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PENTECOSTALISM AS SUFFERING
: Hous
CHURCHES IN CHINA (1949-2012) -

CONNIE AU"

Background of Chinese House Churches

In the nineteenth a_nd the early twentieth centuries, China was re-
garded as the ‘darling of mission’ as far as western missionaries
were concerned. Soon after the Chinese empite was forced to open
treaty ports and offer settlements to western countries, thousands
of missionaries of all denominations were sent to China. No matter
how much missionaries had sacrificed for the Chinese millions and
their contribution to modernization and to humanitarian improve-
ment in China, Christianity was stigmatized as a subtle force of
western imperialism. The Boxer Uprising in 1900 and the Anti-
Christian Movement in the 1920s demonstrated utter hatred against
missionaries through verbal and physical violence assisted by gov-
ernmental back-up. The latter campaign was even fueled by the
communist power in China, assisted by the Union of Soviet Social-
ist Republics (USSR).

Some Chinese Christians had resented being controlled by west-
ern missions and became independent. They founded indigenous

* Connie Au (PhD, University of Birmingham) is a part-time lecturer in west-
ern church histor(}lr3 and an associate researcher of the Divinity School of the Chi-

Iversi She is the Project Officer (Ecumenical For-
T e o o g Chrst ]coordinating two ecumenical

i Kong Christian Council,
S e dojgults. She is also a member of Echos, the You'}c)h
Commission of the Wotld Council of Chutches. Her doctoral .th\;s.mfvgssf;k-
lished as Grassroots Unity in the Charismatic Renewal (Eugene, OR: Wip s

2011).
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ALy ]
tiomglut;n:rs;sjn]z the turmoil of civil war._Eventually, the Nationy,
ist‘: Iieaded by Jiang Jieshi retreated to Taiwan and the Communig,

to power. The People’s Republic of Cy;.
led by Mao izg"gf ((:)agtlzberpl, 1949; but beforehand, many bu};;.
nessmen and Christians had already fled to Hong Kpng and othey
countries as they had predicted .that oppressive political CamPaigns
against capitalism and Christianity would soon happen. It did no

take long for their prediction to come true. |
To regulate Protestant and Catholic Christianity effectively, the

communists established the National Committee of Three-Self Pat.
riotic Movement of the Protestant Chutches (National TSPM) in
1954 and the Catholic Patriotic Association in 1957, Those
Protestants and Catholics who could not align themselves with the
official churches went underground. Although most of the house
churches were developed from indigenous churches whose practic-
es were in line with Pentecostalism, some do not follow this trend.
No matter whether the house churches are Pentecostal, non-
Pentecostal or Catholic, they are all illegal and face the risk of per-

secution for their faith.
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The Birth of the Unfriendly Twins: Three-Self and House
Churches

ghe.atbeisrn of the communists did not give birth to the Three-Self
atriotic Movement immediately after 1949; rather it was formed
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h a gradual process. Being inspireq 1, .

) a manifesto ca.lled “The Pathways for Ching tistiag leadey,
Contribute to the Estabhshmgnt c:f the New Chjn;,c Churcheg to
Jled the ‘Tbre&Self Declaration’, .The Communjsgg :n 1950, also
Gonaty terminology to develop their own politica] 4 eSedd the mjs.
0s€ it ol churches. In§tead. ot ShOWing love and lg :1 o -
churches should bear Flus ?ttltude to the party, The DY Iy o God,
sructed churches, stating, Updcr the leadershjp of theec araton in.
the church must r€j ect 1mp§r1ahsm, feudalism, il bureioverr}mem,
iralism 5O that they can diligently participate in the buillldciratlc cap-
indepeﬂde ng of an

nt, democtatic, peaceful, united, angd affluent new Chjpy2
y
e W Ching’;

d of churches
to clearly identify the evil of imperialism in Chy
about the fact that Christianity was used by imper?allril:’ to km_)w
out the influence .Of @periﬁsm within Christianity m, ;0 drive
alert of any conspiracies of impetialism, especially A;n:ic to.be
perialism, using religion as a way to develop dissident pow:rn .

The Declaration was first signed by more
leaders but many others disagreed with 1}; and kegtl,‘ls[illef:cr?m?mCh
litical pressure. It was signed by 320,000 people between ﬁirl -
1950 and December 1951. On September 23, 1950, the ov%uSt
ment’s official newspaper, Pegple’s Daily (Renmin Riba;) ann%)uncr:é
that through signing the Declaration, ‘all religious bclicx;ers obtain a
new direction. It is only by following this ditection that the religious
sector can develop its own normal religious business.”

The antagonism against the ‘American imperialism’ was fueled
by the outbreak of the Korean War in 1950. The policy of ‘resisting
the United States and aiding Korea’ was applied not only to the War
itself, but to churches. In April 1951, the State Administration of

L chlen;ts:} zl;;mamzanon: Zhong Guo Ji Du Jiao Zai Xin Zhong Guo Jian She Zhong
- ?Quoted in Deng Zhaoming, The Vicissitudes of the Three-Self Patriotic Movement
in the 79?' Q; and Its Predicament Today (Hong Kong: Christian Study Centre on Chi-
ﬂcse3 Rchgxgn and Culture, 1997), p. 11.

i bA History of Wen{bou Churches (Wen Zhon Di Qu Jiao Hui Shi), p. 101. Since
tia]i ook was published for internal use of chutches in Wenzhou with confiden-
bootlf’ the author, publisher, year, and city of publication are not provided in the

* A History of Wenzpou Churches, pp. 102-103.
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. ing to discuss Christian or -

RCHE_Zi?US :gm;«iaic}sil:si?ii?lg was attended by church lead:t::)gi
receiving i:cludjng Ni Tuosheng (\?Vatqhman Nee, 1 90315 )
all rcgionsf' the Little Flock, and Jing Dianying (1890-1957), o, )
founder 0 Family. The meeting decla.rec‘l, fUnder ic leadership i
of the Jesuf entral government, imperialism which hag in"aded
the people’s lc »s culture for more than a century must be g
1 thor PCOP'C itemallv, and completely terminated’. To achi
l.‘»_ thomuihj-‘ ’mceu'ng formed the Preparatory Committee of g
this gml i M:en'ca and Aiding Korea Three-Self Reform MOVemmt
Rcsxstfng z ChziStianimi It decided that churches Fhat - ey
?\;(;dhl;ilsesponsofshiés should register and achieve selﬂsupp(m

Wld,;.om fkhg;‘t all ‘counter-revolutionary’ and ‘imPcﬁﬁlist’ churcheg
d,o,;u;ﬁ the Committee launched an Appealing Movemen
the whole country. Wu justified this ?.cuon with Mattlzew '23., which
was about Jesus criticizing the Phans?es and s_cnl7>es. Missionarie
like F.W. Price of the Church of Christ of Cl.un.a and E.H. Lock.
wood of the Young Men’s Christian Assocxauqn (YMCA)' were
publicly accused of working as spies for—thc United States in the
name of mission. Chinese church leaders like Cben Wgnyuan of the
Chinese Methodist Church, general secretary Liang Xiaocuo of ﬂu
Chinese Young Men’s Christian Association, and the renm'vned in-
dependent preacher, Gu Renen, were condemned as making cor-
nection with American missions. They were rebuked as ‘Amc:;ncan
imperialists’ and the ‘running dogs of American impcrialésm". By
the end of 1951, there were 108 public accusatory assemblies in the

* Quoted in Zhaoming, The Vicissitudes, p. 12. Chinese quatl'lzanJ;’ ZZI‘;’?
Guo Ji Du Jiav Kang Mei Yun Qiao San Zi Ge Xin Yun Dong Cou Bi Hui Wer Yun 11l
¢ Zhaoming, The Vidssitudes, p. 13. , h of the
" F.W. Price was ordained as a missionary of the Presbyterian Chutg heas
United States in 1923, He was the principal of the Nanking Theological S¢ at the
until 1952, He was closely related to Jiang Jieshi and his wife and 'workc k over,
Church of Chist in China from 1948 1o 1950. Since the communists 100k
Price and his wife were under persecution for three years and cxPcuedl{nscafCh
Frank (Francis) Wilson Price Collection at the George C. Marshall %m
Foundation, <htrp; / /marshallfoundation.org/library/documents/Price-
Wﬂgoq.pdf? (accessed May 16, 2012) - Korea®
, Lu Jianping, ‘China’s Christianity Appealing Movements during the3 (124
War', TuwentyFirst Contury Bimonshis 15 ooy By O At o e | 1233

Pt

&

.

