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rJO TZU'S DOCTRINES OF UNIVERSAL LOVE ' 
HEAVEN, AND SOCIAL WELFARE 

srvoEl"ns oF CHINESE thought are likely to think that Confucianism 
and Taoism have been the two outstanding indigenous philosophical 
systems in China. !his is ~rue so far as the last two thousand years are 
concerned. In ancient Chma, up to the beginning of the Han dynasty 
(206 B.C.-A.D- 220), the greatest schools were Confucianism and Mo-
ism.1 They dominated the intellectual scene from the fifth to at least the 
third century B.C. And they vigorously attacked each other. 

The two were bitter enemies because in their doctrines they were 
diametrically opposed. While Confucius took the Western Chou ( 1111-
770 B.C.) as his model, Mo Tzu looked to the Hsia (2183-1752 B.c?) 
instead. The whole Confucian ethical system is based on the concept of 
humanity (jen), whereas Mo Tzu (fl. 479-438 B.c.)

2 
based his on the 

concept of righteousness (i). Both are of course human values. But 
while Confucianists kept humanity essentially a human value, Mo Tzu 
traced righteousness to the will of Heaven. To the Confucianists, Heaven 
does not directly exert its will but leaves the moral law to operate by 
itself. To Mo Tzu, however, the will of Heaven determines all. Mo Tzu 
strongly condemns ceremonies, music, elaborate funerals, and the belief 
in fate (ming, destiny), all of which were promoted by Confucius and 
his followers. For Confucius, moral life is desirable for its own sake, 
whereas for Mo Tzu it is desirable because of the benefits it brings. Even 
his concept of the will of Heaven is colored by this utilitarian approach. 

The greatest divergence between Confuc~a~ism _and Moism, _however, 
is on the issue of human relations. What d1st1ngmshes the Moist m_o-:,re-
ment is its doctrine of universal Jove: other people's parents, famtlies, . , This is of course absolutely 
and countries are to be treated llke one s own. . . . . · . d t · of love with d1stinct1ons: 
mcompatible with the basic Confucian oc nne . . "th love for one's parents; 
while love should embrace all, it muSt start "".i . t t parents Thus 
therefore, one has a special obligation of fil~al pilefytho Moist d~ctrine 
th · . · h man relations. e ere is a gradation or degree in. u ould be destroyed from its 
Were adopted, the whole Confucian systemh w M ncius attacked Moism 
very foundation. This was the reason w Y e 
mercilessly.3 t only in theory, but also 

The Moists challenged the Confuciani
st

s no "b" . entirely superfluous. . . 
1 Often spelled "Mohism," althou~b the ritt:~ as J\,1ob-tse, Meh-tse, J\,11cius, etc. 

2 The name Mo Tzu has been variously w 
3 Mencius , 3A :5, 3B :9. 211 
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. eonfucius, Mo Tzu traveled from one 
8 . ctUal practice, Like rulers. He did not hesitate to Walk for t tate to 

Ill oa ther offering help rt to dissuade a ruler from making war enf days 
an 'gbts in an euo • th t th c ' 0r h d ten n1 One might even say a e onfucian· e an .1-!Illled war, . IS ts a 
str0ng)Y con"" sented two entirely different ~roups of people. \Viii nd 
the Moists repre .. me from all classes of society and Confuci· . le 

. f nowers """'. d . d anistn · eontuc1an o . . they represented an aime at producing a , . 1s ·caJI equalitanan, . Th M n elite basi y who the Mo1sts were. e name. o may have bee . 
We are not sure have denoted a form of punishment. The fact nh a 
f--:ry name or may . d h d " Id " t at = ' followers were ascetics an a e e~s su?gests that the 
Mo Tzu s bee prisoners or slaves. All speculation aside, the fa t Y 

'ght have n d h k' c re. 
mi th may have represente t e wor mg class. If this is ains that ey Conf . . d . cor-m th pposition between uc1amsm an Mo1sm is a --eo 
gone conclusion. . . . 

kn ery little about Mo Tzu himself. His pnvate name was r· We ow v L C nf . ' . I. He was a native of either Sung or u, o ucms native state. He was 
once the chief officer of Sung. Some say he was at first a follower of Con-
fucianism and then turned to be an opponent._ Eventually he had about 
three hundred followers. His dates are uncertam except that probably he 
was born before Confucius died and died before Mencius was born. Aside 
from continuing his ethical teachings, his followers also developed some 
epistemological interest and evolved a crude system of definition and 
argumentation, perhaps in order to defend their peculiar doctrines. Both 
of these teachings disappeared soon after the third century B.c. Ever 
since then, no Moist philosopher has appeared. The centuries of war in 
which Moism thrived was no time for intellectual hair-splitting and soph-
istry, and their condemnation of war did not endear them to rulers. 
Their asceticism and utilitarianism were too extreme to be practicable. 
But why did their lofty doctrine of universal love fail to continue? Was it 
too idealistic for the Chinese? Or was it inherently weak because it is 
largely motivated by the benefits it would bring?' The question is open 

rculation. One thing is certain, and that is, philosophically Moism 
isres:ow_3:'1d unim~rtant. It does not have the profound metap~ysical 
p pposil.lons of either Taoism or Confucianism. Consequently it was 
~nly a temporary challenge to other schools though a strong one. In tbe 
ast two thousand · ' · and Buddhi years, it was philosophically profound Taoism . 

and challsm, and not Moism, that provided Confucianism with stimulation 
enge. Modem · te • . . . of its utilitari . . ID rest m Mo1sm arose m Chma because 

an sptnt, and in th w . . blance to the Christi e est because of its superficial resem . 
an teachings of the will of God and universal love. This 

, On this qu ti' " Ph'lo es on see D b · nism 1 sophy East and w u s, 'The Development of Altruism in Confucia ' 
est, I 0951), pp. 48-55. 
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St is likely to be temporary. However t intere d f M . . . , o underst d . thought, a stu y o 01sm 1s mdispensabl an ancient Chi-
~e~s include the three most important chapters :n!he f~~owing transla-!f Mo Tzu's work. additional selections 

THE MO TZUG 

A. Universal Love, Pt. 2 (ch. IS) 

Mo Tzu said: ~hat the man of humanity devotes hims 

Ii 
:,, the promotion of benefits for the world and th elf to surely es .... . . h e removal of h 

{rorn the world. This 1s w at he devotes himself to. arm 
But what are the benefits and the harm of the world? 
Mo Tzu said: Take the present cases of mutual attack · f · · s among states 

mutual usurpation among amihes, and mutual injuries among . d' 'd ' 
f Id d d I 

ID IVI U· 
als or the lack o n ness an oyalty between ruler and mm·• t f , . d fil' 1 . b 1s er, o 
parental affection an ia piety etween father and son, and of harmony 
and peace among brothers. These are harms in the world. 

But when we examine6 these harms, whence did they arise? Did they 
arise out of want of mutual love? 

