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6 Childhood

M.imm.v “But,"” she would say, “if vour father were still liv-
g, yvou would be a priest of some temple by now.”

Years later, when I came to understand better, 1 realized
that this wish of my father's was a result of the feudal
system of that time with the rigid law of inheritance: sons
of high officials following their father in office, sons of foot-
soldiers always becoming foot-soldiers, and those of the
families in between having the same lot for centuries with-
o.n,m change. For my father, there had been no hope of
rising in society whatever effort he might make. But when
he looked around, he saw that for me there was one possible
road to advancement—the priesthood. A fish monger's son
had been known to become a Buddliist abbat !

I believe I am not far from the truth
Feudalism is my in thinking that this may have been my
father's mortal father's reason for directing me to the
enemy priesthood. T am filled with heart-pity
when I think that he should have lived
the forty-five years of his life in the fetters of the feudal
system, and died before any of his desires had been fulfilled.
He had deterpgj ut his son in = i

3 : e

When I think of this, [ realize his
inward suffering and his unfathomable love, and I am often
moved to tears, He me, indeed, the feudal system is mv
father’s mortal enemy which [ am henor-bound o destroy.
~ But despite my fathers wish, 1 TidTor betome a ﬂ:am.r
Nor did I do any studying at home as he would have en.
couraged me to, for there was nobody to force me ta do =0,
My brother, who had taken my father's place in the family,
was still a young man; my mother was ohliged to do all the
house-work, feeding and clothing the five of us children by

® Mote on p. 08,
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herself, as she did not have enough means to hire a servant.
Naturally, our education was neglected in the busy rush of
daily work,

It was not unusual for the young sons of the Nakatsu clan
to study Chinese classics such as Lun-yi, the sayings of
Confucius, and Ta-hsiieh, a book of ethics, but such studies
were never really encouraged by anyone. 1 suppose {here
is no child in the world naturally fond of study; so perhaps
T was not the only one to take advantage of a parent's leni-
ency, and to profess a dislike of books.

However, when T was fourteen or fif-

At fourteen or tecn yearsold, [ found that many of the

fifteen, T turn my  bovs of my age were studying these

mind to learning classics; and [ became ashamed of my-

self and willingly started to school. It

was embarrassing in the beginning, for [ was a young man

of fifteen beginning with the oral reading of Mencius, while

other boys of my age were discussing the books of Chinese
philozophy (Shib-ching and Shu-ching).

The system followed there was that the advanced stu-
dents gave lessons 10 oral reading to the new studente sarly
in the morning, and then later they all had an open discus.
sion of the i Perhaps [ was somewhat talented in
Terature, for | could discuss a book with the older student
who had taught me the reading of it earlier in the morning,
and 1 was always upsetting his argument.  This fellow
knew the words well, but he was slow to take in the ideas
they expressed.  So it was an easy matter for me to hold a
debate with him.

I changed school two or three times, but 1 studied most
under the care of a master named Shiraishi7 Under his
R T made Tapid progress, and 1n four or five years I

T Mote an p. 138,



8 Childhood

had no difficulty in studying a good part of the Chinese
classics.

Shiraishi Sensei placed special emphasizs on the classics,
and so we gave much of our time to the study of Lun-yi,
Mencius, and ot 5 i : fspecially, as
our master was fond of Shih-ching and Shu-ching, we often
listened to his lectures on these books. Also Méng-ch'iu,
Shih-shun, Tso-chuan, Chan-kue-ts'e, Lao-tzu, and Chuang.
tzu. As for historical books, we had Shih-chi, Ch'ien-hou

“Taneshu, Chin-shu, Wu-tai-shih, Yilan-ming Shih-liieh, ete®

Iread Tso-chuan
eleven times over  While most of the students gave it up
after reading three or four volumes out
of the fifteen, I read all—eleven times over—and memaorizod
the most interesting passages. Thus in the couzse of time
[ became zenza, or senior disciple who had the geivilege of
mﬂ._ﬂum nccasional lectures.
“Ehirashi Sensel belonged to the school of Kamei®; in fact,
he worshipped that master of sound philosophy, and rather
despised the delicately literary, and did not encourage the
writing of lvric poetry among us.  There was, at that time,
# certain poet and satirist, Hirose Tansd'; of him our
master would disparagingly say that he could not write a
line of perfect Chinese and was but a trifling poet in Japa.
nese.* Likewise, of another literary contemporary, Kai
Sanyd," he would say, ' If his writings are called 'literature,’
then anybody's seribblings might be literature too, A man
may stammer, but his meaning will be understood!™ Fol-
lowing our master, we disciples soon learned to think little
of those he denounced.
My late father was like Shiraishi, for although he was in

* Chinese wan the scholac's longuoge in Japan just 2a Latin wan in Europe,
P Notc onp, 38, 9p 319 toIhid, 9 Thid,
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Osaka, and Sanyd lived in Kydto, not far away, they never
exchanged courtesies, My father, however, did become a
friend her scholar, Noda Tekibo, T do not know
what kind of man this Tekiho was, but if my father made a
friend of him while avoiding Sanyi, this Tekiho must have
been a scholar of true worth. At any rate, as Kamei Sensei
had established his own theory in opposition to the Chu-tzu
Schoal, his disciples were often at odds with scholars of
other groups.

Besides these studies at school, Lwas

I was clever with very clever at doing little things with

my hands my hands, and | loved to try inventing

and devising things. When something
fell in the well, I contrived some means to fish it out. When
the lock of a drawer failed to cpen, | bent a nail in many
ways, and poking into the mechanism, somehow opened it.
These were my proud moments, 1 was good at pasting new
paper on the inner doors of the house, which are called sha-
fi. Every =o often when the old lining of the shay turned
gray with duost, it had 1o be taken off and new white paper
pasted on the frame. [ wsed 1o do all this work for our
own house, and sometimes one of our relatives hired me out
to help him do the work in his housze. T was proud to do alll
was asked, for | was quick and clever at little jobs of every
kind,

As 1 grew older, T began to do a grealer variety of things,
such as mending the wooden cle
them for all my familv—and fixing b
in the rggf. As we were poor, it was necessary that some
member of the family should look to keeping the house in
repair. | bought a large needle and changed the covering
of the tafami—the thick mats that are used to cover the
floors.  Also I knew how to split bamboo and put hoops

around buckels and tubs,
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rather than come and urge me to take office. You are not
aclting like a friend.”
Kanda wis an old friend, so I spoke

Reward the bean- my mind to him without fear of being

curd man first misunderstood. Yet several times after

this, [ was called to take office. Once
Hosokawa Junjird came to propose to me that T take charge
of the government schools—this was before the Mombusha
i(the Minisiry of Education) was established,

"You have already done special service for the country,”
he went on. " The government has recognized it So it
offers you a signal position of honor”

