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monthly magazine, even while their own General Superyi SR
friendship with Kenneth Hagin and Gordon Lindsay wag Writto icks,
his publications, The Word of Faith: Use It or Lose It, anq Pra fnn all g,
God’s Abilities.” The Assemblies of God looked askance at teac)})l g Bey,
their fold who preached on divine wealth, as ministers Jjj, K
and Jim Bakker tested the limits of denominational boungs. elear
Assemblies of God evangelist Jimmy Swaggart publicly denwnce:iiﬁm
as more “charismatic” than “pentecostal” for their PrOSperity ey, tm
“Pentecostals and charismatics are two different worlds, “ he g are;nga
is my feeling they should be one way or the other.”? jack Hayford at.th“
helm of the 6,000-member Church on the Way, cautioned humﬂ;ty an;
patience to the throngs of those “claiming authority.” He coulq continge
to act as father, then grandfather, to a movement centered on, 4 familiqy
account of a God who “deals in words."?

Most overlooked the rift between the two, while supporters protested
that their gospel was simply that old-time religion. “Pentecostal historigng
have told me that the very same things my father teaches today were
taught by the pioneers and founders of the Pentecostal movement, and |
know this is so,” said Kenneth W, Hagin Jr., who called his father's works
“distillation of all that was good in the great movements in the past”*
Certainly a number of faith teachers saw themselves as grounded in the
work of a previous generation. T. L. Osborn’s apprentice Don Gossett pub-
lished The Power of Your Words and Words that Move Mountains with alter
nating chapters by himself and E. W. Kenyon. Gordon Lindsay edited 2
collection of the writings of John G. Lake, while Watchman Nee was resur-
rected as a like-minded preacher for his thoughts on the spiritual man.”
The purified truth centered on faith, the unseen force that turned the spo-
ken word into reality. With the structures of the movement firmly esta>
lished, secured by educational, ministerial, and promotional platformf,
followers set out to convince subsequent generations that “without faith
is impossible to please God” (Hebrews 11:6). As the ranks of the faith-flled
ballooned, believers smiled at the newfound prosperity of their home
grown gospel, :

IS With,
ar] Stradey

Jehovah Jireh

Daisy and T. L. Osborn raised their flutes of orange juice in a toast for t;l:
camera under the caption “GO FOR IT!"® The 1983 photo book featt™® :
day in the life of the two wealthy evangelists enjoying the latest great®
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decade. They jogged through suburbia in sweatbands, cruiseq
gs of the ; ea ghiny Chevrolet, and lounged in their florid home on over.
o the mall :;Itlles- Interspersed with footage from their lifetime of overseas
marveled about the life that a true believer could aspire to,
:ne, honey,” she gushed, “they’ll be able to get material
their debts, get out of poverty!!! It will be easy with the i
success: pay d the 60 SECONDS a day for just 7 days!” The free booklet,
SECRI.HZ a.;l the National Enquirer, was a testimony to celebratory con
advefz_s:n' fro followers of the prosperity gospel, God revealed himself as
hovp;h jirch, God the Provider. N '
Je od lavished on believers not only spiritual blessings but also the ma-
fl comforts that lightened the load of everyday living. “The Lord shall
teI;v'ide all my needs,” ran the lyrics of Benny Hinn'’s favored crusade
5; them, “Jehovah Jireh takes care of me.”*! Th-e C-}hnstlan way offe‘red more
than subsistence living. Tradition-bound Chnsnan.s scraped by with ba}'ely
enough while true believers drilled deeper to taP into the abunda}nt lives
that God promised. “He is Jehovah-Jireh,” explained up-and-coming Rod
parsley, “the God of more than enough. He gives us the ability to plant, to
barvest, and to gather the abundance into the storehouse.”” (According to
Genesis 22:14, Jehovah Jireh referred to the place where God provided a
ram for Abraham to sacrifice instead of his son Isaac.) Everyone possessed
the God-given potential to sow and reap their financial harvest with plenty
to spare. Poverty marked a spiritual shortage. Faith believers claimed the
promise from Jesus’ lips that he came “that they might have life, and that
they might have it more abundantly.”** Outsiders called it baptized mate-
rialism. Followers called it living in the overflow.

Three arguments grounded the movement’s defense of biblical wealth.
First, prosperity theology turned to the cross as the solution to all human
Deeds. Jesus' death and resurrection abolished not only sin and disease
but also poverty. In order to understand this financial provision of the
dtonement, we must recall the priority placed on spirit by the movement.
Poverty took on spiritual dimensions as a demonic force that separated
pe??le from their godly inheritance, Poverty—as an evil spirit—required a
:3;1 tu;] solution. Jesus reclaimed dominion over the eart;h fromkSataurII
pla::' € t°°1<‘ 0!: the spiritual debt of poverty on the cross. ":f tooS 0)': "
Wor dme’ Efrg.ued the African American ;-)a'stor I:‘eIO)’ °muP1’d soles
His Pl: L-lfe Christian Center in Darrow, Louisiana, ¥ you co

€ In prosperity.”* As a result, believers could claim wealth as one

of theiy i
their rights and privileges in Jesus’ name.
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Some teachers found it more difficult to explain weal
health. Jesus’ crucifixion tied the atonement to suffering
sickness, but there was no moment teachers could po;p, :S A corg))
Christ's defeat over poverty. Only those who Specialized inod' 2 Signg,
approached the subject with much gusto. Pastor Thom Ving an(d
Jesus’ resurrection as the moment when “He couldn’t Stanzon : esctibe:
any longer! He came up on the third day! He said, in effe,, b‘emg broe
this!™ Jesus rose from the grave as the redeemer of poverty" Enougy of

Second, believers argued that they followed in the Master': Curse,
himself possessed great wealth, and it followed that hjg devofteps. esyg
also. Snippets from Jesus’ life offered a few clues, “As so0n :ses shoylg
rived, that anointing to prosper acted like a magnet, drawing wl'esus an
with gifts of gold, frankincense, and myrrh,” argued the Kennet, C(I)Se Men
protégé Creflo Dollar. “Those were not cheap gifts, either, pyg ep e.land.
tached itself to baby Jesus immediately, and that same gift to pr(i r;ty N
been given to us as heirs of Christ.”* That the guards divided Iesus' Zlhﬂs

i e - oak
among them at his crucifixion suggested that his belongings were y,|
able.”” Heart of a Billionaire author Thomas Anderson, pastor of the " :
Word Bible Church in Mesa, Arizona, counted Mary and Joseph's dop
ride to Bethlehem as proof of their wealth, arguing that the anima] wast;:
contemporary equivalent of a Cadillac.®® Rich God, Poor God author Johy
Avanzini detailed Jesus' designer clothes and expensive anointing ofls as
further evidence. To be sure, the matter caused some disagreement, Ken.
neth Hagin St. and Oral Roberts established a strong precedent for the
argument that Jesus lived a wealthy life but defeated poverty on the cross,
while others seemed to be content that Jesus’ lifetime of poverty was part
of his messianic purpose.*® Further examples of righteous people of wealth
sprang readily from the pages of the Old Testament, Preachers under
stood the high stakes of proving that their savior could be an economic
exemplar, much as a late medieval debate about the poverty preached bj
the mendicant orders had caused a defense of Jesus and his disciples 3
members of the landed gentry with their own coats of arms. So, 10, tel
evangelists continued to scour Jesus’ life for signs that he had paved the
way for prosperous living,
of ;ti:j’ciiie"er 3 ’_°°ted prosperity in covenant theology as an exten:g:
from fajthﬁﬂnil;:nimi;c()d sl o A2 Fegorant LI
scsseling o Teon o the Al:rahamlc covenant. “In the Old Test3 o
come upon God’s erOnomY, Kennfath Hagin Explatnie; “po'v g ere
people if they disobeyed Him.” The scriptures ¥
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.+ the Deuteronomic imperative that blessings accompa-
4 througepins of the Law (and curses, gre‘:ete'd its disobedience). Chris-
. e ke beneﬁdaﬁes of Abrah.am S .'splritual Promissory note,”
e were , Denver evangelist Manly'n Hickey.* Pre-Fall humanity once
¢xp13in I e ded access to.wealth in the garden of Eden, “when He
oy 1od Adam and Eve with every material blessing they could pos-
_rrout e ¢ Their sin transferred legal dominion of the earth to Satan

