and Imbe, were given specific instructions about assist-
ing and protecting Ninigi.

Before bestowing the imperial regalia upon Ninigi, Ama-
terasu addressed him with these words: ‘‘Ashihara-no-Chiiho-no-
Aki-no-Mizuho-no-kuni is a land that shall be ruled by my de-
scendants. Go there and rule. Go, and may your line prosper eter-
nally, like heaven and earth.” Taking the sacred mirror in her
hand, Amaterasu intoned the prayer: “Whenever you look upon
this mirror, may it be as though you are looking upon me. Keep
it with you as your sacred mirror, in your bed and under your
roof.”

Thus the Yata mirror, the Yasakani jewels, and the Ame-no-
Murakumo sword came to comprise the imperial regalia. Ama-
terasu further enjoined Ninigi: ““As the mirror is bright, illuminate
the world; as the jewels spread broadly, rule with their wonderful
sway; and, with the sword, subdue all those who do not submit
to your rule.” 8¢ We can clearly see in these decrees that the divine
spirit of our country lies in the legitimate passage of the em-
perorship to the descendants of a single family. Transmission of
the regalia through the generations is as fixed as the sun, moon,
and stars in heaven. The mirror is the body of the sun; the jewels
possess the essence of the moon; and the sword has the substance
of the stars. These are surely facts of profound significance.

The sacred mirror, as I have said, is the Yata mirror made by
Ishikoridome-no~-mikoto. (There is a secret transmission of
knowledge concerning the meaning of the word yata.)87 An

uragaki states:

86. An injunction similar to this appears in Nihon Shoki, but in the words of a
local chieftain of Kyushu addressed to Emperor Chitai when the emperor went to
that island to pacify the Kumaso tribesmen. See Aston, Nihongi, p. 221. The in-
junction was subsequently incorporated into the writings of Ise Shinto as the
words of Amaterasu. For example, Jinno Keizu in Jingli Shicho, Watarai Shints
Taisei, pp. 154-155.

87. The transmission from person to person of arcane interpretations of words,
lines of poetry, and so on was a common practice during the medieval period. The
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According to Shuo-wen, the ta unit of measure is equal to the hand span of
a medium-sized woman or eight sun. This is the same as the shaku unit of
the Chou period in China. But there are also other secret traditions about
the facts concerning the Yata mirror of the imperial regalia.

The jewels are the Yasakani Jewels made by Tamanoya-no-
mikoto, who is also called Ame-no-Akarutama (there is a secret
‘tradition about Yasakani too); and the sword is the Murakumo
sword, found by Susanoo-no-mikoto and presented to Ama-
- terasu. Amaterasu’s mandate on the imperial regalia informs us of
~ the proper way for governing the country.

The mirror possesses nothing of its own, but with an unsel-
fish spirit illuminates all things. There is nothing, good or bad,
that is not reflected in it, and its virtue is to reveal all forms with
perfect fidelity. The mirror is the source of honesty (shojiki). The
irtue of the jewels is gentleness and yielding, and they are the
purce of compassion. The sword, which is the font of wisdom,
as its virtue strength and resolution. Unless a ruler possesses
virtues of all three of the regalia, he will find it difficult indeed
» govern the country. Amaterasu’s mandate is clear: its words are
cise, but their import is @TR»mE:m. Should we not feel the
Breatest gratitude that the spirit of the mandate is embodied in the
perial regalia?

Among the regalia, the mirror is of central importance, and is
 be revered as the god-body (shotai) of the Imperial Shrine at Ise.
e mirror takes the form of brightness. If one’s nature is bright,
one will also possess compassion and resolution. Since the
Fror is a true reflection of Amaterasu herself, she must have in-
ed it with her most profound feelings. There is nothing
ighter in heaven than the sun and the moon: when written char-
s were devised, “the word ‘bright’ was represented by join-
the characters for sun and moon.” Because Amaterasu is the
e spirit of the great sun, she governs the world with a bril-
virtue. This is something not readily explainable by the
s of yin and yang, but which demands faith in both the re-
ed and unrevealed realms.