I replied again in my unfailing attitude: “What is
remarkable about a man's carrying out his own work ? The
cartman pulls his cart; the bean-curd maker produces bean-
mcﬂ_m_._ the student reads his books, Each one follows what
is __.z.,_ obligation, If the government wants to recognize the
ordinary work of its subjects, let it begin with my neighbor,
the bean-curd maker. Give up any such ideas about my
special work,"

It may seem that [ was unreasonably stubborn, but the
whole reason of my stand was that I believed the new gov-
ernment to be carrying the ancient policy of exclusiveness
and antagonism against Western culture, and [ feared that
the change Trom shogunate to imperial régime
no good to the coyntry

I was much mistaken in this, fortunately, and the govern-
ment gradudlly furned To liberalism, bringing on the fine
development we see today. 1 am most grateful that my
fears were not realized.  But in those days | could not see
,L..m: the future would bring better times to us. 1 was judg-
ing only from what I actually saw, and had decided that
biased and foolhardy men from various clans were getting
together to make a worthless government which might even
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bring disaster to the country. 5o ] was standing apart, deter-

mined to do something in my own way far Japan. Toshow

that my belief was not groundless, I can cite an instance,

Sonn gfter the Hestoration—in either

“ Purification of the first or $econd vear of the Meiji era

an —an English prince arrived to pay a

English Prince®™ formal wvisit at the Tokyo castle. It

seeims there was much discussion as Lo

the ethics of conducting a foreign visitor into the imperial

presence. It was decided that some ritual of purification of

the English prince would be proper before he crossed the

bridge (Mijobashi} over the moat to the castle. And this
became the basizs of & ridiculous incident,

At that time the acting minister from the United States
was Mr. Portman,' Tt seemed that the President of the
United States was not in the habit of personally reading the
reports of the ministers in foreign lands wnless they con-
tained very pertinent or unusual matters. Now, when Mr.
Portman heard of this purification of the English prince, he
realized it would be a good episede to base his message on
and thus have it reach the President. 5o he headed his
report with the remarkable title, " The Purification of the
Dulke of Edinburgh.” 1t continued something like this:

"Japan is a small secluded country, very sell-respecting and
very self-important. It is customary, therefore, for its inhab-
itants to regard foreigners a3 belonging to the lower order of
animals.  Actoally, when the English prince arrived to be
received by the Emperor, they held a ceremony of purification
over the person of the pripcé at the entrance 1o the castle,
This ritual of purification traces its history 1o ancient times
when water was used 1o cleansing the bodies of persons enter-
ing sacted precincts. In the middle ages when paper was

10 Mote on p. 361
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invented, they simplified the ceremeny by substituting paper
for water. Inthis reformed rite, they ua=z a streamer of paper
at the end of a staff called gohei. The body of the subject is
swept by this staff and so is cleansed of all impurities and pol-
lution. Such being the ancient rite in the land, they employed
this methoed on the person of the Duke of Edinburgh, hecause
in the eyes of the Japanese, all foreigners, whether of noble
lineage or commaon, are alike impure &8s animals.”

So ran the clever report of the American minister. 1
heard about it from Seki Shimpachi, then serving as inter-
preter at the American embassy. Seki told me minutely of
this incident, repeating as closely as he remembered the
words of the original message. He laughed over it, think-
ing it a good joke on our government., But I did not laugh;
I felt like crying over this revelation of our naticnal shame.,

About that time the former American

An  American Secretary of State, Mr. Seward, arrived

statesman’s ob- with his daughter on a tour through

servation on Japan. He was a noted statesman in

Japan America, having been Secretary under

Abraham Lincoln, and at the time of the
aszsassination he had also been attacked. Mr. Seward had
never been congenial with the English, but had always
shown friendship for Japan. But now on his tour in the
country itself, he declared that after seeing the condition
of things, he could not say much more in commendation
of Japan. He was sorry, he said, but Japan with her inflex.
ible nature could hardly be expected to keep her independ-

ence,

In truth T could see that the officials of the government
knew nothing better than the dregs of the Confucian phi-
losaphy with which to guide their actions. They were
simply lording it over the people with arrogance and pre.
tense, and there was little that pointed to the establishment
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‘of the new culture. Now that [ had the corroboration of the
foreign statesman, [ was truly discouraged.

Yet [ was Japanese and [ could not sit still.  1f 1 could do
nothing toward improving the condition of politics, 1 could
at least attempt something by teaching what [ had learned
of Western culture to the voung men of my land, and by
translating Western books and writing my own,  Then
perhaps through pood fortune I might be able to lead my
countrymen out of their present ohacarity., 5o, helpless but
resolute, 1 took my stand alone.

I have never told anyone of the dire, helpless state of my
mind at that time, But [ am going to confess it now., Waltch-
ing the unfortunate condition of the country, I feared in real-
ity that we might not be able to hold our own against foreign
aggressiveness.  Yet there was no one in all the land with
whom I eould talk over my anxiety—no one anywhere, east,
west, north or south, as I searched. I seemed alone in my
anxiety and I knew 1 did not have the power to save my
country.

If in the future there should come

What will sipns of foreign aggression and we were
become of my to be subjected toinsult from foreigners,
children ? I would probably find some way to
extricate myself. But when I thought

of my children who had longer lives to live, again I was
afraid. They must never be made slaves of the foreigners;
I would save them with my own life first. At one time [

“thought even of having my sons enter the Christian priest.

hood,  1Fin that calling they could he independent of others
in their living, and if they could be accepted as Christian
priests, | thought, my sons would he spared. So, in my
anxiety, though I was not a believer in that religion, T once
contemplated making priests of my boys,

As [ ook back tedav—over thirly vears later—it all seems
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adream. How advanced and secure the country is now! 1
can do nothing but bless with a full heart this glorious
enlightenment of Japan today.
It waz during the first vear of Meiji, or the fourth year of
Keid (1868), that | moved my school from Teppdzu to Shin-
senza in Shiba. Now that it had taken on semewhat the
status of a regular schoal, T gave it the name Keid-gijukp'
after the name of the era, this being a few months before
the announcement of the change. Students who had scat-
tered during the unsettled times were now returning, and
the school again prospered,  As the number of students in-
creased, a more systematic supervision became necessary.
So I drew upa book of regulations and, finding it impractical
to have every student make a copy of it, [ had the manual
printed and distributed.
Among other items, it included ope on
Our innovation the collection of monthly fees which
—eollecting tul-  was an innovation in Keld-gijuku,  Until
tion then in all the schools of Japan, probably
in imitation of the Chinese custom, the
students gave some gift of money on entering as a private
formality.  After this they revered the master as Sensei, and
ahout twice a year, at the Bon festival in summer and at the
end of the vear, they brought presents to him, These gifts
were sometimes money, sometimes articles, always present-
ed in the old convention of wrappings and soshi (ceremonial
geals), They represented tuitions, in quantity or value, ac-
cording to the financial status of the students' families,
It seemed to us that no teacher would really give his best
under stich a system. For teaching is a man's work, too.
Why then should not a man accept money for his work? E