peed- manity in want of health, provision, and God’s power. ]esus"
o kept h‘:gun‘edio 1 fooded the world with new victory and financial
jeath 30 :,f pelievers’ redeemed status as God's children. As the gospel-
remi? ;:,snald Lawrence Sang in “Back to Eden’:
singer

our families plessed; finances blessed ...
Jesus came now allis el

. +c claimed 2 rich inheritance as their own.
The saints °% i f prosperity theology in pulpi blicati

The surprising gains of prospe ty gy in pulpits, pu lications,
conferences, and television auﬁme.streng'thened its leaders’ resolve to
naise their ministries to ever-increasing he.1ghts. Teachers, invigorated by
constant growth, confidently confessed brighter futures. They concluded
that nature yielded to the proper use of divine principles. Mechanistic ac-
counts of giving and receiving dominated. Faith teachers differed in their
interpretations of the exact relationship between the spoken word and its
coming into being. This was a decade of hard prosperity.

Hard prosperity drew a straight line between life circumstances and a
believer's faith. Faith operated as a perfect law, and any irregularities
meant that the believer did not play by the rules. Specificity was the key to
successful prayer. Participants were instructed to name their pleas, their
wishes, and even their dollar amounts to command spiritual forces to
their desired ends. :

Charles Capps stood as one hard prosperity preacher among many.
Capps, an ordained minister and popular guest on Gloria and Kenneth
Copeland’s television program, systematized faith theology into an iron-
dad system of causality. The spoken word, by activating faith, bound God
1o the individual’s proclamation. When the one-time farmer built 2
housing subdivision north of England, Arkansas, he took on 2 mount?in
°€ debt to finance his project. Convinced that faith could remedy the sifu-
3tion, he arranged the numerous mortgages for the development prop-
€tties on the kitchen table. “Notes,” he said, “listen to me. I'm talking to
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you. Jesus said you would obey me. In the name of th, L%
[ command you, I say to you, BE PAID IN FULL, .. DEMAT
DEPART . ..BE GONE...INJESUS’ NAME, Yoy WiLL
When asked if this seemed “silly,” Capps confidently rep;c g OBgy
was more practical than believers realized. After a]], the pr, tha o
ding is in the eating: the mortgages were paid, the prope rﬁ:;f of €p
subdivision became a success. Capps's major work, The Ton Sold, g
Force, sold more than three million copies.* Bue:
Hard prosperity hammered giving and receiving intq 5; d
pay tithes. Though all faith teachers preached about the ii r}ﬂes, Firg,
tithing, hard prosperity found God in the details. Some E“lﬁcance of
detailed financial reports on their members, even asking ther‘:ches k
tax records to verify that they paid their full tithes. Finance teaz; Subyy
Avanzini spoke for all when he cited failure to tithe as the prims € Johy
that God failed to return money to believers. Second, harg prryoreas?n
made financial miracles an everyday prospect. Positive con fQSSiospent‘y
lored to “supernatural debt-cancellation” or blessed billfolds that au:los tai.
ically multiplied its contents, arrived in believers’ mailboxes. Testimozl‘at.
of sudden infusions of cash dominated the discussion. a
Third, the process was largely epistemic. “Proper thinking progy
finances,” Avanzini stated simply.” Positive confession seemed so poy.
erful that considerable debate arose within the faith movement about the
degree to which anyone could use it, regardless of holiness. More thans
few suggested that perhaps wealthy people unconsciously lived out the
truth. The first lady of one North Carolina congregation argued that any-
one could tap into it without personal faith, as she had begun “namingit
and claiming it” before she understood its implications.* The finer theo-
logical points mattered less than the conclusion: divine wealth came with
an easy trigger.
Formulas for wealth grew increasingly precise. Tithes alone did ot
guarantee that the windows of heaven stayed open. The doctrine of ‘irs
fruits,” first introduced in the 1960s, became a standard classification of
donation. For example, the person who received a $50 raise had to dorit*
:;:r:t“ii}c: to Gf)d. P?siﬁve confessors began to affix their titheus and.Of‘
Jour ieed . SSPeC‘ﬁC wishes, a practice Oral Roberts had dut?bed nammig
the offert(; oOnt: Whlsper'ed their desires as they placed t}?elr e.nveli;z;o
el itselrg;vith :;s.took ita gtep further, taking pains to inscribe o
have their checks . confe.s sion. Believers with checking acc?unts i gin
printed with scripture about blessing or writé verses

ud.
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. One wrote, “Money cometh unto you,” on the check, hop-
e. teller would repeat it and positively confess on her behalf
scribbled their confessions on dollar bills. It was an
Believefs . £ ordinary hopes that required small miracles. “For a new car.”
jvent® o .on.” “For new school clothes.” When needs were met, be.
om ut them on display. Automobiles were marked as heay.
boasting PRAYED 4, BLESSED, 100 FOLD, and
first the kingdom of God, and all these things

p undredfold blessing” (last mentioned in our discussion of the
e“h nealing revivals) served as the most common calculus of
» It was often said that God rewarded givers

ey-baCk guarantee.

midcentury
ir original donation.” Gloria Copeland, a famous

d:s “mon
G(;mndred times the

clist in her own right, calculated the returns: “You give $1 for the
g

evang® " feund $100 belongs to you; give $10 and receive $1000; give
Gospel's 1 receive $100,000: - - Give one airplane and receive one hun-
5looo. :;e s the value of the airplane. Give one car and the return would
z::i:h you a lifetime of cars. In short, Mark 10:30 is a very good deal.”®

hasized its contractual nature, describing God as un-

Hard prosperity emp , )
able to «multiply back” blessings except to those who give correctly.” The

laws of the harvest formed an exact science. Televangelist Jimmy Swaggart
decried the hundredfold blessing as “outright fraud.”? Kenneth Hagin
Jater repented of his own teaching on the matter: “I no longer tell people
to expect the hundredfold return on their offerings. I just stay with what
the Word of God says: ‘Give and it shall be given unto you; good measure,
pressed down, and shaken together, and running over’ (Luke 6:38). I always
claim the ‘running over’ blessing.”>* Though other faith teachers protested
that the world could not contain enough riches to reward everyone with a
hundredfold return, popularity favored the literal minded.

