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MO TZU’S DOCTRINES OF UNIVERSAL LOVE
HEAVEN, AND SOCIAL WELFARE

oF CHINESE thought are likely to think that Confucianism

have be.en. the two outstanding indigenous philosophical
’.l“hls is jtrue so far as the last two thousand years are
concerned. In ancient China, up to the beginning of the Han dynasty
(206 g.c.—A.D. 220), the greatest schools were Confucianism and Mo-
ism.* They dominated the intellectual scene from the fifth to at least the
third century B.C. And they vigorously attacked each other.

The two were bitter enemies because in their doctrines they were
diametrically opposed. While Confucius took the Western Chou (1111-
770 B.C.) as his model, Mo Tzu looked to the Hsia (2183-1752 B.C?)
instead. The whole Confucian ethical system is based on the concept of
humanity (jen), whereas Mo Tzu (fl. 479-438 B.C.)? based his on the
concept of righteousness (i). Both are of course human values. But
while Confucianists kept humanity essentially a human value, Mo Tzu
traced righteousness to the will of Heaven. To the Confucianists, Heaven
does not directly exert its will but leaves the moral law to operate by
itself. To Mo Tzu, however, the will of Heaven determines all. Mo Tzu
strongly condemns ceremonies, MUsic, elaborate funerals, and the belief
in fate (ming, destiny), all of which were promoted by Confucius and
his followers. For Confucius, moral life is desirable for its own sake,
whereas for Mo Tzu it is desirable because of the benefits it brings. Even

his concept of the will of Heaven is colored by this utilitarizim approach.
The greatest divergence between Confucianisim and Moism, however,

is on the issue of human relations. What distinguish?s the I\'tlmsft m.?.\:;-
ment is its doctrine of univers e’s parents, famuies,

al love: other peopl e
and countries are to be treated like one’s own. This is of cm;]rsdei ;?;Zt il:ss)-,
incompatible with the basic Con :

fucian doctrine of love Wit , :
while love should embrace all, it must start vs{ith lgve for one stI:ar';ELSS’
therefore, one has 2 special obligation of ﬁl-lal piety hto ﬁiri‘:?d;,ctrine
there is a gradation or degree in human relations: If td estro et S e
were adopted, the whole Confucian system would be de€ Cyked e
very foundation. This was the reason W

mercilessly.3
«h” is entir

The Moists cha
1 Often led “ hism,” although the "1 h-tse,
2 The nasrlr);l ;;jo 115’;3 l;as }en variously written a$ Mo
3 Mencius, 3A:5, 3B:9-
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. afucius, Mo Tzu traveled from

pﬂ:; Sﬂoers, He did not hesitate to wajk ?;et:tate to

other oferi"E an effort 10 dissuade a ruler from making W ’;
war. One might even say that the ConfuCian’is Or he
sented tWO entirely different 8roups of people, ts ang
o followers CAme from all classes of society and Conf“"ianis le
they represented and aimed at producip n

Moists were. The name Mo may hay,e b
denoted a form of punishment. Tpe fac:en a
Mo Tau's followers Were ascetics anfjulllad “elders” SUggests that ttlzlea t

have been prisoners OF slaves. specule.mon aside, the fact ,

mains that they may have represented the_ wgrkmg class. If thjg is coe.
rect. then the opposition between Confucianism and Moism js 5 for:.
gone conclusion. . N .
We know very little about Mo Tzu himself. His private name Was T
He was a native of either Sung or Lu, Confucijus’ native state. He w .
once the chief officer of Sung. Some say he was at first a follower of Co:is
fucianism and then turned to be an opponent. Eventually he had abou;
three hundred followers. His dates are uncertain except that probably he
was born before Confucius died and died before Mencius was born, Aside
from continuing his ethical teachings, his followers also developed some
epistemological interest and evolved a crude system of definition and
argumentation, perhaps in order to defend their peculiar doctrines. Both
o_f these teachings‘ disappeared soon after the third century B.c. Ever
since then: no Mexst philosopher has appeared. The centuries of war in
‘whxch Moism thrived was no time for intellectual hair-splitting and soph-
lsmtr:rl,r z;:sld tt.h«.‘:ir condeu}eatien .of war did not endear them to rulers.
o whyc:j éctlix; aind ughtar'lamsm were too extrex.ne to be practicable.
s forr ﬂ(:ftyc hi(:;:tm;e of umve‘rsel love fail to continue? Wes '1t
largly motivtod be - ese’ Or. was it mh.erently weak becau.se it is
Sspesins Oneyth'e b.eneﬁts it would brlgg?‘ The question is open
i shallow and'unim ?g is certain, and that is, philosophically Mofsm
e eIi)t(l)leal'IIE. If does not have th‘e profound metaph.ySle@ll
only a temporary Challe; aoism or Confucianism. Consequently it Was
last two thousang yearsg? to other .schools., though a strong one. In th;
dhism, and not Mo ltt;]”as Phl%osophxcally profound Taoism an
and challenge, Modery . that provided Confucianism with stimulatio?
Utlitarian spit apq ; interest in Moism arose in China because of 1
10 the Chrigtjan In the West because of its superficial resemblance

ikt
achings of the will of God and universal love- This

4 0n this .
Philog, question, see Dubs, © L
OPhy East gnq West, | s(,lgil)e l}))eve‘:gpment of Altruism in Confucianis™
» Pp. 48-55,
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;s likely to be temporary. H
. terest 18 likely rary. However, to
mtee thought, a study of Moism is indispensableun’f‘ljzstand ancient Chj.

nes . .
o include the three most important chapters anq add(')l_lowmg transla-
of Mo Tzu's work. itional selections

THE MO TZUs

A. Universal Love, Pt. 2 (ch, 15)

MO Tzu said: tWhatft}t)x © n;ia“ of humanity devotes himself ¢
Jies in the promo ion of benefits for the world and the removal
from the world. This is what he devotes himself to.

But what are the benefits and the harm of the world?

Mo Tzu said‘: Take the pres‘e_nt cases of mutual attacks among states
mutual usurpation ar_nong families, and mutual injuries among individu:
als, or the lac-k of klIldI:lCSS 'and loyalty between ruler and minister of
parental affection and filial piety between father and son, and of harm:m
and peace among bro{hers. These are harms in the world. ’

But when we examine® these harms, whence did they arise? Did they
arise out of want of mutual love?