Mo Tzu said: They arise out of want of mutual love. At present feudal 
lords know only to love their own states and not those of others. There-
fore they do not hesitate to mobilize their states to attack others. Heads 
of families know only to love their own families and not those of others. 
Therefore they do not hesitate to mobilize their families to usurp others. 
And individuals know only to love their own persons and not those of 
others. Therefore they do not hesitate to mobilize their own persons to 
injure others. For this reason, as feudal lords do not love one another, 
they will fight in the fields. As heads of families do not love one another, 
they will usurp one another. As individuals do not love one another, they 
will injure one another. When ruler and minister do not love each other, 
they will not be kind and loyal. When father and son do not love each 
other, they will not be affectionate and filial. When brothers do not love 
one another, they will not be harmonious and peaceful. When nobody 

G Th h'I phical works in style e Mo Tzu is similar to the Hsun Tzu and later P 1 oso 1 · d · , 0 · · lly there were seven y-
in evoting each chapter to a particular subJect. ngma . ts like "Condem-
on~ chapters but only fifty-three are extant. They ~over s~~:c military defense. 
natton of Confucianists " "Condemnation of War, etc., d the ex-Ch ' d fl 't' of terms an apt~rs 40-45 are on dialects, including the m 100 have been by Mo Tzu's 
pla~attons of major and minor causes, and are beheved to For English trans-
pu~!ls. There was no commentary until the eighteenth centt\ contains most of 
latton, see Mei, Ethical and Political Works 01 Mot~\ w 0 ;~ers. for a German 
the chapters. Some chapters have also been transl~te ~orke Mei Ti. 
translation of chapters 40-45 not translated by Mel: see Y" Yiieh (1821-1906), 

6 Read ch'ung (honor) as ~h'a (examine), accordm)g toh; t899 ed., 9:18b. 
Chu-tzu p'ing-i (Critique of the Various Philosophers ' c · ' 
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ny other the strong will surely overcome the w k • the world loves a • . .
11 

• ea 
m .11 oppress the fewJ, 7 the nch w1 msult the poor Th' [The many w1 . . · e 

d ·u despise the humble, and the cunnmg will deceive the ig honore WI all h al · · • 
B e of want of mutual love, t e c amities, usurpations norant. ecaus . Th ' 

hatred, and animosity in the world have ansen. erefore the man of 
humanity condemns it. . 

Now that it is condemned, what should take its place? 
Mo Tzu said: It should be replaced by the way of universal love and 

mutual benefit. 
Whal is the way of universal love and mutual benefit? 
Mo Tzu said: It is to regard other people's countries as one's own. Re-

gard other people's families as one's own. Regard other people's person 
as one's own. Consequently, when feudal lords love one another, they 
will not fight in the fields. When heads of families love one another, they 
will not usurp one another. When individuals love one another, they 
will not injure one another. When ruler and minister love each other, 
they will be kind and loyal. When father and son love each other, they 
will be affectionate and filial. When brothers love each other, they will 
be peaceful and harmonious. When all the people in the world love one 
another, the strong wiU not overcome the weak, the many will not oppress 
the few, the rich will not insult the poor, the honored will not despise the 
humble, and the cunning will not deceive the ignorant. Because of 
universal love, all the calamities, usurpations, hatred, and animosity in 
the _wor(d may be prevented from arising. Therefore the man of humanity praises 1t. 

Bur now gentlemen of the world would say: Yes, it will be good if love 
beco~es universal. Nevertheless, it is something distant and difficult to practice. 

Mo Tzu said· Thi · · f ii 
· s IS sunply because gentlemen of the world a to recognize its benefit d d • · ·t 

an un erstand its reason Now to besiege a c1 Y, to fight in th fi Ids · . ' II 
e e , and to sacnfice one's own life for fame are what a · people consider diffi It And · d 

d cu · yet when a ruler likes them his mult1tu e can o them B ·d ' 
th · esi es, to love one another universally and to benefit one ano er mutually · d'ft 

loved b oth . 
15 1 

erent from these. Those who love others will be 
Those :,h hers. Those who benefit others will be benefited by others. 

0 ate Others w·u be h 
others will be h 1 ated by others. And those who harm 
universal love? ~::ed by others. Then, what difficulty is there with this 
and officers d~ Y 

th
e ~ler does not make it his governmental measure 

not make It their conduct 
' A . CCording lo Sun J- ·an 

Commentary on lhe Mo ~z g) (lh848·1908) , Mo Tzu chien-ku (Explanation and 
lei:t u • t esc words are probably missing from the original 
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comment. The motive of benefits is behind 11 . 
confucianists throughout history have conde a d Mm

st 
doctrines. 

vation instead of righteousness. For Confuc:ne ben:fits _as moti-. s, a mam d1ffe 
between a supenor man and an inferior man is th h rence · d at t e former · 
after nghteousness an the latter after benefit 8 N is • · b fi s. ot that Con-
fuc1arusm renounces ene ts. On the contrary 1·t , promotes them 
But they should be the results of good deeds not the 1. . · . . , mo zvation for 
them. Mo Tzu does emphasIZe nghteousness but to hi·m • ht . , ng eous-
ness is to be understood m terms of beneficial results. 

Formerly, Du_ke ":'e?9 of Chin like~ his officers to wear coarse clothing. 
Therefore all his m1msters wore [simple] sheepskin garments, carried 
their swords in_ [unadorned] leather girdles, and put on hats of plain 
cloth. Thus att!fed, they appeared before the ruler inside and walked 
around the court outside. What was the reason for this? It was because 
the ruler liked it and therefore the ministers could do it. Formerly, King 
Ling10 of Ch'u wanted people to have slender waists. Therefore all his 
ministers limited themselves to one meal a day. They exhaled before they 
tied their belts. They leaned against the wall before they could stand up! 
Within a year all at court looked thin and dark. What was the reason 
for this? It was because the ruler liked it and therefore the ministers 
could do it. Formerly, King Kou-chien11 of Yiieh liked his officers to be 
brave. He trained his ministers, gathered them together, set his palace 
boat on fire and, to test his officers, said that all the treasure of Yiieh 
was there. The King of Yiieh himself beat the drum to urge them on. 
As the officers heard the drum, they rushed in disorder. More than a 
hundred stepped into the fire and died. Then the King of Yiieh beat the 

gong to let them retreat. 
Therefore Master Mo said: Now, to eat little, to wear coarse clo

th
ing, 

and to sacrifice one's life for fame are things all people in the worl
d 

con-
sider difficult. But if the ruler likes them, the multitude can do 

th
em. 

B 
·ct · d.ff t from these. Those 

eSi es, umversal love and mutual benefit are 1 eren 
h 1 

Th who benefit others 
w o ove others will thereby be loved by them. ose th b 

ii 
h will ere Y 

w 1 thereby be benefited by them. Those who hate ot ers h d 
be hated by them And those who harm others will thereby beth armle b · ) ? Only e ru er 
Y them. What difficulty is there in this (universal love · t make it d · d officers do no 
oes not make it his governmental measure an 

their conduct. . M . m because of its 
Comment. Universal Jove is promoted by ~is_ di'ctated by the 

b 
• · that 1t 1s 

eneficial results. There is no conv1ct10n 

:see Analects, 4:11, 16; 15:17; 17:23. 
R. 636-628 B .c. 10 R. 530-527 B,C, 

11 fl. 452 B,C. 
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I d nature of man or by the inherent goodness f inherent y goo . h . . 0 the 
Al h gh Confucianism teaches love wit distinctions 

1
-t 

1 act t ou , a so 
· h love for all but it does so on the grounds of moral nece teac es ' 

12 
s-

sity and of the innate goodness of man. 