11 Mate an pe 361,
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would openly charge a fixed amount for our instruction no
matter whal other people TUgEnl say aboul 1T, We composed
a new word Jugydevd for tuition and ordered each student
to bring two by every month, These collected fees were
divided among my older pupils who had been appointed to
do the teaching. At that time a teacher boarding in the
school could live on four rvé a month; se if we had this
amount for each from the tuition collected every month, we
would have sufficient to keep ourselves alive.  Any amount
over and above that was to be used for the maintenance of
the buildings,

Of course by now there is nothing unusual in this business
of collecting tuition; every school follows it.  But when we
first announced it, such an innovation startled everybody,

We threw off all the dignity of the old master and simply
told the students to bring the two de—"Don't bring the
maney wrapped up or with the ceremonial labelson it.  And
if vou don’t have the exact amount, we will make the change
for you." Yet some would, at first, hand in the tuition
wrapped in paper, tied in muzuhid (ceremonial cords). Then
we would tell them the wrapping was inconvenient in ex-
amining the money, and we would purpesely open it there
and hand back the wrapping. Such were our rude ways,
and no wonder they startled the pood people around us.  But
now it iz amusing to see that our “"mde”™ manners have
become the custom of the country and nobody gives a second
thought to them,

In anything, large or small, it is difficult to be the pioneer.
It requires an unusual recklessness.  Buton the other hand,
when the innovation becomes generally accepted, its origi-
nator gets the utmost pleasure as if it were the attainment
of his inner desires,

It was our fortune that the school in Shinsenza was not
burned in the combat of the Restoration. By and by our
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classrooms and the details of admin-

A pitched battle islration were somewhat organized, but

within our sight affairsinsociety around us were far from

peaceful., In May of the first year of
Meiji (1BG8), there occurred the fierce battle of Ueno ' A
few days belore and after this event, all theaters and restau-
rants and places of amusement were closed, and everything
was in such a topsy-turvy condition that the whole city of
“Eight Hundred and Eight Streets™ seemed in utter desola.
tion. DBut the work of my school went right on.

On the very day of the battle, T was giving lectures on
economics, using an English text book.” Ueno was over
five miles away, and no matter how hot the fighting grew,
there was no danger of stray bullets reaching us. Once in
a while, when the noise of the streets grew louder, my pupils
would amuse themselves by bringing out a ladder and climb-
ing up on the roof to gaze at the smoke overhanging the
attack. [recall that it was a long battle, lasting from about
noon until after dark, But with no connection between us
and the scene of action, we had no fear at all,

Thus we remained calm, and found that in the world,
large as it was, there were other men than those engaged
in warfare, for even during the Ueno siege and during the
subsequent campaigns in the northern provinces, students
steadily increased in Keid.gijukuo.

At that time all the schools formerly

Our school is the supported by the government of the

ong  remaining  Shipgun had been broken up and all their

link in Japan's teachers scattered. The new régime
civilization had no time yet to concern itself with
education.  The only school in the

whale country where any real teaching was being done was

1% Maie o po 361, 08 Thad.
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Keid-gijuku. Once I had an occasion to address the school -

“In former times during the Napnleonic wars, the histary of
Holland was brought to a sad climax. Mot only her homeland
but even her provinces in the East Indies were in jeopardy, and
there was no territory aver which she could hoist her flag, But
there remained one spot on the face of the earth where Holland
wag slill mistress.  That was Dejima in Magasaki, for that was
Holland's eoncesaion in Japan. The sieges of Europe did pot
extend their influence this far, and there from the top of a high
pele, Holland's national flag waa proudly fluttering in the
breeze from Magasaki Bay. Holland was never completely
erased from the frce of the earth, Thus the Dutch often boast
of their country.

"AsTsee it, our own Keid-pijuku stands for Western atudies
in Japan as much as Dejima did for Dutch nationalism, What-
ever happens in the country, whatever warfare harasses our
land, we have never relinquished our hold on Western learn-
ing. As long as this school of ours stands, Japan remains a
civilized nation of the world. Let us put our best efforts into
our work, for there is no need of concerning vurselves with
the wayward trend of the society,”

Such was my manner of encouraging the young pioneers,
As to the administration of the school itself, there were
many difficult problems 1 had to solve. After the Wars, as
1 have said, the number of new enirants increased con-
siderably, but the students who rame were most difficult to
manage.
Many of them had come directly from
New students are  the battlefields. Some had been fight-
difficult to man- ing since the previous year, and now
age; seribbling that the wars had ceased, came to our
is prohibited school to seek a new career instead of
going back home. Among them was
a certain young warrior from the Tosa clan who were 2 pair
of swords in red lacquered sheaths, Even though he did
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not carry a gun, he was a Lypical soldier with all the fiery
spirit ready o draw at the least provocation, This fellow
was once seen wearing a woman's pink dress.  When l asked
him where he got it, he declared proudly that he had taken
it as booty in the battle of Aizu. I was puzzled at first how
to deal with him.

In my simple list of regulations drawn up scon after we
moved to Shinsenza, [ ordered that there was to be no
barrewing or lending_of mone ng the students; the
hours of retiring and rising were to be fixed; all meals were
to Be taken at regular times in the refectory. Then all
scribblings, not only on the walls and paper doors, but on the
desks and lamp shades, were to be strictly profibited.  Such
were Lhe simple rules, but I had to see them enforced alfter
they were issued.

Whenever | found a scribbling on a paper-lined door, 1
would cut out that portion of the paper with a knife and
order the men of that room to repaste the hole with new
paper. When I found scribbling on the shade of an oil lamp,
I summoned the owner of the lamp, Sometimes a student
would protest: “I didn’t do it ; somebody made those marks
on my lamp.”  But I would say, “ You area fool to let others
tamper with your own lamp.  For the penalty of playing the
fool, you must repair the lamp, for I am not going to allow
any lamps with scribbling on them in this dormitory.”

I never hesitated in enforcing the least detail of the rules,
Once 1 found that one of the students—I don't remember
the name—had a pillow, on the wooden base of which there
were some indecent phrases scribbled.