Mo Tzu said: They arise out of want of mutual love. At present feudal
lords know only to love their own states and not those of others. There-
fore they do not hesitate to mobilize their states to attack others. Heads
of families know only to love their own families and not those of others.
Therefore they do not hesitate to mobilize their families to usurp others.
And individuals know only to love their own persons and not those of
others. Therefore they do not hesitate to mobilize their own persons to
injure others. For this reason, as feudal lords do not love one another,
they will fight in the fields. As heads of families do not love one another,
they will usurp one another. As individuals do not love one another, they
will injure one another. When ruler and minister do not love each other,
they will not be kind and loyal. When father and son do not love each
other, they will not be affectionate and filial. When brothers do not love
one another, they will not be harmonious and peaceful. When nobody

5The Mo Tzu is similar to the Haiin Tzu and later philosophical works in style

in devoting each chapter to a particular subject. Originally there were seventy-
y 4 xtant. They cover subjects like ‘Condem-

one chapters but only fifty-three are e o
nation of Confuciani};ts,”ty“Co;demnation of War,” etc., and m;lxtar}; ‘:;f:n:::
Chapters 40-45 are on dialects, including the definition of terms :n o Tau's
Planations of major and minor causes, and are believed to have beenEnylish trans-
Pupils. There was no commentary until the eighteenth century: Formaifs most 0
lation, see Mei, Ethical and Political Works of Motse whict coFor a German
the chapters. Some chapters have also been translated by Otllzerslilei ;.
Wanslation of chapters 40-45, not translated by Mei, see For’ e"(ﬁeh (1821-1906),

8 Read ch’ung (honor) as ,ch’a (examine), according {0 Y; 1899 ed., 9:18b.
Chu-tzu ping-i (Critique of the Various Philosophers), ch- %
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in the world loves any other, the st7r0ng w.ill sux:ely  Overcome the Weak
[The many will oppress the few],” the rich will Insult the pog,. The
honored will despise the humble, and the cunning w1.ll. deceive the jo.
norant. Because of want of mutual love, all.the calamities, USurpatiopg
hatred, and animosity in the world have arisen. Therefore the g of
humanity condemns it.

Now that it is condemned, what should take its place?

Mo Tzu said: It should be replaced by the way of universa] love and
mutual benefit.

What is the way of universal love and mutual benefit?

Mo Tzu said: It is to regard other people’s countries as one’s own. Re-
gard other people’s families as one’s own. Regard other people’s person
as one’s own. Consequently, when feudal lords love one another, they
will not fight in the fields. When heads of families love one another, they
will not usurp one another. When individuals love one another, they
will not injure one another. When ruler and minister love each other,
they will be kind and loyal. When father and son love each other, they
will be affectionate and filjal, When brothers love each other, they will
be peaceful and harmonious. When all the people in the world Iove one
another, the strong will not overcome the weak, the many will not oppress
the few, the rich will not insult the poor, the honored will not despise the
thane. and the cunning will not deceive the ignorant. Because of
lthversal love, all the calamities, usurpations, hatred, and animosity in
pr;i::r i‘: may be prevented from arising. Therefore the man of humanity

But now gentlemen of the
becomes universal. Neve
Practice,

world would say: Yes, it will be good if love
rtheless, it is something distant and difficult to

rectq;g: L;[:a;:;l;?ls 15 simply beCa}lse gentlemen of the world fail to
10 fight in the oy and unders.tand 1ts reason. Now, to besiege a city,
People consig, IS, and to sacrifice one’s own life for fame are what all-

er difficult. Ang et when a ruler likes them, his multitude

can do them, Beg;
- Besides, to Joye one i

> anot ne
another Mutually is gifferent ; her universally and to benefit o

by others. rom these. Those who love others will be
0se who hate ZS,OSC WPO benefit others will be benefited by others.
1S will be hateq by others. And those who harm
Then, what difficulty is there with this
. S not make it his govern tal measure
i ke it thejr conduct 8 men
AOCording to °

’ Sun [
Comm 0 Ljan
ext, Mary on the Mo T, . “848']908), Mo

T . —
u), these words are pr zu chien-ku (Explanation

obably missing from the original
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The motive of benefits is behind all Moist doctrines,
ts throughout history have condemned benefits as moti-
.o instead of righteousness. For Confucius, a main difference
yation superior man and an inferior man is that the former js
between l?teousness and the latter after benefits.® Not that Cop-
after e enounces benefits. On the contrary, it promotes them.
fucianism ; uld be the results of good deeds, not the motivation for
But they § 'I(‘)zu does emphasize righteousness, but to him righteous-
themisl\:lc:’ be understood in terms of beneficial results.
ness

in li i lothing.
Wen? of Chin liked his officers to wear coarse clothir
Formeﬂy’llDll:i];eministers wore [simple] sheepskin garments, came:d
Thercafore(;1 in [unadorned] leather girdles, and puE on hats of pla1g
G b ttired, they appeared before the ruler 1‘nsxde and walke
g ?mrt oiltside. What was the reason for th{s? It was ;Jec]:zl.lrsle
i th? cd it and therefore the ministers could .do it. Formerly, : 1h i
i rulm‘fh(licfl’ulwanted people to have slender waists. l’f}iegeg;rfz r:: | exy
L meal a day. They exhale
ini imited themselves to one =
mlsl:ltler's lll)lsge They leaned against the wall bef;:re v:,ll:e); fvo;xsldt ;;a;ne ' 01;
S . hin and dark. a '
ithi 1 at court looked thi i fexson
:V lﬂtuh[ils'i'l }’teavza“sﬂ b:cause the ruler liked 1ft ;ndhtll{ize;o;ies gléc:lrls g
;s : i ien! iieh li :
could do it. Formerly, King Kou-chien 0 e, et b palcs

. 1 i
brave. He trained his ministers, gathezg :ll::lltnall the treasure of Yiieh
: . g
boat on fire and, to test s oﬂicel‘S’lf beat the drum to urge them on.

i iieh himse X than

was there. The King of Yiieh bed in disorder. More

heard the drum, they r7e :n0 of Yiieh beat the
hAlfn:ll;Zdo?:;;sed into the fire and died. Then the King 0

ong to let them retreat. sl 4

; Therefore Master Mo said: Now, t0 ;,.a; I;t;ﬁ’people

and to sacrifice one’s life for fame are thing be multitude can do them.

sider difficult. But if the ruler likes them, the

. these. Those
fferent from
Besides, universal love and mutual benefit a::.hThose who benefit others

th ; eby

who love others will thereby be loved by who hate others il the‘r'ned

will thereby be benefited by thell]“- :hrz:eothcrs will thereby lbeﬂ?: rruler

d those who ha . ve)? Only ;

:;; ?1?:: g\}’,hgie:llilf.ﬁ‘:llity is there in this (umver;alili(i’cers do not make 1t
does no£ make it his governmental presdeisE

their conduct.