B t gentlemen of the world woul. d say: Yes, it will be good if' u now . . th" . 
1 becomes universal. Nevertheless, 1t 1s some mg impracticable. It is 
;: grappling with Mount T'ai and leaping over the Chi _River.1s 

Mo Tzu said: The analogy is wrong. To grapple with Mount T'ai 
and leap across River Chi would be truly an extreme feat of strength. 
From antiquity down to the present day none has been able to do it. 
Besides, universal love and mutual benefit are different from this. Ancient 
sage-kings did practice them. How do we know this to be the case? In 
ancient times, when Yii,. was ruling the empire, he dug the West and 
the Yii-tou Rivers in the west to release the water from the Ch'ii-sun-
huang River. In the north he built a dam across the Yiian-ku River in 
order to fill the Hou-chih-ti and Hu-ch'ih Rivers. Mount Ti-chu was 
used as a water divide and a tunnel was dug through Lung-men Moun-
tain. All this was done for the benefit of the Yen, Tai, Hu, and Ho tribes 
and the people west of the Yellow River. In the east, he drained the 
great plain and built dikes around the Meng-chu marshes and the water 
was divided into nine canals in order to regulate the water in the east 
and to benefit the people of the district of Chi. In the south he regulated 
the Yangtze, Han, Huai, and Ju Rivers so their water flowed eastward 
an~ emptied into the Five Lakes, in order to benefit the peoples of 
Ching, Ch'u, Kan, and Yiieh and the barbarians of the south. This is the st

ory of Yii's accomplishments. This shows that my doctrine of universal love has been practiced. 

Comment While Confu · • . d h" . ., • . . · c1arusts cite istoncal examples LOr m-
spira~on and as models, Mo Tzu cited them to show that his teachings had b d . 
. d ali . een emonstrated. The difference between the 
I e she and practical approach is clear. 

ln ancient times whe Kin W 
like the sun and tli n g en'" ruled the Western Land, he shone 
Western Land H de'dmoon all over the four quarters as well as the 

. e I not permit b" 
or the multitude to a ig state to oppress a small state, 
powerful to rob peoopplp;ess t?e widow or widower, or the ruthless and d e s grams or r . · eeds and visited him With b . . ive stocks. Heaven recogmzed his 

12 Sec bo lessmgs. Consequently, the old and childless a vc, ch. 3 co"'-
of love with d' · .' ":"uent on Mencius 3B·9 . . . 

u This : istmcuons 1n relation to th d ·. for a d1scuss1on on the doctrine 
"Fo"-1ds a reference to Mencius I• ·7e octnne of universal love. = er of the Hsia d • ~ - . 
u Founder of the Chou ;nasty (r. 2183-2175 B c ?) 

Ynasty (r. 1751-1739 ~-~:).-
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well adjusted and enjoyed their full lif were • e span the I 1 
tb

erless had opportumty to fulfill their work ' one Y and btO h among mankind " 
tbe orphaned had t e support to grow up. This is the sto . , and 
-~"nJJlplishment. It shows that my doctrine of un· ryl of King Wen's - 1versa love has bee 
practiced. . n 

In ancient times when King Wu11 was about to 'fi 
d d h 

'd "M sacn ce to Mount 

T
,.,; it was recor e , e sa1 , ount T'ai virtuous d d ... , . ' escen ent Kin 

of tbe Chou assumed a great undertaking [to remove wicked King Choui~ 
of tbe Sbang] and now the great undertaking has been accom li h d M . . dl pse . en 
of huroamty have ansen, an pray the Lord on High to save th 1 
of tbe Middle Kingdom ~China) an~ the various barbarian tri~L~ 
though King Chou had his near relatives, they cannot compare with 
men of humanity. If there is any blame anywhere, the responsib~ 
rests with me alone."19 This is the story of King Wu's accomplishment. 
It shows that my doctrine of universal love has been practiced. 

Therefore Mo Tzu said: If rulers of the world today really want the 
empire to be wealthy and hate to have it poor, want it to be orderly and 
hate to have it chaotic, they should practice universal love and mutual 
benefit. This is the way of the sage-kings and the principle of governing 
the empire, and it should not be neglected. (SPTK, 4:3a-8a.) 

B. The Will of Heaven, Pt. I (ch. 26) 

Mo Tzu said: Gentlemen of the world today know small things and 
do not know great things. How do we know? We know from their con-
duct at home. If in their conduct at home they should offend their elders, 
there are still the homes of neighbors to which to flee. Yet relatives, 
brothers, and acquaintances all warn and admonish them, saying, "You 
must be cautious. You must be careful. How can it be to offend elders in 
one's conduct at home?" Not only is this true of conduct at home. It is 
also true of conduct in the state. If in one's conduct in the stat~ one 
should offend the ruler, there are still the neighboring states to which_ to 
flee. Yet relatives brothers and acquaintances all warn and cauuo~ 
h

. ' ' ful H w can 1t un, saying, "You must be cautious. You must be care · 
0 

be to offend the ruler in one's conduct in the state?" These are people 
~ho have places to flee . Yet the warning and caution to them ares~:! 
like this. Should the warning and caution not be much stronge_r for . . 
wh h . . . "If one coJ]l11lltS a s111 ID 

0 ave no place to flee? There 1s a saymg. fl F Heaven 
daylight, where can he flee?" I say: There is no place to ee. or 

1eTh Ii h !11"d sun 1-jang. 
e word tse means to fulfill or accomP s , 8 

:: Son of King Wen (r. 1121-1116 u.c.). th f II of the Shang dynasty 

( 17 
R. 117 S-1112 B.c. He was responsible for e a 

1Jl-l 112 B.C.). 
Cf. Analects, 20: t. 
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d d as a forest, a valley, or an obscure gate2o Wh 
should not be regar e.11 surely see the evil action clearly. But With re ere . resent It wi 

1 
. &arct 

no one is P · of the world today are a I negligent and do H n gentlemen . . k not 
to eave ' . another This 1s how we now that the gentJern d caution one · . , .. en 
warn an mall things but do not know great things. · the world know 5 d H d" · 10 

d Heaven want and what oes eaven ishke? Beave Now what oes . n 
. h ess and dislikes unrighteousness. Therefore, in leading wants ng teousn . . . . h 
I • the world to engage m practicmg n g teousness, I should the peop em 

be doing what Heaven wants. When I do what Heaven wants, Beaven 
also does what I want. Now, what do I want and what do I dislike? I 
want happiness and wealth, and dislike calamities and misfortunes. [If I 
do not do what Heaven wants and do what Heaven does not want,] then 
I should be leading the people in the world to devote themselves to 
calamities and misfortunes. But how do we know that Heaven wants 
righteousness and dislikes unrighteousness? I say: With righteousness 
the world lives and without righteousness the world dies, with it the 
world becomes rich and without it the world becomes poor, with it the 
world becomes orderly and without it the world becomes chaotic. Now, 
Heaven wants to have the world live and dislikes to have it die, wants to 
have it rich and dislikes to have it poor, and wants to have it orderly and 
dislikes to have it chaotic. Therefore I know Heaven wants righteousness 
and dislikes unrighteousness. 

Comment. Even the will of Heaven and righteousness are explained 
in terms of practical results. 