gncm of such arcana was the Kokinshii transmission (Kokin denju) based on
tations of the famous tenth—century anthology of poetry.
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Sovereigns and ministers alike have received the bright light
of divine descent, or they are the descendants of deities who re-
ceived Amaterasu’s mandate. Who does not look with awe upon
this fact? The highest purpose of all learning, both Buddhist and
Confucian, is to make people aware of this and to prevent them
from going against the way upon which it is based. Dissemination
of Buddhist and Confucian learning has been the force in pro-
pagating this way.88 We may liken it to catching a fish in a net:
although only one mesh is needed, it is difficult to catch a fish
without the aid of an entire net made of meshes. Confucian texts
have been propagated since the time of Emperor Ojin and the
teachings of Buddhism have flourished since the age of Prince
Shatoku. Both Ojin and Shotoku were avatars of divine kami
spirits and seem to have intended, in accordance with the wishes
of Amaterasu, to spread and make people fully aware of the way
of our country.
“When Ninigi-no-mikoto went down from heaven, Saruda-
biko (a deity of the crossroads between heaven and earth) came
forth to greet him. Because this deity shone so brightly, none of
the other gods dared<to look upon him. But Ame-no-Uzume-no-
kami went directly up\to Saruda-biko and inquired: “Where
should the imperial grandsen make his descent?”” Saruda-biko re-
plied: “Have him come down, to the peak of Kushifuru at Taka-
chiho in Hyfga, Tsukushi. In“the meanwhile, ¥ will go to the
headwaters of the Isuzu River in sg.” 89 >mn@ma:m Saruda-biko’s
suggestion, Ninigi descended from™heaveén to Kushifuru peak,
where he requested a tranquil place Y\#.wnw to settle. The deity
Kotokatsu-Kunikatsu (a child of ~mwm»mmubw_.€wo~o. who was also
called Shiotsuchi-no-okina) nwﬁm forward andsaid: “The cape of
Nagasa where I dwell in Ata” would be oxooznwaw,@uw you.” Ac-
cordingly, Ninigi took up residence there.

There was in the region a mountain deity named O-Yama-
tsumi, who had two daughters. The older daughter was Iwanaga-
hime (a rock deity) and the younger was Konohana-no-Sakuya-

88. Shinto.

89. Saruda-biko presumably went to the Isuzu River to prepare for the later con-
struction there of the Imperial Shrine to Amaterasu.
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hime (a deity of flowers and trees). Ninigi summoned both
daughters. But since the older was ugly in appearance, he sent her
fwnw and kept the younger. Enraged, the older sister—Iwanaga-
~ hime—cursed Ninigi and said: “If he had selected me, the lives of
People in the world would: have been long, like the rocks. But
because he has instead picked my sister, children born in the
vorld will wither and die like blossoms on the tfees.” This is why
people have such short lives. \w\
~ Having been selected by Ninigi, wmn younger sister—
”wn@:»s»-s?mwwc<m|:m50|no:n9<nn_ on the first night. When
Em.m expressed amazement at this, ﬂm:ogsm became angry.
erecting a doorless abode (muro), she shiit herself up and set fire to
e structure. Three children were shen born: Honosuseri-no-
koto, who was produced when the fire began; Hoakari-no-
oto, who appeared as it reached’its highest intensity; and Hi-
ohodemi-no-mikoto, born _un,n.w as ﬂ,mn fire dwindled. Since
me of the children was burned by the fire and their mother also
uninjuried, Ninigi was greatly pleased.
. They say that Ninigi ruled the country fot 308,533 years. But
1s difficult to calculate the duration of time in the affairs of the
pds prior to Ninigi's descent, since there are no records to in-
cate TNS many years had. passed after the mowwmwnos of heaven
earth. ’
According to the Indian tradition, the age of human beings
Bas originally unlimited; but when it reached 84,000, it was there-
: reduced one year -with the passage of each _umln_ann_-%own
Bod. Finally, when the average age of humans was ao?%ﬁ.ﬂo 120

100), Shakya Buddha appeared in the world. Since akya’s
Farance coincided in time with the end of the age of Ugaya-
-Aezu-no-mikoto in our country (and since the first year of
peror Jimmu’s reign, kanoto-tori, was 290 years after the déath
ya), we can calculate backward by adding one year Waa
hundred years to determine that the beginning of Ninigi’s,
'was in the same age as the appearance in the world of .

apa Buddha. Kasyapa came when the average age of humans
20,000 years.
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provinces.} Since this was still the age of the gods, the facts of
igns are not known. After Ugayafuki-Aezu ruled for more
than 830,000 years, he was succeeded by his son, Iwarebiko-no-
mikoto, and the generations of human sovereigns abruptly began.
Some people may have doubts about how the life spans of sover-
eigns suddenly became so much shorter with the advent of this
new age, but the principles of Shinto are beyond human compre-
hension. Perhaps, just as the lives of all people were greatly short-
ened by the curse of Iwanaga-hime, those of the gods were also
reduced and soon there came about the age of human sovereigns.
In any case, there is nothing to lend credence to the Indian theory
of a gradual decline in life spans.®?

We also have the theory of “one hundred kings,” °® but this
should not be taken literally to mean one hundred—that is, ten by
ten. Rather, the character for hundred implies without limit, as
can be seen in such usages as hyakkan and hyakusho.®? In earliest
time, when the imperial ancestress, Amaterasu O-mikami, pre-
sented her mandate to the imperial grandson, Ninigi, she said:
“May your line prosper eternally, like heaven and earth.”” Neither
heaven nor earth has changed since then; nor has there been any
variation in the shining of the sun and the moon. So long as the
three imperial regalia exist in the world, succession to the imperial
line in our country will continue without end. We must look with

reverence and awe upon the sovereigns who receive this succes- 1

sion.