“You know very well,'" I'said to him, " that even on private
belongings no scribbling is allowed. [ suppose you won't
deny this. [ could shave off the surface of your pillow, but
1 won't do that, 1 intend to break the whole thingup.  You
will have to get a new one.”
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| smashed the pillow under my foot and stood there stern
and defiant as if ready to meet any attack he would make.
But the student did not move. [ am rather large in stature,
hut I know nothing of jijfitsu—in fact, I am one who has
never struck a person in all my life.  On this occasion I put
up a show of ferocity, a piece of bluffing based on my size,
and the fellow was utterly cowed,

After this, all the other hard-boiled young men grew
less rampageous and the dormitory became more orderly.
Gradually the really studious ones began to take the lead.
They worked hard and helped to improve our general atmos.
phere, And we stayed in Shinsenza until the fourth year
of Meiji (1871, -

Already the wars had ceased and the country was turning
toward peace and progress, but the new government was
still busy organizing itself, and for five or six years educa.

tion was left alone,  And opurs remained

—

The Ministry the only center in the country ._J.lqw_w_.m
of Education is Western learning was being taught.
established Indeed, T think it was ontl after the

completion of hathanchiken (the aboli-
tion of the clan system and the organization of the prefec.
tural government)* that Keid-gijukn remained the ooly
school in European studies, After that, the Ministry of
Education was established and the government began to
give more attention to the public education. Our own schoal
went on in the same way, the number of students being
always hetween two and three hundred.

The chief subject of instruction in my school was English,
Chinese, which was the basis of all previous education in
Japan, was pushed to the second place. While elsewhere
the boys had to know Chinese before taking up English, we

4 Note on p. 352,

———
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were teaching English first and Chinese later. 5o it hap-
pened that there were many students who could not read
Chinese at all though they were reading English with ease.

There was Hatano Shagors,'® for instance, who at first had
difficulty in reading even his letters from home. But he
was gifted and had a spirit keen for literature, He went on
and quickly mastered (he Chinese classics and became, as
averyone knows today, an accomplished scholar,

The final purpose of all my work was
eivilized nation as well equipped in the arts of war and peace
as those of the Western world, 1acted as if 1 had become
the =ole functioning agent for the introduction of Western
learning, It was natural that I should be disliked by the
ulder type of Japanese as if 1 were working for the benefit of
foreigners.

In my interpretation of education, 1
My fundamental try to be gulded by the laws of re
principle in edu- and I try to co-ordinate all the physical
cation actions of human beings by the very
simple laws of “number and reason.’'*
In spiriteal or moaral trzoming, 1 regard (he luman being as
the most sacred and responsible of all orders, unable in
reason to do anything base, Therefore, in self-respect, a
man cannot change his sense of humanity, his justice, his
lovalty or anything belonging to his manhood even when
driven by circumstances to do so, In short, my creed is
that a man should find hiz faith in independence and sell-
respect.

From my own observations in both Occidental and Orien-
tal civilizations, I find that cach has certain sirong points
and weslk points bound up in its moral teachings and scienti-

Nic (heories. Dot when | compare the two in g general way

8 Mate on p. 362, 9 JLid.
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as to wealth, armament, and the preatest happiness for the
greatest number, | have to put the Orent below the Occi-
dent. Granted that a mation’'s destiny depends upon the
education of its people, there must be some fundamental
differences in the education of Western and Eastern peoples,

In the education of the East, so often saturated with Con-
fucian teaching, T find two things lacking: that is to say,
a lack of studies in number and reason in erial culture,
and a lack of the idea of independence in spiritval culture.
But in the West I think I see why their statesmen are
successful in managing their national affairs, and the busi-
nessmen in theirs, and the people generally ardent in their
patriotism and happy in their family circles.

I regret that in our country I have to acknowledge that
people are not formed on these two principles, though I
believe no one can escape the laws of number and reason,
nor can anyone depend on anything but the doctrine of in-
dependence as long as nations are to exist and mankind is
to thrive. Japan could not assert herself among the great
nations of the world without full recognition and practice of
these two principles. And 1 reazoned that Chinese philo-
sophy as the root of education was responsible for our
obvious shortcomings,

With this as the fundamental theory of education, I began
and, though it was impossible to institute specialized courses
because of lack of funds, Tdid what 1 could in organizing the
instructions on the principles of number and reason. And
I took every vpportunity in public speech, in writing, and in
casual conversations, to advocate my doctrine of independ.
ence. Alsoltried in many ways to demonstrate the theory
in my actual life. During my endeavor I came to believe
less than ever in the old Chinese teachings.

So, today, when many of the former students of Keia-
gijuku have gone out into the weorld, if I hear that they are
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practising the sciences of number and reason in whatever
business they may follow, if I hear that they are upright in
character, sharing in the principle of independence—that is
the chief pleasure 1 find enlivening my old age.

It is not only that [ hold little reggrd for the Chinese
teaching, but | have even been endeavoring to drive its
degenerate influences from my country. It is not unusual
Tor scholars Tn Western learning and for interpreters of
languages to make this denunciation. But too often they
lack the knowledge of Chinese to make their attacks effec.
tive. But I know a good deal of Chinese, for T have given
real effort to its study under a strict teacher. And I am
familiar with most of the references made to histories, ethics,
and poetry. Even the peculiarly subtle philosophy of Lao-
tzu and Chuang-tzu 1 have studied and heard my teacher
lecture on them. All of this experience [ owe to the great
scholar of Nakatsu, Shiraishi. So, while [ frequently pre-
tend that 1 do not know much, I sometimes take advantage
of the more delicate points for attack both in my writings
and in my speeches. [ realize | am a pretty disagreeable
opponent of the Chinese scholars—"a worm in the lion's
body,"

The true reason of my opposing the Chinese teaching with
such vigor is my belief that in this age of transition, if this
Tefrogressive doctrine remains at all in_our youpg men's
minds, the new civilization cannol give its full benefit to |n,~mw
country.  Inm my determination to save our coming genera-
Tion, | was prepared even to face single-handed the Chinese
scholars of the country as a whale.

Gradually the new education was showing its results
among the younger generation; yet men of middle age or
past, who held responsible positions, were for the most part
uninformed as to the true spivit of Western colture, and
whenever they had to make decisions, they turned invariably
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to their Chinese sources for guidance, And so, again and
again | had to rise up and denounce the all.important Chi-
nese influence before this weighty opposition, [t was not
altogether a safe road for my reckless spirit to follow.

The years around the Restoration

My publications period were most active ones in my

are all at my writing and translating. But as [ have

own risk already written minulely of these in the
preface to my collected works (Fuluza.

wa Zenshi),'” ] need not now repeat.  All of my books were
dope entirely on my own initiative without orders from or
consultation with others. | never showed the manuscripts
to any of my friends, to say nothing of asking prominent
scholars for prefaces and inscriptions. They might be
deveoid of grace and form—I perhaps should have sought an
old scholar for a graceful foreword—but I preferred, then, to
have my books stand on their own merits. Naturally they
remained unapproved by men of the old school, whether true
or false, Still all my books proved very successful with the
great tide of new culture sweeping the whole country.
In the fourth

The school iz gijuku was moved from Shinsenza to

moved to Mita Mita, the present site of the school, This

is an important event in our history and
merits some special record.