Moreover, righteousness is the standard. 21 It is not to be given by the 
subor~nate to the superior but must be given from the superior to the 
subordinate. Therefore, the common people should attend to their work With all th . . h 

eu mig t, and should not forthwith 22 set up the standard them-
sehlves. There are minor officials to give them the standard. Minor officials s Ould attend to th · k · h · • · h 

eir wor Wit all their might and should not forthwit set the standard th 
1 I d • emse ves. There are great officials to give them the s an ard.-• Great ffi . 1 

and sh Id 
O 

cia s should attend to their work with all their might ou not forthw" th h 1 
set t e standard themselves. There are the three '" Wang Nico-sun o 744 

Reading). 1933 ed .. bk. 9 ·
1832

), Tu-shu tsa-chih (Miscellaneous Note~ ti:~m 
0 730-1797) Mo T h' p. 71 , reads men (gate) as hsien (leisure) and P1 Yuan (b k ' w C u (C . . 

roa l , borb without im . 0 mmentary on the Mo Tzu) reads 11 as ch1en " Cheng, ordinari]' Pro~ing the text. 
stand d Y meaDJng to 
M ar , ~ccording to Wa N· govern, here means to be correct or to ~e a 0 

Tw hsitn-ku ch 7 ng ien-sun, Tu-shu tsa-chih ibid. and Sun I-Jang, ?:! Sun I · · • · · ' ' 
in. ·Jang inte.rprers tz'u as f . . 

,. ,.,_ 
0

n hwuh but P1 Yiian reads it as tzu, to indulge • oe tex1 say ., 
officials 5 generals and ofij · ,. 

· cials but Sun I-jang says that means great 
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• and the several feudal lords to give them the stand d Th 
·rusters 1 f d ar . e Jlll ·.,isters and the severa eu al lords should attend to go ee 1111,.. . • vernment 

11 
their might and should not forthwith set the standard them 1 

with a H ( se ves. 
·s the Son of eaven emperor) to give them the standard Th 

fhere 1 h . h • e emperor should not fort wit set the standard himself. There is Heaven 
to give hirn the standard. Ge~tlemen of the world of course clearly 

derstand that the emperor gives the standard to the three ministers 
:e several feudal lords, the minor officials, and the common people, bu; 
the cornrnon people of the world do not clearly understand that Heaven 
gives the stan~ar~}o ~?e ~mpe!~r. Therefore ancient sage-kings of the 
Three Dynasties, Yu, Tang, and Wu, desmng to make it clear to the 
common people that Heaven gives the standard to the emperor, all fed 
oxen and sheep with grass and dogs and pigs with grain, and cleanly 
prepared pastry and wine to sacrifice to the Lord on High and spiritual 
beings and pray to Heaven for blessing. But I have not heard of Heaven 
praying to the emperor for blessing. I therefore know that Heaven gives 
the standard to the emperor. 

Thus the emperor is the most honorable in the world and the richest 
in the world. Therefore those who desire honor and wealth cannot but 
obey the will of Heaven. Those who obey the will of Heaven love uni-
versally and benefit each other, and will surely obtain rewards. Those 
who oppose the will of Heaven set themselves apart from each other, 
hate each other, and injure each other, and will surely incur punishment. 
Now, who were those who obeyed the will of Heaven and obtained re-
wards and who were those who opposed the will of Heaven and incurred 
punishment? Mo Tzu said: The ancient sage-kings of the Three Dynasties, Yil, 
T'ang, Wen, and Wu, were those who obeyed the will of Heaven and 
obtained rewards. The wicked kings of the Three Dynasties, Chieh,

21 

~hou, Yu,28 and Li,29 were those who opposed the will of Heaven a
nd 

incurred punishment. 
Well, how did Yii, T'ang, Wen, and Wu obtain rewards: Mo Tzu 

said: On the highest level they honored Heaven, on the middle level 
they served spiritual beings and on the lower level they loved 

th
e people. 

Thereupon the will of Hea~en proclaimed, "They love universally 
th

ose 
whom I love. They benefit universally those whom I bene~t. Such love 
of people is really universal and such benefit to people is really s~b-

t 
• ,, h ve the honor of be!Dg 

8 antrnl. Therefore Heaven caused them to a 
u T d the grand tutor. 

he grand protector, the grand preceptor, an 

26 Founder of the Shang dynasty (r. 1751-1739 a.c.?) . 
25 Hsia, Shang, and Chou. 

27 He (r. 1802-1752 a.c.) lost the Hsia dynaS
t
Y• 842 c 

28 R. 781-771 B.C, 29 R. 878-- B .• 
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ess the wealth of the whole empire Th . 
Sons of Heaven .andedpobss the descendants of ten thousand .gen e1r ~en. 
· nnnu Y Th erat10 tages were co . . ed their good deeds. ey spread [benefi ns, 

who continually p~aispeople praise them to this day, calling themts) all 
over the world, an sage. 

kings. how did Chieh, Chou, Yu, and Li incur ~unishment? Mo 'fzu 
-~ell, n the highest level they . blasp~e~ed a~amst Heaven, on the 

said. O I thy blasphemed against spmtual bemgs, and on the low middle !eve e th ·11 f H er .. red the people. Thereupon e WI o eaven prociaun· d level they IIlJU h I I e , 
"They set themselves apart from those w om ove and hated them 

. • all those whom I benefit. Such hatred of people is really ull!·~ They IDJUre • all b ·a1 " Th I and such injury to people is re y su stanti . erefore Heaven versa . ,:# • h · 
used them not to Jive out their w.e-span or to surVIve t e1r generation. 

~ ey are condemned to this day and are called wicked kings. 
But how do we know that Heaven loves all the people in the world? 

Because it enlightens them all. How do we know that it enlightens them 
all? Because it possessses them all. How do we know that it possesses 
them all? Because it feeds them all. How do we know that it feeds them 
all? I say: Within the four seas (the world) all grain-eating (civilized) 
people feed oxen and sheep with grass and dogs and pigs with grain, and 
cleanly prepare pastry and wine to sacrifice to the Lord on High and 
spiritual beings. Possessing all people, how could Heaven not love them? 
Moreover, I declare that for the murder of one innocent person, there 
will surely be one misfortune. Who is it that murders the innocent person? 
It is man. Who is it that sends down misfortune? It is Heaven. If it is 
thought that Heaven does not love the people of the world, why does it 
send misfortune because a man murders a man? This is why I know that 
Heaven loves the people of the world. 

To obey the will of Heaven is to use righteousness as the method of 
control. To oppose the will of Heaven is to use force as the method of 
control •o Wh t ill h . . . h d f · a w appen if nghteousness is used as a met o 0 
:ntrol? Mo Tzu said: A ruler of a big state will not attack a small state. 
I rulder of a large family will not usurp a small family. The strong will not 

p un er the weak Th h . . And th 
cu . . · e onored will not despise the humble. e 
th:: Will not deceive the ignorant. This is beneficial to Heaven on 
benefi ·a1est level, beneficial to spiritual beings on the middle level, and c1 to man o th I 
being beneficial ton e ower level. Being beneficial to these three means 
name and calls h all. Therefore the whole world gives them a good t em sage-kings. 

Commenr In t hin 
, 0 A · eac g 0bedience to the will of Heaven, Mo Tzu 

cht n ccordi_ng to Sun 1-ian • 
g, rneanmg the way to g, cheng, Which ordinarily means to govern, should be control. 
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,.,as the most religious of ancient Chinese hi! "' li · • P osophers N 
else relied on re g1ous sanction as much as he did · o one 

V
en suggested that he founded a reJioion .' Some scholars e o- , assummg that h' f 

Jowers formed some sort of a religious group If is ol-

o
nlY personal religious founder in ancient Ch" · so, he was the ma. 