Penteca.rtall}
mas§ Ufferin,
2 77

e country.” To enforce communist o
:;ﬁlorlch leaders were required to attende dtllll?t%‘u“'lthin Churches,
classes SO that they \yould. understand the politica EF-Se{P learn;
self-critical ab.out their political position, Sttuation ang 1,

Since foreign SUppoft was cut off ang c

rested, many Chutj:lzhes and Christians o
hools and hospitals, were either control
;f)vemmem- Those Chx:istiatn schools thate\:e?; :llllz;::v:: by tl}e
were managed by communist memberg appointed by g, o
ment and had to teach dialectical materialism, hiStoricZJ m:tg?va.
and the new democracy. By 1953 Chyrist;
ished, including theological training. Many Bible colleges were
forced to merge together, and Christian publishers were monitored
by the government. All their publications were censored and those
considered to be pro-American and anti-Soviet Union were de-
stroyed. The Three-Self Steering Committee also teinterpreted the
Bible according to communist ideology. Missionaries wete forced to
leave the country, and by the end of the 1950s, fewer than five mis-
sionaries remained in China."

In 1954, the Chinese Christian Three-Self Patriotic Movement
Committee was formed." Since denominational churches were de-
prived of foreign support, they were forced to incorporate into the
Three-Self system. Churches that had been independent from mis-
sionary support before 1949 and had implemented the missionary
version of ‘three-self’ refused to be part of the system. They con-
demned the Three-Self churches as ‘Babylon’ and ‘the whore’ since
their ministers were appointed by the atheistic government.”
Among the religious dissidents, Wang Mingdao (1900-1991) was the
most prominent person rebuking the system. He and his wife were
arrested after his final sermon, entitled as “The Son of Man Is Be-
trayed into the Hands of Sinners’, on August 7, 1955, He was sen-
tenced to a fifteen-year imprisonment but later was given life im-

hmc.h leaders were ar.
fgamzatiogs, includ;

?oleq I'g:togl of Wenzhou Churches, pp. 103(;1{)37.
istory of Wenghou Churches, pp. 106- A o Yun

11 ChincseD’ch:manizzadon: Zbong Guo ]t Di ]lﬂﬂ San Zi Oi Giio YW

Yun Fly;, oo in Moderst Chino (NEW

* Lian Xi, Redeemed by Fire: The Rise of Popular Christiantty !

Haven: Yale Unjversitw Pracs 2010). po. 206, 212
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7 cleased at the 48€ of ?;ghty. His co-wg
was 1 was also arrested.

Lin anﬂg“‘i;l and charismatic churches Were |,
_Some churches t.hat‘tried to incofldet
Self system insntguonauy and torg:;‘

, Three-
rate themselves int0 j?:ology doctrinally soon disappeareq, Mig,

low the CF’mn?u;J:;ing healing, exorcism, cila?cing, and singjy scﬁ
lous practices /f ondemned as ‘depressive’, deading people ¢ it
irual s008 S cing 2 pessimistic, world-denying, ang escapiy
itual gJoomiJ g;g unhealthy to the contemporary society, The,
sentiment, the end time and imminent Sf:cond coming of Jesug
teachings ('md as ‘hYPcr—POﬁtinil: hyper-national, hyper—woﬂd, ang
were (Em'j%emthou h they did not receive any foreign Suppo

unrealistic’. 5 ns from Christian landlords and Capitalis:st’

lied on donatio ]
;h};};hrefoi the communists meant that they approved of fCUdaﬁsm,

tic capitalism, and imperialism. |
bur';?:;cﬁader Ic))f the True Jesus Church, Isaac Wei, son of g,

founder, Paul Wei, was arrested and disapllaseared in 1957. The “Spir-
itual Gifts Society’ was setiously attacked. \X/atcl}n'lan Nee was 4.
cested in 1952 based on the charge of organ.lzmg- a ‘counter.
revolutionary cooperation’ and was sentenc;ed. to Imprisonment for
fifteen years in 1956. As he was severely ill in prison, he was f.
leased in Aptil 1972 but passed away in less than two months." The
Jesus Family was ‘teformed’ by a working team sent by the Prepar-
tory Committee of the Resisting Ametica and Aiding Korea Three-
Self Reform Movement for four months. In 1952, their leader, Jing
Dianying, was accused of collaboration with the Japanese during the
occupation in the Second World War and of working with the Brit-
ish and Americans to oppose communism.'” These indigenous Pen-
tecostal churches did not reappear in the country after 1976. They
were oppressed not only by communist atheists but also by adher-
ents of the TSPM. The incidents of betrayal in that period sowed

they i

¥ Zhaoming, The Vidissityds
ing, ) Pp. 46-47,
:: Zhaonyng, The Vicssitudes, pp. 36-37
. %l}:aomyng, The Victssitudes, pp. 36-37.
20/ s si) |
s ming, The Visissitudes, pp. 38-41; A History of Wenzhou Chutt ¥
" 2 : ;  dn 2
Deng Lhaommg, Indigenous Chinese Pentecostal Denominations’s g

lan Anderson and F, L e Pt
of Christianity in 457, g;(?ggd:rlgggn&eis})ifﬂkﬂ. and Pentecostal: The Charismafit <
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seeds of mistrust between the Three-S
i’eand even today, they have not beep c(,;gl:?e?yti’: house ghurch-
From the 1950s to the 19705, the communisgy ]aumo;ed.
of polidcal movements, and ch{isﬁans Wete one of threlc eq 2 Serieg
of pohncal attack..ln thC AﬂU-nght MOVement i 1957?;9“1 targets
identified as the ‘right-wing’ and had to pe re-educated, | they were

Leap Forward Movement in 1958, they were Conder;‘ril-cldnat;hteh G(reat
€ ex-

iting class’ who helped the ca italists
};g; wfrk. Under the leadership cl:f the Tg;?\l?::n?fﬁrtﬁ dO'la-
ings were converte-d into .factories as a way to support theC iy
ment’s scheme of increasing production. Churcheg in the Sgovern~
gion were .merzgoed into a f§w Fhurches to save expcnsesa;fi rte~
achieve ‘unity’.” All denominations were eliminated and chygeh .
used the same form of liturgy in their services, Regarding this ‘cci
menical achievement” in 1958, the official Christign petiodical Tigy
Feng said:

The Western chutrches had called for ‘collaboration’ and ‘unity’

for forty years but achieved nothing, We surpassed them within

a short time (three days only). What we Chinese Chtistians have

been hoping for in the last forty years has been realized in this

generation ... This is indeed ‘one day as twenty years!*

In Henan province, officials announced ‘15 Nog’ against Chris-
tans in 1959: 1. No preaching outside the church building; 2. No
prayers for healing; 3. No exploitation; 4. No discrimination 2nd
harassment against women; 5. No illegal meetings; 6. No hindrance
of production; 7. No wandering; 8. No membership of teenagers
and children under 18 years old; 9. No protection for landlords; 10.
No attack against socialism and collective economy; 11, No rumors
and pessimistic countet-revolutionary propaganda; 12. No setup of
churches and house meetings; 13. No private ordination; 14. No