The extravagant promises of the hundredfold blessing became increas-
ingly popular during the troubled 1970s. Money-multiplication strategies
seemed credible in light of the broad cultural shifts concerning credit that
left Americans with greater faith in an invisible economy. In the mid-
19703, growing inflation and stagnation, dubbed “stagflation,” were hall-
marks of a sluggish economy. Unemployment and the price of consumer
800ds continued to rise.* Credit and debt—previously stigmatized as
I:)a:]:ssgf moral weakness—became a strategy to cope with soaring inﬂ.a-
sl 'tem‘;“s‘-un_ers who paid for goods on credit could expect to pay less in

S, as inflation devalued the amount they owed. Money became
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r1GURE 3.8 100 Fold Car This vanity plate, seen outside a Joel Ost,
gests the driver’s confidence that God rewards with mid-si SER
Source: Author’s photo.

EVGHL
zed faml]y Sedans. !

increasingly theoretical, as the connection between the value of one’s lahy
and one’s income grew increasingly unpredictable. From the Creation 0}
the Visa card in 1973, credit card spending grew at a rate of $5 billigy,
year as more shoppers began to put their faith in the value of dollar they
did not yet see. These economic conditions boosted consumer confidence
in unseen multipliers. For many, faith in supernatural hundredfild
returns appeared a reasonable economic strategy. It was a movement tha
treasured the God of checks and balances, whose financial formulas and
principles ensured that, when all was tallied, God was more than fair

Megaministry

In1983, the Bakkers opened their Praise the Lord (PTL) television studiod
Heritage USA to fanfare and a personal note from the equally sunny Pes
ident Ronald Reagan, who congratulated the duo on their efforts © hel
“many Americans endure and triumph.”* This was an America of reneW.Ed
confidence. It had ditched the president associated with national ll'ﬂala’se
and humiliation in the Iran hostage affair and replaced him with ?ﬂe
whose campaign slogan was “It's Morning Again in America.”” In foreé!
policy the nation finally felt able to forget the debacle of Viemarm and 2
its muscles once more as first Grenada and then Panama were invad

bent to the American will. A new generation of medium-range a

ssiles
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. Europe despite massive protests and Soviet opposition.
in

] ins';alle Carteresque approach to the So‘{iet Union gave way to an
¥hae fident ing vision of the USSR as an “evil empire.” Popular culture
mist

uncomp. iter 47 d extravagance: disco', the drug.-soaked club scene, big
ds, glam rock, and demgnef fashlo.ns. The decade’s eco-
it shoulder '5?1 accompanied a market-oriented viewpoint and an ethic
omic expanslori slized in the film Wall Street as “greed is good.” By 1989,
of excess T;or fall of Eastern European communism produced a trium-
b unlooke urr sunding all things capitalist. The galloping optimism and
Pha]is'c am:a s e well with 2 decade of growth by the faith movement.
T ism i hrgel‘-fhan'life proportions. Megachurches (with 2,000
. bet:;; Joomed large on the religious landscape as innovative cen-
mem . In 1970, megachurches numbered 50. By 1990, the total
e 5 Of these, roughly three dozen congregations orbited within
gwelled 0 319- etwork, a modest but vital minority. Celebrities like Jimmy
the ProSPerltY ; alkers ,and the Crouches headed multimillion-dollar media
swaggarh the suppol"ted by hundreds of thousands of viewers. Oral Roberts
cof Omer;tZided an annual budget of $125 million.” By 1980, his epony-
i‘:;es ?;;ersity had graduated its thirteenth and la?:gest graduating (?lass at
/81 students. A. A. Allen’s Miracle Revival Fellc?wshlp headquartered in Dal-
as dlaimed 500 affiliated churches and approximately 10,000 membe:rs.“’
Prosperity megachurches were comparatively late bloomers in the
church growth movement that believed that bigger was always better..ln
the 1g70s, the broader conservative Christian culture—fundamentalist,
charismatic, evangelical, and pentecostal camps alike—had fallen in love
with church growth as an end in itself. Los Angeles pastor Frederick Price
spoke for them all when he said: “Every church should be a big church.”®
In their enthusiasm for the great commission, American evangelicals dis-
covered the possibilities for expansion embedded in the work of Donald
McGavran, his successor C. Peter Wagner, and their institutional home,
Fuller Theological Seminary’s School of World Mission. This seedbed and
its resulting conferences, seminary classes, literature, and knock-off insti-
tutes formed the framework of the church growth movement. In the early
1980s, prosperity preachers joined its interdenominational leadership as
natural experts in increase. The intersection between the two movements
Was like a meeting between old friends. The faith movement’s emphasis
o0 results and the materiality of salvation easily absorbed the goal of
church growth as a sign of its own faithfulness. Thus in 1985, the Ch.icago
Church Growth and Leadership Conference advertised the expertise of

fus
Eers of t
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Word of Faith star Billy Joe Daugherty, Your Chureh ¢
C. Peter Wagnet, positive thinker Robert Schuller, atid than o
of the world's largest church, David Yonggi Cho. All shy e Korean 5
God who wanted to bless them abundantly. Teda Visigy oafsmI
The prosperity movement rapidly cultivated transnatig, Q
By the mid1g8os, Christ for the Nations Instityte courll;l conneq-lon
tounding overseas legacy. The small school haq helpeg claj 5,
churches in 100 countries and translated 25 milliy, bﬁ:k tfuilcl ™
guages.®? David Yonggi Cho became the patron of Amer > 1nto 501,
preachers and a wildly popular conference speaker in his san p.ros;)eri
influential book The Fourth Dimension (1979) featured 5 dean Nght, iy
exposition of the unseen forces of faith and a foreworq by c}s,e theolyg,
expert Robert Schuller. The success of these native By eurch_'g_fowth
cemented the international dimensions of the prosperity mof:mlnlstl'ies
During the larger-than-life 1980s, America’s largest churmem‘
growing—not from a flood of the unchurched—but from the incresc
concentration of seasoned churchgoers under one roof. Some t}::asm%
predicted that these baby boomers were spiritual wanderers whOSeOcnsts
fort in big box establishments—university classrooms, corporate cubi:l:;n.
and Walmart aisles—predisposed them to church models that resembl:ci
these large institutional forms. Others, such as sociologist Mark Chayes
argued that there was an economy of scale at work; small churches simpl):
could not compete with the range of services larger churches could pro-
vide.® Church growth strategists hoped to capitalize on this by making
contemporary churchgoing feel as comfortable as trips to the mall. Con-
tinuing in this commercial vein, experts recommended that churches in-
plement marketing strategies and view their church as a product and their
worshippers as consumers. As populations drifted from city centersto the
suburbs, and later to “edge cities” growing near metropolitan hubs, p:
tors and congregations built sprawling church campuses near freewsjs
and interstates, hoping to capture the largest market share. Each congee
gation tailored their product to capitalize on their target audience, demo-
graphic preferences, and selling features.* Nondenominational evangdic_d
-Chu:ches that adopted market-driven features to make their services ™
itor friendly won recognition as “seeker sensitive” churches.® _
Prosperity megachurches embodied the entrepreneurial ogic of U5
mov?r.nent to the utmost, and included the corporate models that seele”
sensitive megachurches were willing to employ in both theology and prc

. . . ‘e
tice. Many prosperity megachurches built in this decade mini™”

ches Were
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e features such as crosses, steeples, or stained glass in favor of
sreel, and glass of a corporate headquarters, Predominantly

sity churches with strong evangelical connections cultivated

ere of an unbuttoned workplace. Women and men coulg
ay fashions in favor of the attire of casual Fridays. (Not
shirts, khakis, and artfully distressed loafers—the uniform of the
sburban man—did much to disguise their comfortable eco-
tus.) African American megachurch fashion tilted in the oppo-
. . custom monograms on the inside of a man’s jacket cuff or
.o buckle of a woman's designer purse displayed a more overt
- on of personal wealth.% Yet the same logic prevailed: for faith wor-
1nt.1lC3 ¢ there was never a clear distinction between church and the mar-
slupfe:e Senior pastors took on the title chief executive officer (CEQ),
];::;: enflly splitting their ministrie.s into “for profit” and “not for profit”
pranches. Successful pastors conSLdere.d themselv'es true entrepreneurs,
arguing that kingdom principles were, in fact, business principles.” They
clled it kingdom business.

