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The twenty-first century has been described as the era of the global
outh, Christianity has experienced exponential growth in the southern
hemisphere. African Christianity, in particular, has made significant
rides and put a stamp on global Christianity. This is the result of the
phenomenal rise in the number of Christians on the continent and
Jso reflects the Christian churches” unprecedented role in the political
nd social transformation of Africa since the end of the Cold War. The
world has taken notice of African Christianity’s role in civil society and
edemocratization efforts as well as its role in the Lambeth Conference
of the Anglican Church. Perhaps the most fascinating aspect of African
Christianity in the contemporary period is the shift I have de§cribed as
the reverse mission phenomenon———African missionaries venturing to the
wsmopolitan centers, cspecially in Europe and America, to reevangelize

the West,
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It also will examine the global outreach of A
its implications for Africa and the world at oy, Fican tis
ative tension produced in the intersection b tv%e’ foeusing Oamz}. ing
American and European secular values. Lastly, €N Afiicg  th
ine the future of African Christianiry_ vy Commems W'lllles g

Examining the changes African Christianity B Ul ¢
few decades allows us to understa

engages with Christian groups and Mmovements i h, W, Chfisria R
the United States and Europe, but also how it is lead; es cspecialln
transformation of global Christianity. To sketch th:_a. Mg to the my
Christianity on the global stage, it is necessary, ﬁrstlnﬂuen% of ?der
overview of the various expressions of Chri’stiani’ © Provid, a -
continent, especially missions, independent African hon
new Pentecostal charismatic movements. [ wil] dj, e
ism as it is exemplified in African Christi o
reverse mission. Finally, I will touch on the
Christianity in the Euro-American context,
between African Christianity and civil eng

S underg,, .
nd not only hoy, Afi 80ne jj, the

S and g,
Wl Shatioy,
anlfliy in the phenomenonal-f
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agement, !

AFRICAN CHRISTIANITY ON THE CONTINENT'

PRELypg
TO THE TWENTY-FIRST CENTURY

The twenty-first century has presented a new fac
that differs significantly from the Christian;
was the subject of many good empirical ethno
the conversions of the late nineteenth and ea
marked by a dual relationship and compromise between traditionalism
and Christian evangelism. Indeed, the explosion of independent Aftican
churches in the pre- and postindustrial period is indicative of this phe-
nomenon. Cultural and religious pluralism and the selective use of tradi-
tion were very much in character with African culture and society. At the
same time, Christianity and indigenous religious traditions changed each
other as they negotiated religious beliefs and practices. _

Two primary and formidable religious and social formauons——tfhe
mission church and independent African Christianity—set the stage ;’5
the eventual growth and expansion of evangelical charisn.latlc Pentecczk :
movements that followed. For its part, mission Chiistianity be}%a“ tzoun'
root on the continent as carly as the fifteenth century, with t j ec?)ast y
ter between the Portuguese and people along the west-centr g
Africa. It continued into the twentieth century, with Protﬁfﬁ]cs that
gelical Christian missions producing Euro-American-typ¢ crn Christia?
reflected the liturgy, leadership, and structure of the Weste

e of Christianity, one
ty of carlier centuries that
graphical studies, Aftica,
rly twentieth centuries were

THE
. I wo uld take the cr;atlve and Innovative €Mergence of th
etroP° r(.)PhctiC movements of the twentieth CEDLUIY 10 faghion o ..
. i n
Mt P cours that would domesticate and. trangfory, the miggion
igiovs ¢ o forms of indigenous Chnstlamty that
in

- U s values ang
ch“r;f 13 ditional religious sensitivities, symbols, and pract
ates

rHE EMERGENCE OF AFRICAN PENTECOSTALISM
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Jast hree decades, Africa has witnessed an
¢ las forms manifested in Pentecostal charis
;m ll probability, harbors the world’s large
ents ! tic movements. How should one defi
Chznirg:, does one account for its explosive
an

UPsurge of evangelicy]
matic fervor, The coni.
St number of Pentecogts]
ne African Pentecostalism