18 Zhaoming, ‘Indigenous Chinese Pentecostal Denominations’, pp- 442-43.

*” The movement identified five types of people who were a threat to lthe asxfd
tC}ilety, including landlotds, rich farmers, counter-revolutionists, bad people,

¢ tight-wing, They were called the ‘black five’. ,

* For exagmple,ythe number of churches in Shanghai decreased ffmn(: 1{‘:“;"3%
Guangzhou, from 52 to 1; Beijing, from 66 to 4. The number 0 pecprM{bW
tendance for Sunday services decreased drastically. See A History
Churches, p. 114,

?' Quoted in Zhaoming, The Vicssitudes, p- 97.
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g0 The Man 1 0% v _—
- and the Party’s POLEYs 15. Ng o,
from 1966 to 1976, T°fmr§ekr‘
o - seified because Christianity tepres
miliagion ¥ "~ and theism which were condemneg s g
e Rev - but some of them took the OPPOTtug,
’ej hcﬂ-ljng’ a_nd heavcn. Many Chnsn Sto
bout the goSP> f baptism i 208 5
preach in houses, and cases of baptism in the §pip
WO ently happened: SO of the PErSECULOrs convery
psing 00T T el message 3nd personalexpe
Ch}:’::;m “They changcd from a persecutor to protector for Chas
of healing: ==~ hipping in houses. "
b en they were worsnipP &
tians \xt:;:e t:h vears, the legal Three-Self churches stopped puble
In " house churches were the only fory of
¢ remained active and growing. In 19%
one of the members of the Gang of Four and 4,
expected successor of Mao Zedong, sent a decree to all proving,
and counties to kill all Christians. But soon afterv{ards, he was g.
rested with the other three Gang meﬁ‘}be‘s’ Jiang Qing (Mao’s wife),
Yizo Wenyun.” The government was subse.

Zhang Cungiao, and .
s y reformists led by Deng Xiaoping who allowe

quently controlled b A
ublic worship and returned church buildings and land to congreg.

tions. Church leaders and Christians were released, including Wang
Mingdao. The TSPM resumed its work under the leadership of
Ding Guangxun (or K.H. Ting, 1915-2012), a fotmer Anglicn
bishop and president of Nanjing Theological Seminary since 195
He founded the China Christian Council (CCC) to deal with ‘pasto-
ral work’ such as printing the Bible and hymn books and training
ministers.” Nowadays, TSPM and CCC, called the ‘two associ

fusion of € ;
b3 severnt) -

Christianity tha

# Zhang Yinan, Sixty Years of Chinese House Churches (Zhor, Guo Jia Tirg Jim
Hui Lin Shi Nian) (Hong Kong: If{eviva.l Chinese MinistriEas Infetnation 2010)
f;'a:' Tﬂe author was followed and investigated by the police for nine years 2
CVen't:L? alTCtmg materials and interviewing house church lea

2y }R‘: as sentenced to imptisonment for two years in 2003.

B Hu;’:;";? b Fir,pp. 208-209.

en
5 Xi, Redeemed by éfzup.cg;”&bﬁ’ BSk

ders for this pook. He .

B

Pentecostjion, a§, Uffering 8}

ions’ (lang hui) in short, ate monitoged he
Sf Religious Affairs and Ministry of C?:i'ilbg\ft? i Sgte Admimsmdoﬂ
Although the government has been morea;rs,
the 1980s, house churches remain illegal and &I: 0 10 religions since
ended. They refuse_ to register as a Three-Self c‘:f sutfering hag no;
faith, based on their understandings of the Bily urch because thejy
mise with the Threg-Self rules. For instance the’ cannot compyo.
hibits cross-provincial evangelistic activities, bstgzvemmcm L
believe qlat pregchmg the gospel to the end :)f th ouse .Chu’d’es
cal teaching which they have to follow. They re o b i a bib
prohibits Christians from preaching to children a:i]s " he law whicy
cighteen and connecting with foreign Christian o eenagers under
feel offended by the regulations which only auowrtghamzauoﬂs_ They
preaching li‘ccnse to preach and grant the aumoﬁ‘t);c who have 3
Administration of Religious Affairs to appoint minist ° fthe State
ticular cl'fl‘ut;-lch.zlj1 They believe that these rules violate tﬁisrn(i)srsizgg
nature of the church and hinder Christi ;
Commission. Hitny B ﬁﬂﬁlhng £ Great
Most of the house churches in China share the common visi
of mission and principles as the followers of Christ, but the le:’r]:lml}
persecution that they bear as the cost of their vision varies fm?n
region to region. It depends on the attitudes of the local govern-
ment towards house churches. Economic and geographical factors
can also affect their attitude. The following explins two extreme
cases: He.nan a.nd Wenzhpu. They are one of the poorest and rich-
est areas in China respectively and reflect the contrasting harsh and
gentle treatment meted out to house churches.

2 “Articles of the National Committee of Three-Self Patriotic Movement of
the Protestant Churches’, <http://www.ccctspm.org/quanguolianghui/zhang
cheng_sanzi.html> (accessed May 16, 2012). The Catholic churches in China are
managed by the Chinese Catholic Patriotic Association and the Bishops’ Confet-
ence of Catholic Church in China, which is called ‘one association, one confer-

ence’ (yi hui yi tuan). They are also monitored by the State Administration of
“Articles of the Chinese Catho-

Religious Affairs and Ministry of Civil Affairs. See

fig Ch}lrch in China’ and “Articles of the Bishops® Conference of Catholic Chuzch

i C'?'hma’, <http:/ /www.chinacatholic.cn/ index.php/ yhyt/zczd/ 400-tianzhujiao-

zhujiaotuan-zhangcheng> and <http:// www.chinacatholic.cn/ index.php/yhyt/

zczd/399-zhongguo-tianzhujiao-aiguohui-zhangcheng> (accessed Mﬂ)’ 16,2012)
%7 <http:/ /www.chinaaid.net/2006/07/ 7.heml> (accessed Apil 27, 2012).
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burban Hous€ Churches

' . i the east of China. Accorg;
Henan is an inland .p ﬁﬁf:d?m Bureau of Statistics of - - ﬂ.’e
census launched by est population. Of the Chineg, pr? i

» Ja‘rg

nan has the third . 287, . .
120'1 " I_;“:02% is from Henan, 94,023,567 in total " It is ope of o
ation, 7. hina, Most of the people are farmer ang g

oorest provinces iﬂ. the unhvyeieni .
. come. Due to the YEIENIC equipm,
their blood for extra i ol e been infected by d]:n;{%;

od transmission, many peo] . . ]
\l:ilfus. Henan is therefore notorious for its “AIDS villages’, Churches
provide support to the AIDS patients and take care of hungyeg, of

o have been affected by the fatal virus.?” Since farm
fa?inhz?zxd to pay for medication, thf.: last problem tha.t they w:;:
to have is disease. If one member gets ill, the whole family wjj o,
lapse. In this difficult circumstance, heal.mg is good news, anq peo.
ple become Christians because of Fhe m.1racles thaF hjappen t0 thep
or to their family members.” This S<_3C1_211 hadehlP_ lnd.irectly con.
tributes to the prominence of the Christian population in the proy.
ince and the whole country.