I Way of The previous vear, 1 had suffered a severe attack
af fever, and this probably made me sensitive to natural
surroundings. I began to notice the air in Shinsenza as it
was a very low and damp location. T decided to move my
residence, and was about to buy a house in ligura when the
members of the school began te suggest that if Fukuzawa
were to move away, why, the school should go with him.

¥ Mple on p. 362
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We then remembered that there were many unoccopied
estates of feudal clans' in the city which would be suitahle
for a school site as well as for my residence. So every day
some tembers of the school walked around locking for
a vacant property that would be suitable for our use,

After a long =search, they decided that the estate of the
Shimabara clan in Mita, Shiba, was the best. Tt was on a hill
overlooking the great bay of Tokyd with good air and a fine
view. We were upanimous in the selection, but of course
the property still belonged to the Shimabara clan.  Theonly
way to get it was to request the prefectural government to
confiscate it from the clan, and then to lease it to us in turn.

We accordingly sought the governor, also asked Sano
Tsunetami and several other efficials of our acquaintance
for their aid, One day I called on Prince Iwakura though
it was very unconventional to ask a nobleman for an im-
promptu interview. Yet he saw me and I was able to tell
him about the condition of the school, and I confided to him
my hope of leasing the estate of the Shimabara clan.  Prince
Iwakura gladly acceded to my request.  While things were
thus going along well, it happened that the prefectural
government of Tokyd had a problem which they were
obliged to ask me to solve.

The city of Tékyd was still using a systemm of military
patrol and soldiers of wvarious clans marched along the
streets with guns on their shoulders. The practice was very
unsightly—it made Takyd seem to be continually in a battle
area, The government was planning to adopt a Western
police system, but being unable to secure exact information
on its organization, one of the officials called on me one day
to ask me privately to make a study. His attitude seemed
to imply some favor in return.

i Note oo p. 352
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I saw the opportunity and said, “ That will be no trouhle
at all. 1 shall set about it with all haste, but there s a
request T should like to make of the povernment, [ have
already told the governor privately that 1 wish to leaze the
Shimabara estate in Mita.  Will you remember this when |
complete the study 7"

Thus I put into action a little scheme for the transaction
of the property.  The official understood.

I collected several English books on civie government
and translated the portions dealing with police mwﬁﬂmm_
making a book out of it which I presented to the prefectural
office.™ Very soon, upon the basis of my translations with
due changes for the existing conditions, a modern police,
known as junra, was created.  This was later renamed jin-
s, and the new system fitted guite adequately the condibions
of the city in peace time, Thus the prefeclure came to owe
me some oblipation.

Cur request concerning the estate was soon acted upon.
The clan was ordered to offer up the propercty, and I in turn
received an order to take over the vuse of the land., About
ten acres of the ground wasleased to us, but I purchased the
buildings on the ground at one yen a fsubo (six feet SOUATE ), OF
in all about six hundred yen. It was in the spring of the
fourth year of Meiji that we moved our school to the new
location.

We used the former palace for ¢lass rooms, and the former
ladies” apartments for a dormitory, The ground was =o
extensive and we felt so free that there was nothing we
could say against our new home.  Later on when we needed
more room, I took at low cost the unoccupied houses of
several clans in the neighborhood, and turned them inte an
annex for the dormitory. Thus our school hecame very

"¢ Molo on p, 362,
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When [ first called at the residence of my lord Okudaira
in Shindome without those “things on my waist,” the offi-
cials insisted thal T was disrespectful to his lordship to enter
the estate thus incompletely dressed. Once some of our
members, Obata Jingaburd and others, had an uncom-
fortable experience when they were accosted by some bullies

,IWHHFM. strest for not carrying swords.
qut I had determined upon the aholition of these things

|

and I used to make this sarcastic remark: "It is only the
fonl who in this enlightened age would carry around the
instruments of murder at his side,  And He who Carries the
longer sword 15 so much the bigger fool. Therefore the
sword of the samurai should better be called ._._El.._._ﬂg..m

scale of stupidity.””

Many of my colleagues shared this
Wada dares the idea. One of them, Wada Yoshird, who
ruffians later became the head of the junior

department of the =school (Yochisha),
once carried off a very daring joke on these interfering
ruffians, Wada was a very gentle, kindly person who leoked
after the little boys in his charge as if they were all his own
children, And the boys came to love him and his wife with
the regard of =ons for their parents. He was genuinely
tender-hearted, but he was alsoa fighter. Having been born
in the Wakayama clan, he was expert from an early age in
all the military arts, had a wonderful physique, and was
ezpecially skilled in the art of jrjifse.

One evening—1 think it was after we moved to Mita—he
with a few friends had gone for a walk without the swords
as usual.  While they were walking along Matsumoto.chd in
Shiba, they came face to face with a group of the bullies
swaggering along—a considerable number this time—with
their long swords sticking out from their sides as if the road
were too narrow to hold them,
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Thereupon Wada, deliberately striding along the middle
&. the road, began to void urine as he came. It was a tick.
_..mr situation, whether the ruffians would move apart to the
sides of the road or set upon Wada for a fight. But Wada
was prepared for any emergency ; he could have handled five
of even ten of them in an encounter, His boldness must
have got the better of them: the bullies turned azide and
passed by without a word. This may seem a verv drastic
measure, hardly thinkable in these modern times, but it Was
not so unvsual in that age of turmoil, It rather helped our
school in holding its own against the numerous encmies who
were ready to fall upon us.

It was not only among the samurai

1 force a farmer and ruffians but even among the plain

to go on horse- farmers and townsmen that I had to

back oppose the old tradition. Onee when I

was taking my children to Kamakura

and Enoshima for a holiday, we met a farmer coming on
horseback as we were passing along the seashore.  As soon
as he saw us, he jumped off the horse.!

I caught hold of his bridle and said, “ What do vou mean
by this?" .

.H he farmer bowed as if in great foar and began to apola-
gize in his voluble way.

“MNo, no,” I said. “Don't be a fool! This is your horse
isn't jL#" .

“¥es, your honor,”

“Then why not ride on your own horse? MNow, get back
on it and ride on,”

The poor fellow was afraid to mount before me,

"MNow, get back on vour harse,” [ repeated.  If you don't
I'll beat you. According to the laws of the present mc..,mﬂ:._

1 Note en p, 364,
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ment, any person, farmer or merchant, can ride freely on
horseback without regard to whom he meets on the road.
You are simply afraid of evervbody without knowing why.
That's what's the matter with you."”

1 forced him to get back on the horse and drove him off.

This made me reflect what fearful weight the old customs
had with the people. Here was this poor farmer still living
in fear of all persons, never realizing that the new law of the
land had liberated him:. What could be done with this
country of ours when there were so many people as ignorant
as this! T keenly felt an anxiety that was perhaps uncalled

_—

far.