Comment. Universal love 15 Pcon
beneficial results. There is N0

11, 16; 15:17; 17:23.

:ifeﬁggfégcsmﬁ 411,16 1930R. 530-527 B
215

C omment .'
Confucianis

wear coarse clothing,
in the world con-

d by MOiSm be

te o e i
romo on that it i dict

victi
1 Fl 452 B.C.

o e



-y

MO TZU'S DOCTRINES

inherently good nature of man or bylthe inl']ehren-t 200dress o e
act. Although Confucianism teaches love wit distinctions, ;, ik
teaches love for all, but it does so on thigrounds of morg] oy
sity and of the innate goodness of man.

But now gentlemen of the world vsfm-lld say: \_[es,. it will'
love becomes universal. Nevertheless, it .1s something 1rn-pra.ct1cable. It is
like grappling with Mount T’ai and leaping over the Chi _Rlver.“

Mo Tzu said: The analogy is wrong. To grapple with Mount T
and leap across River Chi would be truly an extreme feat of Strength,
From antiquity down to the present day none has been able to do it
Besides, universal love and mutual benefit are different from this. Ancient
sage-kings did practice them. How do we know this to be the case? Iy
ancient times, when Yii'* was ruling the empire, he dug the West and
the Yii-tou Rivers in the west to release the water from the Ch’ii-sup-
huang River. In the north he built a dam across the Yiian-ku River in
order to fill the Hou-chih-ti and Hu-ch’ih Rivers. Mount Ti-chu was
used as a water divide and a tunnel was dug through Lung-men Moun-
tain. All this was done for the benefit of the Yen, Tai, Hu, and Ho tribes
and the people west of the Yellow River. In the east, he drained the

great plain and built dikes around the Meng-chu marshes and the water
was divided into nine cg

nals in order to regulate the water in the east
and to benefit the people of the district of Chi. In the south he regulated
the Yangtze, Han, Huai, and Ju Rivers so their water flowed eastward
and emptied into the Fiye Lakes, in order to benefit the peoples of
Ching, Ch'y, Kan, and Yiieh ang the barbarians of the south, This is the
story of Yii’s accomplishments. This shows that my doctrine of universal
love has beep Practiced,

Commen, While
Spiration ang

be good

teachings had

Gy R - The difference between the
Wdealistic ang Practical approach s clear.

_ In ancient times, whep King Wep1s

¢ the sun ruled the Western Land, he shone

estern Lam;ln :Ieth;idm:;n ail over the four quarters as well as the
. Pemit a big state 10 o e,

PPress the wi . Ppress a small

1 " > . 3, Comm .
1I!ou: With dlsu'ncu'ons g 9:BA{:':§':':1' 3B:.9 for a dj
** Founder of the Hsia yenc‘.m’ i e of
18 Fo nasty (r, 2183

of the Choy dynasty (. 178531_21177359 B];Cé?)),
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11 adjusted and enjoyed their full life Span, the lonely and
were We had opportunity to fulfill their work among mankind,!* apqd
brothef%f::e d had the support to grow up. This is the story of King Wen’s

the 01'5; lishment. It shows that my doctrine of universal love has been
accom

practiced', t times when King Wu'? was about to sacrifice to Mount
In ancied orded, he said, “Mount T"ai, virtuous descendent King
g, it Was 1-ecumed ;1 great undertaking [to remove wicked King Chou®
of the Chou s d now the great undertaking has been accomplished. Men
of the Sha,ng] ane arisen, and I pray the Lord on High to save the people
of h“man.lty haIv(in dom’ (China) and the various barbarian tribes. Al-
of the Ml.ddle h ghad his near relatives, they cannot compare with.r_ny
though King C .f " If there is any blame anywhere, the respo.nsibnhty
men of‘ humam1 y;;e »19 This is the story of King Wu’s acco_mphshment.
L g dc.Jctrine of universal love has been practiced.
o that By Tzu said: If rulers of the world today really want the
Therefore Moalth and hate to have it poor, want it to be orderly ami
empire to be ‘_’Ve A gtic they should practice univerS'al .love and mun'la
hate to haYe }t c awa ) of the sage-kings and the principle of governing
?h?neﬁntl.p?r‘:lsaljdﬂil: sholyﬂd not be neglected. (SPTK, 4:3a-8a.)
c € )

B. The Will of Heaven, Pt. 1 (ch. 26)

ings and
Tzu said: Gentlemen of the world today know Szilrlnﬂt‘l;gigrscon-
dohﬁgt kf:)w gréat things. How do :e knflr:; :;llz\ﬁgocri;end their elders,
i ir conduct at home § latives,
$10t . horsntiel.l Ifh‘: ltll:):e: of neighbors to which to flee. Yet re!
ere are

: ing, “You
broth d acquaintances all warn and admonish them, s2y’08
rothers, an

in
it be to offend elders 1
ful. How can it Itis
ious. You must be careful. X ot 6t houd,
i 22:;33:’ :t home?” Not only is this true o cg:::jt in the state one
:;lse St roficonduct in the state. It in one'S (;:mring states to which to
sh:ulcliu offend the ruler, there are still the neigh soall yarn and caution
fiee. Yet relatives, brothers, and acq;::t:::t be careful. How ca:pll:
. e e ust be cautious. YC » These are pe
ll;g’osa%mfc’l u?eo‘:mfr in one’s conduct in the stz:;z':l 1o them are Strong
e ho : laces to flee. Yet the varning ¢ ;aumuch stronger for t_hosfe
nkoth?vesrl)l auld the warning and caution not e‘If one commits a sift 10
i 55ho i ing: * Heaven
ere is a sayl flee. For
:: (;ilgl}?: ¥ 1;10 s ;1oe gz:';,:l;hsay; There is no place t0
ylight, where can

. h said Sun I-jans
1¢The word fse means to fulfill or 86‘::0,)131)“5]]’ 1 of the
7 Son of King Wen (fﬁllzlaglll':si:ﬁsi‘ble for the fal
18R, 1175-1112 B.C. He W

(1751-1112 B.C.).
® Cf. Analects, 20:1.