Henan has been the cradle of Christianity in China. Hudsog Tay-
lor of the China Inland Mission started his mission in this province
in 1883.”" He established churches with local Chinese, including L4
Yian, Ma Cuansheng, Sung Fun, Bo Cunshen, and their wives. Bap.
tists, Lutherans, Presbytetians, Wesleyans, Anglicans, Seventh Day
Adventists, and Assemblies of God also launched missions in the
province until 1949.% In the last 63 years of the communist regimne,
Henan is also the home of three major networks of house churches:
China Gospel Fellowship (also called Tanghe Fellowship) led by
Shen Yiping; Fang Cheng Fellowship led by Zhang Rongliang; and
the Botn-again (also called Word of Life Movement) led by Xi

Henan: Su

% The largest population is in Guangdong, 104,303,132 (7.79%) and the se-
cond largest is in Shandong 95,793,065 (7.15%). <http://www.stats.gov-ct/
wasd0/gjtji_detail jspsearchword=0%C8%CBY%BE%DAY%C6%D5%B2%ES%B
;{0)/;12))6%B5%D8%C7%F8&channeh'd=6697&record:2> (accessed  Aprl .
» Zheng Cun Qiao, Why Is Henan a Christian Province but El of Viions e8!
(Hoar;g Kong: Alliance Bible Seminary, 2006), pp. 20-21.

; gjao, W]:_?)/ Is Henan a Christian Province, p. 14.

. Yman, Ry ixty Years of Chinese House Churches, p. 1.

inan, Sixty Years of Chinese House Churches, p. L

r
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e. Another large network is Jocaeq : _

et e L
Zhaog Ronghens i segried s e g

ers of house chu_rchf:s in Chm?“ He was secreq tpro?unent lead.
and became a brigadier of a rail-bujlding (e, o}f a 1?
ors. As he was categorized as a ‘poor farmep
he Was promoted to be a chief leader of workers aﬂs ngemmmgss
In 1970, he made a VOW to become a communis; Vice-Secretary,
lieved that the eternal life taught by Christianigy wasmembftr and be.
socialism. U.nformnate.ly, his Christian identity yygs f‘(::::]séStem with
was caught in an evemng prayet meeting. He ywaq ent s Wh.er? he
classes to be bralqwashed by police and secutity guarq 0 religious
to abandon his faith. Duting this trial, he ygg encour. Se?ins f o
elderly Christians, presbyters, and deacons of churchzf £ e
mer China Inland Mission which had joined the TSPM0 bthe for
also betrayed him. They reported to the police aboyt ’hisuIl ey
meetings and contacting other persecuted Christian leaders, 1, .
detained in 1974 and sentenced for seven years of imprisor.lm:n‘tvfis
1976 due to his so-called ‘counter—rcvolutionary crime’ After thlz
Cultural Revolution, he was vindicated by the reformists and was
released in 1980, but he was not excited about it since he consid-
ered prisons and labor camps as his Bible colleges. As he answered
a British pastor’s question about his theological training in 1985, he
said, Prisons are the Bible colleges for house church pastors. Secu-
ity guards ate our teachers. Whips and truncheons are teaching
tools. We experience God’s presence in prisons more than in a
comfortable classroom of a Bible school,™

s During the Land Reformation in the 1950s, the communist government
categorized people in villages into five classes. First, there were landlords who
owned land and employed workers to work for them. This class was condemned
as the enemy of the whole country. Second, rich farmers, who had land and em-
Ployed workers to work for them, but they also worked on the farm. Third, mid-
dle-class farmers, who had land for self-supply and only employed temporary
wotkets. There were three types of middle-class farmers: rich middle-class, upper
Inlddlc-class, and lower middle-class. Fourth, poor farmers, who did not haYe
much land and worked for others for a living. Fifth, employed farmers, who dd
not have any Jand and totally relied on employment for a living. They ;”m,,zf
IBri’a}OI supportters of communism. <http:// zh.wikipedia.org/ zh-tw/ %ES%B4

/055% 86%9C> (accessed May 14, 2012).
% Yinan, Sixty Years of Chinese House Charches, pp. 33-37.
Yinan, Sixty Years of Chinese House Churches, p. 46.
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immediately rejoined some ¢,

After being re:f::i(,i hbeylthe revival when he saw ma;rc;lgsin
Henan and e e revival was also spread by some forpy Yoty
people l'm:icj) :;c;us Pentecostal churches. An eldetly Womap, e,
bers of ﬂ;‘j articipated in Jesus 'F.amlly beforc 1949. She talkg;
Oirong, | ﬁ[lale d with the Holy Spirit and m}iéracles and engy,
about being h the gospel bravely.” Some zealoyg 8

cople to preac g : 0
young p P and women, were dedicated to evangelig,
nﬁmsters,dbf;i}:::z:mdcs’. They adhered to ‘preaching witl, m Ou:;:d
“;'cctaccl"::rlllg with blood, preaching with pens, preaching unce,g, -
fo Jetusalem as there was nothmg that they desired m.the Worlg
Gao Guofu was the most prominent youth preacher in ¢he eaty
1980s and was sentenced to serve in X}hua Labour Camp 45, resiy
of his evangelistic work.” Unsurprisingly, the rlum'ber of hoyg,
church members grew rapidly. According to the statistics i 198,
there were 18,361 members in 46 Thn;;a-Self churches ang over
100,000 in house chutches in Fangcheng.™ Nevertheless, Zhang s
felt that he and his church had not fulfilled the command of the
Great Commission, so he otganized the ‘Gospel Month’ in 1994,
He encouraged his members to fast and commit themselyes g,
preach the gospel in a particular village. The church provided tracts,
videos, Bibles, and books for them to introduce the gospel to vil
lagers, but they also believed in the use of spiritual gifts, which is
stated in the creed endorsed by leaders of the house church net-
works in Henan.” Some of them preached in public, which was il
gal, and were persecuted by the local authorities. The persecutors
got sick or died immediately and the evangelists prayed for their
forgiveness and recovery. The miracles that people experienced and
witnessed convinced them of the living God, and they were con-
verted.’ As the community was growing, Fangcheng Fellowship has
become the mother church of thousands of churches in the whole
country, claiming more than ten million members,

»
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though the practice of spiritys] gif

Fanleheng Fellowship, it did not emia:iztag l?e.en ©Ommop jy
Dennis Balcombe preac%led {lbcfut it in the 19801:m cbaptlsm unti]
El Centto, Southern Cahfor'ma in 1945, byt he belicy Was borq i
porn for China. He felt this calling 4 sixteen ang ;S that he gy
Kong in 1969.4 .Hc founded the Revival Chutch i th: nt lto Ho

a mission to China has been the main vision of i ol Cohony, and
rered China for th.e .ﬁrst time in 1978 when the Counurc . He en-
for foreigners to Visit again after almost thirty years © Eyoc\:lals Open
requested that he preach for ten hours 5 day for about tyg :,adle{rs
Eight hundred leaders representing ahoyt 100,000 house chee s.
Christians gathered inside and outside 5 small toom to heg urdih
message of the baptism in the Holy Spitit. Some of them twere
laughing, ctying, and speaking in tongues, but some senior Chrisf
tians had never seen such teactions in the Spirit, having been tolq
by missionaries about the cessation of spititual gifts, and they were
skeptical about what was happening,* They wete also concerned
about the suffering that members had borne for the church and
would not want them to be misguided by cults and wrong teach-
ing.”* But their doubts could not extinguish the hunger for revival;
the leaders of Fangcheng invited Balcombe to preach all over the
country about Spirit baptism, Many Christians were empowered by
the experience and prepared to preach the gospel.