California televangelist Robert H. Schuller, The Hour of Power broad-
caster and church-growth guru, was one of the ministers most in the public
eye® Ordained in the Reformed Church in America like his positive
thinking predecessor Norman Vincent Peale, Schuller exhibited an early
flair for advertising and church growth. For example, when he could not
find property for his church plant in Garden Grove, California, he rented a
drive-in theater and preached to the 50 assembled cars while perched on
the roof of the refreshment stand. His advertising jingle said it all: “Come
as you are in a family car.” Drive-in church services (later with sermons
piped in through the car radio) remained a fixture of his ministry and a
tribute to his interest in making religion appealing to the unchurched.
This consumerist model paid off handsomely, allowing Schuller to under-
take 2 hugely expensive building project dubbed the Crystal Cathedral, a
church of glass large enough to house a river. The Tower of Hope, with a
90-foot glowing cross, soon followed. Schuller’s expansive vision won the
day. His church ministry sprawled and added a school, retirement home,
;gt::lrlner{' ?md_ local outreach programs. He topged 'the Ncw “York I]:r;ws
'fhinkiner" ist with a reconfiguration of “positive thm?(mg” into’ pc;jl '1‘ iy
1967) gP His b001.(8, which included Move AW with Possibility "" ;g
New R,cﬁ) €ace Of Mind through Possibility Thinking (1977), Self-Esteer: y
and The r;'“tw" (1982), Tough Times Never Last But Tough People Do (lfgh 31 '

e Happy Attitudes (198s), established Schuller as the self-help
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authority of his generation. He founded the Robert |y

for Successful Church Leadership to show otherg the‘ Schy ler Ing;
Schuller’s career shows how the earlier trends of P0s'p'ath he t::me
grown intertwined with the pentecostal prosperity Crowclltlve thinking o
career, when Schuller sat down with Paul Crouch oy, Pr. ‘Atthe eng th;d
two old friends marveled at their personal discoveries of éISe, the " thu
albeit using different language.® ods iibunda,ncee

Televangelism

This was the golden age of televangelism and prosperity
the decade as stars of the small screen. The “Electronic chpreafhers Tulgg
from five million in the late 1960s to 25 million by the mi‘ilrjhgballooned
numerous faith teachers top-billing in living rooms acrosS9thos. iving
(see table 3.2). € County
In 1983, Jimmy Swaggart, Oral Roberts, Robert Schy]le, ang
Humbard were the most watched of the religious programs Il;tio R =
Schuller’s The Hour of Power repackaged the church’s worship Sem::?"
mass viewing, an unlikely idea that by 1983 garnered 2.5 million viewerso;
Three religious networks—the Bakkers' Praise the Lord (PTL) t};e
Crouch’s Trinity Broadcasting Network (TBN), and Robertson’s Chrilstian
Broadcasting Network (CBN)—pumped out religious programming P
hours a day, seven days a week. As these ministries could produce no
more than a few hours of programming per day, they desperately needed
other material to fill the time. This offered a golden opportunity for
up-and-comers to gain exposure, albeit for small audiences. Sociologist
Jeffrey Hadden noted that “for a while, almost anyone who could produce
a videotaped program could send it to one of these new networks and be

Table 3.2 Top Syndicated Television Ministries (1981)

Television Ministry Number of Viewers
Oral Roberts 2,351,000
Jimmy Swaggart 1,780,000
PTL Club 1,050,000
700 Club . 705,000
Kenneth Copeland 381,000

i
Source: Margret M. Poloma, The Charismatic Movement: s There o New Pentets? B
Twayne, 1982), 175.
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v satellite proadcast.” The focus on money that characterized
0

scept ngelist decade owed some of its reputation to thege cowboy

pe telev o] ockeyed for attention with their low-budget shows saty.
s

red jrwaves. .
P 19805, prosperity preachers squeezed television for every

2l drop. The frequent use of c'iirect appeals to the camera—
g, cajoling, or even pleading with at-home audiences—

s the high drama of tent revivalism brought to prime-time
define Zmotion ebbed and flowed through every broadcast, and those
elevisio™ ‘heir programs before live audiences learned to ride the cyr.
#ho mped' rested the financial resolve of viewers (and the mettle of
NOE:::tge Jethons. Their marathon programming was a feat of organi-
Jeaders) ld - nprovisation as preachers scrambled to fill the time with edu-
qation 30 tel p ment, and financial pleas. Jim Bakker made fundraising
caﬁQ“' enhen the fledgling CBN failed to meet its telethon goal and he
history ¥ ears. The boards lit up with incoming calls, flooding the station
bl:ll'st 11“; o as' viewers frantically responded to his emotional entreaties.”
;fsgquegnt telethons tried to duplica.te Ba.kker's magic, w1th varyi'ng
" s, TBN founder Paul (?rm{ch credl'ted his 'ﬁrst tele:thon,.mde-by-sxde
with Jim Bakker, as the begmnlng ?f h.15 expern'nentjttlon with the pros-
perity gospel. «without really realizing it at the time, Crouch recounted,
«] had put into motion one of God’'s most powerful laws—the laws of
iving—sowing and reaping.”” Close-up camera shots and

giving and rece m
rolleroaster emotions made telethons the favored fundraising tool of the

decade and a perpetual demonstration of the power of sentimentality. Bak-
ker proved to be one of the most successful fundraisers in television his-
tory, perennially demonstrating his ability to connect to audiences with
his maudlin charm.

Television and prosperity theology were a natural fit; spiritual program-
ming proved not only an effective tool of evangelism but also one of gener-
ating income. Outsiders commonly reduced all prosperity theology to
fundraising, a cliché that had some merit. Faith televangelists dominated
religious programming as masters of persuasion, able to inspire the con-
tinuous financial donations required to maintain their electric churches.
Appeals for donations came in many forms. The Bakkers kept a loose lid
on their emotions, weeping or rejoicing openly as financial goals were
missed or met Televangelist and church planter Don Stewart masterefi
the hard el tactics of his predecessor A. A. Allen, promising viewers ml
faculous returns on their donations. Faith pledges became 3 fundraising

ing
teaCh the erad
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basic with audiences ph(_ming in their promised g
works’ dependence on faith pledges repeatedly lef
Trinity Broadcasting Network telethon went awry wh,
fourth of its pledges had come from prank callers;
that “unpaid vows” constituted a terrible sin,
too had to live by faith.

Faith televangelists memorably went to great length

; ; . s : S to cyly

macy with their television audiences. Teachers presenteq th Ny
most as family, inviting viewers into stage sets imitatiy, th
own home. Constant declarations by teachers that “[ Joye 5011 € Preachep,
you each day” assured viewers that they were known ang lov. ' ';pray for
trimmed their stages to mirror conventional notions of Zd. Studigg
preachers sat at a desk or living room chair with few accesgso“fier. Male
women were perched among flower arrangements or at the kit?:lsv While
itself. Husband and wife teams were popular, referring to one an;’;ltable
first names, and often revealing personal information and anecgrby
about their married life. Couples such as Jim and Tammy Bakker andf]tes
and Paul Crouch lived out their married life on camera, teasing, ﬂirﬁ:n
and even arguing before live studio audiences. Children and extend:i,
family popped in, introducing viewers to the cast as a family and inviting
listeners to be part of the family. The staff of volunteers answering phones
in the backdrop of the Bakkers’ shows reminded audiences that they were
only a call away. The steady stream of footage of faces in the audience—
joyful, concerned, inspired, or chastened—further connected viewerstoa
preacher who almost seemed as close as the television screen.