Shang dynasty
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s a forest, a valley, or an obscure ., ,
should ;otr:c;gﬁtﬁl e;urely see the evil action clearly, Bmg :,tie Orw ere
?: fﬂivef, gentlemen of the worl.d .today are all negligen¢ and deg::
warn and caution one another. This is how we know that the b
in the world know small things but do not know great things, n

Now what does Heaven want and what does Heaven dislike? Heay
wants righteousness and dislikes unrighteousness, Therefore, i leadinIl
the people in the world to engage in practicing righteousHeSs, 1 sliggs
be doing what Heaven wants. When I do what Heaven wants, Heaye
also does what I want. Now, what do I want and what do | dislike‘?IIl
want happiness and wealth, and dislike calamities and '
do not do what Heaven wants and do what Heaven does not want,] thep
I should be leading the people in the world to devote themselyes to
calamities and misfortunes. But how do we know that Hea

misfortunes, [If 1

: Tt : Ven wantg
righteousness and dislikes unrighteousness? I say: With righteousnegg
the world lives and without righteousness the world dies, with it the

have it rich and dislikes to have it poor, and wants to have it orderly and

dislikes to have jt chaotic. Th
s t - Therefore I know Heaven wants righ
and dislikes unrighteousness, Srieoes

Comment. Even the will of

Heaven and rj hteousness a i
{ t re explained
1n terms of practica] results ® ’

. P. 71, rea (Miscellaneous Notes from
lbrﬁogk)‘ bott (x)h U chu (Com men (gate) as hsien (leisure) and Pi Yiian

Omme ; .
°;"‘mproving the tgftiry on the Mo Tzu) reads it as chien
eanj 3

> @ce ng to
Mo T2y hsienordmg 0 Wang N, OVErn, here means
2

ku, ch, 5 " *"8 Niensup 7, to be correct or to be a

shu Isa-chih, ibid., and Sun I-jang,
as forthwj ¢ e
hwith pyg Pi Yiian reads it as tzu, to indulge

and officjayen .
1als” py¢ Sun Ljang says that means great
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the several feudal lords to give them the standard. The

isters ral feudal lords should attend to government
mlm:t;rinisters .and ﬂ::i Ssi‘flﬂd not forthwith set the standard themselves.
mlr;l all their mlgh(t)faHeaven (emperor) to give .them the standard. The
¥here js the Sont ot forthwith set the standard himself. There is Heaven
210 should 1 tandard. Gentlemen of the world of course c.learly
v him the P % mperor gives the standard to the three ministers,
gukilsf 158 ?i 1:he minor officials, and the common people, but
ol Yo e world do not clearly understand that Heaven

f th ; ;
the common g:(:g lte;,(ihe emperor. Therefore the ancient sage-kings of the
. he stan
gives t

iring to make it clear to the
0q.28 Yii, T’ang, and Wu, desiring

Three DynaStIT:’that Heaven gives the stand.ard to the c.mpero;, Ca;ilafleld
common Pe}(:Pe with grass and dogs and pigs with gl’:’il}l:, illr; S iritua){
as% an(;i Sas:r}lr) and wine to sacrifice to the i,;)lrd on It{;li a::j ¢ I};caven
prepgl D ven for blessing. But I have no ;
beings a?d tphr: );;?pgf)i for blessing. I therefore know that Heaven gives
praying t0

the standard to the eI'npt‘lalreol;rllost honorable in the world and the ritd::ﬁ:
e empero;ol:e those who desire honor and wealth calm:l(; o

in the worlfj' Thge ven. Those who obey the will of. Heavendso i

gthc S of ﬁetaeacl; other, and will surely obtain rewar c}'l other,

ve]:sallypt‘:: :’;:ewill of Heaven set themselv;,ls aP:I;t if]rcoun:;:nishment.

who op o will sur .

}Iilate eac;loo:l::é i‘;‘:s;ﬂi;lﬁz Zi;::y:ctlh;:; a\?ﬁl of Heaven and obtained re-
ow, W

. and incurred
wards and who were those who opposed the will of Heaven

pml\lj[S: r’nI'ezum?said: The ancient sage-kings of ?ih?ﬁﬁ 3}];1{?;6:1; Ill;
1S Yo e e o G
(();::;l: e;l{uff:v :;is']_gz]:ew:::ktzose who opposed the will o e
e B e e
:ﬁg’ : : g‘r,le (tih:pihr::;g‘lll;SL:::;sl, gﬁ'on the lower level they 1ove

i “They 1
Thereupon the will of Heaven'procllallmt;(i’se whom
whom I love. They benefit universa yh benefit to P
of people is really universal and suc

to have
: used them
stantial.” Therefore Heaven ca and the grand tu

24 and

eople i .
thg honor of being

tor.

eptor,
24 The grand protector, the grand prec P

i d Chou. 1739 B_C.?)-
:2 ll;lzﬁlﬁdilrla:fg ’thaenshang dY“aStt’;]érﬁsli?éynasty. —
27 He (r. 1802-1752 B.C.) lost 2o R, 878-
28R, 781-771 B.C.
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ssess the wealth of the whole empire, 7y .
ddp(l;y the descendants of ten thousapq e eerxr heri,
ed their good deeds. They spreaq [, 2ions,

le praise them to this day, calling tﬁtss]a all
ge.

of Heaven an
o were continued
who continually prais
over the world, and peop

h“‘f;c‘u’ how did Chieh, Chou, Yu, and Li i(rjlcur Punishment? Mo 1.
id: On the highest level they blasphemed against Heay
ﬁdélc Jevel they blasphemed against spiritual beings, and on tpe lowe,
level they injured the people. Thereupon the will of Heaven Proclaimeg
“They set themselves apart from those whom I love and hateq them,
They injure all those whom I beqeﬁt. Such hatred'of people is really yp;.
versal and such injury to people is really substantial.” Therefore Heavep
caused them not to live out their life-span or to survive thejr generatiop
They are condemned to this day and are called wicked kings, '
But how do we know that Heaven loves all the people in the world?
Because it enlightens them all. How do we know that it enlightens thep,
all? Because it possessses them all. How do we know that it Possesses
them all? Because it feeds them all. How do we know that it feeds them
all? I say: Within the four seas (the world) all grain-eating (civilized)
people feed oxen and sheep with grass and dogs and pigs with grain, and
cleanly prepare pastry and wine to sacrifice to the Lord on High and
spiritual beings. Possessing all people, how could Heaven not love them?
Moreovcr, I declare that for the murder of one innocent person, there
wﬂ.l surely be one misfortune, Who js it that murders the innocent person?
It is man. Who s it that sends down misfortune? It is Heaven. If it is
thought. that Heaven does not love the people of the world, why does it
Sl;::wmlsfortune because 2 man murders 2 man? This is why I know that
n loves the people of the world.
m;r[t:ofb;y the will of He.aven Is to use righteousness as the method of
o v oPPOse the will of Heaven is to use force as the method of
control.** What will happen if righte : d & thod of
COrol? Mo Tzy ggig: 5 gt ousness is used as a me
A ot lage g er of a big state will not attack a small‘state'
Plunder the eay T y l:ml not Usurp a small family. The strong will not
Cunning wij ey éeceii ?;lolzed will not despise the humble. And the
the highest tovel, beneﬁz'al e 1gnorant. Th1s is beneficial to Heaven on
Dl 10 mag o g 11 {0 spiritual beings on the middle level, and
being beneficiz) % sl OVZizflevel. Being beneficial to these three mean;
Dame and ¢y them sagc:-kingcs’f'e the whole world gives them a goo