Emperor Jimmu
First reign of human sovereigns
Known as Kami-Yamato-Iwarebiko-no-Sumera-

mikoto; later called Jimmu

97. See above.
98. The interpretation of hyakuo as precisely one hundred kings was advanc

from about the mid-Kamakura period and became a concomitant to the mappé ide#

of historical decline.

99. Hyakkan—all the officials at court; hyakusho—peasants (literally, “hundred

names” or “myriad names").
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E . ,
QM”.MVMM: of the earth deity, Ugayafuki- Aezu-no-
Mother: Tamayori-hime, second daugh
god, Watatsunfi e of the se
\

mawoﬁu_BB: was descended in the sixth generation from I
and in the fifth generation from Amaterasu. The name Ka .
amato-Iwarebiko is a Japanese designation from .the age of ﬂwﬂ
ods, whereas Jimmu is a name derived from OE,romn usage and
fecided upon in the middle age (chitko).100 woﬂm:mo the :M erial
ace was changed with each reign from Jimmu’s time on M be
,..,‘8 Hﬂo n:mumﬂa ﬂo.n»: the sovereign by the _m.w»ﬂmon of his ,v»anu
) wz %.MMJS. us, Jimmu was »_mo‘wnoén ﬁVwN the name of Kashi-
Ever since the age of the gods, the most highly revered per
nages had been called mikoto %, and’ those people mnvn?m::
next degree of respect were designated mikoto % With ﬁrm
ent of the age of man, however, ,,.,mo<n:&m:m inno. iven nro
sumera-mikoto 1° and ministers became known by m:mn: desi -
ns as “mmo:.\ sukune, and omi. Thése :mw,mom were all started n_:m”
mmu's time. Both mikoto mw\m.mmnwaomm continued to be used
g the ancient age (joko), byt with the ‘passage of the genera-
» Sovereigns ceased to be called mikofo and ministers were no
._.oMoE.om.ﬂo by the other mikoto azo.,wHEm was probably
Fﬂﬁo_.nwwwmgﬁ _»nm:»,,mn sounded vnn::»na,o the ears of peo-
mperor Jimmu became crown prince at ‘age fifteen and
0 he was mmxnosn\m»mmcaom the emperorship from his godl .
- His accession t6 the throne was in the year kanoto-tori Aomw

-

5

102
\\

i
/

N /

, teording to n%m;n.?wm,w periodization, the transition from the ancient to the

MMnMo%ncMﬂn uw the time of m::.vnns Koko's Ninna era (885-888). Chika-
istaken ere, because Chinese-style names, such as Jimmu, for th

8 and early historical sovereigns were in fact first devised during mro ZM:M

tten with the same characters as tenno .

d.ru_w w—.ﬁ @59.5 mythical date for the founding of the Japanese empire
is the mmvrﬁm—wnr year of a sexagenary cycle and is regarded, along s:.nr
year of a cycle (kinoe-ne), as particularly auspicious. ‘
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She decided on Jomei because he was a grandson of Bidatsu wm&n M
great-grandson of Kimmgi, two former emperors ivo:ionw .Mno
in the direct line of imperial descent. Zo\awoﬁwn. when 9:: ‘
Shotoku lay ill and the gmpress sent (‘owﬁnr iww cﬂmmr M 2
prince, as emissary to E@w&ﬂn »%ME his Nn»_nw, Shotoku ha

i in the business of the couptry. .
m::nmo“mwm”w Jomei acceded to nvw thrgne in owo. 26 w:a. Ewﬂoﬁw
residence at the Okamoto Palace in the %&nmng U_mnzm o e
mato Province. His accession was in the third year .Om Chen- m_wﬂ "
(629), in the early part of the :&wa f Emperor T’ai Tsung o :

’ in China. .

' wDW“WMwMN‘M:EN reigned for t wmmaa: years and died at the age

of forty-nine.

LY

1
3

\
\

Empress Kogyoku . w
Thirty-sixth reign ‘ | .
Ua:hw\;mw of Chinufno-0; grand &wEQ of Onrumﬂwam

Oe; and greatfgranddaughter’ of Emperor Bidatsu
Mother: Queen Kibi-hime .