; . success? Two explanatory
el have been offered. First, Simeon Ilesanmi argues that religion
m

has rushed into the vacuum created bY fail'{ng Stach' and that Aficap
Christianitys gcncr?lly, and Pentecostalism, in particula, haye provided
an avenue for Afr.lcan. agency o, at the very leaft, the appearance of
African agency. It is still too eafly, however, to attribute gains in African
democratization to Pentecostalism. Pentecostals in Africa have radically
Atered the balance of religious, political, and ritual power in the African
social world. This shift is evident in the religious courts of the new
Pentecostal leaders: revival camps, and prayer-created holy cities, which
even the sacred kings must visit to empower themselves to deal with civil
and religious matters in their domain. Second, many have suggested that
Pentecostalism has gained prominence because its evangelizing message s
responsive to the material and existential needs of the people. Although
this is true, a price has been paid for meeting these needs, as Pcr.ltecf)stal
movements and leaders often have drawn on sectarian fiiftmcnons,
encouraging religious xenophobia. As a result, certain Christian w'/alu.cs
and symbols are used, to the detriment of others, frequgntly rsslll({ﬂg n
intolerance, symbolic and actual violence, and human rights vwllanons.d
Pentecostalism is a phenomenon inseparable from m?dcmcizm :cr
should be seen as complementing the increasingly cosgnol"’l“laﬂ':i i
of businesses, ideas, and people. Studies of Pentecostalism s};) ec?)s i
consider the issues of origin—that is, where and.when emton i
b?gan-sbut also should address the influence f)f this movfm;::cmt i
Viduals and_ the society. Therefore, this study is parncul;f d merbers o
these transnational dimensions of Pentecostalism andf :1):: parrative O
the chyrch, community imagine themselves as part

. bal
S = ocal with the g
obalizagiop In this sense, Pentecostalism inks the| cher forms of @™

; ja and O ;
® members of the church community use media iries around the ol
Municatioy 1 spread the gospel to other commun
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A transnational study of Pentecostalism
church in civil society. Charismatic churche
situations by providing services to the Poor and Pong ' !
also have become an avenue for upward mobility, T}, e OPPresscd g
propagated by Pentecostal churches is an indjc d i
in such charismatic communities can ensure ONE’s Position :
middle class. The gospel also allows those whe formcrlnon n the gloh
or colonized to invert power structures in ways that arey \:l!crc °PPrc38:]
themselves and their communities. This is the role of thea Vanggee, U
aries, the African preachers who have established mega-ch
cities of the West. In maintaining large f°“°Wings, thurches My
leaders are putting a new face and story behind the ChUr:lie. P
countries. N ther

African Pentecostalism is in no way monolithic, Unlike g,
independent churches before them, African Pentecosty] anz the Afticy,
churches entirely reject African cosmology, belief forms ancd ansm'fnic
of indigenous African traditions, showing preference for ,the vai’ractlces
world view of modern Christianity in concert with Aftican POStuels and
social experiences. Despite this attempt to distance themselvz" (;mal
indigenous models, many Pentecostal practices surreptitioys} sr ;lom
traditional forms of African religious spirituality, including Spe);kiz CFI
tongues, possession by the Holy Spirit, and an emphasis on the Pri;in
mate, this world salvation, as evidenced by a focus on materiality, pros:
perity, and pragmatism. H9wever, the two are quite distinct, particulary
with regard to Pentecostalism’s almost uncontrollable quest for wealth,
spiritual, and secular individualism and the disparaging of traditions
customs, values, and moral ethos.

The dark side of African Pentecostalism is exemplified in the story of
one evangelist, the so-called Rev. Dr. King, also known as Chukwuemeka
Ezeuko, who was sentenced to death on January 11 2007 for having had
six female members of his congregation doused in petrol and set aflame
in Nigeria. This baptism by fire resulted in the death of one woman,
Ann Uzor.? This came amid allegations of sexual abuse and harassment
of female members. The church, the Christian Praying Assembly, scems
to have been a cult, whose members believed King was Jesus. .U.pon
being sentenced to death, King said, it was an honor and,.a priviege
to die by hanging as a prophet of God, because Jesus Christ alsltz Wfaz
hanged.? In addition to being a murderer, King also showed 2 lacl °th
basic knowledge of the Biblical narrative. Justice Kayode Oyewo ci(ing
presiding judge, made the following statement upon Cf)ndcmnlnfack .
to death: “The violence demonstrated by the accused is a throwb?

; ¢
E . il n
the dark ages and an assault to the gains attained by humanity
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for human dignity, freedom and Jiberry » 0
respect 11y." One canp,
ok fre irony that Ezeuko chose the name Rey King afcr e
erlo® ‘American civil rights leader who modeled his |jfe on the idegs of
e 4 nonviolence. 0

hristianity in the twenty-first century remgip,

African C s a diverse ang

Jex phenomenon- The explosive growth of Penteco

» stalism in th,
Comp(;cca jes has irreversibly altered the landscape of Africap Chris(i:np'::;

. cstablishcd the contours of contemporary Christianity in Aftica
Having il turn to the phenomenon of transnationalism and the ways ix;

';?:;: ‘:ﬁis phenomenon has shaped Christianity not only in Africa, by
W

Jlso across the globe.