€n, on the

Com’ne’" I
. u l . .
** Accordipg “aching obedience to the will of Heaven, Mo Tzu

%2y to contro). ch ordinarily means to govern, should be
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most religious of ancient Chinese philosophers. No one
.od on religious sanction as much as he did, Some scholars

else relie sted that he founded a religion, assuming that his fol-

evenl sugg:me d some sort of a religious group. If so, he was the

lower;efs)onal religious founder in ancient China.

only

use force as the way of control will act differently. Their
Those who different and their action will be the opposite, like gallop-
words will bi ck. A ruler of a large state will attack a smal‘l state. A
ing pack to D& fa.mily will usurp a small family. The strong will plundf:r
quler of a large honorable will despise the humble. And the cunning will
the weak. Tl'fe rant. This is not beneficial to Heaven on the highest
deceive the 1glf;0. al “', spiritual beings on the middle leYel, and not bene-
jevel, not benefici the lower level. Not being beneficial to th_ese three
ficial to people Ogeneﬁcial to all. Therefore the whole world gives them
means 1ot belﬁﬁ calls them wicked kings. o the
g.bad name 2 . The will of Heaven to me 1§ like the compasses g :
Mo Tzu sald‘.1 the square to the carpenter. The wheelwright and t 3
wheelwrlght an heir square and compasses to measure all square and
carpenter apply t f}llr \:;lorld- They say that those that fit are correct axl:d
gglar, o0eets u: ﬁteare not correct. The writing§ of the sc:o:lz;r; :ny
thost(la s gfo tl?: world today cannot all be loaded in carts and t
gentlemen

the feudal lords above and \izriou:rem;::)r e e s ton d())
i i ss, they s . .

humam?t}; al;d Irlﬁ:w::otltlxinsehining model in the world (the will of Hea

1 know? I say:

to measure them. (SPTK, 7:1a-6a)

talism, Pt. 1 (ch. 35)

fficials, who
. . in0s. dukes, and great oticl !
id: In ancient times kings, duXc: - opulation t0
1Nfio ;;rmt :f;da'nlszanted their country to be nch,b Lh(e)lrl;igﬂl;' But instead
lotge, and theis administration of governmet {0 ulation they got a small
afrge,azln;x they got poverty, instead of 2 o £ Fundamentally this 13
goglflattion ?ng instead of order they go; :h:;;:s); disliked. What is th;
’ i to get wha talists amon;
to lose? ‘K/}lat"r theyagle.s?‘::(‘lv at;u;u :tf the large number of fa
reason? Mo Tzu said:

hall be
t the country S84% =
the people. - . When fate (ming) decrees tthi ghall be poor, it
e fa?ah;;ls; Zay;;vealthy When it decrees 'tha shall be 1arges it will b t
:: al::)y, 1\?chen faete decrees that the POP ulztlllorilt will be small. Wh.:nd;_
] 2 t it shall be SE0. " orderly. When I
large. When it decrees tha orderly, it will b

decrees that the country shall b 9
2

w as the

C. Attack on Fa
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crees that it shall be chaotic, it Wm b? chagtic, W hen fate ge
one shall enjoy longevity, one will enjoy longevity. And whe
crees that one will suffer brevity of life, he will suffer brey
What is the use of exerting strong [effort]?** Wlth this doctrine they trieq
to persuade the kings, dukes, and great officials above and o Dreve

the common people from doing their work. Therefore the fataljstg ant
not men of humanity. Their doctrine must be clearly examineq. re

Crees that
1 fate o
1ty of Jife,

Comment. Both Confucianists and Taoists discussed ming in i,
more fundamental aspect of destiny, that is, man’s endowmen ans
function in relation to the total existence of the universe. Mo Tru
however, looked at ming only in its narrow meaning of fate, and he,
discussed it primarily from the point of view of its effects, The

deeper philosophical and religious phases did not interest him.

Now, how is this doctrine to be clearly examined? Mo Tzu said:
Fgr any doctrine some standard must be established. To expound a doc:
trine without a standard is like determining the directions of sunrise and
sunset on a revolving potter’s wheel. In this way the distinction of right
and wrong and benefit and harm cannot be clearly known. Therefore for
any doctrine there must be the three standards.’> What are the three
standards? Mo Tzu said: [1] There must be a basis or foundation. [2]

i - ancient sage-kings ab

is it t p gs above. [2] How
expcri(:e nb; i;ag:xened? It is to be examined by inquiring into the actual
it? Putt it into | €yes and ears of the people below. [3] How to apply
about benefits toat\;eals]gtgovemmemal measures and see if they bring
standards, ¢ and the people. These are called the three
Co:zmen{. A surprisingly s.cientiﬁc
an z%pphcation‘ A theory is to b

ot hel
[1] But some of t

Procedure: basis, examination,
s o¢ verified and tested in actual
P sensing a strongly pragmatic flavor.