o Emperor,Jomei an
Kogyoku was the first/consort of Emp ! e :
o% MWMW future emperoys Tenji and HmEB:.MQ\rg Jomei died mﬂm
sons were still youths, and Kogyoku wnn&& to the throne. Wn
became empress in §42 and resided in the Kawara Palace at Asuka

o
e

d the mother

in Yamato. o _ .
" w>n this time /O-omi Soga no Emishi (the son of O-omi

Umako) and his son Iruka held 88_. power at court MM.:M _.oowMM
with contempt upon the imperial family. .HTQ spoke o their HM -
dences as palaceg and-th€ir children as princes and vM:nommn Mom
and they transferred all the ancient national records and treasu <
into their own keeping. Of the two Soga leaders, Iruka vmmmnmﬂ d
a particularly rebellious spirit. It was he, for example, who m

dered Prince Shotoku’s children, even though they had committed

26. The correct sexagenary designation for 629 is tsuchinoto-ushi.

27. See Nihon Shoki, 644:11.
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no wrong. In reaction to this kind of behavior, Prince Naka-no-
Oe, the son of Emperotjomei and Empress Kogyoku, consulted
with Muraji Nakatomi zodﬁmawﬁml and killed Iruks. Iruka’s fa-
ther, Emishi, set fire to his résidence and..al$o perished, taking
with him all the national records 28°and-freasures.

Although they had long_monopolized power, the Soga were
thus destroyed, no doubt because of 9&#«5;@% accumulated
evils. Only Soga no Yamada-no-Ishikawamaro, Who had allied
himself to Prince Naka, was spared.

Great Minister Kamatari was descended in the twenty-first
generation from Ame-no-Koyane-no-mikoto.2® At the time of
Ninigi’s descent from heaven long ago, Ame-no-Koyane was the
leader of the kami accompanying him and was singled out in a
mandate by Amaterasu to be the heavenly grandson’s aide. It is
said that the name Nakatomi derived from the function of mediat-
ing between the two great kami, Amaterasu and Ninigi, and pro-
viding them with tranquillity of mind. During the reign of Em-
peror Jimmu, >Eo|:o|~mo§=o.m grandson, Ame-no-Taneko, was
charged with the administration of rituals (matsurigoto) at court. In
the ancient age, when sovereigns were also kami, such administra-
tion had been tantamount to conducting government (matsurigoto)
itself. (We can discern this fact from the kun reading of the charac-
ter for “government.”)

At the time Amaterasu was first enshrined at Ise, a descen-
dant of Ame-no-Taneko, OLA%EBMTU?Q:WOS_ became the
minister in charge of rituals. From his day until the age of Kama-
tari’s father, Mikeko (shotokukan),3° members of the Nakatomi
family successively held this ministerial post. Kamatari himself ac-

k. complished especially great things; it is to his undying renown

that, as a result of the admiration in which he was universally

28. Included among the national records were a chronicle of sovereigns (tenno-ki)

and an account of the country (kokki) purportedly compiled by Prince Shotoku and

Soga no Umako during the reign of Empress Suiko.

29. Shinsen Shajiroku lists Kamatari in the twenty-third generation from Ame-no-
oyane. In Hanawa, Gunsho Ruijii, 25:150.

3. There is no evidence that Kamatari's father ever held the rank of shatokukan.
is parenthetical note seems to have been added to later texts of Jinng Shotoki,

iR woped

TR
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held, the deeds and achievements of his ancestors were even more
highly extolled than before.

Since the Nakatomi had participated in matsurigoto from the
age of the gods, it was only natural that Kamatari should in this
era play an important role at court. He was later appointed minis-
ter of the center and eventually great minster with the rank of
taishokukan (the equivalent of the senior first rank). In addition,
Kamatari’s family name was changed from Nakatomi to Fujiwara.
(The apppointment of Kamatari to minister of the center did not
happen during this reign.’! I am writing things in the order in
which they occurred.)

Empress Kogyoku reigned for three years, then abdicated in
favor of Karu-no-o, her younger brother by the same mother. She
was given the honorary designation of Sumemioya-no-mikoto.

An uragaki says:

Another name for Kamatari was Kamako. He was appointed minister of
the center at the age of thirty-one in the first year of Taika, 645. In the
tenth month of the eighth year of Tenji's reign, 669, the emperor be-
stowed upon him the senior first rank, made him a great minister, and
changed his kabane to Fujiwara. Kamatari died in the same month and
year at age fifty-six, having held court office for twenty-five years. He
was visited on his deathbed by the emperor, who greatly lamented and

wept over his passing.

Emperor Kotoku
Thirty-seventh reign
Younger brother o

mother
Acceded to the throne in
Nagara-no-Toyosaki in ¢

press Kogyoku by the same

g:m,immm his palace at
rovince of Tsu (Settsu)

During Emperor Kotoku's nowmimro office of great minister (dai-

jin) was divided mnto Bwimnom‘\@vm of the left-and right. The first

31. For example, Kamatari was appointed minister of the center in the sixth

month of 645, immediately after the accession of Kotoku.
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Mmmmv\o:wmuowwuo mvoow mvmouzﬂom great nz.ﬁmﬁo_., a designation origi-
paly X L s 0-omi, was H&S:nguzo-m:wcso in Emperor
p oo ﬂm_o ater, in Chiiai’s time, the position of 0-muraji was
' established. From then on, the 6-omi and o-muraji together
nozacnnma court administration until, during this reign omm Em
. peror _H.monor:, the o-puraji position was abolished and the o i
Aow &ac.i.v office was ,.Sama into the posts of minister of nro.ﬂ_,wm
MM:.BH.E&Q of the right. The system of hassho hyakkan (eight
istries mzm.w hundred offices) was also founded under Kotoku

and Nakatomi no Kamatari was appointed ministet of the no:no_.”