TRANsNATIONALlSM AND AFRICAN CHRISTIANITY

religious communities in thc‘U'nitcd States and Europe are changing the
American and European religious landscape. From magnificent cathe-
drals and evangelical headc'luz.zrters. to modest storefront churches, African
Christians are creating distinct identities to perpetuate their cultural
values. The impressive and ever-expanding variety of these congrega-
tons indicates a growing and formidable trend in the Euro-American
religious field. Already we have seen major cities such as Washington,
D.C., Atanta, New York, London, Paris, Amsterdam, and Hamburg
begin to undergo a fundamental religious transformation. Unlike those
who arrived during the earlier waves of immigration, the new immigrants
retain an ability to utilize modern technologies of communication and
travel, which are used to expand and strengthen their communities. As a
consequence, we see a reformation and adaptation of the Euro-American
locale to serve a community that retains a non-Western memory within
a Western environment. In effect, we can observe the resiliency, fidﬂpta"
tion, and even expansion of the traditions of African Christianity that
use a transglobal paradigm that is best captured with the language of
transnationalism. _ d
Transnationalism signifies the movement of people, CaP“aL_ 3:‘1
'{deas across spatial and cultural boundaries. Theories of transnation: ;
sm and globalization are essential to understanding how the mo;ilzl‘:;
of people and ideas across borders shape Christianity i ’;ﬁ"c’: e 10
Paradigms of assimilation, secularization, and the loss (;lfi i iﬁttnyral, N
onger sufficient to explain the complex web of geoglrap s « of techno-
Personal connections that bind people and places- ' a:;:fd movement
ogical advancement where people often have re?dy a?;c ¢heir homelands
across global space, immigrants can maintain 1es W

The emerging presence, power, and influence of African immigrant
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and participate in various global networks o
Deterritorialization refers to the ways that peo
ical formations, and in this case, religious ins
territorial boundaries and identities.? The reljg;
by African immigrants depend on shifting ng::il:) s;):o“f}muniﬁcs sfg"-ciﬁc
home is conceptualized and imagined as a physicy| l(’0 h Feg
in life or death, or as a spiritual root that informs th‘:itlon tor, Cthey
merce, childrearing, and community are practice d rela‘:',ays faich, %';0
religious groups around the globe redefine transnationa;?“sh o
tional model of immigration, rooted in a commitmeng tsm. . "18
of the nation-state, fails to capture this new reality, Th: tllle Cenug,
reflected a flow of people fleeing from wars and °°°n0mic°d- .
eagerness to leave the old ways behind and wholehearted] strife wig, -
new culture. In the era of transnationalism, however, imnf' CMbrace 4,
a life of transition and are comfortable occupying a space as ; tsPrc\‘e,
who journey between home and the new land. dividyg,
. Referring to Afnmn immigr:.u}t religious institutions 1 _—
tions as transnational communities captures the reality of iy,
religious communities, with experiences and practices that
national boundaries of the United States and Europe. These idm
and activities also operate beyond the cultural spaces of the Aftican cop,
tinent, imagined or real. The African continent figures as home and the
American space is conceived of as the locale. Looking at home ang te
host land merely as two entities, however, glosses over the complexity of
how these spaces are imagined. For several African immigrant churches
the transnational relationship is not merely bidirectional, but rathe
involves a web of transnational nerworks that move through the endr
world. The religious communities create new ideological, epistemic,
spatial, and temporal configurations that include distant places such =
Asia, South America, and Europe, where these communities currendy
are enjoying phenomenal growth. At the same time that a delocalized,
polycentric identity is emerging, many immigrant religious commun
ties retain a strong allegiance to a common source. This phenomenon
exemplified in the Redeemed Christian Church of God. Althoug_htbc
Church is based in Nigeria and holds its annual worldwide convento® u:;
the Redemption Camp on the outskirts of Lagos, it also ho_lds an an
convention in America at the RCCG’s U.S. headquarters in Tex‘fl& e
Redemption Camp in Lagos functions as a mini Mecca, unsbumg
Texas headquarters with an authority it otherwise wou.ld 1f=le~ -~
The emergence of transnational African Christianity i th_ees o
first century has left in its wake conflicts, dilemmas, and crises =F