Those who use force as the way of control will act d'ff . 
diff t d h 

. . 1 erently Therr 

Or
ds will be eren an t eu action will be the oppo •t l'k · w 

1 
f s1 e, 1 e gallop-

: .. g back to back. A ru er o a large state will attack a s all ..... f ·1 ·11 m state A 
_,

1
er of a large am1 y w1 usurp a small family . The strong 'll 1 ·d .riu . . w1 pun er 

the weak. The honorable wdl despise the humble. And the cun • .11 . Th" . . rung w1 
deceive the ignorant. 1s 1s not beneficial to Heaven on the h' h 

fi 
. l . . l b . 1g est 

level, not bene cia to spmtua emgs on the middle level, and not bene-
ficial to people on the lower level. Not being beneficial to these three 
roeans not being beneficial to all. Therefore the whole world gives them 
a bad name and calls them wicked kings. 

Mo Tzu said: The will of Heaven to me is like the compasses to the 
wheelwright and the square to the carpenter. The wheelwright and the 
carpenter apply their square and compasses to measure all square and 
circular objects in the world. They say that those that fit are correct and 
those that do not fit are not correct. The writings of the scholars and 
gentlemen of the world today cannot all be loaded in carts and the many 
doctrines they teach cannot all be enumerated. They try to persuade 
the feudal lords above and various minor officials below. But as to 
humanity and righteousness, they are far, far off the mark. How do 
I know? I say: I have the shining model in the world (the will of Heaven) 
to measure them. (sPTK, 7: la-6a) 

C. Attack on Fatalism, Pt. 1 (ch. 35) 
Mo Tzu said: In ancient times kings, dukes, and great officials, who 

ruled the state all wanted their country to be rich, their population to be 
large, and their administration of government to be orderly. But inS

t
ead 

of wealth they got poverty, instead of a large population they got a s~a~ 
population, and instead of order they got chaos. Fundamentally ~his is 
to lose what they desired but to get what they disliked. What is 

th
e 

reason? Mo Tzu said: It was due to the large number of fataliS
t
S among 

Th 
. . d th t the country shall be the people. 

e fatalists say· When fate (mmg) ecrees a . ill · h ·t hall be poor 1t w 
wealthy, it will be wealthy. When it decrees t at 

1 
s . ' . be 1 · hall be large, 1t will be 

poor. When fate decrees that the popu atio~ 
5 

•11 be small- When it 
large. When it decrees that it shall be small,_ 

11 
WI derl When it de-

decrees that the country shall be orderly, it will be or Y· 
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. be chaotic, it will be chaotic. :When fate decrees tha 
crees that it _shall "t one will enjoy longevity. And when fate d t 

hall enJoy longev1 y, . ·11 ff e-
one s ·n ffer brevity of hfe, he WI su er brevity of J"f that one WI SU ?Sl w· h h" d . I e. crees f rt"ng strong [ effort J . It t 1s octnne they t . d Wh · the use o exe 1 . ne 

at is k" dukes and great officials above and to preve t persuade the mgs, ' . Th f h . n 
to I f om doing their work. ere ore t e fatalists ar th common peop e r . e 

e f h ·iy Their doctrine must be clearly exammed. not men o umam . 

1 Both Confucianists and Taoists discussed ming in its Commen . h . , d 
more fundamental aspect of destin!, t at 1s, mans ~n owment and 
function in relation to the total existence of the ~mverse. Mo Tzu, 
however looked at ming only in its narrow meaning of fate, and he 
discussed it primarily from the point of view of its effects. The 
deeper philosophical and religious phases did not interest him. 

Now, how is this doctrine to be clearly examined? Mo Tzu said: 
For any doctrine some standard must be established. To expound a doc-
trine without a standard is like determining the directions of sunrise and 
sunset on a revolving potter's wheel. In this way the distinction of right 
and wrong and benefit and harm cannot be clearly known. Therefore for 
any doctrine there must be the three standards. 82 What are the three 
standards? Mo Tzu said: [I] There must be a basis or foundation. [2] 
There must be an examination. [3] And there must be practical applica-
tion. [])Whereto find the basis? Find it in the [will of Heaven and the 
~p~its and]" the experiences of the ancient sage-kings above. [2] How 
IS 11 t? be examined? It is to be examined by inquiring into the actual 
~xpenence of the eyes and ears of the people below. [3] How to apply 
it? Put" it into law and governmental measures and see if they bring 
about benefits to the state and the people. These are called the three standards. 

Comment. A surprisingly ;cientific procedure: basis, examination, 
and application. A theory is to be verified and tested in actual 
experience. One cannot help sensing a strongly pragmatic flavor. 

[I) But some of the gentlemen of the world today believe that there 
is fate. Why not look into the experiences of the sage-kings? In ancient 
times the chaos created by King Chieh was taken over by King T'ang 51 

The idea of effort is found in pts. 2 and 3, or chs. 27 and 28 of the Mo Tzu. 
•• _la chs. 

36 3

~d 37 of the Mo Tw, /a is used instead of piao as it is here. Ac-
cording to Sun 

1
-iang. they all have the same meaning as i which is translated as '"standard" above. ' 

11 

These inscned words appe · · · • · h f 
Mo Tzu, ch. 36_ ar 

1
n a similar Passage m the openmg paragrap o 

•• According to Waag N" •b. . 
meaning lo issue forth. ten-sun, 1 id., P. 87, lei and /a were 1nterchangeable, 
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laced by order, and the chaos created by Ki 
at1d J{ing Wu and turned into order. The times ~e Chou was taken 
over ople were not different, and yet the empir re the same and 
the_~ and Chou but an orderly state under T'ang e w;~a chaos under 
Chte "d that there is fate? an u. How can it 
1,e sat 

(21 13ut some of the gentlemen of the world today b 1-
1 k 

· h . e 1eve that there 
. fate Why not oo mto t e wntten records of past 1 ? 1 1s · ru ers. n the 

·tten,records of past rulers what were issued to the who! wr1 e country and 
distriouted among th_e people were the ~~ws. Did any of them say that 
blessings cannot be mvoked and calam1t1es cannot be averted, or that 
reverence does no good and cruelty does no harm? What were emplo ed 
to sett~e litigations a?d mete out pu~shment were the Jaws. Did ani of 
them s:aY that blessmgs cannot be mvoked and calamities cannot be 
averted, or that reverence does no good and cruelty does no harm? 
What were used to organize armies and order soldiers were the declara-
tions~ Did any of them say that blessings cannot be invoked and calami-
tie~ · cannot be averted, or that reverence does no good and cruelty does 
no harm? Mo Tzu said: I have not enumerated all35 the records. The 
good records of the world are innumerable. Generally speaking, they are 
the three types.86 Try- as we may, we cannot find there the doctrine of 
those who believe in fate. Should the doctrine not be abandoned? 