. he gent]
is fate. Why not Iook into thzn:-:exl;srfi - ot oday believe that there

€ the chaos cregreq by King Ch§nces of the sage-kings? In ancient

ieh was taken over by King T’ang
N pts. 2 3,
0 Liang, they g 1”12 fa izduzéd . 15 27 and 28 of the Mo Tzu.
above Y all haye Instead of p; :

sage in the opening paragraph of

ibid., p. i
P. 87, fei and fa were interchangeable
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jaced by order, and th? chaos created by King Chou was taken
and reple” ng Wu and turned into order. The times were the same and
over ople were not different, and yet the empire was a chaos under
the pe >nd Chou but an orderly state under T’ang and Wu. How can jt
Chieh there is fate?

said that he gentlemen of the world tod i

7] But some of the g ; rld today believe that there
; E 10 Why not look into the written _records of past rulers? In the
gRRa records of past rulers what were issued to the whole country and
w'ntt.en ol among the people were the laws. Did any of them say that
distr! b us cannot be invoked and calamities cannot be averted, or that
blesslnfce does no good and cruelty does no harm? What were employed
revert’vl Jitigations and mete out punishment were the laws. Did any of
g that blessings cannot be invoked and calamities cannot be
hat reverence does no good and cruelty does no harm?
d to organize armies and order sol;ligrs wl:r::i the;i de(;lari.l-
5 i them say that blessings cannot be invoked and calami-
O Dlitalr)lz :\flerted, orythat reverence does no good and cruelty does
ues: al;lal? Mo Tzu said: I have not enumerated all®® the records. The
s darrecc')rds of the world are innumerable. Generally speaking, thc?y are
fl:: three types.®® Try as we may, we cannot find there the doctrine of
those who believe in fate. Should the doctrine ngt be.abandopectl? et

[3] To adopt the doctrine of those Yvho believe in fate is ;:1 is ”
righteousness in the world. To upset righteousness 11 the (‘i”(;r htad it
establish fate. This means SOIrrow for the people. And to :Je et:l l(g)f i
people’s sorrow is to destroy them. Now, 'why do we wan n;f slfg
eousness in the government? The answer 1 ttlat when rl?erll, 4 on High,
ness are in the government the world will be in order, t .g i b el
mountains and rivers, and spiritual ) f”e;is from them.
proper sacrificers, and the people will receive great, - as conferred a
How do we know? Mo Tzu said: In ancient tlmesdT an%i:;s his territory
fief at Po. Making allowance for the irregular boun ahry eo;;le loved one
was one hundred /i*" in width and length. Ho. and tilsaﬁy- They shared
another universally and benefited one another m‘;l-s eople t0 honor
the wealth when there was abundance. He lc(:e :xenlily Heaven and
Heaven and serve spiritual beings above. IC ogs gefrie d
spiritual beings enriched them, the feudal lor ame 10
people loved them, and the worthy _sch°“gsle§deras of the fendal lords.
generation he became king of the emplrze??ed a fief at the Chou district

In ancient times King Wen was conl ¢ for chin (all).

isa miSPl'i“ o i jan.
% According to Pi Yiian, the word yer (ﬁ:;)l lthree, according to Pi YU

36 The text has “five” but it Shol"l('ll i
87 A li is about one-third of a mile. a leader.
% Sun Ijang said that cheng here means f0 be
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in. Making allowance for the irregular boyp d
hundred /i in width and length. He am;
other universally and benefited one anothe
ar him were contented with his governmeH:
and those far away came (© the fold qf his virtue. Those who heard of
King Wen all rose up and rushed to him. The weak, the unworthy, and
the paralyzed remained where they were and exPressed their desires,
saying, “Why is King Wen’s land not extenfied to include us? Wouldn’t
we then enjoy the same benefits as the subjects of King Wen?” There-
fore Heaven and spiritual beings enriched them, the feudal lords

befriended them, the people loved them, and the worthy scholars came
to them. Within a generation he became king of the empire and leader
id, when men of righteousness are in the

of the feudal lords. I have sai
il be in order, the Lord on High, mountains

government, the world wi
and rivers, and spiritual beings will be sacrificed to by their proper

sacrificers, and the people will receive great benefits from them. From
these ancient experiences I know what I said is true.
Therefore ancient sage-kings propagated laws and issued edicts, and
offered rewards and punishments to encourage virtue [and check wicked-
ness].* Consequently, people showed filial piety and deep love to
their parents at home and respect to their elders in the community. They
followed a standard in their conduct, observed discipline in their move-
E:ts‘:/ ea;ned n:iaint;ined the distinctif)n betwee{l men and women. When
s mey:e:x) | dto r(ljlanadge oﬂicml. treasuries, they would not steal.
Wit nii G :tre ; ttlt]:t efend a city, th.ey would.not desert or rebel.
e woce B fie f:li d;atl'l, they .saf:nﬁced their own lives. When
and the Comrr;on geo 1 :We .hlm. This is what the SI.Jperior rewarded
ey rewarded;t’) tg:nsed. .Bu't those who believe in fate say,
st ezanes s nilfins tlz,at hes’.!iperlor is of course rewa.rded b.y fate.' It is
course punished by fate. It is n;t rl‘:warded. W!loever is punished 1 of
ished.” Tn consequence , ecause of }'us cruelty that he is pun-
et ST o i Uil p B A0C £ 5T love to
el r-wi ste ‘: respect to their elders in the community. They
movesserlic. B¢ m)a'nimal'l ard in their conduct, observe discipline in their
fore when ,they manam e dlStm.Cﬁon between men and women. There-
they defend a city, theaygi,;?; d‘:jﬁimal treasuries, they would steal. When
death, they would not sacriﬁc:st;l: l;n; .rebel. When their ruler meets with
would not follow him. This is what :l:es, Whe_n the.n- ruler flees, they
common people will condemn. But t: superior will punish and the
3 According to Sun Ijang, ose who believe in fate say,

i Mountai

ary lines, his tei
his people Joved one an
mutually. Therefore those 1€

these
words should have been added to the text.
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r is punished by the superior is of course punished
.s“./hzz\t’ebecause of his cruelty that he is punished. Whl:)ever is r:\zaigzed'
I superior is of course rewarded by fate. It is not because of his
by " that he is rewarded.” As a ruler he who holds this doctrine will
yirtue righteous- As a minister he will not be loyal. As a father he will not

deeply Joving. As a son he will not be filial. As an elder brother he
i pot be protherly- And as a younger b{othgr he will not be respectful.