E o .
mmvﬁuuanoaoﬂ Kotoku ruled for ten years and died at the age of

t. Empress Saimei S
: Thirty-eighth reign N ..m
Formerly ruled as Empress NMGS»:

gy

This was the first instance in our M&wﬁ? of reaccessi
&.:oso. In China, Ta Chia of the mﬂmsmwm%:»wg Momwws_wwrmyo
virtue, was removed to the u:csw Palace?3 by ._ Yin, who wmm
ministered the court for three yegrs. But Ta%Chia had ,» ar n_-
not actually abdicated the nraoﬁmh and, after ‘reflectin Wv om::w~
errors ms.m cultivating virtue, he/became king OWmo »mwm._ P m
N During the time of the Chin dynasty, Huan Hstian seized the
1 throne from Emperor An. But/after eighty days Hiian Hsiian was
killed by _o<w=mn soldiers and An resumed the Q.Euo,, rship
In the T’ang period, when Empress Wu was Q:MM«_W &.moamn
” the world, she deposed Chung Tsung, even though he was her
f-own son, and designated him prince of Lu-ling. Empress Wu then
, m—:rnonna another of her sons,’ the prince of Yii, as nsmwwon but
afterward deposed him as well and acceded to the throné :Q,.mo:.
ater, Chung Tsung once again became.emperor, thus namﬁ:m:m.

%

2. Tsuji: Kotoku died at the age of fifty-nine.

Located in Shansi Province.
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Emperor Seiwa

Fifty-sixth reign .

Personal name: Korehito (known also as Mizunoo no
Mikado)

Fourth son of Montoku .

Mother: Empress Dowager Fujiwara no Akirakeiko
(also called the Somedono empress), daughter of the
regent and great minister of the council of state,
Yoshifusa

It has been rare in our country for minors to assume the ::vn.lm_
rank, but this emperor was only nine at the time of his accession
in 858. He changed the era name in 859. .

At the time Seiwa assumed the emperorship, his maternal
grandfather, Great Minister Yoshifusa, became the m.ﬂn com-
moner to be appointed imperial regent (sessho). In .:5:5:@ into
the origins of this office we must go back to the time of Yao in
China, when Shun was elevated to a similar position, called she-
cheng in Chinese, and was entrusted with ﬁrw business wm govern-
ment. Thirty years later, Shun was formally invested with the title
of emperor. o .

During the Shang period, a wise minister named I Yin as-
sisted both T’ang and Ta Chia. He was an&m:»ﬁna ﬁno-r.mzh (or o-
heng), but his function was the same as that ﬂ. an imperial regent.
There was also a minister of great /mimn_oa in the Chou period—
the duke of Chou, who was the son of King Wen, the younger
brother of King Wu, and the uncle of King Ch’eng. The Duke of
Chou ranked as one of the three excellencies (san-kung) during
Wu’s reign. When Ch’eng became king at a young age, he as-
sumed actual rulership!' of the country and administered Hr_w
government as imperial regent. (It is said that he “faced south
like a king while bearing Ch’eng on his back.) .

Emperor Chao of the Han also became sovereign at a youth-
ful age. In accordance with an edict from Emperor Wu, Ho Kuang
—the marquis of Po-lu—was appointed commander-in-chief (fa-

116. The term is nanmen or to face south: that is, sovereigns face south and sub-
jects face north.
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ssu-ma) and generalissimo and functioned as an imperial regent.
Among these cases of regencies in Chinese history, those of the
Duke of Chou and Ho Kuang appear to have been true forerun-
ners of the Japanese position of sessha.

Turning to our country, we find that Jing Kogo, after giv-
ing birth to Ojin, assumed the imperial position during Ojin’s in-
fancy. Jinga, however, has traditionally been regarded not as a
sovereign but as a regent. Even so, her case was clearly different
from Yoshifusa’s during this reign of Emperor Seiwa. In Empress
Suiko’s time, Crown Prince Shotoku served as sessho; that is,
while Suiko occupied the throne, administration of the country
was entirely in his hands. And during the reign of Empress Sai-
mei, her son Crown Prince Naka-no-Oe also was sessho. Finally,
toward the end of Empress Gemmei’s reign, Princess Kiyotarashi-
hime-no-mikoto (the future Empress Genshd) served briefly as
regent. But with the appointment of Great Minister Yoshifusa as
sessho under Emperor Seiwa, a subject for the first time assumed
the regency.