Televangelism soaked up the glamour and conspicuous consumption
of the decade. Though hemlines might be a tad longer and suit jacketsa
little stiffer, on-screen preachers wanted to be counted every bit as fashion-
able as any other wealthy celebrity in the public eye. The prosperity gospe!
made modest inroads in men’s fashion, as its star preachers updated ﬂ.]eir
designer apparel with the width of their ties or the length of ther side
burns. The young Jim Bakker made a splash with his gold chains and blue
and green suits. T. L. Osborn took the greatest fashion risks, as he s
prised his suit-and-tie colleagues by alternating between native costurftlhﬁe
from his crusades and bell-bottoms, open shirts, and leisure suits. 00
controversial terrain of women’s bodies—especially female preac”
bodies—the prosperity gospel made a lasting impression. Teachers o
Tammy Faye Bakker and Jan Crouch became media icons fo‘r thelfr‘s g
spicuous displays of wealth, earning them the constant criticis™ ©

Hation, v,
them iy, g
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. ewing audiences for their “worldliness.” Their yad:

,dmifaﬁongr:iv;,enteCOStal'hOIineSS standards of dresg disgz;xﬁ;ﬁ
et eu porters- Jan Crouch’s infamous beehives were piled high with
jonalist s ;’ ink and purple tufts of hair. Tammy Bakker faced constan
ttoB o her heavy mascara, blond bouffant, and country-girl sex
opp"’br: painted hussy, that's all I can see, like Jezebel,” huffed an elderly
apP“l: 7 Butwhen Tammy Faye peeked out at the camera from under
male :ite ﬁ;r at, she embodied (as well as sang) the title of her musical
:;rﬂ?n: we're Blest”

Testing Televangelism

gefore the scandals. Aﬁe.r the scandals. The prosperity gospel can be di-
ded into these two distinct e.ras, separated by.a gulf of suspicion. The
o : growth of prosperity TV sputtered in 1987 when a series of
od audiences’ faith in its leaders. In February, the City of Faith
der Oral Roberts faced national ridicule when he fell short of
dollar fundraising goal and wrote to followers that he
would retreat to Oral Roberts University’s prayer tower to fast and pray
until the stated goal was met or “God calls me home.” Richard Roberts
confirmed his father’s dire situation in a follow-up letter, stating that with-
out the funds earmarked for medical missions, “God will not extend Dad’s
life.”® The media derided Roberts’s emotional blackmail, while the sym-
pathetic observed that prophecy was a lonely profession.®

The following month the fresh-faced Jim Bakker shocked the nation
when reporters revealed that he had committed adultery in 1980 with a
aryear-old church secretary named Jessica Hahn. The Charlotte Observer
broke the news that Bakker used PTL funds as hush money. Rival televan-
gelist Jimmy Swaggart led the charge against his fellow Assemblies of
God minister, denouncing him as “a cancer that needed to be excised from
the body of Christ.”® John Ankerberg, a Christian talk-show host, further
accused Bakker of homosexual encounters. Bakker resigned his presi-
dency of PTL and attempted to salvage his faltering empire by giving tem-
porary control to the Old Time Gospel Hour preacher Jerry Falwell. Yet the
damage had been done. Shortly thereafter, the Assemblies of God
defrocked Bakker for sexual misconduct.
th‘:i;‘kkl;:fr'i",trouble had only begun. Falwell discovered the full' :tate;l: v‘::
conf akkers’ financial mismanagement and denounced them 1 o

onference as unrepentant frauds. A firestorm of controversy ensue

outrages test
nospital foun
nis eight million
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FIGURE 3.9 Jim and Tammy Faye Bakker Jim and Tammy Faye Bakker inge,.
viewed by reporters at U.S. Bankruptcy Court, June 29, 1988.

Source: Copyright © Don Sturkey 1988, North Carolina Collection, University of Nort:
Carolina at Chapel Hill Library.

the public learned about the Bakkers’ lavish living while their ministy
had floundered in debt, and cover stories in Time and Newsweek gave
details of the Bakkers’ annual salaries and bonuses in excess of a million
dollars. Reports emerged that a few years prior, the Bakkers’ question-
able spending had narrowly escaped charges from a Federal Communt
cations Commission investigation of their purchases of a Corvette, mink
coat, and 42-foot houseboat. PTL ministries filed for bankruptcy and.is
1989, Jim Bakker stood trial for fraud and conspiracy. A jury convicte
him for defrauding viewers by overselling lifetime “partnerships’ tht
entitled members to stay at the Heritage Grand Mansion, raking in p&f
ment for thousands of time-shares that the property could not accor®
modate. Long lines of picketers protested the court’s mistreatment o
B"fkke' who, they argued, was a man of God. To many insiders thest
lf:;ht:eachers I°°me‘.i as spiritual giants beyond reproach becaust ;sy

ansformed believers' lives. Bakker went to prison for fivé /"
and Tammy filed for divorce,

Wealth o
9
« downfall exposed the unc:orflfortable disparity between rich
pTLS e ditional views of Christian stewardship. The extravagant
Jeaders an i testified to the Bakkers' piety now sealed their con.
jifesty e'on a5 reports of their gold-plated bathroom fixtures ang air-
deml'lfﬂ 4 doghouses emerged. In many ways, the couple’s convictions
corldltlm“:1 their downfall. Audiences loved them for their demonstra.
accele.ftah’yet the burden of their gospel was it always had to be proven
tive fale dless cycle of bigger and better. Only scant days before their
ig anace, sivet ebt-plagued minis'tr-y broke ground on what was to be the
i‘:ﬁ}s Jargest church, ;‘; 1.25 million square foot coml?lex with a $100
lion price tag.® Heritage USA alone 'cost an exorbitant amount to
:::ﬂ 4, and Jim’s illegal attempts to keep it aﬁo;?t landed him in deeper
waters. AS Tammy later reﬁect.ed: the ﬁna'naal. pressure was suffo-
cating. Tammy developed an .addlctlon to anti-anxiety .medication, while
jim wurned to romantic affairs. They skated the “thin ice of monthly
’ ontributions-m Soon they fell through.

At the close of the 1980s, the American televangelist seemed like an
unredeemable figure. Audiences dropped from 15.1 million in 1986 to
under 10 million. The career of Jimmy Swaggart (who by this time had
abandoned the prosperity gospel) fell to pieces when he exposed the
adultery of a fellow preacher, Marvin Gorman. Gorman, himself a propo-
nent of prosperity teaching, retaliated by producing evidence of Swag-
gart’s sexual misconduct.® The Assemblies of God suspended and
defrocked Swaggart. An estimated 100 million people worldwide tuned
in to watch Swaggart’s tearful apology. Televangelists and their humilia-
tion was fodder for popular derision. In 1990, even NBC's furry extrater-
restrial ALF openly parodied the recent scandals by mortifying his sitcom
family with his attempts to open a Christian theme park and become a
faith healer.% Television viewership plummeted as the widespread sup-
port for celebrity preachers soured. The grins, tears, and fundraising
pleas that had defined the decade no longer won popular support for this
upwardly mobile message, and few observers, academic or otherwise,
predicted its return.