To avoid being seen by the police, Balcombe sometimes pre-
tended to be a dead corpse lying in a cart to be taken to burial, or he
laid in 2 coffin and the local Christians took him into the village to
preach.* However, as his work became more influential, the police
began to inspect his activities in Henan. In 1990, Zhang was im-
prisoned for one year and two months because of inviting foreign-
ers to preach. After his release, he sent a young woman, Lii Xia-
omin, to preach in churches. She was caught by the police, but was
eager to have a taste of prison like other experienced preachers. As
she was in the prisoners’ room, she began to sing in the Spirit, Tn

_*! Dennis Balcombe, One Journey, One Nation: Autobiography of Dennis Baleombe,
Missionary o China (Chambersburg: eGenCo. LLC, 2011), p. 1.
*2 Balcombe, One Journey, One Natian, p. 156.
ﬁgﬂcom?c, One Journey, One Nalion,cfz 161'1 o
nan, Sixty Years of Chinese House Churches, p. 48. o= i
** <hep:// w?vw.yout{lbc.com/watch?featurFPlﬂY“—“nbcddCd&“ sk
FRYk> (accessed May 15, 2012).
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. in difficult time, we
re tested; 10 diffs ) Brow,,
W;cadays and was guijd by the Splflt to cohe Was

entecostaly, o
v as S X
difficult time, Wiring g7

. Fellowship, Henan), Chang Xiane:

n, : g Xian
](?ckcd up fOTS}:‘; has written more than a thousand SOngs Doy, @:ng unlii (representative of other housgld(lFuYang Church)
eight sONgs: Linto S0 of Canaatt and are sung all oye, Chi “’hich 6 1998.”" In the following vear, 36 leade urches) on Novc’ma:d
were collecte blnvisi.tc d Fangchen with seven other fore; eiﬂa;o I lzar,gﬁ group Was quickly found by the POlitcseg?rT,c-md again, by, thcxi
: i?i;ialcN‘:n\:’ Year. They wete discovered by the police ans at th, Chinese Yuan and their mobile phones - Lheir cagh of 100,000

€re confiscateq 52

of socj ‘

r lsoclal order ang sent g

Sie eased, he was invited ¢
On Overseas, by, the secy

Their arrest became internationg) . Wege
reported by the Voice of Ameticy Do S ang
cned about the case and the Ameticaudc“‘
d with the Chinese Ministries of n

7hang was charged with interruption
Jabor camp for three years, After being
¢peak about the house churches and mis
rity office refused to issue him a passpo

detained for six days.
within a few days was
Bill Clinton was conce

. Chi otiate o . tt, 50 he appy;
oo 1;1 Chmadﬂ;i co-workers were released after two For document with another name. He SuCCes’SfuuY t:g? l;eg o
ffairs. Zhang 208 2= © e - Weck inese Chiristian cled to Chic
Qac police realized that the incident had caught internationy] .. * for a Chinese conference, went on 5 ago

- nal atrey ded ical meetings i Pilgrimage t0 Jeruss.
i R - Jem, attended ecumenical meetings in Ho . 52
tion, Balcombe was strongly crmmz.edh‘; Y th~e 1V1ce Cl’}alrpers()n of | teralia, Singapore, and Egypt.” However }zgvlzong, and visited Aus.
the National TSPM, Han Wenzao, in his atticle published iy T, » he was arrested in 2004 fop

Feng in 1994."" The govemment.also smaulled s V_isa for seye counterfeiting travel documents and was sentence
years from 1995, but his church in I-'Iot.’lg Kong continued tq send
thousands of Bibles to Chinese Christians a'.nd organized miggioy
trips to the mainland.® He founded the Revival Chinese Ministyie
International to serve house churches in 1997. Its branches in Ay,
tralia and Germany work for the same goal.”

Zhang is not only concerned about evangelism and being fille
with the Spirit but also unity with other house church networks g

- . d fo
half years of imprisonment. The patliament of the Eurro;e:ae: I?rfo;

demanded his immediate release in 2006, but this

August 31, 2011. During his imprisonment, he su’?f:xlczc? gf;n;i l;m

tes and was sent to Xinmi County People’s Hospial from Sepren.

ber 9, 2005 to January 23, 2006. His hands and feet wete locked u

on the sick bed.”* p
House churches in Henan represent the growth of Christianity

among the poor, who have been exploited by local officers political-

he sees that unity is the foundation of revival.”’ In 1996, he invited
leaders of the four major networks to discuss this matter. They con-
tinued to meet once a year and invited ministers from other prov-
inces and Taiwan to speak at their meetings. In 1998, they gathered
together in the north of China to draft A Declaration of Faith of Ch-
nese House Churches, stating their understandings of the Bible, the
Trinity, Christology, soteriology, pneumatology, ecclesiology, and
eschatology. They were hoping that by announcing their commof
faith to the government and churches inside and outside of the
country, people would not consider them as cults. It was signed by
Chen Yiping (Tanghe Church, Henan), Zhang Rongliang (Fa%8

ly, economically, and medically. Through the preaching of a mighty

God, hope of eternity, and the concrete experience of miracles,

Christianity has been a source of self-empowerment to the op-

pressed. Because of their humble social and economic context,
Christians in Henan have painfully botne any persecution and op-
pression imposed by the security office and religious bureau with-
out questioning the legitimacy of these unreasonable actions. How-
ever, what happens in Henan does not represent the cixmmspmges
in all other provinces and regions. Especially in 2 wealthy city like
Wenzhou, Christians of the house chutches have mote barganing

* Yinan, Sixty Years of Chinese House Churches, B 5l

¥ Yinan, § ixcty Years of Chinese House Ch PP * Yinan, Six ; 55-36.
’ h . 53-54. Yinan, § Y € House Churches, pp-
4 Balcombe, One ]oumey, One Natz’oi:, p.”fcsff’ ’ ixty Years of Chinese |10

; i % Yinan, Sixty Years of Chinese House Churches, P- 3. / pgrww.China
i ;"Olghttp:/ /temi.wordpress.com/ about-rcmi/what-we-do/ > (accessed May % News ré;grt of C{hina Aid Association, July 2006, 52:3./1{* e
"5 ‘T%;c Creed of Ytﬂ"-"y‘ glginct/ 2006/07/7.html>; News report of Chiz:ﬂ ;\1?“:::5:52::; Apth 27, 2012)-
ree - , 5 b , X 11> | .
Chinese Howge Cburr(};e.r,?,]rllitfn House Churches in Henan’, Yinan, Sixhy 1, <http:/ /www.chinaaid.net/2011/09/7 h

5\ Yinan, Sixty Years of Chinese House Churches, pp- 136-39.
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wenzhou: Urb2 N
¢ of China, adjacent to t
chzhou‘ is on th;();":;g?;cs economical pﬁvﬂegeshteoEt;st SF"- )
hical ]O;athc aventy major harbors in China, Therez rcny, I
running across the city, p;ovidi‘ng abundan, eﬁ Moy
has three majot railway Systems shing
5 Its outstanding natural water ye,. thy
rovide citizens with easy access to kno“"’l:lc
religions, and culture of the outside World. They can also g
engage in business and ltradmg, especially ‘when the former -
dent, Deng Xiaoping, 1rnple_mented, .the open door’ policy
strategy of ‘letting 2 few get Fxch ﬁrst in the 1980s. Wenzhoy b
ness people responded to this policy before any other parts of g,
country. They invested in s
glasscs: Its shoes, being famous for good quality, have won the o
the title, ‘Shoe Capital’. The commercial success has been recp
nized by the central government by calling it ‘Wenzhou model’
Wenzhou is not only an eminent business center, but alsos
Christian center.®* David Aikman recorded that about ten percen
of the population is Christian, not only business people, but als
government officials.” This expansion of Christianity eatns Wen

than 150 rivers

and agricultur .
motorways, an
and infrastructur¢ p

zhou the title ‘China’s Jerusalem’, where religious freedom seemsto |

be securely guaranteed through the trusting relationship between
the entreprencurs and government officials instead of through the
law. House churches in Wenzhou are registered not as “Three-Self

churches but as ‘places of religious worship’.” These house church- |

es are not oply above ground but are also eye-catching e
churches. Their gigantic buildings marked by a red cross ot top
commodate over a thousand people. Churches openly hold Chst