; : Jate therr
cially in the Diaspora. African churches constantly must negot®

f People nd ;
Ple’ Moveme nst“"“ions
ttutions, tranch’nan o,

Ome,

identities with two centers of authority:
eligt® ) chat sends out missionaries, and the hog
. Afrh
(in

the homelang church

t Lo

s that consider the new immigran;o:nmcs Séhcxﬂa;and
Nge Christiang

nalist inquiring about these churches . bqriol:h.i,m“dn;
ur-

interview, African churches are marginal: N
p

ing 2 ‘k‘llc;:ns ‘:e considers the opposition of self and -
[otES: 10 some extent wi'thin. .Wha': is considered mafgl.;:l :::imhc-‘ is
alr':l“):ss actually a'zntr?i, since identity construction has Wido 1o Pl:h
& g but becoming. ' wi
We no longer can 1&.\16 ul.'lqucmon.e(.i the idea of American civil g
s that do not take immigrant religions seriously. Those e » -
were thought to be outside the mainstream of Fenerions i 8
aow being intcg-rate.d. §arup’s thesis Pndemm the need to uplo'd‘?: :;:
ulwural and social significance of African religious institutions, )
when examined along the two poles of margin and cener. pecially

Af

s centel'

religeiﬁ“viewed as strange Christians 3PP€aring in white

Jantd jour

AFRICAN CHRISTIANITY AND AMERICAN CULTURE

The spread of African religious practices, especially the African Pentecosta]
charismatic movements, requires that we understand ansnational
migration and cultural flows as constituting a new paradigm for investi-
gating questions of identity, nationalism, gender, ethnicity, and race. The
cultures in question are highly dynamic and transient, yet still traditional.
Sermons affirm the African heritage and tradition, but remind the con-
gregation that they are in America, a country with its own wraditions and
practices. Thus, the commonplace distinction between traditionalism
on the one hand and modernity on the other is not a productive model
for analyzing African immigrant religious communities in the United
States.

According to simplistic dichotomies, religion is the domain of tradi-
tion, standing outside of and in opposition to modernity and enlighten-
ment. Moreover, Africa long has been made to bear the burden of serving
a the exemplar of antimodernity. Thus, African customs and practices
often are deemed out of sync with Western notions ?f progress and
30 are rejected and discarded. Negotiating two identities—that of the
homeland and thar of the new country—is a more oom_plcx Pheli‘;mm‘:g

an it might seem. Two stories illustrate this complexy: The th tetxlsIl 70
Christian Church of God in Sacramento has 2 m"g'ega:;l;g; space

Percent female, In response, the Church has created an

also are
t:ir Women in leadership roles in the Church. anclgng‘;:: <
el OPUng Ame]_‘ican Stylcs of dress a_nd appeamce-
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encouraged to cover their heads,
in the United States. On the oth
of the Daughters of Divine Love continye 5 e n Re}’eren 'El_lnun
even though they long have been abandoneq by their tradlfignal ;‘bt_ers
parts. For the Nigerian Reverend Sisters, Wearing the hab'er}can COuntlts,
States reveals the complex relationship between tradicis Itin gy, ni:r‘
African homeland, and the adopted home of the Uniteg’sm"derniry, t;ld
Among African immigrant religious associationg i th tates, ¢
Christian communities are notable in terms of size, p, e
of social engagement, and distinctiveness within a wi
the Christian communities themselves, there are var
ing Pentecostal and charismatic churches, African j
and specialized African ministries within  mainlipe e
Churches and denominations such as Deeper Cheistiag, Lifmm- ong
the Redeemed Christian Church of God, The Holy Orde; ofech Misgry
and Seraphim, The Ethiopian Orthod ¢

ox Church, The ol - Tubin
of Christ, and The Church of the Lord (Aladura), rePres;:S:itlt-ChurCh
unique expressions of world Christianity that are making 1n.cft‘ ang
inroads in America. Leaders of these groups are resolute ip tcrmsgr:fl:haqt

it

own personal faith and in respect to their vision for COMMunity dey,
ment. Their churches have been instrumental jn renewing valyes Offaf::i]
and community in the lives of immigrants and in Providing ayenye fo);
civic involvement. Their success in the United States likely wjl} inflyene
public views of immigrant religion,

persuading Americans 1o take moge
seriously the spiritual and social significance of these communities,
Within immigrant African churches,

identity. Pastors’ opinions range from
associated with anything African to oth
culturally based African church in Ame
of fluidity, as church leaders and members express the complex identties
of their transnational lives, In any one church, ethnic cell groups my
coexist with prominent markers of Pan-African identity and symbols of
global internationalism. There is a strong desire to maintain traditiond
values of family and community while embracing American ideals of
freedom and individualism. g
The religious groups are becoming more involved in social'a_nd P°lf;"'
cal issues affecting their wider neighborhoods, towns, aﬂd_ cne ii d?c
reported by Helen Rose Ebaugh and J. S. Chafetz in “Rc.h'glon agNew
New Immigrants,” a study done under the Religion, deplclt% an s
Immigrant Research project in 2000 that dealt directly with thf ince '
of religion and immigration, The researchers focused on 13 unm;lf:’;]
congregations in Houston, Texas, and reported on findings, from st

but the Practice ig uch
er hand, the Nigeria s "