What appeared to be a theological and ethical crisis of
multiple causes, The declining viewership of religious television i
1980s partly reflected market forces. The expanding opportunities that
fucled televangelism in the early 1980s—from 24-hour religious ﬂe_'fWOTks
©ballooning television syndication—tapered off by mid-decade, leaving 100
many big fish in a shrinking pond. The crowd of preachers that had filled

confidence had
ion in the late
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up round-the-clock programming now saturateq the
prices for airtime. In 19?5, the televangelism Pioneey Rﬁ't. ”Ving
appeared on 175 stations with an average audience of ol Iex H“mha,
holds per station. Increased competition and airtime cogtg . 0,004 h°use
to cut back, his losses barely mitigated by aggressive Masg mrc'e_d H“mba,c:
marketing solicitations. In 1985, the Ohio evangelist haq losillmg g,
his stations. By the year’s end, the Cathedrgl of Tomorrg 6 e,
off the air.¥ tump
The disgrace of financial mismanagement continued to p,,
works, Larry Lea, dean of the seminary at Oral Robertg U“ivers?nt fai -
“chasm of mistrust™® Earlier attempts to subject televangeligy t' ity
oversight had failed. The 1979 formation of the Evangelicy CZ ﬁnaw
Financial Accountability (ECFA) worked with organizationg wmiuncﬂ fo
scrutinized, but many are forced to remain in the shadows, Thel;f b
Religious Broadcaster’s Ethics and Financial Integrity C°mmissi:m
scarcely more effective. Though it expelled Jimmy Swaggart, the co:l wv
sion refused to fully investigate charges brought against TBN foynge, :ﬁ
Crouch.* Broadcast ministries continued to fill their boards with
members who reaped rewards from the ministry, further obscyri ; ﬁnanda;
transparency. “God is shaking his church,” warned Charisma editor Jati
Buckingham. “Today’s shaking is forcing leaders to turn to one another™
When prosperity teachers returned to the spotlight, some things hag
changed significantly. In a media environment that had learned to s
trust overwrought emotional preaching and beseeching figures, new fyces
like Joel Osteen, Joyce Meyer, T. D. Jakes, Creflo Dollar, and Eddie Long
replaced flamboyant stereotypes with a suave, businesslike image. By the
mid-1990s, these postmodern prophets would not beg but rather focuson
the returns. They would offer “tools” in the form of relationship guides,
financial principles, or family reconciliation. The new generation of
teachers set aside much of the hard prosperity that had characterized the
decade in favor of the therapeutic inspiration of soft prosperity. They wete
Now preaching to a less credulous, more cynical generation, who terde
to put little faith in institutions but were willing to invest heavily in rel
tionships and personal emotion., They elected a president who could .“ffd
their pain.” It was a wired generation, linked by e-mail and searchengi®
exploring all that the World Wide Web could do for them. But forall ¥
audiences had become media-savvy and accustomed to high-tech 50]‘;
tions to daily inconveniences there were still millions who sought the"
old-fashioned and Supernatural working of the prosperity gospel.

W broagegg

Wealth i

The New Overcomers

hite televangelist empires did little to dampen many black
ine of Wi m for faith, wealth, and victory. In the same year that
enthuslasntenced to federal prison and Oral Roberts’s City of
er was Si its doors because of lack of funds, Frederick Price
ospital Shz.seat Faith Dome in Los Angeles, which would become
sed the 10:0€ st worship center. The prosperity gospel thrived in nu-
tion's larciirches with all the innocence and delight of youth. The
is only a newborn, warned Pastor Ed Montgomery in 1988,
et that baby through childhood and adolescence and into
wand we m:ft Lfor e and more African Americans, undeterred by the scan-
adulthood-” ces of a few white television preachers, shared Montgom-
daloll: (:ilz:raise up the message in their own churches.
;h ; wghout the 1980s, prosperity theology rose with new vitality in
Aftican American churches and enormous prosperity <Ehur C'hes Sprang up
like daisies (see table 3.3). The largest black congregations in the country

e swept up in a larger charismatic revival of their own, a turn toward
wer

Table 3.3 African American Prosperity Megachurches Founded Before

and After the Televangelism Scandals
Senior Pastor Church (Location) Founded
I. V. Hilliard New Light Christian Center (Houston, TX) 1983
Eddie Long New Birth Missionary Baptist Church 1983
(Lithonia, GA)
lamont Mclean  Living Faith Christian Center (Pennsauken, 1985
NJ)
Creflo Dollar World Changers Ministries (College Park, 1986
GA)
William Winston  Living Word Christian Center (Forest Park, IL) 1988
;‘aff'm Winans  Perfecting Church (Detroit, MI) 1989
Ri““f‘ Evans Bethany Baptist Church (Lindenwold, N}) 1990
ckie Rush Inspiring Body of Christ Church 1990
Dal (Dallas, TX)
¢Bronner  Word of Faith Family Worship Center 1991
(Austell, GA)

Note: a -
Whep ﬁzn Gibson's Church of God in Christ congregation was effectively reborn in 1987
1ok charge. 1t 8rew from nine members to more than 4,500 under his guidance.
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enthusiastic worship and gifts of the spirit. The Majori
one-off start-ups, led by magnetic and well-educated
reachers across denominational lines.? Scholarg 1,

13

— washington D.C., and Detroit, home to the highest
plant? f megachufd‘es and African Americans.” As Tucker-Worgs
o ack megachurches functioned like prewar storefront

zomenon in various ways. Jonathan Walton diyig R Parseec?};t;hz%d qumbe’ the new bl
churches into ecclesial categories, each with its owe: thege irit.f?]?e arguec:;szmigrant churches for : Cz;::};:l;r;;ei pfo;:]e,xoo |
ture: neopentecostal (both denominational and indeaESthetic i & Chu';hifd interactiont amo'ng I;Z%ement was i;_ to ?heolog.lcal Cross-
matic mainline (historic black denominations), an(I;Endem)' ‘h;:]" Jination e prosper:.tt};1 g estg:v hitmg ;n;;:easmgly top-
(nondenominational prosperity churches.)” Tamel Word o iy PO captivating many of thé y'slarg e and black churches,
. o8 Y1 Tuckep.y, peavy 2chers were fast becoming the gatekeepers to the most cov-
Juminating sociological survey found pentecosta influence Orges prosperity pee nd those who joined them onstage could expect exciting
virtually all ]?lack megachu.rches, though they exhibiteq diVer"mmOn b ulpits: & ctunities to follow. As black churches of all ecclesial
ical orientations (prophetlc,‘ black theology, nondenominaje theoly, and lﬂda'“ve OI:,IP;CS grew larger and more successful in the 1980s, their
prosperity gospel).* But the lines between these categories of; ol and docmfla} ‘?ﬁiendﬁer relationships and often found more in common
The prosperity movement had nurtured black preachers insid:rl}? g leaders €P10Y? or than with their denominational kin or headquarters,
dominantly white independent networks, but now the mesg, ehelrpre. with eachh cfl  tors were orbiting in a post Benorminatiodl spkers of
grown its original structures. African American leaders frim o Megacmirtforzns and concerns. Multimillion dollar institutions had sad-
pentecostal, neopentecostal, and historic black denominations , ::assic Sharet(}lesz pastors with common burdens and elevated them to similar
began to join faith preachers onstage,‘but tailored the message owaZ?tl}: ﬂ];:h:s. Further interaction bred familiarity (and often similarity). Pas-

ysical and relational proximity often found themselves
guages—one reflecting their theological and educational
better suited to address postdenominational popular

for their own audiences.”