" unreasoniﬂg adherence to this doctrine is the source of evil ideas

way of the wicked man.
and :’h; doywe know that fatalism is the way of the wicked man? Poor

le of ancient times were greedy in drinking and eating but lazy in
.p : k Therefore their resources for food and clothing were inade-
i word- the troubles of hunger and cold were approaching. They did
i enough to says «We are weak and unworthy. We did not work
tkg%‘;t they would 3y, «Jt is originally our fate that we are poor.”
bard” d £ ancient times did not check the indulgence of their
The Wicke f their minds. They did not obey their

kings O t

es and the depravity O : : i

2 sig‘:sez’nd consequently they lost their countries and ruined their
:::;:s They did not know to say, «we are weak and lxlnv-zorthy.. (;llxr
- been good.” But they would say, t is origin y
o ; nt of Chung-hui” says,

rders to the

t we lost them.” The “Announcen;le L
i ing Chieh) issued O
o heard that the man of the Hsia (King ithe
wlolr‘lzv:,nd falsely claimed them to be the Mand.ate of Heav:ain (Z(;te:d
ming). The Lord on High was for this reason d:spleasedTan [Z;Oir,ed
' i i ing T'ang

King T’ang] to destroy his armies. 3 K angs s

Chiegh’s be%ief in fate to be wrong. The_ Great Oath s;;r_s,h (I)(rlr;i iﬁt ::l
abides squatting on the floor, not serving the Lord rign t:)gthem e
beings. He neglected his ancestors and did not sac cedate (fat'e).’ o4
upon he said, ‘I [have] the people and I' have the naax:v o -
neglected his duty.* Heaven also cast him awa\ydax;{in (e snowed
tection.* This tells how King Wu (who remove g

Chou’s belief in fate to be qung. . -
If the doctrine of the fatalist is put int0 practice,

not attend to government, and peopl rnment
work. If the ruler does not attend to g0Ve "1 1o their work, W th

ment will be disorderly. If the people do 10

- n
and resources will not be adequate. The
-hut
40 Paraphrasing History, «Apnouncement of Chung
King, p. 178.

41 The text of this sentence 15 obsczl‘et- ;
the phraseology of  similar Passaé” ey
42 The whogl)e, quotation is a Pafaphr:f_ei: &,ﬁ:,,,-y.

p. 286. The last sentence oes not appe
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supply of pastry and wine to offer in sacrifice ¢,

:g;hbea::iespififtju);l beings, and on the lower leve] there will l:el;,ordpn
to satisfy and comfort the woFthy scholars of the world XteOthm
there will be nothing to entertain the feudal lords 5 Buests, , el
nally, there will be nothing to feed the hungry, clothe the cold sumter"
the aged and protect the weak. Therefore on the highe; level fatpl?on
is not beneficial to Heaven, on the middle leve] jt is not beneﬁc'ahsm
spiritual beings, and on the lower level it is not beneficia] to menlarlrto
unreasoning adherence to this doctrine is the source of evj] deas. he
the way of the wicked man. Therefore Mo Tzy said: If the iy r:llnd
of the world today really want the world to be rich and dislike 1 &:n
be poor, and want the world to be orderly and dislike it to be Chaotico
they must condemn the doctrine of fatalism. It js a great harm tg yy,
world. (SPTK, 9:la-6b.)

D. Additional Selections
1. Utilitarianism

: action that is in accord with
?vynasues, Sage-emperors Yao and Shun,** and sage-kings Yii, T’ang,
en, and Wu is to be undertaken. Any word or action that is in accord

.with the w.icked kings of the Three Dynasties, Chieh Chou, Yu, and Li
15 to be rejected. 5 X s d

P“P:lu:tf:l:i Sﬁ: :? ny.docmne that can elevate conduct should be
3 0Ct:
Perpetuated, T, );)e fine that cannot elevate conduct should not be

TPetuate those .
S @ waste of speec doctrines that cannot elevate conduct

h. (ch. 47, sPTK, 12:2b.
€N a sage Tules a stg ‘ > ¥l

€0 he extends pig rul o the benefits of that state may be doubled.
doubled, Tjq twofold ine o th? empire, those of the empire may be
ide, but tha ofc r§a§e 8 mot the result of appropriating land
state, In Issuing orders o8 away with useless expenditure in the
People, o €XPending ‘;’e:]ftgmotmg any undertaking, employing the
that jg » the Sage-kings in their administration

10t useful. Therefore resources are not wasted

Dever do anything
and [be peo.
Ple cant¢ ;
¥ from being Overworked, and many benefits

will be Promoteq.
ancient times !h
€ sage.L;
of twenty shoulq dare togielf:lngs formulateq laws which said, “No man
a

arY rulers (3,4 1 single, no girl of fifteen should dare
According 10 Sup I_J_Tnmlllennjl,m B.c.

¢ Legeng
"

» Te (virtye) j¢ to be read ¢ (can).
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master.” This was the law of sage-kings. Now that
er assed away, the people do what they want. Those

ge- havefgnﬁly early sometimes marry at twenty. Those who
e to have # ily later sometimes marry at forty. When the late
b & ALY by the early marriages, the average is still later
- ;llp legal age decreed by the sage-kings. Suppose
b tt(;ree full years, then there would be two or three

bh 1316 time men now marry]. This (.ioes notbmgy S;;::

children porn [ ycaused to marry early, the population c;\n. e 'ﬁumop;
hat i people arﬁt all. Rulers of today reduce the popu a;xon 1a vl

than Ob=: ing taxes. People’s
waz: heavy.burdensagi 1;:;/31}1)1115 die of hunge‘r and cold. Moreo;']tz)rl,e g;::;
ficient and m-n-umerrmies to invade neighbo_ﬂng states, for a l\?Vor . i
gaeins m(:)l:clllif:ox?s or for a few months uglhq:)ltll?e(:r ;t:l;: o wage in
in long €X d wives would not see ea .
fime, husbands an

K, 6:1a-2b.)
hich population is reduced. . . . (ch. 20, SPT
w

2. The Condemnation of War
. n that to annex a sta

be yithout
0 kings

ears th

te ;
lgm is one birt

te and destroy an army, injure

i nfusion
ritages of sages 1nto €O
e throwtt?l?eh;eopﬁ: of Heaven to attack the

Now does it mea

€0
and oppress the p _ i
ill benefit Heaven? But to recrul g gy T i,
§ £ Heaven is to murder the peop
cities O

. the higher
: ificial animals. In this way, o benefit
e Shlr)ines{’ita:‘: 11—(1211::?:23 be attained. ‘1130:3 ;tn:ln:;?itizl beings
egpline. bene aven are murder are neg-
spiritual.beings'.-’ Buttlr)ssp;:czgﬁljees. The spirits 05 ;:;5; l;lllx?rrs’eople are
i conicd et .pad are injured and Oppresse spiritual beings can
i tho, multitn te, middle level no benefit tO‘7 'F[)‘he benefit to the
scattered. Thus on the an to benefit the pcc.)ple;5 indeed! And calcy-
. D'OPS lthmeeople of Heaven is Sl}ghtlt exhausts the people
people from kll!m.g the poot of destruction of hf.e-l ol no benefit t0 the
Faighimacost] Thlséiet (;:;ree Thus on the lower eV
to an immeasura :