Uit
t€ of gy, d Stare,

der faith ryg: . o
i adj

led traditions, til::lll
ndependep, hurcllll:s‘

C

there are diverse expressions of
those who would rather not b
ers who argue for the growth of
rica. In reality, there is a great ded
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to social services to Jl_n_xmltghrant adaptations and |y, e
jon 2 : mmunites that practj inori

jdaptat that immigrant co Practice minorj

; ty religions in
T erting | States are more successful than majority religions o attract-
. Unite born Americans. They also suggest that rel;
tve-

: e glous Organizatiopg
.o nat! ial services and social activi
ng i sOC1

viding

: lothing 4 ties to thc“_’ congregations,
arc P10 indlude food and cdothing drives, youth seminars, substance

i and material and spiritual outreach 10 various groups,
che homeless, migrant laborers, and

the incarcerated. In African
quch a8 nities, there also is substantial involvemenc i politics, ori-
religious commu :

§ roward issues both on the African contincrft and in‘ the United Stages,
ente s are lively centers for debate about African so; , €conomic, and
Chf‘fdle- sues, for promulgating particular views and agendas, and for

f)lmc‘%l liin g ’writtCn materials. Political expression also is expanding to
dlssemmas debates within the United States, including immigration policy,
e?,f;omli;?f race relations, affirmative action, abortion, and gay marriage,
Cmgen[snol;s of religious leaders, while not overtdy political, often contain
_gral ssages. Most religious leaders describe their desire to keep poli-
Polltlc me ‘ag ” -
tics and religion separate, and especially their reluctance to tell other people
how to vote. At the same time, some pastors relatc'd how, du.ring the recent
presidencial election, they would lecture on pamcu%ar topics that. derly
concerned them and hoped to sway the membership toward their view-
point. For example, a pastor related how., befor.e cmba:kix‘mg on a marathon
prayer session in which prayers were said on issues as d1ver§e as personal
success to paying one’s outstanding bills, he called for a special prayer ses-
sion on the passage of the health care bill, saying that it would please God
to give President Obama a triumph and put the devil to shame. .

The politics of language captures nicely the range of questions and
conflicts that immigrant African Christians are wrestling with as they
establish themselves in the West. Holding onto their language, cul-
ture, and values serves as an anchor, grounding immigrants whp face
the herculean task of ﬁtting into a strange society. At a meeting of
the Anglican Church in Atlanta, an Igbo member of the congregation
shouted at the bishops, “This is America.'”—mcamng th§t members
T"Uld exercise their democratic right to conduc‘t services in whatever
anguage they chose, regardless of the bishops’ opinion. ’

Ina simier context’grny daughter, who years ago a:tte{ldcd hder aun:;
Wedding in a Redeemed Christian Church of God service in Lgn on, cv:k .
conversing with her cousin when an usher came to Stop herch ‘;:; :,B My
Mg in Yortibg, “We do not speak that languai;e in our churu i m'c o
ughter, 5 lawyer, responded immediately, “How ;i:fhe ):::w "
i Speak my language in the church!” Followers of f-naculal' fars
Chnsﬂa"‘ity in Europe and America resist the use of ve

- TR
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in worship, arguing that it limits the spread of the A

gospel to the rest of the worlc!,.an issue that set cvangtﬁlccjn hri“ian

charismatic churches in opposition to the nationalism of Af Pentecw

in Europe and America. Ticans i
What do we make of the insistence on English [ap,

of expression when most of the devo.tees prefer to yse 5 n:tiis A megy,

liturgy? It is a conflict between nationalism and transnatio:alt-o i

Igbo, for example, prefer a church where Igbo langy, ism,

e

e
helpful for their non-English-speaking parents ang helpisszz?:l__]‘hjs.
dren into Igbo culture and tradition. To the church hicfarchl Iz by
insisting on English emphasizes a global church, 5 Teverse of Ye’ OWeye,
ism that dictated religious practices in Africa in the 1960, shof:luonaj_
the independence of most African nations, Similar conflicts g, Y afte
the Vatican Council encouraged Catholic churches to -

€
Promot
local languages in liturgy. € the uge of

15

REVERSE Mission

African Christians are playing an increasingly active and influentig] )
in American public life. Perhaps the most striking example of the growf
ing willingness of immigrant communities to engage the larger culture
not only in the United States, but in the West more generally, is thc)
emergence of the phenomenon on the reverse mission,
To African Christian evangelists, the United States,
have become new African mission fields. The call of
commission—"go ye forth and make disciples of al
with Africans as they now actively participate in sending missions to the
West. In addition to scores of indigenous African churches and evan-
gelical Pentecostal charismatic churches, conventional denominations—
Catholic, Baptist, Methodist, and Presbyterian—are creating ethnic and
national ministries to enable like-minded Africans to continue practicing
their faith traditions, to sing the songs of their Lord using their own
melodies with drumming and percussion under the aegis of the old mis
sions, without being accused of making too much noise. )
It is important to point out that many immigrants, especially Afﬂmﬂ
Christians, define and construct global identities that reflect their per
ceived role as missionaries to the West and to the entire world. Pastor