:: gaf‘;;(gﬂ‘f Wenzhou Churches, pp. 20-21.
aL, Constructing China’s Jerusalem: Christians, Power, and Phatt

temporary Wens) . !
% David 3bou (Stanford: Stanford University Press, 2010), p- . P

hina
0

an, Jesus in Beging: How Christianity Is Traﬂﬂ%””(’;”fs,go 30 b

Changing the G
204 % e Global Balange of Power (Grand Rapids, MI: Monarch Bo

58 . O U

mall businesses such as clothes and e |

P |

Pentecostaspy @ Suffering g
8

mas celebration events and arrange per
Agerss and adults, followed by hugc Eanﬁ);’t‘:‘:gflfh by chﬂdtm, -
migrant workes, bosses, students, governme €3¢ events apreae
and non-Christians alike. Flocking to the samm officials, Chistians
sion caused traffic congestion and the PubliceSChur-Ch on one ocez.
vened.” As most of the affluent buginess 560 lt'»Cur:ty Bx.ucau inter.
are known as ‘Doss Christians’, their i“Cfeasif e ﬁare Cbnsrjans who
hances their political bargaining power.*! g tnancial power .
In 2002, the State Administration of Rel;
prohibited any Sunday school to be held for children under e
cen, but some pastors complained about the ban 1o D‘mm Ger eight-
who was the chairperson of the National TSPM mdgthuanxgn,
Christian Council. Ding accepted their complaint and wr e China
to the Chinese People’s Political Consultative Conferenceo(tg:;]iecner
Although the CPPCC did not reply to Ding’s letter, Wenzhou 0.
tors, with the assistance of business Christians, neg’otiate d wid\pta}:;
government in Beijing and the All-China Federation of Industry
and Commerce. The SARA eventually withdrew the ban? In the
context of China where religious freedom is not protected by law,
materialistic wealth does not necessarily lead to spititual poverty and
secularization as it does in the West; rather, it enables upward social
mobility for elites. They enjoy more privileges in the society; even
though belonging to an ‘llegal’ house church, they are less likely to
be prosecuted. To a large extent, Christianity in Wenzhou is shaped
by ‘boss Christians’, not only because of theit finandal support and
diplomatic influence, but also their spiritual engagements. They re-
gard their business as a way of serving God, which s similar to Max
Weber’s observation of Calvinist Protestants who perceived work-
ing hard as a way to fulfill God’s calling. Some 6c};f them also preach
in services and sponsoft evangelistic resources. The.y endeavor to
achieve a ‘holistic economic-spiritual-moral way of' life’. They con-
sider themselves as integrated into westersl modernity 61160211156—' capt-
talism and Christianity are patts of western civilization.

gious Affairs (SARA)

% A video of a Christmas celebration in 2008 is avmlabled c;&l:n? ;81"5/ i
w. tudou.com/programs/ view/ NTLERLoSDZs/> (accessed May >

60 Nanlai, Constructing China’s Jerusalem, p- 2-

61 Nanlai, Constructing China’s Jernsalen, p- 7.

52 Aikman, Jesus in Beijing, p. 200. -

63 Nanlai, Constructing China's Jerusalem, PP- Ta-ek

6 Nanlai, Constructing China's Jerusalem, - 166.
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Christian foundation developed by the fnw }mners who Perye : the

through all the pnlhical telals, 1t 18 ln(‘rcclnc that Ching, ’ g
ed by the communists to be an tey . Jeryg,,

‘ " ot

lem® wis once dexignated o : ' vim,

G o an atheint wone’ in 1959, Durujg the Culturg) Rcvn]u:!pm

Christians and leaders In Wenzhou were as severely pergae,
iy

thoxe in other provinces, but they ma'nagcd to form a genery o
¢l in the turmoil. In 1967, five Christians garhcrcd together iy l\ln.
(o pray every Friday night in the mountain area of Ruig oft

N Cq
i ' - un
They were burdened by the persecution against the chygey, a
were devoted

to pray for millions of lost souls and the reyjyq) of th
church, In less than a month, the prayer group expanded sq qujclde
that the loft was too small for them. Many villagers were heg,i
through their prayers and the number of Christians in the vy,
increased. About 300 Christians of other villages also joined it
There were about 271 groups for about 50,000 Christians in Ruiag,
The same happened in other counties, including Pingyang, Leqing;
Yongjia, Dongtou, and the city center.

As the number of Christians was growing rapidly, leaders desig.
nated several meeting regions, and regional leaders formed a councj
in their own county in 1970.% As the political persecution worsened
and civil war took place in Wenzhou, council leaders formed a gen-
eral council to lend strength to each other. They met twice in 1971
and chose three people to be chairpersons. Thirty of them would
represent their counties to attend a meeting every three years, and
several hundred people would attend the annual meeting. Since the
majority of the general council was youth, they decided to hold sev-
eral meetings for young people every year. Before the establishment
of the general council, churches in Wenzhou had identified them-
selves according to western denominationalism, so they had not had
much contact with each other. If the TSPM is the official mecha-
nism to erase denominationalism by force, then general councils ?f
this kind represent the effort of house churches to bring about %

ty.

] H]
‘Boas Christians
economic,

Cuteq

% Nanlai, Constructing China’s Jerus
ai, alem, p. 2.
% A History of Wenzhou Churches, pp- 128—22.

)
! CRbecostalisp ay
members of the council agreed 1, baptize
and use One brc".d' and one cup 1 celebrate the
g CXOTCINM, FRINOY the dead to life, ang Nign o o
| to happen. At a prayer meeting in the i, v

. Ir 1

Iden’ neri from
Peniod, but peryee,,.

N8 of the genery| council,

with fy| immerniun

inuet

filled ; h ‘
(:hurches 10 Wenzhou experienced an yq

1971 to 1980, 1t was the ‘brightest’ and ‘g0
fion was also severe. One <13f' the chairpersc
o Zhitung, was mercilessly tortured

xm to labor camps. Several hundred (;hz:ga::h‘:: n;:mbm were
on Sunday regardless of the threat of local "fﬁc::: ;PP:d loudly
prcpawd to bear any .suffering. Despite all humiliation ’mtncy were
rsonment, and political propaganda, local officials nc’vu ure, im-
ed in climinating house churches during the Culturg) Revol 'E’ccc;d.
Although reformists had been in power since 1978 c:“on.'
against house churches in Wenzhou continued byt i;1pa ;ic&uuon
form. As the TSPM functioned again, house churches were f::cc:;
to register as Three-Self churches; otherwise, they were identified s
illegal religious groups. From 1997 to 2000, when former president
Jiang Zemin was amazed at the crosses and Buddhist mirrors hang-
ing on many religious buildings during his visit to Wenzhou, the
local State Administration of Religious Affairs launched a ‘destroy-
the-mirrors-and-remove-the crosses’ movement. Many non-Three-
Self church buildings and Buddhist temples were destroyed, im-
ploded, or confiscated.”’ These church buildings were built by local
Christians with their own saving and effort, but some leaders of the
TSPM supported the action.” The prospetous scenatio of house
churches has just happened in the last ten years. As their survival
depends on the relationship between the boss Christians and local

57 4 History of Wenzhou Churches, pp. 126-28.
:: A History of Wenzhou Churches, pp. 132-34.
Aikman, Jesus in Beijing, p. 204. . of

4 Hzlrtogy] of ngiof Churches, p. 184, In Yongiiang C°“"§’t;g‘°“" for
Christian raised money to build a church as the brother’s hguuzlc ;’ heonselves,
the group. They did not only spend their saving, but a%0 0 back, was o
One of them was an old man over seventy yeass o i and dscmolished, he was
when building the church. When he saw the building J 1o the police about his
grieving tearfully. The leader of the Three-Self reporte dton the ground 01t of
grief and they twisted his arms immediately. He fainted ©

sharp pain,
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officials rather than the law, they £€mMain 10 a Vulneryy,, -
and their activities 2nd leaders still have to be kept secre, D Sitig,