The influence of the prosperity gospel spread far beyond e fiith
movement we have mapped so far, for at least four reasons. First, the e,
sage suited the economic mood. An emerging generation of black p
perity preachers spoke to a rising black middle class and those hungryfy
spiritual gifts that fed daily life. As African Americans entered the midde
class in greater numbers, becoming more prosperous, mobile, and aware
of a hard-won higher status, many flocked to the churches that reified
their hopefulness and ambition. Observers worried that black churches
were no longer able to seat the middle class and the poor under the sane
steeple.® The this-worldly focus of African American megachuches in
general (and prosperity-preaching megachurches in particular) refleced
believers' yearning to extend the economic, social, and political gains of
the civil rights movement into limitless possibilities.” _

The second (and related) reason centers on African American Mg
tion. In the Reverse Great Migration, as it is gometimes known, Af"“.“
American populations drifted away from Northern cities and setled "
the South and Southwest.® Further, African American city-dwelle®
everywhere were leaving for the suburbs. These uprooted people (™" i
like white pentecostals before them) sought out prosperity c‘mxrdleﬁre
make sense of their new social location. Their burgeoning church®® I;es
dictably settled in urban black centers like Houston, Dallas: Los ATE

tors in close ph
speaking tWo lan;
training and another

audiences.
Fourth, African American congregations have historically been the

institutional epicenter of mutual aid, what W. E. B. Du Bois called “the
central organ of organized life,” and the place to debate and work out
questions of political action, spiritual solace, and community meaning."
Black churches forged a long tradition of self-help. As C. Eric Lincoln
and Lawrence Mamiya observed, this survivalist practice began in “the
crucible of the slave quarters” and carried through the country’s barbed
history of racial inequality.’* Black religious communities, barred from
the luxury of separating spiritual and socioeconomic spheres, not only
shouldered social services but assumed the tasks of fostering economic
mobility.® In this context, the spiritual solutions proposed by the pros-
perity gospel joined timeworn debates about the relationship between
t%le so-called black church and forms of social and economic libera-
tion.™ The materialism and hyper-individualism of the prosperity
§°5Pf’1—What scholars have identified variously as “thaumaturgical” or

Positive thought materialism”—was tempered by other emancipatory
v1s1_ons.ms As diverse denominational streams poured into the pros-
Perity gospel, these newcomers allowed a blurring of roles not seen
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pefore: the prophetic could merge with the Priest]
with the empowering of individuals. In Africany Or the -
(particularly denominational churches) the Prospeﬁ Tica (hgospﬂ
as a concordant theme that blended with other lon !
Consider these four factors—class, migratioy, cr.s
mutual aid—in the rise of one black megachurch, in Sob y
1986, the Disciples of Christ called one of their tising :t Urbap am;:nd
to found a congregation in Decatur, Georgia. This bedy B, Cynth, b h
Atlanta was the new home of thousands of wealthy blac‘l)(om- Omp, t;le,
for religious experiences that mirrored their growin Migrangg;, /%
city was fast becoming a hotbed of the Prosperity
growing reputation drew her outside of her Predominate]y ,p. - N
denomination and toward pentecostalized audiences, mZ White ne
televangelism than seminary disputes.” The congtan, i:; plug-ged inyy
prosperity preachers, observed Hale, began to influenc, ; Cractop ,;
the point where her sound technician casually remarkeq th:: theology,
nally starting to sound like everyone else.” The comment st oy E
her tracks. “I had to check myself,” recalled Hale candidly. Shef:efi h'?’ n
her conviction in divine economic empowerment (25 well z5 healntamed
for thoroughgoing prosperity preachers) but made a concerted regsm
balance her message of “whole life prosperity” with her theologi ca‘;n to
exegetical roots. The result was a hybrid pentecostal-mainline identity :::
a revolving door of guest preachers with similarly varied commitments
She did not mind being called a prosperity preacher as she promot;d
tithing, seed-faith, and “more-than-enoughness,” but flatly rejected me,
anistic accounts of divine formulas as “Reverend Ike-ish.” The chur
bought her a Mercedes (“people don’t want to see their pastor lookirg
broke”) but also established a nonprofit ministry to fulfill their “soci
mandate from God” to provide far-reaching healthcare, education, and:
fordable housing for the community’s poor.!® The prosperity gospel vas
breaking new ground.

&
In 8
Co;
Ss-polhna ) IlCerngl

Slogp
8 ambit, o

80spe], T

Holy Ghost Prosperity

Holy Ghost denominations—black and white—handled the prosper”
gospel like quicksilver. Most proceeded cautiously and trusted only the
m?St experienced hands. And yet who could resist the chance to transform
spiritual mettle into something more? Throughout the 19808 and 1999
the prosperity gospel appeared as a common resolution to the probler®

Wealth .

r— ntecostal legacy. The Church of God in Christ and the
odemizmgAsgemblies of the Wor.ld, the fwa largest denominations,
e tecos 1o black pentecostalifr'n w1th' questions to resolve. Should they
st00d 2 ll-trod Way of television mlms‘mes? Should their annual con-
follo¥ ew inid digniﬁed assembly of 1?1shf>ps or show an openness to
ferences et recostal world? All denommatlons.had begun to face the
" haging of church attenflance and aging demographics. The
tism of denominational headquarters tested the patience
i . pastors of their largest churches who searched for ways to
o the €™ fresh, and o the pulse of cultural trends. The famed televan-
' af::nce McClendon put his fmall. (and hlStOl:lC'a]ly w.hi.te) Four-
. den omination on the map vzllth his vast telewsllon ministry and
oo-member church. His buoyant prosperity preaching and
pustling lz;.:d Jooks (said to draw so much attention that he was forced to
s against women in his congregation) charmed audi-
ess that his denomination hesitated to rein in his
lifestyle.™
of God in Christ (COGIC) cracked open their doors to the
prosperity movement ur}der th.e !eadership f’f Bishop G. E. Patterson arfd
pis era of media expansion, shining a spotlight on COGIC through radio
and television expansion.™ He and Charles Blake, the future head of the
denomination and pastor of one of the country’s largest churches, ruled as
denominational royalty on the pentecostal conference circuit." They wore
the priestly collar, robes, the stoles of consecrated men and the slight
frown of administrators. Patterson embraced a televangelist career on
Black Entertainment Television and the Trinity Broadcasting Network, but
with none of the glitz of television mainstays like Frederick Price. Blake
was foremost a pastor and ambassador of the largest African American
denomination. In a decade marked by cutbacks in social services, his West
Angeles Church of God in Christ earned a reputation for community out-
reach with programs addressing unemployment, homelessness, small
business development, and neighborhood revitalization.” Both thrived
within the high walls of classical pentecostalism as esteemed bearers of its
traditions. Here they adopted forms of the prosperity gospel altered to
familiar aesthetic forms, with the red carpets, dark wood pews, rich choir
gowns, lively praise, and the breathy cadence of hooping (sermonic song)
so at home in black pentecostalism. Blake and Patterson became deco-
fated speakers at Oral Roberts's International Charismatic Bible Minis-
tries’ Conference. (Blake would go on to join the Board of Directors for

ining order
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both the ministry and university.) They appeareq fre,
of Faith favorites, often seeming more at home with ?::e“ Y b &
network than shut up in denominational circyjpg. Fore Wide, Pfosw
Blake joined Frederick Price and Joyce Meyers i\ ex 6 b
West Coast Azusa Conference, and, in 199 " Patter: he i
R. W. Schambach, T. L. Osborn, John Osteen, Roq Pars?n Dotz wf
and David Nunn under a canvas cathedral. ™ T} anney’ Dai
Ghost conference began to feature not only a roheq Ua] Cogle o
house leaders but also visiting faith celebrities, ass"r‘mem of .m