5:9a-9b.)
people can be attained. (ch. 19, SPTK; L
3. The Condemnation of Wasteful Muswal- is
; sic
The reason why Mo Tzu condemns MU

s, and pipes of the sage-
of the big bells, resoundin_g qm:;:’il:la;?;cor with the deeds
But set against the past 1t 1S

i benefits
i d with the
ith the pres js not in accor
kings and checked wi

pat ¥ vii Yiieh Chu-tzu p'ingi
i u | 9:20a.
) po (thin), according 109 1899 ed 9:2!
b tensive) as 7 1050
(T:;tlx{xz?dcfi(:iq(\fexs e;lf the Various Philos

phers) - =
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of the people._Therefore Mo Tzu said: To engage in m,
Mo Tzu saxd:.To levy heavy taxes on the people i
the sounds of b{g bells, resounding drums, harps, 5 °rd§r to pm;i' =
help the promotion of benefits and the removal of’ h: d plPes dogg e
Therefo.re Mo Tzu said: To engage in music is wron I'ms in the worlot
engage in music is to waste their time for plo“ghing' * - To haye rnd.
have women engage in music is to waste their eﬂorgt E;Ild Planting, ,;n
:E)xf;(nlng. Iflowt kings, dukes, and great officials enga Or Weaving and
Sor:":e mxfmcaf] instruments to produce music, they 100tgfhln music, T,
s s for ood_ and clothing to such an extent! T © people’s r,
salN. To engage in music is wrong, ! Therefore M, Tz‘

ow, the sounds of big bells, r i !
. , resounding d
roduced. 8 coims, b i
gmst ec:io;ti:serilglgieas-?}:e ilor the great lords to play an?irﬁ:;e?lmi e
with the common - a‘one. Th
the rulers, it will cause th people or with the i
) , em to neglect thei ; rulers. If i
with the comminn ek g CIr attention t ith
“ people, it will cause th o government,
Kings, dukes, and oront officia e | lem to .neglect their work, Nolf
struments they loot the , g¢ 1n music. To strike ol 1o
s B people’s resources for food musical jp.
| Therefore Mo Tzu said: T 00d and clothing to such
- 10 €ngage in music is wrong

Formerly Duke K’
FAigun ¢ K'ang® of Ch'i promoted music and dance, T,
3 ce. The

SIC jg Wl'on

0 court ear] s i
i, Yy and retire late jp order to li t’ th:y
sten to

chaos and : fer the gove
: the state in g Tment. Therefore the country is i
Iy is in

i e ; anger, .
icis wrong, (ch. 3. i .8"1}121'6?;1'6 Mo Tzu said: To enga
. 8:14a-1gp) : ge

.
4 Hze CO”deﬂ'lna“O" 0’ Elabo)ate Fune’als

:f g 304—379 B.C
‘ Following Syp .I-‘
Jang, read wan (tep tho
usand) as y,,
/4
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o advocate elaborate funerals and .

the affairs in the country, it will meae:tt;x;fe:hmoummg are
eat official dies, there would be layers of cogf,ev" a k“fg,
¢ deeps the shrouding would be plenty, the embroi:i the buria
w0 ould be elaborate, and the grave mound would be maery N
ing would weep in a confused manner to the point oSfSl:; km ‘
sackeloth on the breast and flax on the head, keep the (;ni gi
Jangling, 1ive in a mourning hut, sleep on straw, and rest their heads ‘:n
2 lump of earth. . . - All this is to last for three years.

If such a doctrine 15 .followed and such a principle is practiced, kings
dukes, and great o_ﬁicmls Practlcing it cannot go to court early [an(i
retire 1ate to administer their government, and attend to the] five offices
and siX departments*® and develop agriculture and forestry and fill the

anaries, farmers practicing it cannot start out early and return late to
plough and plant, artisans practicing it cannot build vehicles and make
utensils, and women practicing it cannot rise early and retire late to
weave and spin. So, much wealth is buried in elaborate funerals and
Jong periods of work are suspended in extended mourning. Wealth that
is already produced is carried to be buried and wealth yet to be pro-
duced is long delayed. To seek wealth in this way is like seeking a

harvest by stopping farming. . . . (ch. 25, SPTK, 6:7b-9a)

e
d in

y to Government Positions

the foundation of govern-
d the wise run the govern-
but when the igno-
able and the wise
the worthy is the

5. Elevating the Worth

How do we know elevating the worthy is
ment? The answer is: When the honorable an
ment, the ignorant and the humble remain orderly,
rant and the humble run the government, the honor
become rebellious. Therefore we know that elevating
foundation of government.

The ancient sage-kings greatly valued the el
and employed the capable. They did not side wit
brothers. They were not partial toward people ©
tion. They had no special love for the good-loo

evation of the worthy
h their fathers and

king. They raised and
promoted the worthy, gave t d high position, lz]md m:;i;
them leading officials. They demoted and rejected the unwort;li Y ‘;:“ o
them to be poor and humble, and made the ts. I-nh esnt 'i(‘hey
people were encouraged by rewards and scared by punis ment.
led one another to become worthy. The result W28 th;t :::rth .
worthy and few were unworthy. Such is the' advancing of altk : ) coaty.til;y
Now, when kings, dukes, and great officials cannot m s
war, public ¥

, orks
48 The five offices were those of educalio™ Tin the treasury- ’
and justice. The six departments were divisions
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i1or. When they cannot kil] 5
will depend on abtljeu;ljzcrzher. ... If kings, dukes,na(:::j Or sheep, t
on an a . . 8reat By
t the state 10 order and make it Permae, , Mg,
really want t0 pY not understand that elevating the . g
y do they B T ch. 9, SPTK, 2:42.05)  "OTthy i &
¥ fgovernment. . ’ s a) the
6. Agreement with the Supeno.r - |
. order brought about 1g the empire? There is order
How is 0 the emperor can bring about a unified ang 4,
pire becz.iUSC ire. If the people all agree with the e,
of right in the EME™: iy still remains. Now, the forerf but o
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MO TZU’S DOCTRINES

Comment. Mo Tzu has been criticized for absolutism. The danger
;s certainly present. The requirement for conformity is strict. We
must not forget, however, that the final authorj

) . ty is Heaven. In this
sense, it is not essentially different from the Confucian theory of the

Mandate of Heaven. In both cases, whether the Mandate of Heaven
is fulfilled is determined by whether the people are happy and
society in good order. Still Confucianists were thinking of moral
obligations, while Mo Tzu was thinking of practical results.
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