An Ambivalent Reality

, niable that more recently, persecution ggpp;
iixt::chir;dl:as been less serious than frorr} 1950 to 1980, bﬁ:tthh(’“e
alistic goal of respecting ‘ndf‘fldu;i_ls telipions fre‘edom in Chip, -
still a long way off. The positive sign IS tl'}at the ‘open dogy po?j Is
allows Chinese and foreignets to travel in and outside Chig,
Chinese Christians can pay the tuition fees and travel eXpense i;ilf
their own savings of sponsorships, they can enroll in courge, ovetrh
seas.
Some go to the Philippines, to other Southeast Asian COuntries
or to the United States if they can study in English. Most of thegy
come to Hong Kong, where they can learn in Chinese. Davig
Wang, a pastor from Hong Kong and president emetitus of the
Asia Outreach International”’ and the general director of Hosann,
Foundation, has been ministering to house churches since the
1960s. He has organized Master and Doctor of Ministry programs
with Jack Hayford’s King’s University for leaders of house churches
in recent years. The degtees are recognized by the Ministry of Edu-
cation in China and in the United States. He identifies the goal of
Hosanna to ‘pastor the pastors to pastor; train the trainers to train;
lead the leaders to lead’ to meet the rapidly modernizing and chang-
ing China.”” These courses attract some affluent house church
members from Wenzhou and other citles to attend. Lectures are
conducted by Chinese and English teachers from Hong Kong
Southeast Asia, and the King’s University in either Hong Kong of
the mainland.

The majority of Chinese Christians rely on foreign missionaies
to come and teach courses for them, especially as the hioust
churches cannot study in official theological seminaries; but MOt
the time, they consolidate their theological understandings fthUgh
self-study of the Bible or sermons, However, because of visa ssues

from the
ryin 1966-
2011)s

"I Asian Outreach was found -
: ed by Paul Kauffman, a missiona
Pentecostal Assemblies of Canada, and David Wang from Hong Kong

2 ‘Ch.[ >
.12 Connect’ (leaflet of Hosanna Foundation, January-February
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i ﬁnanciﬁl limitations, voluntary fore; ——_
offer sOME 1rregula}r and unsystematic programsssmnmes an oqyy
ke the risk of being arrested. If they have plar;n dCY also haye i
long period, they have to enter Ching ¢, do inv: 10 come foy ,
English and thereby reach out to the Joyg, Increas'tmem Or teach
gelf churches find more cases of healing ang exordsmgly, s Three.
Jearned about tjhe Holy S.plr_it and spiritug] ifisin ;m but have nop
Jogical seminaries, they invite Pentecostal gnq Chmz Ofﬁ.c:a! theo.
from overseas to provide theological guidance i thimauc leaders
hough Dennis Balcombe has been active iy W S regard, Al
churches for more than three decades, he hag 41, I;,E:m_ng house
Three-Self pastors to teach about the Holy Spirit andnrmYlted by
has seen that some of these pastors are ‘evangelical and se‘f“_'al. He
Jeaders’, and they have freedom to preach all sots of mess“‘;g}ﬁll:d
Some Three-Self churches which were founded by cmsiiaﬁ P
recostal denominations before 1949 stll practice. speakin erilr;
tongues, healing, and gxorcism apd hold prayer meetings featired
by spontaneous worship but not in Sunday services. The Yuanfeng
Church and Pingnan Church in Zhongshan in Guangdong province
were established by the Hong Kong Pentecostal Mission in 1917
and 1922 respectively. After the Cultural Revolution, members of
these two churches gathered in the nearby Taiping Church for ser-
vices as their own church buildings had been severely damaged.
Their mother church in Hong Kong sponsored the rebuilding of
both churches in the 1990s, and the general superintendent
preached there occasionally. Older members still firmly believe in
the work of the Holy Spirit and the importance of sanctification.”
Some former Assemblies of God (AG) pastors, who now work in
Three-Self churches, still identify themselves as AG pastors @d
have regular unofficial meetings. The AG’s headquartets 1n Spﬂﬂg-
field, Missouri, is also involved in theological training and hu:?am-
tarian support in China through the Northern Asia Net.woFk. Fo;
mote than a century, missionary and theological organizations &
1y, 3

" Dennis Balcombe, “New Wine in New Wineskins - Fite of_/l-/lfiiu o
Revival Burning in China’s Official and Registered Churches: S0 iy

press.com/2012/02/17/ new-wine-in-new-wineskins-fires-Ot 0¥ T
urning-in-chinas-official-and-registered-churches pangdong
P 7f Interview with members of the Yuanfeng Churc
Tovince, on November 27, 2011. _
" <www.nothernasianetwork.org> May 17, 2012)

> (accessed May 8,
/> (@ hongahit

(accessed
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ith expertise O hold intensive courseg ! Y sen
Jeadership, and counseling training i C“’f"t
like the Yoido Full Gospel Chugs, hln{

Pentecostal churches : 5 &
a:d its branch, Full Gospel Church in Hong Kong, have bee, ;?:!

<rering to Chinese of Korean ethnicity in the mainlang,

istering the government has become more tolerant of .
Ahhough 4 gO ch ches it is Stﬂl SuSPiCiOus of i fOr

missions and house churches, o 5

4 house churches remain illegal, if the gove
t

foreign missions an : ;
mcntgnis controlled by conservative commMUNIStS, Severe perseqy,
can be reinforced. House churches still function under this i,

even though they may have good relationships with loca] authog,
ties. The China Aid Association, 2 nf)n—governmental Otganizat,
in Texas, working for human right issues and house churcheg o
China, has reported that China’s government has decided to eryg;.
cate Protestant house churches since SePtember 2011. The actigy it
to be completed through three phases in ten years. Fitst, local 4,
thorities are required to investigate house churches and file repo
from January to June 2011. Second, they will urge them to register
as a Three-Self church in two to three years. Finally, those churches
which refuse to do so will be cracked down on. Besides, authorities
will replace the term ‘house churches’ with ‘house gatherings’ on
websites or other media as the latter refers to the legal meeting fe-
lated to the National TSPM. They are also responsible for dispers-
ing large house churches into small groups.

Protestant ministers will be registered or their churches will be
forced to close down. Ministers also have to attend ‘Training Ses
sions for Ministerial Certification’ held by the National TSPM and
CCC, introducing regulations on religious affairs and patriotism.
Some of the house churches have been registered. One of the mos!
Fontroversial cases is the repression against the Shouwang Church
in Beijing, which caught international attention. This chuch has
neither been able to register nor rent a place for worship successIe
ly as landlords have been under pressure from the secutity foree®
:g llt) can only worship in public areas, which is illegal.”* From Ap _

ecember 2011, security authorities caught more than a tho¥
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ship, biblical studics,
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(AprﬂSgahzl(’)algze, China Plans to Eradicate House Churches’, Comp#5* Dmd;\;;
rlandry )- <http:/ /www.chinaaid.org/2012/04 /compass-direa-new

~t0.html> (accessed April 30, 2012)
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P entecosty l

5 S o

4 members in 38 weeks; more than a hyq dred of
em

s

under house atrest, and some were abused Physicall

The church has attracted university studens lectur, i
. 3

o 5.7 One of the members, who is 2 legoses ot aers

2 pleading letter to the president, the Premier, an

ral Committee: By explaining the charity works that St;m g:y’s f en-
urch hag

e, such as sending a donation to the vict;
g;ﬁum i 2008 and its positive inﬂuencgugs;itg: carthquake in
standard in society, he exhorted leaders of the gove rﬁt;dmg mora|
up its hostile policies against house churches”® Hoy, et to give
uest did not really bring much change to the situation C\I;er, his re-
aty t0 APril 201% Ch;n?. Aid recorded members of hoilser (Zrk?ujr:ﬁ:s
workers bein in Beiii on s
:23 If:(l)ieblegln g arrested in Belfng, Hellungiang, Henan,
In some cases, church offerings were confiscated, church build
ings damaged, and leaders beaten. Moreover, since s,ome of the fa:
mous human right lawyers are members or leaders of house
churches who are crippling the policy of social ‘harmony’ from the
government’s perspective, it justifies the necessity of eliminating
house churches. They have been imptisoned, kidnapped, or beat-
en” A woman who was beaten up by police forces and has become
disabled due to her resistance against the local authority’s forceful
clearance of private residential housing in Beijing was sentenced to
imprisonment for two years and eight months in April 2012, despite
the protest of the European Union. Her husband who had been
faithfully supporting her campaign and looking after her was also
imprisoned.*” A renowned Christian author had been under house
arrest and abused along with his family for criticizing the govern-
ment in his writing, For the sake of his freedom of speech, he ap-