I had another interesting and convine-

f They are like a ing experience in that period. It wasin

ﬂr__ rubber doll thefifth wear of Meiji (1872) when 1 was

invited to visit Lord Kuki, whom [ had

known intimately for some time, of the clan of Wannm. in

Settsu, I was glad to accept the invitation, for recovering

as | was from iflness, 1 had wanted to go to the hot springs
of Artma which happened to be in that district.

I first went to Osaka and from there [ was to travel some
thirty-seven miles over to Sanda with a night's stopover in
Mashio on the way, In Osaka [ always called at my old
master's home, for even though Ogata Sensei had passed
away, | was always received by the affectionate old widow.
So this time again [ went to see her, and told her of my
holiday trip to Sanda, and of my visit to the hot springs of
Arima.  The good lady insisted on lending me a litter as she
feared to let me walk in my weak condition,

However, once started on the road, 1 found 1 was able to
walk much more easily than the lady had expected. Besides,
it was in the beautiful season of spring. [ told the litter-
bearers to go on ahead, and began to walk by myself. After
a while I began to feel the lack of someone to talk with, so
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I' stopped a man who looked like a farmer and asked him the
way. Probably there was something of the samurai manner
in my speech and, without realizing it, I may have sounded
commanding. The farmer replied very politely and left me
with a respectful bow.

"Well, this is interesting,” T thought. T looked at myself
and saw that 1 was not carrving anything but an umbrella;
I was very plainly dressed too, | thought T would trv again,
and when another wayfarer came up, [ stopped him with an
awful, commanding voice:

"1 say, there! What is the name of that hamlet T soe
vonder? How many houses are there? Whoze is the large
residence with the tiled roof? Is the owner a farmer or a
merchant?  And what is his name?”

Thos with the undisguised manner of the samurali, I put
all sorts of nonsensical questions on the stranger. The poor
fellow shivered at the roadside and haltingly answered, "In
great awe I shall endeavor to speak to your honor . . "

It was so amusing, 1 tried apain when another passerhy
came along, this time taking the opposite attitude.

“ Moshi, moshi," 1 began, “But may T ask vou something,
please? . . @

I used the style of an Osaka merchant, and hegan the same
nonsensical questions. 1 knew all the dialects of Osaka,
having been born there and lived there as a student. Pro.
bably the man thought 1 was a merchant on the way to
collect money; he eved me haughtily and walked on his way
without giving me much of an answer,

So I proceeded, accosting evervone who came along.
Without any allowance for their appearance, I spoke alter.
nately, now in samurai fashion, now merchantlike, In BVEry
instance, for about seven miles on my way, [ saw that people
would respond according to the manner in which they werp
addressed—with awe or with indifference.




246 Further Steps Toward a Liberal Age

Finally 1 became disgusted. 1 would not have cared if
thev were polite or arrogant so long as they behaved con-
sistently. But here it showed that they were merely {ollow-
ing the lead of the person speaking to them. It was qguite
natural that the petty officials of the provinces should grow
domineering. The povernment had been called oppressive
= and despotic, but it was naot the fault of the government.
People themselves invited oppression. What should [ do
about it? T certainly could not leave them as they were.
Could 1 teach them? That could not be done easily or
quickly. Ewven though the situation was the result of the
unfortunate government of hundreds of years in our history,
vet these poor farmers knew nothing else but to bow and
make apologies to the persons accosting them. Mot only
that but they would grow arrogant the instant one talked
to them modesily. They were exactly Tike a rubber doll,
What hope for their future?

Seill the times do change., At present the onetime " rub-
ber dolls” have developed into fine enterprising citizens.
Many of them have learned sciences and are practising
medern business and indostry.  And when they are drafted
for military duty, they willingly go through “fire and water "
for the cause of their country. MNowadays there would not
be a single one in the land who could be cowed by this Fuku-
zawd however much he wielded his umbrella or used the
most pretentious diction of the old samurai.  That, to me, is
the greatest blessing of modern civilization,

After all, the purpose of my eptire

I would mak€ “work has not only been to gather young

mysell an ex- mentogether and give them the benefit

ample of foreign books but to open this
“closed " country of ours and bring it
wholly into the light of Western civilization. _For only thus

may Japan become strong in the arts of both war and peace
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and take a place in the forefront of the progress of the world,

I was not satisfied merely to advocate it by word of mouth,
H..—lm# that I must practise it in my actual life, and that there
would be no excuse if there was the least m_mmm“mnﬂmnn
between my words and my conduct. Hence my sell- n_.m_“.._ﬂ.
line and my household economy so as never to be dependent
on other men. At the same time | did not hesitate if I
saw anything that was necessary in advancing the cause
of civilization whether it met with the general approval or
not.

Some of these radical innovations 1 have described, such
as collecting tuition, discarding the swords, and usi ublic
speaking as an entirely new form of communication.®
Iso, in_my writing I broke with old-time scholar]

opte i siest of This was
indeed distasteful to the scholars of the time. But for-
tunately both my own works and my translation were
accepted eagerly by the public—like " water to the thirsty ™

r *a shower after a drought” The number of copies sald
was really surprising.?

I know that no scholar or writer, no matter how great he
may be, could either write or translate a book that would sell
as mine did if he had not happened to hit the right time and
occasion.  After all, my success was not due to my ability,
but it was by reason of the time that I came to serve. [am
not sure whether other scholars of the age were unskilled in
writing, or whether they were so ahzsorbed in the prospect of
gaining high posts in the government that they overlooked
their own business, Whatever the situation may have been,
I seemed to be alone in the field of writing for popular causes,
and it became the sole basis of my livelihood and later of m iy
réepu nmn_._...ﬁ.

" Mote on pp, 364, ® Lhid,
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Therefore on opening my school [ was not obliged to draw
on its small income for a personal salary, and was able to uss
all the tuition for the teachers. Moreover, [ was often able
to contribute to the school from my own income.

Whether because [ am simply free from care or lacking in
personal ambition, I have not an overwhelming regard for
the school. Though Tam always worrying over every detail
of it and trying my best to improve it, [ always recall that
I am not dependent on it and that [ have no real obligation
to preserve it for the future.  With this determination [ have
little to fear in the world and [ can try anything new in the
school By simply consulting my colleagues. Hence the air
of independence and the practice of things not generally
acceptable to the world in our institution.

Then again, while | have always remained a private cit-
izen, avoiding all political connections, 1 have often ex-
pressed my own ideas on political matters both in speech and
in writing, and they were sometimes in opposition to the
government. But I really do not have any dissatisfaction
with the present government. Ewven though there are offi-
cials who were reckless anti-foreign advocates at one time
or who have tried to bring disecomfort to me, now that
society has been reorpanized [ should never think of bring-
ing up old memories. I am willing to let them proceed in
full favor so long as they carry out the new liberal policy.