Gbega Talabi of Victory Life Bible Church in Sacramento describes i
global mission:

Europe, and Ag;
the grand Biblicy

| men"—resonares

. . o 5 1 i wave
“Today, Africans have joined the league of voices bringing the ne}:; £
of evangelism in 4 great prophetic dimension to the Western world:
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0 examine the causes, .tl?c benefits, a‘nddlcimpicmnawor{d
imP"mﬂ;:tressed, riddled with crisis, and looking for urgent answers ¢,

glot(ml problems.”

. iritual agency provides purpose to these movements and
This ,dealb‘;lf zz nse of home that transcends fixed notions of place and
Jso 2 gloSuch findings can be viewed as evidence for 2 new awareness
dentity: in immigrant identities” as they address and a

1y dapt to a world
and vuallifz)’e:i by movement and dislocation.
charactef

A striking example of a reverse m;sslilon undertaken by an Afnm
Jist to the West 1s'the’m1n1.st'r)'r of the Rev. Sunday Adcla:la in Kiev,

evanges Adelaja, a Nigerian, initially, and somewhat to his dismay,
Ukmnlcl.imself in Belarus (then part of the Soviet Union) on 2 scholar-
fognd study journalism. While in Belarus, Adelaja helped to found
ship tondcrground churches. Deported by the KGB for his religious
e ilzs Adelaja went to the Ukraine at the invitation of Jeff Davis,
acthlteli;lg evangelist who was doing television ministry and needed
: tri:;ne familiar with the language who could represent his interests.
;(;:lm this beginning in Ukraine as a television evangelist, Adelaja
the process of founding churches. In 1994, the first—Word o.f Faith
Bible Church—was founded from a Bible study group. From this srflall
beginning, Adelaja now is the head of the largest church in the Ukmne,
with 20,000 members and 20 services every Sunday in various auditori-
ums throughout Kiev. There are now hundreds of daughter churches of
the Embassy of God, the current name of the church, throughout the
Ukraine, the former Soviet Union, Europe, the United States, a.nd even
Isracl. Adelaja is one of the most powerful public ﬁgures' in Ukraine, and
is credited, among other things, with aiding in the election of t'hc mayor
of Kiev. The story of Adelaja is fascinating on many ‘lcvcls. First, there
is the irony of Adelaja’s ejection from Belarus. Marxs famous descrip-
tion of religion as the opiate of the people is seriously challenged by
the story of Adelaja. Communist Russia, found the peasant agency ‘ha;
Adelaja stirred to be threatening. This reveals the tragic circumstances o
fany people who found their religious lives suppressed under th; Soviet
$ystem. Most important to our purposes here -is d_le fa}ct fhaf {tj l:mfl‘_f::)cf:
dynamic and powerful religious leader in Ukraine is ngcn:hn- pEie
Mega-church is African in origin. It is not too much to Sa)’l a‘; - 10 p
Missionary work has permanently altered the I'C!l.g!Ol‘lS an sio fcthar

atern Europe, instilling African religious sensibilities in a reg
Previously had been a religious vacuum.

. in E is
A similar instance of the growth of African C.hu;ldg;r::‘dmurgf:m
fpresented by the example the Kingsway [nternation
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in East London, Founded in 1992 | M
Nigerian, the KICC quickly rose to );am e
in the United Kingdom. The church no

W Ashj

0
€ as the | Owg
ar ' An
w boasts BOSt blact Othey

of more tha.n 12.900 people and holds services 2 Weekj a Churg,
of an arena.” Ashimolowo, an extremely charig M chyy N,
ten dozens of books and regularly appears on tfel'llatnc figure | ¢ Si

eViSion afl‘ 3 Wiy,

2005, i i :
5, Ashimolowo was convicted by the Charity Commission fadi, -

:‘::Lbculed funds from. tbe church, which encourageg i . " o hay
e 10 percent of their income. Ashimolowo v, BES Its mepy,, ™
. as re ers

more than 200,000 pounds sterling. Tt was also cla; qQuired ¢q Pay b, v
charity’s credit card to buy a 12,000 pounds timen;:?d tl}at he USed:Ek
ran a commercial business from church premises SA:;C 1 Florig, an:l
he received was a 120,000 pounds birthday pa1: (;ng t.he Bene,
pound was spent on a Mercedes.!® Ashimolowo denti)::_do which 80,009
whether this is true is perhaps less interesting than the any Wrongdoip,,
advertised in the British newspapers: “Flamboyant :saty the st Was
£200,000” was one headline from the London Eye;i‘n °§ Must ey,
reflects the subtle racism prevalent in European and Airn ondard! |
ies. The Charity Commission seemed relieved to have fou:émn o
to bring Ashimolowo down to size. There seems to have beensome -
sense that a black minister—and an African, no less—of such . }c:mm
power and popularity was a cause for concern. Hcheced