01 To adopt the doctrine of those who believe in fate is to upset 
righteousness in the world. To upset righteousness in the world is to 
es~ablish fate. This means sorrow for the people. And to be delighted in 
people's sorrow is to destroy them. Now, why do we want men of right-
eousness in the government? The answer is that when men of righteous-
ness are in the government the world will be in order, the Lord on High, 
mountains and rivers, and spiritual beings will be sacrificed to by their 
proper sacrificers, and the people will receive great benefits from them. 
How do we know? Mo Tzu said: In ancient times T'ang was confer~ed a 
fief at Po. Making allowance for the irregular boundary lines, his terntory 
was one hundred li87 in width and length. He and his people loved one 
another universally and benefited one another mutually. They shared 
the wealth when there was abundance. He led his people to honor 
He . . . C uently Heaven and 

aven and serve spmtual bemgs above. onseq h 
spiritual beings enriched them the feudal lords befrie

nd
ed 

th
We~h•. t e ' t them 1t m a 

people loved them and the worthy scholars came 
O 

f · d 11 d 
g 

. ' . d I d ss of the eu a or s. 
eneration he became king of the empire an ea er e Chou district 

In ancient times King Wen was conferred a fief at 
th 

. 
a5 A . ·sprint for chin (all). 

86 
ccording to Pi Yiian, the word yen (salt) isha mi cording to Pi Yiian. 

The text has "five" but it should have been t ree, ac 
:: A Ii is about one-third of a mile. der 

Sun 1-jang said that cheng here means to be a lea · 
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f Ch'" M untain. Making allowance for the irregular bo d 
at the foot ~t ryo was one hundred ii in width and length. He uan d-
ary Jines his tern o d b n • ' 

1 
ed ne another universally an enefited one anoth 

hts people ov o d . h . er 
Th f re those near him were contente wit his government 

mutually. ere O • • Th 
f Way came to the fold of his vutue. ose who heard of 

and those ar a . King Wen all rose up and rushed to him. The weak, the unw~rthy, and 

h I zed rem
ained where they were and expressed their desires 

t e para y . , . "Why is King Wen's land not extended to include us? Wouldn't 
saying, h b" f K" W " we then enjoy the same benefits as t e ~u iects o mg en? There-
fore Heaven and spiritual beings ennched them, the feudal lords 
befriended them, the people loved them, and the worthy scholars came 
to them. Within a generation he became king of the empire and leader 
of the feudal lords. I have said, when men of righteousness are in the 
government, the world will be in order, the Lord on High, mountains 
and rivers, and spiritual beings will be sacrificed to by their proper 
sacrificers, and the people will receive great benefits from them. From 
these ancient experiences I know what I said is true. 

Therefore ancient sage-kings propagated laws and issued edicts, and 
offered rewards and punishments to encourage virtue [and check wicked-
ness]." Consequently, people showed filial piety and deep love to 
their parents at home and respect to their elders in the community. They 
followed a standard in their conduct, observed discipline in their move-
ments, and maintained the distinction between men and women. When 
they were ordered to manage official treasuries, they would not steal. 
When they were ordered to defend a city, they would not desert or rebel. 
When their ruler met with death, they sacrificed their own lives. When 
their ruler fled, they followed him. This is what the superior rewarded 
and the common people praised. But those who believe in fate say, 
"Whoever is rewarded by the superior is of course rewarded by fate. It is 
not because of virtue th t h · · · · f a e 1s rewarded. Whoever ts punished 1s o 
course punished by fate It · b . . ,, · 1s not ecause of his cruelty that he is pun-
ished. In consequence pe I d 
h 

. op e o not show filial piety and deep love to 
t e1r parents at home or . 
d t f II 

respect to their elders in the community. They 
0 no O ow any standard · th · movements 

O 
• • h m e1r conduct, observe discipline in their 

, r mamtam t e d" t" • fore when they m th is mction between men and women. There-
anage e offic· I t · they defend a city they Id Ia reasunes, they would steal. When 

' wou desert o b I Wh . death, they would not sacrifice the. r _re e · en th:Ir ruler meets with 
would not follow him This . Ir hves. When their ruler flees, they 

· IS what the · • . common people will cond supenor will punish and the 
emn. But tho h b • . ., Accord· se w o eheve m fate say 

mg to Sun I-jaog these ' • words should have been added to the text. 
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,,W]loever is punished by the superior is of course . 

1 
;, not i,,c•""' of h;, cruelty that ho • P""""'d .,t""'"'.'d by ""· 

t the superior is of course rewarded by fate. It. . oever is rewarded 
(hat ho is rew,u-dod." As• ruloc he who h ~d 

001 

.""'": of hi, 
,ot bo rigbtOO"'· As • ministo, ho will not ho loyal.".,..;,'::;' .. will 
..., deeply loving. As a son he will not be filial As Id he will not "" A d · an e er brother h 
_,

11 
not be brotherly. n as a younger brother he will t be e ww . dh h" no respectful 

fbe unreasontng a . erence to t 1s doctrine is the source of e . . · 
and th' w,Y of the w,clred man. •

1 

olou 
f{oW do we know that fatalism is the way of the wicked ? p . . d . man . oor 

people of ancient umes "'.ere gree y m drinking and eating but lazy in 
their work. Therefore thetr resources for food and clothing were inade-
quate, and the troubles o~, hunger and cold were approaching. They did 
not kfloW enough to say, We are weak and unworthy. We did not work 
hard," But th~Y would s~y, "~t is or!ginally our fate that we are poor." 
The wicked kings of ancient times dtd not check the indulgence of their 
ears and eyes and the depravity of their minds. They did not obey their 
ancestors and consequently they lost their countries and ruined their 
states. They did not know to say, "We are weak and unworthy. Our 
government has not been good." But they would say, "It is originally 
our fate that we lost them." The "Announcement of Chung-hui" says, 
"I have heard that the man of the Hsia (King Chieh) issued orders to the 
world and falsely claimed them to be the Mandate of Heaven (T'ien-
ming). The Lord on High was for this reason displeased and [ ordered 
King T'ang] to destroy his armies."•0 This tells how King T'ang showed 
Chieh's belief in fate to be wrong. The "Great Oath" says, "King Chou 
abides squatting on the floor, not serving the Lord on High or spiritual 
beings. He neglected his ancestors and did not sacrifice to them. There-
upon he said, 'I [have] the people and I have the mandate (fate).' He 
neglected his duty_.1 Heaven also cast him away and withdrew its pro-
tection.'2 This tells how King Wu (who removed King Chou) showed 

Chou's belief in fate to be wrong. If the doctrine of the fatalist is put into practice, the ruler above woul_d 
not attend to government and people below would not atte

nd 
to 

th
eir 

work. If the ruler does ndt attend to government, then Jaw a
nd 

govern-
ment will be disorderly. If the people do not attend to their work, weal'.llh 

d 
h hi her Jevel there w1 

an resources will not be adequate. Then on t e g b . Cf trans. Legge, Shoo 

.•
0 
Paraphrasing History, "Announcement of Chung- ut. · ' 

K1~g, p. 178. . . . y··an's interpretation based on 
1 

The text of this sentence is obscure. Thts 1s Pt u 6 

th
~fhraseology of a similar passage at the end 0! ch. 