As I have already noted several times, the Fujiwara family
had from the age of the gods been mandated to assist the sover-
eign in rule. Yet for three generations after Fubito—that is. durin
the time of Imperial Adviser and General of the Middle Im rial-.
Guards Fusasaki, Major Counselor Matate, and Minjster"of the
Right Uchimaro—the family failéd to-prosper as ieHad in the two
preceeding generations of Kamatari and Fybt ~WUchimaro’s son,
Great Minister Fuyutsugu (Fuyutsugy-was called the Kanlin min-
ister of the left; he later was vm\mtﬂbdocm; appointed mwnwﬁy?.—mﬂ .
ter of the council of state), atiich lamented the Fujiwara decline. ™
After consulting with K&bo Daishi, he had the Nan'ends Pavilion
built at Kafukuji and-offered prayers to the gods for the revitaliza-
tion of his family. %»m:m» no Mygjin appeared among the workers

at the Nan’endo site at this time and proffered the following
poem: 117

T,

Building a pavilion
On the southern shore
Of Mount Potalaka;

117. The poem is included in volume nineteen of Shinkokinshi.
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How it swells now, o
The wave of the northern wisteria!

Some voyd/m»v\ that a great many Ows._.w died mnﬁmsa ﬁ__gu_m
time, but that is qujte untrue.1® The ?mn.o:nm_ mnog.mm;.zrnno y
princes and other mambers of the imperial family.-received the
Genji surname and rosé.to high ranks and omm,mmm, ?.& :om.m mﬁuw.
begun, so how could thére_have been a mass dying oft” o
Genji? At any rate, the revival and prospering of the mc.:éww.m
family occurred seemingly in dir fnawwosmo to the prayers of-

e gods. N .
mﬂo&@ﬂﬂwﬁﬁo_&wﬁwﬁﬂ Fuyutsugu, having ,,mn,mmoﬁ& m.ooE% and wish-
ing to advance the learning of his mw::fw w:m its m.omno:am:a.
founded the Kangakuin,*2° The Sji, a schoal divided into eastern
and western_parts and »aaw:wmﬁo:&. by the’ m:mwiwnm. and O.o
families 121 to provide general education at court, was Z.E»Sa in
the bureau of .éducation; since the Kangakuin was _uEn_w to the
south of the bureau, it became known as ﬁ.:o southern Soji Az.m:a
s0). Management of the Kangakuin fell chiefly to the head A.§ :M.
choja) of the Fujiwara family, who mﬁmo oversaw the mm.»:m. o
Kofukuji and the clan’s ancestral shrine at .Nmmcmm. Ever since

oshifusa’s time as imperial regent, these a:.zom have been passed
uninterruptedly through the generations to his descendants as suc-

i jiwara family heads. .
nnwmgm_ﬁﬂw_“am: the om.Wnn of sessho had heretofore been mmmoﬁmﬂma
only with times of minor sovereigns, the permanent system of the
joint offices of sessho and kampaku (regent for an adult emperor)

was established. And even when, in the course of events, there

118. Mount Potalaka is a legendary mountain in the ocean to the mowﬁr of _:mm»
Qz:. is supposed to be the home of the deity Kannon. “Southern shore” means the

southern part of the Kofukuji grounds. N
119. This is a reference to a passage in Okagami on :.-.m occasion of the _U.EESW of
the Nan'endd at Kofukuyji: “‘On the day of mn&nucm: . . . many High O.o:nn
Noblemen of other families died within the day. . . .”" See Joseph K. Yamagiwa,
tr., The Okagami, p. 204.

120. Founded in 821. .

121. The Sugawara and Oe were the two families principally concerned with the
teaching of Chinese literature at court.
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happened to be no sesshs or kampaku, a minister from the Fujiwara
family with the designation of nairan (imperial examiner) was ap-
pointed to handle court administration in the same manner.

When Emperor Seiwa reached his majority, Yoshifusa relin-
quished the office of regent and, becoming great minister of the
council of state, retired to Shirakawa. Since the emperor was Yo-
shifusa’s own grandson, it is unlikely that anyone would have ob-
Jected if the Fujiwara chieftain had continued to hold power at
court. But Yoshifusa, who possessed an exceedingly modest tem-
perament, preferred to withdraw from politics and live quietly, as
a rule not even attending the court,

There was at the time a person, Major Counselor Tomo no
Yoshio, who was much favored by the emperor and who aspired
to become u great minister. Since none of the three great ministe-
rial offices was then vacant (they were occupied by Great Minister
of the Oo::nm.,,bm State Yoshifusa, Minister of the Left Makoto,
and Minister of the Right Yoshisuke), Yoshio conceived the idea
that, if he could do“away with Makoto, he (Yoshio) would be-
come minister of the left, Accordingly, Yoshio set fire to the Oten

Gate of the palace and slanderously reported to the emperor that
the minister of the left himiself was plotting” rebellion. Alarmed,
and without even conducting. an investigation, Emperor Seiwa
summoned Minister of the wmm?/JNomvm:ro and ordered him to
destroy Makoto. Yoshifusa, upon e
was much astonished and distressed.
dress properly and while still garbed in covt hat (eboshi) and robe
(naoshi), he set out on horseback in broad da¥li ht for the court.
Arriving there, Yoshifusa was able to calm and strain the em-
peror. Tomo no Yoshio’s plot was subsequently noddp_om and he
was sent into exile. Yoshifusa’s loyalty and devotion WOANQ‘ in
this crisis were truly exémplary.