.T-here may well be unforeseen consequences of the Aftican revere
mission, such cultural conflicts that arise when the two groups meet each
other. African churches have been plunged into the controversies of i
contemporary times. Nigerian and African bishops, for instance, opposed
the consecration of an openly gay Episcopal bishop, causing the near col
lapse of the global Anglican Communion. This struggle suggests the new
global power of the African Church. 7ime magazine voted the Anglicn
Primate and Archbishop of Nigeria, Jasper Akinola, one of the worlds
most powerful individuals.

CHRISTIANITIES IN CONVERSATION: REFLECTIONS
ON THE FUTURE
nce of African Christianity

n. Fil’St» co-
ction

The increasingly global impact and influe _
is significant. Two recent events exemplify this interactio e
sider an episode that occurred during the recent pre.sxdentg a::h "
in the United States involving vice presidential calnd'ldﬁ‘tef o A
and a visiting African cleric. Palin received the blessing © ae of the
cleric, Bishop Thomas Muthee of Kenya, who som¢ mﬁm payed
press described as a witch doctor.'? In 2005, Bishop Mut el
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. ed in her bid for the :
Palin to succe governorship of Al
S“{,‘ﬁ:}e\ctcd from Wltc},‘cmﬁ a:nd other forces of c"il-"p’l‘his :rs: amd o
crhristia“ African priest saying an African prayer in an Amcricancasz:fa
Imercstingl}" fhc. elders‘of Bar?ck Obama's Luo echnic group in Kcmg.
I the same in imploring their dead ancestors to pri o

; otect Obamg f;
; dangers of American politics,'4 . 4 trom
he perils and dang politics.™ In the African contexs, it

O d be customary for t-hem.to pray to their ancestors for Obama to
" icve victqu in his presx'dennal campaign, and to pray even more now
for his continued protection and success as the American leader, The
falure of the American press Fo understand these practices led them to
istepresent them as 'threatemng and ominous,

Secondly, the clectmx“x of Qbama invokes a very different but positive
reaction from many Afnc?ms in the Diaspora, My reaction to his election
drew on my African Christian sensibilities. As I rose after a long night's
vigil of watching the results of the presidential election on television,
[ found myself humming the beloved Yorubs lyrics made famous by a
very popular vocalist in Nigeria:

Welcome a new dawn!
A renewed harmony of beginning has come

The old familiar melody, the drumming and the voices, like the Negro
spiritual, came back to me instinctively, as I reveled in the joy of Obama’s
victory the morning after the election. Rising from the depths of my
Yorub4 Christian heritage, the old familiar melodies and lyrics of my
youth came back to me, musical traditions rooted decp in the material
culture of the Bible, the resource Christians draw upon in music, praise
poetry, and prayer, and in incantations for personal, social, political, and
economic growth.

A PROPOSED VISION FOR THE FUTURE OF AFRICAN
CHRISTIANITY

In view of the myriad problems and conflicts facing Africa today, [ WOl:llfi
like to see the emergence of an African Christianity as a dominant civil
society organizer, a force in democratic government ofl the contment.f
While I r ecognize that in the post-Communist era, the church asaparco

civil society has played a major role in the African dcvmo<':ratlzatlon Pal'l‘l"
cesses, it still is not clear whether the church has mamtamcf’i an Fqu ra)I
central role in nurturing these democracies. As a central voice 0 n?:nal
Teasoning and the conscience of the state amid corruption, ?:2 he
Xenophobia, human rights abuses, political violence, and oppression,
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hurch certainly has not responded St}:"“gly cnough. Tt seem, © m
C . . 2 e e
: oot can ameliorate the pain, sufferjy, ] e thy,
African Cf'lrl.stla'ﬂlfy & and h“mlliatim:
caused by injustice.