3 
,;Great oath." Cf. Legge, 

The whole quotation is a paraphrase. of f!I510
rY, 

p. 286. The last sentence does not appear 1n H
1510

1"1· 
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not be the supply of ~astry and wine to offer in sacrifice to the 
High and spiritual bemgs, and on the lower level there Will be lord on 
10 satisfy and comfort the wo~thy scholars of the World. E nothing 
there will be nothing to entertam the feudal lords as gue t Xternauy 

s s anct. , 
nally, there will be nothing to feed the hungry, clothe the c~ld 1nter. 
the aged and protect the weak. Therefore on the higher 1 ' support 
is not beneficial to Heaven, on the middle level it is not ~veI fatalis111 
spiritual beings, and on the lower level it is not beneficial t eneficial to 
unreasoning adherence to this doctrine is the source of ev~ ~en. The 
the way of the wicked man. Therefore Mo Tzu said: If th~ 1e:as and 
of the world today really want the world to be rich and d' g

1
. tlemen 

1s 1ke it be poor, and want the world to be orderly and dislike it t b to 
th d • . 0 e chaoti ey must con emn the doctnne of fatalism. It is a great har c, 
world. (SPTK, 9:la-6b.) m to the 

D. Additional Selections 
I. Utilitarianism 

Mo Tzu said: Any word or action that is beneficial to Heaven, spiritual 
beings, and the people is to be undertaken. Any word or action that is 
harmful to Heaven, spiritual beings, and the people is to be rejected. 
Any word or action that is in accord with the sage-kings of the Three 
Dynasties, sage-emperors Yao and Shun, •a and sage-kings Yii, T'ang, 
Wen, and Wu is to be undertaken. Any word or action that is in accord 
with the wicked kings of the Three Dynasties, Chieh, Chou, Yu, and Li, is to be rejected. 

Mo Tzu said: Any doctrine that can elevate conduct should be 
perpetuated. Any doctrine that cannot elevate conduct should not be 
~erpetuated. To perpetuate those doctrines that cannot elevate conduct 15 

~a
st

e of speech. (ch. 47, SPTK, 12:2b-3a.) 
\ en a sage rules a state, the benefits of that state may be doubled. 
dlv'hebn he extends his rule to the empire those of the empire may be 
ou led. This twofold · · ' · · 1 d fr . mcrease 1s not the result of appropnatmg an om outside but th t f · · · h 

state 1 . . ' . a O domg away with useless expenditure m t e 
peopie n !Ssuing ~

rd
ers, Promoting any undertaking, employing the • or expendmg w al h h . . . 

never do a yth ' e t , t e sage-kings in their admm1strat10n n 1ng that is f d 
and the peo I not use ul. Therefore resources are not waste Pe can•• b f 
will be promoted e ree from being overworked, and many benefits 

In ancient tim~~ ;he s . 
of twenty should d age-kings formulated laws which said, "No man are to rem · · d 

., le am single, no girl of fifteen should are 8endary rulers (3 d . 
•• According l-0 S I r mtllcnnium 

8 
c ) 

un ·Jang ( • · · · 
' te Virtue) is to be read te (can). 
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·thout her master." This was the law of k' b WI sage- mgs N h 
10 e kings have passed away, the people do what th . ow t at sage· • . ey want Th 
(be J'ke to have a family early sometimes marry at twent Th . ose 
.. ,b0 I f ·1 l t · Y· ose who " have a am1 y a er sometimes marry at forty Wh like to b h . · en the late 
f!larriages are made up y t e early marnages, the average is still later 

11 Y
ears than the legal age decreed by the sage-kin S bY te . f 

1 
gs. uppose 

l
·s one birth in three u I years, then there would be tw h tbere . o or t ree 

cbildren born [by the time men now marry]. This does not only show 
tbat if people are caused to marry early, the population can be doubled. 

But that is not all. Rulers of today reduce the population in more 
ways than one. They overw~rk the people in employing them, and im-
pcse heavy burdens by levymg taxes. People's resources become insuf-
ficient and innumerable people die of hunger and cold. Moreover, great 
oflicials mobilize armies to invade neighboring states, for a whole year 
in Jong expeditions or for a few months in quicker ones. For a Jong 
time, husbands and wives would not see each other. These are ways in 
which population is reduced. . . . ( ch. 20, sPTK, 6: 1 a-2b.) 

2. The Condemnation of War 
Now does it mean that to annex a state and destroy an army, injure 

and oppress the people, and throw the heritages of sages into confusion 
will benefit Heaven? But to recruit the people of Heaven to attack the 
cities of Heaven is to murder the people of Heaven, smash altars, de-
molish shrines, and kill sacrificial animals. In this way, on the higher 
level no benefit to Heaven can be attained. Does it mean to benefit 
spiritual beings? But people of Heaven are murdered and spiritual beings 
are denied their patron sacrifices. The spirits of past rulers are neg-
lected. The multitude are injured and oppressed and the people are 
scattered. Thus on the middle level no benefit to spiritual beings can 
be attained. Does it mean to benefit the people? The benefit to 

th
e 

people from killing the people of Heaven is slight'
6 

indeed! A
nd 

calcu-
late its cost! This is the root of destruction of life. It exhauS

t
s 

th
e people 

to an immeasurable degree. Thus on the lower level no benefit to 
th

e 
people can be attained. (ch. 19, sPTK, 5:9a-9b.) 

3· The Condemnation of Wasteful Musical Activities 

Th 

. . t because the sounds 
e reason why Mo Tzu condemns music is no . h f 1 f h · d · are not dehg t u · · · · 

0 t e big bells, resounding drums, harps, an ~ipes d d f the sage-
B?t set against the past it is not in accord ~1th the d e:i~ ~he benefits 
kings and checked with the present it is not Ill accor ,. . _. . . to Yii yueh, Ch11-tzU p ing-

1 

(T Read p_o (extensive) as po ( tht~), accof<ltn\ 9 1899 ed., 9: 20a. 
extual Cntiques of the Various Ph1losophers) c · ' 
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1 Therefore Mo Tzu said: To engage in music is Wr 
of the peop e.'d• To levy heavy taxes on the people in order to ong . .. . 

Mo Tzu sa1 • . h Produc 
d f bl·g bells resounding drums, arps, and pipes do e the soun s o ' f es not 

Otl·on of benefits and the removal o harms in the , .. help the prom . . . "'Orld 
f Mo Tzu said: To engage m music 1s wrong .... To have · There ore . . f I h' tnen 

. music is to waste their tune or p oug mg and planting ..,, engage in . h . • 10 
have wome . . an n engage in music 1s to waste t e1r effort for weaving d 

. . Now kings dukes, and great officials engage m music ..,, spmnmg. , , . • 10 
strike musical instruments to produce music, they loot the people's re. 
sources for food and clothing to such an extent! Therefore Mo l'zu 
said: To engage in music is wrong. . 

Now the sounds of big bells, resoundmg drums, harps, and pipes are 
produ~d. It is no pleasure for the great lords to play ~nd listen alone. They 
must enjoy it either with the common people or with the rulers. If With 
the rulers, it will cause them to neglect their attention to government. If 
with the common people, it will cause them to neglect their work. Now 
kings, dukes, and great officials engage in music. To strike musical in-
struments they loot the people's resources for food and clothing to such 
an extent! Therefore Mo Tzu said: To engage in music is wrong. 

Formerly Duke K'ang'8 of Ch'i promoted music and dance. The 
dancers" were not to wear coarse garments or eat coarse food. They said 
that if food was not good, their appearance and complexion would not be 
good to look at, and if clothing was not beautiful the body and its move-
ments would not be good to observe. Therefore their food had to con-
sist of grain and meat and their clothing of beautiful patterns and em-
broidery. This is not to produce material for food and clothing but to live 
on others all the time. Therefore Mo Tzu said: Now, kings, dukes, and 
great officials engage in music. To strike musical instruments they loot 
the people's resources for food and clothing to such an extent! There-
fore Mo Tzu said,: To engage in music is wrong .... 