Emperor Seiwa, .&.\ro devoted himself to Buddhism and con-

ments from Jikaku Daishi and was given the Buddhist name of

14

Soshin. It was most \unusual for a reigning sovereign to undergo
such initiation. In earlier times in China Emperor Yang of the Sui,

*when he was still known as the prince of Chin, was initiated into
Buddhism by the T’ien-t’ai priest Chih-che and took the name of

stantly yearned to relinquish the throne, received the command-\,

-

B

A
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great ministerships, none was perpetuated for two generations. It
was even rare for ﬁ&w to hold the office of counselor (nagon)
for more than one generation. An exception was the descendants
of the great minister Msanobu, who regularly rose to become
counselors. Another was the descendants of the great minister
Takaakira, four generations of-whom served as major counselors.
But shortly thereafter Takaakira’s line died out. We can only
wonder why, among all the Genji,"qnly H.om.-oES,m descendants
have survived as a ministerial line. Jf

Subjects stemming from the imperiy] family are apt to rely
solely upon their birth for advancement % court and, although
lacking any particular ability, to behave with arrogance toward
others and to feel self-satisfied in all matters. - They are likely,
moreover, to violate the proprieties expected of subjects. Refer-
ences to this kind of behavior can be found in Emperor’s Uda’s
Chronicle of Kampyo, where they were no doubt included to en-
courage such imperially descended subjects to reflect on the con-
sequences of their acts.

e imperial family certainly stands apart from other
families, yet in our country there has been a mandate since the age
of the gods stating that while the sovereign, as a descendant of
Amaterasu O-mikami, rules over the land, those subjects in the
line of Ame-no-Koyane are also mandated to assist the sovereign
in his administration of affairs. The Genji are subjects who have
recently branched off from the imperial family. Should they,
without virtue or merit, rise to high offices and lord it over peo-
ple, they will surely be visited with punishment by the two great
deities, Amaterasu and Ame-no-Koyane.

In the ancient age many princes and other royal descendants
were given official positions in the provinces and were even ap-
pointed as generalissimos. The first to assign such generalissimos
was Emperor Sujin who, in the tenth year of his reign, appointed
four, all of whom were members of the imperial family, and sent
them to the four circuits. Emperor Keiko, in the fifty-first year of
his reign, inaugurated the practice of designating a chief among
his ministers (toryo no shin). The person he selected was Takeuchi-
no-Sukune. In the third year of Emperor Seimu’s reign, Takeuchi

was further advanced to the position of 6-omi. (This marked the §
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beginning of the office of 5-omi or daijin in our country.) A great
grandson of Emperor Kogen, Takeuchi served as an m&.i:mmwnmﬂ :
of government during six reigns.158 >
i Mrmwmm changed, roi.goﬁ ci.gn: Fujiwara no Kamatari revi-
zed his clan and Yoshifusa ultimately established an imperial
regency. For this marked a return to the arrangement mowa d
upon in the age of the gods whereby the descendants of >So-:M|
Nowmdo Wwere to serve as assistants to the throne. Fuyutsugu al
n.o:ﬁ:vcﬂoa much to this reassertion of the divinely Swzamﬂwm
rights of the Fujiwara. Lamenting the decline of his clan Fuyu-
tsugu not only engaged ceaselessly in good works and mnncmE_mM&
WMMM _M_mwgn.r but also prayed to the gods and devoted himself to
e W.M:no Tomohira was indeed a man of great ability and vir-
tue. His son Morofusa, who received the Genji surname and
Joined the ranks of subjects, also possessed talent in no way inf
ror to the noted officials of ancient times and achieved m:Mo HTMM
: Mﬂowa throughout the land. Morofusa was appointed counselor at
EM Mﬂm:naom mmﬁw:.ﬂoo:. Devoting himself over a period of decades to
>-ucy ol ancient court precedent and ceremonial, he rose to the
positions of great minister and general of the inner palace guard
and mo_..<oa the court until the age of seventy. s
wont wm:wno HoBoEnw,m daughter, m.uln.ﬂno.mm Kishi, became the con-
of the regent Fujiwara no Yorimichi. As a result. her brother
Zo_.om:m.m was treated like the regent’s son and was ﬁ_.go: ht to b
,QSQ_% like a Fujiwara. It is said that Morofusa even w»&mwoa .
at the Kasuga Shrine, home of the Fujiwara tutelary deity >Mma
”M.omﬂ long, Zoam.umm married a daughter of m:&i».nm :ﬁw
a—uznn EMWP. E.:m making his own progeny the maternal descen-
nnnm_m w Zw&::»mm. These are the reasons why Morofusa’s minis-
:mo::a“ﬂom mwwv Mn_m,y.c.wu\m regarded Michinaga and Yorimichi as its
‘QoEMM%MMm Wwo“mﬂmmw tume, the Murakami Genji have devoted
dedinet oo P t S mnese and Japanese learning and have been
Sl otal sincerity to loyal service to the country. Per-
ps it is because of this that only the Morofusa line of Genji min-