Were put
verbauy'
> A0d profeg.
University, sen

7 China Aid Association, 2011 Annual Report: Chinese Government Pmemf:iaﬂ o
Christians and Churches in Mainland China, Jannaty-December 2017, <httyps:% chs
gOogle.com/fue/d/OB_YUgSyiGealznmNijanYZZkNyOOOTWL yag
tNDAOMWMSNjdmZTk3/edit?pli=1> (accessed May 9, 2012) P & e and the
78 Due to the SCﬁSidVity of this document, the name of the writer
SOux;ge cannot be provided. .
. China Aid Association, 2011 Annual Report, p. - /2
% <http:/ /www.bbec.co.uk/zhongwen/ trad/ chinesc_0eWs
china_lawyer_s entencing.shtml> (accessed May 11,2012).
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plied for asylum if the United States and left Ching Jany,
Ay

2012." in China. True and h

. dccd a Jluxury in . Onest ac )
. Frcc.dﬁn:c:uli:cs a space of freedom to be tmplemented’ bal?e%
filscusslo ' re luxurious. Scholars have affirmed tl:le Contextyy i
is even mof that there cannot be a single definig, exj.

e talism,
bility of Pentecos d on all groups. If we consiqe, the Olr
el

. impose
Pentecostalism 0 be f its definiti
. reedom, its definition ca
ement of human fights and ’ 1 vary fy,

he West where freedom is fully em
e aman dgiy s he foundaion f .
some Latin American and African countries which respect rej oy
freedom, Pentecostalism is naturally 4°ﬁn6d b'Y the Manifestario,,
of the power of the Spirit tllnggh Spirit baptism anFI charisms |,
the context of house churches 1n Chm?, Pentecostalism is ng, just
about these manifestations, but more m?o@dy, about suffer;
for the faith and the praxis of these manifestations and other fun
damental doctrines.
If Pentecostalism has been portrayed as a movement bring
biblical healing, exorcism, and raising of the dead into the conten.
porary world, then Christians of Chinese house churches considerjt
as sh;uing the biblical suffering of Christ and the apostles in mod-
ern times. If gifts demonstrate the power of the Spirit, then suffer-
ing is ceruainly a gift as it requires the power of the Spirit to endure.
The stories recorded in Lukan texts of apostles fleeing from perse
cutors, being imprisoned, beaten, and killed are not scriptures to be
analyzed with hermeneutical techniques but are living texts to be
experienced and analyzed with personal experience. Some scriptures
giving guiding principles during persecution are not regarded as bis
torical statements but are read literally and practiced sincerely by
house church Christians, such as Mt. 10.23, ‘But when they perse:
cute you in this city, flee ve into another’. Wherever they flee, they
preach the gospel as the apostles did. They consider persecution ¥
the acts of evil forces rather than human intention, s0 they organ”
fasting prayer meetings and prayer walks to fight against spiriosd
power. They also pray for the officials and learn to forgive and bles
them as the Bible teaches,®

¥ Due to political sensitivi i rers ¢
mentioned in the arn'cl:nsmvlt?, the names of these human right 1a%

2yj ;
Yinan, Sixty Years of Chinese Honse 5. 193

./ Pentecostalism '

forts, t
Aready © : :
veloped through their own physical, €motional, ang
ing: P
:ologlcaﬂy . :
ind strength during persecution, which was
writing when Christians were anxiously waiting to be
Ql
tak
i ied by the faith in the imm;
tyrdom is accompanied by In the imminent :
of Jesus and the hope for the new life in heayen, P:ct::g 2
primarily regarded by the house church Christans 25 he sﬁi:hnot
the church and the ‘b.egmmng of Christian mission accompanied Ef
the work of the Spirit but th.e prologue for martyrdom thxoughouyt
church history, as c'onveyed in one of the songs that house church
Christians sang during the Cultural Revolution, Martyr for the Lord®

btained is #heologia prima, which i unique ang
Petsong] de.

o Spiitual syffey.
A€ 10t 10 be egchy.
are the sources of ho

_a:lso John’s putpose of

Biblical passages in the book of Revelagq,
decoded by theologians, byt they

ught and

to the Coliseum under Neto’s reg i
i Tegime. The charism of mat-

1. Since the Pentecost when the Church was born, followers of
the Lotd are willing to sacrifice theit lives.

Thousands of people died for the gospel. They ate rewarded
with the crown of life.
2. The disciples who truly love the Lord follow the Lord to walk
on the suffering road.
John was imprisoned on the Island of Patmos; Stephen was
stoned to death;
3. Matthew was pierced in Persia; Mark’s legs were torn by hors-
es and he died;
Doctor Luke was cruelly hung; Peter, Philip, and Simon wete
crucified;
4. Bartholomew’s skin was peeled off by pagans; Thomas was
pulled apart by five horses;
James was beheaded by Herod; James the Younger's head was
sawn apart from the body;

wranstated by

jon is
% Yinan, Sixty Years of Chinese House, pp- 5-6. The quosioot

the author from Chinese into English.




5, The Lord’s brother, James, %44 Jude was b"“ﬂdfm
p;lkfznd killed by arro™s; ' 2
¢ was stoned and beheaded in Jerusalem; Pay) Wash,

bear the cross, t0 follow the Lord ang

To save thousands of precious souls, I am willing to lay cvey,

thing down and die for the Lord.
Chorus: Martyr for the Lord, martyr for the Lord, T am vy
be a martyr for the Lord’s gloty. 8t

This Pentecostal theology and hermeneutic are based op 5 -
onciled acknowledgment that persecution is the cost of rev; i‘!!;
as God is saving peo le from the devil through his Son’s crucity

ion, Chinese believers identify th@mse}vg;

ion, Through persecutio
i it deserve to be called ‘Christian’, which j,

with Jesus Christ and so .
glogious on carth and heaven. After being released from impriggy,

their members about God’s protection ag

ment, they testify to t G¢
miracles in the prison, which strengthen their faith and prepare theis
hearts for suffering* As Lian Xi suggests, matyrdom is their ‘spir.

itual asset’ for self-identification and apprenticing others to be

Christian.”

Epilogue

If Pentecostalism means suffering in Chinese Christianity, then itis
not just about persecution but also about division caused by polit-
cal intervention. The hopeful sign is that more and more Three-
churches have been open to the work of the Holy Spirit, which
brings about common experiences in the Spitit and ushers deeper
fellowship and theological dialogue between the Three-Self and
house churches. Another trend is that as the younger generation b
been taking up the pastoral positions of house churches and whik
not feeling so strongly about the betrayal and persecution of
TSPM that their older generation experienced, they are mOr

“ Yinan, Sixty Yoars of Chinen
H L .
¥ Xs, Redeemed by Fim, p. 214, ontt, i 44

P"'%MM”

the Three-Self churches. .
e e i
ing djscovercd by national secutity officials, soma great rigy of by,
ors Were art‘ested because .of inviting house che Thmf*&lfm
prcaCh in their churches. It is my hope that thmurch’ e
e Thvee-Self and house churches, would a o 08
4l and pursue reconciliation like Esau and Jacop, the past betray.