N~w, kings, dukes, and great officials love music and listen to it, they 
~;1~Y cannot go to court early and retire late in order to listen to 
litigations and administer the government. Therefore the country is in 
~haos the state in danger. ... Therefore Mo Tzu said: To engage 
ID music IS wrong. (ch. 32, SPTK, 8:14a-18b) 

4. The Condemnation of Elaborate Funerals 
Now the gentlemen on the w Id ill d 

and exte d d . or st oubt whether elaborate funerals n e mourning are right . 
Therefore Mo Tzu said· 1 h . . or ~rong, beneficial or harmful. 

· ave mquired mto the matter. If the doctrines •e R. 404--379 B.c. 
" Following Sun 1-iang, read wan ( 

tea thousand) as wu (to dance). 
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who advocate elaborate funerals and e t d d . 
of th05: in the affairs in the country, it will mea: t~n e moummg are 
foUowe r great official dies, there would be layers a; whenever a king, 
dukuled, obe deep, the shrouding would be plenty th 

O 
cobffi.~, the burial o • e em ro1dery 

W ould be elaborate, and the grave mound would be . cover-jJ!g W • nf massive 
rn

ers would weep m a co used manner to the . f · · · · fdoll pomt o chokin 
sackcloth on the breast and flax on the head k . g, wear . . . h , eep the sruvel 

d n
~ling live in a mourrung ut, sleep on straw and rest th • h d a !S""'" ' All h' . ' e1r ea s on 

lUIIlP of earth. . . . t 1s is to last for three years. 
a If such a doctrine is followed and such a principle is practic d k' 

d ffi 
. 

1 
. . . e , mgs, 

d
ukes, an great o c1a s practicmg 1t cannot go to court e 1 [ d 

d 
. . h . ary an 

retire late to a m!Dl~~er t e1r governme~t, and attend to the l five offices 
and six departments de_velop agnculture and forestry and fill the 
granaries, farmers practicing 1t cannot start out early and return late to 
plough and plant, artisans practicing it cannot build vehicles and make 
utensils, and women practicing it cannot rise early and retire late to 
weave and spin. So, much wealth is buried in elaborate funerals and 
Jong periods of work are suspended in extended mourning. Wealth that 
is already produced is carried to be buried and wealth yet to be pro-
duced is long delayed. To seek wealth in this way is like seeking a 
harvest by stopping farming .... (ch. 25, sPTK, 6:7b-9a) 

5. Elevating the Worthy to Government Positions 
How do we know elevating the worthy is the foundation of govern-

ment? The answer is: When the honorable and the wise run the govern-
ment, the ignorant and the humble remain orderly, but when the igno-
rant and the humble run the government, the honorable and the wise 
become rebellious. Therefore we know that elevating the worthy is the 
foundation of government. 

The ancient sage-kings greatly valued the elevation of the worthy 
and employed the capable. They did not side with their fathers an~ 
brothers. They were not partial toward people of wealth and h!gh posi-
tion. They had no special love for the good-looking. They raised a

nd 

promoted the worthy gave them wealth and high position, ao
d 

made 
them leading officials.' They demoted and rejected the unwort~Y, caused 
them to be poor and humble and made them servants. ~n this waTyhall ' d d by pumshment. ey 
people were encouraged by rewards an scare It was that many were 
led one another to become worthy. The resu . h rth . h dvancmg oft e wo y .... 
worthy and few were unworthy. Such 15 t e_ a not make a coat, they 

Now, when kings, dukes, and great officials can . war ublic works, civil personnel, 
•a The five offices were those of educ_a~i~n, in 't6e treasurY. 

and justice. The six departments were d1visions 
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bl tailor. When they cannot kill an ox 
d n an a e f k' or sh will depen o able butcher .... I mgs, dukes, and g eep, th 

will depend on a:t the state in order and make. it perman:eat Ofiici~~ 
really want to Pth not understand that elevating the "· nt and 8 h do ey vvOrth . e. cured, w Y ment? ... (ch. 9, SPTK, 2:4a-9a) Y is th 
foundation of govern e 

"th the Superior 6 Agreement w1 . . ? . 
· d brought about m the empire. There 1s orde . 
H · s or er . . r 1n th ow I h emperor can brmg about a umfied and agre d e ell!. 

pire_ bec~~s:h: :mpire. If the people all agree with the emper:r ~oncep1 
of nght 1H n then calamity still remains. Now, the frequ ut not 'th the eave ' . ent ar . wi . and torrents are the pumshment from Heaven nva1 of hurncanes . H upon th 

I f their failure to agree with eaven .... ( ch. 11, SPTK 3. e 
Peop e or . • 1 f , 3b) 

H d we know that the pnncip e o agre~ment with the · . 
ow o . W 11 h supenor 
b Sed to govern the empire? e , w y not examine the th can e u . . eory of 

the origin of the government? ~n the be~m~1?g when man was created 
there was no ruler. People existed as md1v1duals. As they existed 
individuals, there was one concept of right for a hundred men, a thou. 
sand concepts of right for a thousand men, and so on until there we 

. f re a countless number of concepts of nght or a countless number of men. 
All of them considered their own concepts of right as correct and other 
people's concepts as wrong. And there were strife among the strong and 
quarrels among the weak. Thereupon Heaven wished to unify all con-
cepts of right in the world. The worthy was therefore selected and made 
an emperor. The emperor, realizing his inadequate wisdom and ability 
to govern alone, selected the next best in virtue and appointed them 
as the three ministers. The three ministers, realizing their inadequate 
wisdom and ability to assist the emperor alone, divided the country 
into states and set up feudal lordships. The feudal lords, realizing 
lheir inadequate wisdom and ability to govern the land within the four 
borders by themselves, selected the next best in virtue. . . . Therefore, 
in _appointing the three ministers, the feudal lords the great officers, the 
Pnme minister, the village elders and the heads of households, the 
empel _ror of old did not select them because of their wealth, high position, 
or e1sure, but empl d h . . . . . . I der and ad • . . oye t em to assist m bnngmg pobt1ca or . 

IlllnIStenng the g . . h mp1re, the overnment. . . . When order prevails m t e e emperor furth • · and 
makes it ~r unifies all concepts of right as one in the emp'.re f 

agree with [th ·1 · ciple 0 
agreement . h e w1 1 of] Heaven. Therefore the pnn be wit the su · ern t empire by th f penor can be applied by the emperor to gov Ids 

' e euda! 1 d f h seho to govern the famil or s to govern the state, and heads o ou 
y ... · (ch. 13, SPTK, 3: 13b-18a) 
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Comment. Mo Tzu has been ~riticized for absolutism. The danger 
. certainly present. The requuement for conformity is strict. We 
is st not forget, however, that the final authority is Heaven. In this 
muse it is not essentially different from the Confucian theory of the sen , 
M ndate of Heaven. In both cases, whether the Mandate of Heaven 
. ~ulfilled is determined by whether the people are happy and 
is •ety in good order. Still Confucianists were thinking of moral 
soci · M T hinkin f · l obligations, while o zu was t g o practica results. 
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