Yet T have been provoked by certain officials who made a
broad distinction between the government and the people,
and tried to diseriminate against private schools even to the
point of placing ohstacles in our way.

This kind of petty politics was a nuisance. But I do not
intend to dwell upon my grievances here, because that would
be too long a story, and also would make me vse some dis-
agreeable language.  Since the opening of the National Diet,
there has been less of this petty spirit among the officials,
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dand [ think we shall have more and maore accord betwesn
government and people in the future.
In that troubled age [ had some ex.

My temper periences through seeking to prolong
would not let in- the Tives of certain condemned men.
justice pass un- “This was done only for my own pleas-
challenged ure and no political motives were in.

volved in it. Perhaps | might call it
an extreme hobby of mine, or I might say T was urged on hy
my henevolence or by my temper which had been touched
to the quick. Anyway, I gave fully of my time and endeavor
toward saving some lives. Ii

A certain chancellor in charge of the Yedo headguarters
of the Sendai clan was named Owara Shindaya. He had
been an intimate acquaintance of mine since the period
hefore the Restoration. Though not himself a scholar, he
was fond of giving assistance to the young students of
Western learning. )

He was indeed @ gentleman of exceptional character, for
unlike most of the men in high official positions, he did not
spend his time in gay amusement with the geisha or pat-
ronizing wrestlers and the like. He probably had a com.
fortable income frum his office as chancellor of a great clan,
but he was never known to dissipate it in temporary whims.
His chief pleasure was in being generous to the students of
his clan. | should be safe in saying that there was hardly
one among them who had not shared his table or partaken
of his respurces. One of these beneficiaries was Tomita
Tetsunosuke,

At the outhreak of the Restoration, the Sendai clan had
taken sides with the old government of the Shogun, but they
were soon defeated and the leader of the movement, Tadaki
Tosa, a chancellor, had taken his own life.  Some time after.
wards, the country al peace again, a certain faction in the
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easily have reminded him of his own little graft. My bargain
was almost blackmail.  Anvhow, with the former episode
\\\\mu\:j.:n_ the chancellar felt obliged to give me twenty nvd,
I sent fifteen ryd of this amount to my mother in our native
town and saved my family from its financial straits for the
moment, Back in those earlier days of struggle, 1 often
carried out some pretty raw tricks which I rather blush for
todav, Yet at that time I felt not the least scruple of con-
science. Rather, I thought it foolish not to take the money
when I could. And as in a hunt, T was proud o catch a
“goose' rather than a " sparrow.”
It is difficult now to account for my
Man is a para- shameless attitude toward my clan. 1
gite feeding on had come from a good family and had
society been reared by the best of mothers. 1
had indeed made up my mind never to
be covetous of the worldly goods of others.  Yet why should
I have been without shame in using craft against my clan?
I am wondering now if [ was not like the “worm™ in
socicty—a kind of patasite feeding on the customs of the
time—which had grown fat in the continued good seasor.
This worm had always worshipped the lord of the clan, and
had regarded him as a kind of superman.  To this worm the
lord's possessions were like the resources of nature—to he ex-
ploited and made use of by all men. [ suppose a revolution
_.T._u n in society was necessary to rouse me from this illusion. The

e fall of the Tokugawa régime of three hundred years' standing

¥ af
| it q_ ﬁ gave me the cue, and for the first time I realized that my lord
¥ 1a "_._._.\_ was as human as [, and that it was shameful to treat him as
T ol ue I had. I was not the least surprised to see mysell und@ér-
! _.__:* going the transition, refusing even the stipend that the clan
ger _g_.,__ had willingly offered me. 1 did not stop to reazon this out at

L

the time, but [ am convinced now that the fall of the feudal
government was what saved me from my slayish attitude,
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Applying this personal experience to
Impossible toex- a greater problem, I might say a few
pect China to words about present.day China. T am

advance _sure that it is impossible to lead her

people to civilization so long as the old

government is left to stand as il is. However great states-

men may appear—even a hundred Li Hung-changs—we
cannot expect any marked improvement,

But if they break up the present administrati re-
build the whole nation from the foundation up, probably the
minds of the people themselves would change, and these new
minds may acquire the initiative to direct their way toward
a new civilization. I cannot guarantee that this will work
out as well Tor China as our Restoration did for us, but for
the purpose of insuring a nation’s independence, they should
not hesitate to destroy a government even if it is only for an
experiment, Even the Chinese should know whether the
povernment exists for the people or the people exist for the
government,

Turning aside now from the wander.
Untold reasons ing account of my financial experiences,
for the peace I would like to tell a few things about
in our clan my clan of Nakatsu, for I have some
very pleasant memories. Inother clans
argument often grew into actual conflict over the question
as to whether the members should swear allegiance to the
Emperor or preserve their faith in the old government,
After the Restoration there were instances of the winning
faction forcing the leaders of the defeated side to take their
own lives, or shedding blood over the question of how the
clan should be reorganized. This was the case in many
clans—perhaps eight or nine out of ten,
In our Nakatsu clan there would have been disturbances
indeed if T had shown political ambitlon and advocated any

e T It
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ENCOURAGEMENT OF LEARNING

The First Essay, 1872

BY FUKUZAWA YUKICHI

teTRODUCTONY NoTe. This essay was Fukuzawa's first attempt at
expressing his own ideas and its influence on the thinking of the Jap-
anese peaple was unprecedented.  Because newspapers and maga-
zines had not yet gained wide circulation, thiz essay was brought
put in pamphlet form, and the public took to it “hke the thirsty to
water,” Some 200,000 copies were sold, Happy with the success
of the frst essay, Fukuzawa went on to publish a series of seven-
teen essays, all called “Encouragement of Learning,” between 1872
and 1876,

Previons to this essay, Fukuzawa had written some widely read
hooks, such as Setyd Ti/8 ( Things Western), and he had already
heen recognized as & man well informed on Western civilization.
But with the publication of “"Encouragement of Learning,” Fuku-
zawa established himself as a thinker and an intellectual leader of
new Japan, There followed a torremt of publications from  his
pen which led the nation in its great evelation to modernity.

It is interesting to note that this first essay contains practically
everything that Fulkuzawa was to discuss in his subsequent worlks,
such as the meaning of education and learnming, the dignity of an
individual, freedom and independence, ete.  And, very significantly,
the very first line of the first essay, “Heaven never created a man
above another . ., " is the most quoted of Fukuzawa's sayings,

The language used J4n this essay is very quaint. For instance,
the ward Heaven as used here has ne religion: meaning at all.
Today the word Nature would be uszed, but in 1872 the Japanese
word for Wature had not come inte peneral vse.  Also, Fukuzawa
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was not wriling for the intellectuals alone but for the general
un“ﬂ_._r_.nn of Japan as well Fukuzawa onee said that he always
tried to write so clearly that an uneducated woman  frem  the
cowntryside would understand the words when they were read o
her from the next roam through the paper door.  And so he chose
ta use everyday expressions of that Bme in order to reach the
general peaple who knew nothing other than feudalizm, .