CONCLUSION

The role of African Christianity in the contemporgry world j w
discussed topic that, unfortunately, has been Mmistepresengeq i Eh .
media. In general, news stories focus on_the phenomenal Browth ¢ e
traditions, insinuating that t.he growt.h is threatening, Regardless’ Aﬂ?sc
now occupies a key place in thf: discourse on gloh ristiap; ,ca
Philip Jenkins and others have Rm‘nte.d out. If t-here has beep, as he says
a paradigm shift in global.Chrlst.w'.mty, then:e 15 no doubt thy, African’
Pentecostal and charismatic tl‘adltlons. are in the heart of ;, Indeeq
African evangelicalism, filled with a spirit of reverse mission, hag Spreaci
the world over, infusing global Christian tradition wich Its Own brapq of
religious creativity, ultimately resulting in the reordering of transnatiop,|
religious and cultural landscapes. The CMErgIng presence, power, and
influence of African immigrant communities in the United States and
Europe has created a space for critical reflection on the role of Africans i
the social and religious transformation of Western metropolises, Unlike
earlier waves of immigration, the new immigrants retain an unsurpassed
ability to use modern communication and to travel, which serves both 1o
expand and strengthen these communities.

NOTES

The issue of failing states becomes more complex in light of recent state-
ments made by the French president in Céte d’Ivoire. During a speech
that could have been copied directly from Mircea Eliade’s The Myth of
Eternal Return, Sarkozy suggested that African backwardness is the result
of a circular notion of time, which generated a preoccupation with _thc
mythical past to the detriment of the progressive future. Sarkozy failed
t note the gratitude that he and others owe to this backwardness,
which has allowed the world to take advantage of African labor and oil

Ieserves.
2. Court sentences Rev. King to death by hanging, <http://www.gamji.com>.
3. Ibid.

' ?rjun Appadurai. Modernity at Large: Cultural Dimensions of Globalizatio
1996): 192,

5; M?' first visic wigh Pastor Adeboye was in 1998; he was leaving from
1ami to Jamaica to inaugurate new churches.
6. Sarup 1996 6,
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Nigel Rapport. “Coming Home tg 5 D

¢ Teéam: A Stud of th
7.0 f Anglo-Saxons in Israel,” ; M Y of the Impy;
course 0 » In erants 1, . SI.IIR
grlj-[gme in a World of Movemens, N, Rapporc a:{; :‘"gy Perceptions
(New York: Berg, 1998): 79, +AWsOn (egs),
or Sunday Adelaja. It is Easy Ministries, <http: "
> E;::tact/fricnds/sunday.php>. tpi/ /WWW.lt-ls-easy‘o,gI
Current figures from KICC websie, <http://ww.kiCC otguls
l?)' “How Ashimolowo Landed in Trouble,” OnlineNjge, Bue.

Nigeria,com,

www.onlinenigeria.com/ linkS/AShim°l°‘”°3dv.asp?blurb=638> <heep:yy

11. Ibid, 1. o

12. On June 8, 2008, Sal:a.h Palu.l in
Assembly of God that it was Bishe
that did the trick. Jessica Fargen, “Sarah Palin witchcrafy
and no fire.” Boston Herald, September 26, 2008,

13. Sarah Palin and Thomas Muthee, “The
Wiccheraft.” Boston Herald (September

14. www.nation.co.ke/NEWS/1058/
worldviews/articles-1057181.

dicated i , speech 4

t th, 3
p Thomas Muthee of ° Waila

Kcnya's pnyﬂ
flap all smoke

20, 2000).
4870 l4www.dailymail.co.uk/ new/
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cuaPTER 9

GENDERED
MIGRATIONS: AFRICAN

[IDENTITIES AND
GLOBALIZATION

ANTHONIA C. KALU

Independence in Africa brought with it a sense of national liberati
and, to a certain extent, a false sense of nationalism that encouraged ind
vidual aspirations without the consequent rights. Communal and ind
vidual hopefulness, once raised by the expected changes from nation:
self-rule, implied that Africans would be free to determine the term
of the continent’s progress resulting from positive human infrastruc
tural advancement. However, it was soon clear that aspects of nationa
consolidations that created postindependence policies were constructec
on fragile foundations. This situation made transformation from the
drudgeries of precolonial and colonial conditions of misery, poverty, and
marginality difficult to achieve. Consequently, for most African women,
this meant that education did not always predict personal advancement.
The immediate result was the continuing legacies of gender inequiy,
especially among western-educated postindependcnce African elites,

whose emergence promised new and global frondiers. '
Fre‘-lufrntly in the new dispensation, a western-type cducagon F(:ir
fican women provided opportunitics for marriage to wes_tc.tm-e uc:.ited
African men for whom the compulsion to westcrn-bascd.ehnsm rgqulrr;
the exclusion of women in the new nation-building PFOJC‘;" D u;ll TE i:
colonial period, most educational curricula tafgcmdti‘:iﬁg:;:is ingdxc

Home Economics, and often discouraged them from