Charles Blake's message, for example, demonstrateg the g
of “prosperity preaching” inside denominational Bz lvefse fo,
preaching lacked the instrumentalism of classic Worg of Fa?tt;hsm. i
while he spoke little of positive confession, he Promiseq g theolyg,
faith would transform their economic and physical heyy, e:ers by
Rather than the story of Abraham'’s covenant, Blake preferreg m?;h?““
tale of the slave-turned-ruler named Joseph, who “kept faith i, b ;bllosl
no matter what his circumstances. He made the best of the St nream

; #115 and
God caused him to prospet.”™ It modeled the entrepreneuriaisy 5,y
sweat equity of a prosperity gospel but also communal and institutior
transformation of a social gospel.”

The prosperity gospel became a common language within dg;
pentecostalism to talk about a religion of solutions. Apostle Otis Locey
of Evangel Fellowship Church of God in Christ billed his church as“py,
viding Biblical Solutions for Life, Family, and Work.”"" The chief aposi
of COOL)C (Church of Our Lord Jesus Christ), William Lee Bonner, s
of a Southern sharecropper, gloried in his discovery of prosperiy
teaching through its nineteenth-century roots in Ralph Waldo Emerscn
and showed his flock how their thoughts could take them to financ
levels they never dreamed possible." Pentecostals, black or white, who
could preach prosperity and grow their churches found that they il
their uses to denominational headquarters. Despite the ambivder
legacy of the prosperity gospel inside denominational structures, Si¢
cessful prosperity teachers always seemed to land on their feet and be
called to serve at the highest levels. After his church reached 2,000
members, Anointing for Acceleration author Otis Lockett was alppointed

the National Director of Church Growth and Development fr e
Church of God in Christ,

Charles H. Ellis 111, later chosen as the leader of the 1.5 miﬂion-me"}b:;
Pentecostal Assemblies of the World, blended prosperity theology 1!

I
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al form. His recent predecessors in the presiding
ntecos Wagner and Horace Smith, had been old hands on
en s seats No : ﬂt that brought prospetity preachers into their
conference fidenc es.? Ellis continued this tradition in his sacra-
tb‘;r s and €O pefitting a pentecostal bishop, clergy jackets embroi-
a2 stm.engreatef Grace Temple logo at his breast pocket and a
i with hl;obbing at his neck. He preached with the fervor of a Holy
Jericd) collar ather than the didactic manner of most prosperity
chost minlsw;amation of “Hya!” serving as the met.ronome of his me-
exHe sruck to the ﬁlndamenml%—sdvanon, pra.lyer, praise,

{odi phrases- rurned to the inevitability of victory and blessing. As Ellis
ealin! but € rmon about living abundantly in the face of dire

ad.e dearinad Sunday se

economic circumstances:

. 1 whatsoever he doeth shall prosper.” .
e ila:ia:”:};here P'm trying to move to in my walk with God.
Ar to the place, where everything 1 do,

’ ing to get ‘
Iaé:lo:dﬁg to the Word and will of God,

it comes to fruition.

Jt's got to prosper.

It’s got to come topass...

But if you pug i,

to the Word of God—

like the blessed man of Psalm One—

If you plug in to the source of the power . . .

if you stay connected to the vine,

then you will produce and you will bring forth.

And it will not matter what's going on in the world,
people will look at you and have to call you blessed.
People will look at you and have to call you delivered.
People will look at you and have to call you the righteousness
of God.

Am | talking to anybody in here?

I'm trying to get to the place, where everything I touch
it turns to gold.

I'm trying to get to the place, where everything [ touch
it's got to come forth.

Where everyone around me

They’ve got to be blessed.®
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House, ruled the American media as one of

the Potter’s

To grasp hold of these blessings, he continued, belie
in the Lord. Read the scriptures. Speak words of prajg, : o e es g £ Leachers. He solemnly stared out from the cover of
appointed (but fast approaching) time when God s bfid ity ihr lazgn Hon's .leadlndgell" the heading, “Is This Man the Next Billy Graham>"
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gations. The New Black Charismatics, as the historian Scot Billin

has called them, shared the earlier charismatic movemens playful i,sley
der at the Spirit and classic pentecostalism’s investment in its power ;:t
unlike the charismatic movement’s nostalgic and alternative vibe, neo.pen.
tecostal congregations positioned themselves as modern, media litpe
and expansionist. As Jonathan Walton argued, these churches adopted;
contemporary aesthetic and a flexible attitude to popular culture, jetison.
ing traditionalism as a batrier to the spread of the gospel. Efforts to engzge
contemporary audiences ranged from the entertaining (senior pastorsand
their first ladies dressed like drill sergeants to host spiritual bootcamps)to
the mildly scandalous (like R. A. Vernon's church-growth manual entited
Size Does Matter). Many neopentecostal churches developed into naturd
allies of prosperity theology as they sought to become relevant in a high
consumerist culture. They engrossed audiences with the latest in vid
projection; theater seating; and sermons on sex, work, and children that
addressed the pressures of a fast-paced world. The typical neopenteccsd
male pastor had two uniforms, an untucked tailored shirt with desigie
jeans and a fitted three-button suit-and-vest combination. Pastors found
that parishioners wanted leaders who looked and preached like an ambs
sador for unrelenting progress. _

_ The prosperity movement grew so pervasive that it captured the g
ination of even the most preeminent African American pre2
generation and one of the most sought-after speakers in the @
Thomas Dexter (T. D.) Jakes.** Jakes, founder of the nation's eleve?

in hi
explored | became a phenomenon, with two million copies in print,
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Thot g conference attendance, a play, a gospel album, and a film
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tion. It also began a Jong stream of media exposure. In 1993, Jakes

;:g: a weekly television program, Get Ready with T. D. Jakes, and, a year
later, an accompanying radio program. By 1995, his national success
brought increased scrutiny, as West Virginia newspapers drew attention to
Jakes’s lavish living. In 1996, Jakes decided to forget winning them over
and transplanted his ministry to Dallas, Texas. He founded The Potter’s
House Church, headquarters of T. D. Jakes Ministries, his nonprofit out-
reach, and T. D. Jakes Enterprises, his for-profit wing. Potter’s House
flourished in its new locale, attracting predominately African American
audiences with white and Hispanic minorities. His church claimed over
50 outreach programs, intent on raising the economic status of believers
fnd nonbelievers alike. He earned a reputation as a preacher who taught
the formula of faith” but knew its limits: “Do I believe in supernatural
feturn on your giving? Yes, sir! Do I believe God blesses tithes and offer-
i:fcs}i' Yes, I do. But why should we teach you to claim a car without
i t:r;g you about the car payment and interest rates on the loan?t'"’
e olf{ell;ed messages .did not prevent him from “sowing into” the min-
daimeq tha:r'f' Prosperity preachers. Ron Carpenter Jr., for t?xarg‘ple,
one time, Jai - D. Jakes had helped buy his megachurch for him. At
Spiritua] akes both counted Paula White and Juanita Bynum as his
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