: 58. The reigns of Keik, Seimu, Chiai, Jings, Ojin, and Nintoku,

135
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isters has continued to thrive over many generations. Although
within the line there have been some ministers of doubtful
achievement and questionable virtue, their branch families have
inevitably declined and died out. Genji in the future should care-
fully reflect upon the fate of such families as these.

Even though the intent of this book is mainly to record the
affairs of sovereigns, I have also spoken several times about the
origins of the Fujiwara clan. Moreover, in view of the longevity
of the Murakami Genji line, I have wished to record something of
the direct succession of ministers to which they are the inheritors.
Emperor Murakami’s line of sovereigns has continued through
seventeen generations,!5 and we note with great admiration and
reverence that, thanks to Murakami’s enduring virtue, the subject
line of Murakami Genji, which he spawned, has continued to
serve at court throughout this same sequence of reigns.

136

Emperor Reizei 160

Sixty-third reign

Personal name: Norihira

mmmo:m/mos. of Emperor Murakami ;

Mother: Enmipress Yasuko, the daughter of the minister
of the right Pujiwara no Morosiike

Acceded to the throng in 967 and changed the era name
in 968 Sy

s,

N
Emperor Reizei was mentally uhstable; at the time of his enthron-
ement ceremony, he was unableNto proceed to the Daigokuden.

The ceremony, therefore, i.wm w&mﬁbmnomm in the Shishinden. Rei-

zel reigned just two years vmmono wvmwmmn:gm, but lived until the age
of sixty-three. 16! X,

S i
159. The text mistakenly says seventeen reigns (dai);" Chikafusa obviously meant
to indicate the number of generations (sef) between the reigns of Murakami and
Gomurakami, who occupied;the throne when he wrote Jinns Shotoki.
160. The text specifies the proffunciation ‘‘Reizen,” but I have adopted the more
commonly used “Reizei.”

161. Tsuji: Reizei lived until sixty-two.
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.mnoE Emperor Reizei’s time on, use of the title tenno was dis-
continued. **2~Bestowal of the posthumous name (okurina) -upon
no.cnom emperors had already been suspended during” Uda’s
reign, 163 e

It is one thing for an emperor to specify in his*will that the
anmiversary day of his death (kokuki) shall not be’celebrated and
that no mausoleum shall be built for him: these \wmo acts of wisdom
on his part as a sovereign and a father. But to/discontinue the use
of traditional honorary titles goes against &mw, duties of the subject
and the child. The imperial okurina for sovereigns from Jimmu
nrno:mr Temmu were all selected in a _Mmﬁ age. Beginning with
Jitd and Gemmei, okurina were given to/each sovereign after he or
mro. retired from the throne or msmmmmm holy orders. In both
periods—that is, before and‘after .Em-OnESQImoﬁn&m:m were
known exclusively as tenns. ‘The Nmonioz to abandon the tenng

%mwm:wao: was made by the wisé men of the middie age, but I
still cannot approve of it. . .

Emperor En’yi

MH.RQ..\Q:%5.%::33\%.\@& W‘w:m&:.c:
Personal name: Morihira

Fifth son of Emperor Murakami and younger bro
son G th
Reizei by the same mother v\ ¢ i

\»n.n&& to the throne in 969 and mwawwm& the era name
in 970. 3,

Emperor En yu reigned for fifteen years, abdicatdd, and received
the romon.mn% title of retired emperor in the usual manner.
Within a year or so after his abdication, En’ya ,ﬁvow the ton-

-462. The term in wa i 5 to : N
enoted the resks s m:mnm .Em”omm of tennd to identify mo<n_.o_m:m.¢.m= originally
¢ resigence of a retired sovereign, but later became a designation also for

retir cign’ Hiffisel izei's ti
ed soveréign hiffiself. From Reizei’s time on, all emperors io_.w,.n,mzom in

-whether or not they actually abdicated and became retired sovereigns.

63. Chikafusa means Chinese-style posthumous names. In the place of such
mames, emperors became known by the location of residences they occupied (for
#xample, the location of their main residences as retired sovereigns). The first em-
Tor to receive this different kind of posthumous name was not Uda but Saga.