) In m,_.._:n of the quaintness and the sutmoded exprossions, the basic
ideas in this essay are as fresh and virile to men af "E..Hu. a5 :.H._..é
were 1o those of 1872, There were many other schalars who
mmsmﬂnn_.._ new thoughts, but Fukuzawa was foremost in fores and
clarity of expression and above all in reaching a wide cirele of
pecple. It is certain that there has never heen in all the history of
Japan an essay which compares with this one in its influence on
the Japanese peaple,

Feliruary 20, 1960 EIICHI KIYOOKaA

Encouragement of Learning

"Heaven never created a man abaye another nor a man below
w_._i__n:__ it is said. Therefore, when men are horn, Heaven's idea
is :d.u.._ all men should be equal ta all other men without ‘._mm.:.:_..nm_u._._
c*” high and low or noble and mean, but that they should all work
si.: body and mind, with dignity worthy of the lords of creation
._..._.:n_u they are, in order to take all things in the world ior :._m
E.E::En_ of their needs in clothing, food, and dwelling, frecly hut
m...___h:._n__._n obstructing others, so that sach can live _EE..____:__ through
ife. 5

Ecc...,...,,w_._ taking a wide view of this human world, we find wise
men and {gnorant men, rich men and poor men, men of importance
and men of Jittle consequence, their differences like those of the
cloud and the dlime, Why should all this be? The :ﬁw._.,_n i5
apparent. In the Jifsugobyd W is said, “If 3 man does not AEH:_..
.:.n .....u.:. Ef._ﬂ ne knowledge, A man without kmowledge is a ran:__...”
The distinction between the wise and the foolish comes from
whether they have studied or not.
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In society there are difficult tasks and ecasy tasks. Those who
undertake difficult tasks are called mén of high standing and those
wha undertake easy tasks are called men of low standing. Al
the tasks in which one must use his mind and which involve much
worry ‘are difficult, and these in which one labors with hands ,mz._._
legs are easy. And so, physicians, scholars, government .c:,__..EF
or big merchants and big Farmers who employ many secving met
are to be called men of high standing and importance. .

Whett-a man is high in standing and importance, lis house will
natirally be wealthy and, from the viewpolnt af lowly people, he
will appear to be high beyond their reach. But locking into the
root af it all, we will find that the difference comes merely from
whether the man has learning or nol, and that there are no I.r._._,.n.. -
made  distinctions. The proverh says, “Heaven does not give
riches to men, but gives it 1o the labor of men  Therefore, as 1
have said before, 2 man is not boro with rank or riches, nly
those whao strive for learning and are capable of reasoning ..i.:
become men of rank and riches while those without learning will
become poor and lowly .

Learning does not mean knowing strange words or reading old,
diflicult literature or enjoying poems and writing verses and such
accomplishments, which are af no real vse in the world, These
accomplishments give moch pleasure to the human ming and they
have their own valves, but they are not to be valued and worshiped
as much as the usual run of scholars has tried to make oot Since
titne immemorial, there have heen very few scholars in Chinese
classics who were good household providers o merchants who
were accomplished in poctry and yet clever in business. For this
reason merchants and farmers become concerned when their sons
take ta learning seriously, thinking that their fortunes will eventually
be ruined. This is patural in anxiows parents, and proves that
this kind of learning i far removed from and quite uscless ta daily
[ife.

Therefore, this kind of learning without real use should be lefi
ta ather days and one’s best efforis should be given to real learning
that is mear to men's everyday vse—for instance, the forty-seven
letters of the alphabet, the composition of letters, hooklkeeping, the
abacus, and the wse of scales. Advancing farther, there will be
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many subjecls to be taken up; Geography 15 a sort of story of and
guide to Japan and all the countries of the world ; Natural Philos-
ophy is the study of the natire and the function of all thing=
under the heavens: History i= a detailed chronology and studies
the conditions of every country in the world, past and present |
Economics explaing the management of a houschold and af a
country and of the world: Ethics gives the natural principles far
a man's conduct of himself and with his fellow men and shows
how he should behave in society,

Far the study of these subjects, ane shonld read the translations
of Western books, In writing one mayv let the Japarese alphahet
suffice in most cases. If there should he a youth with 2 promise
in scholarship, let him learn the "letters written sidewars” and
let him grasp the fundamentals in even one field ar one subject,
and arcording to these let bim investipate the principles of things
nzar him, and thus let him fulfil the need of every day, Such is
Jitsngalen | Seientific Enowledge or Beal Learning) for all men,
which should be gencrafly imbibed withaut distinction of high or
low in society. Only after this, should men pursue the separate
ways of simurai, farmer, artisan, amd merchant, and the hoyse-
hold bosiness of e In this way a man may attain his jnde
pendence, a house its independence, and the mation too will attain
independence.

In the pursnit of learning, the impartant thing is to know one's
proper limitations. The nature of a man as he is born is not
bound or restricted: a man as an adult man and a woman as an
adult woman should be free and unrestrained in their actions,
However, hy stressing freedom alone withom regard fo one's
proper Hmitations, ane is most liable to fall into waywardness and
licentionsness,  What is meant by limitations is to confarm ta the
reason of Heaven and humanity and tn attain one's awn freedom
without infringing upan that of other men,

The boundary Fne hetween freedom and waywardness lies in
whether one infringes on others of not. For instance, when one
i8 using one's own money, it may seem that one is frec to indulge
in wine and women and to ahandon oneself 1o licentiousness, Rut
it is not so by any means. Ope man's licentionsness will become
the temptation of many me, causing the peneral degeneration of
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the society and the disruption of education. Ewven if the money
he spends is his, his sin cannot be pardoned. . ; :

The problems of freedom and independence exist i.._._.# A nation
as much as they do with an individual man. Since ancient times,
Japan has been an island country far to ._._H_.. east of :_n. Asian
comtinent, not associating with foreign countries, _u”_.,_:m an its _.__.._..,._.,
produce, and never being sensible of want, But since the Ameri-
cans came in the Kaei Era, foreign trade and intercourse began
and developed to the state we see today. There have heen argu-
ments of many kinds even after the opening of the _.__ulm., SOMme
advocating loudly the closing of the ports and the expulsion ._&
foreigners. However, these arguments take a very narrow point
of view like that of the proverbial frog at the bottom of a well :
they are nat warthy of cur note. o

Take Japan, take any nation of the West; every nation is under
the same heavens, illumined by the same Sun, enjoying the _unmn.nw
af the same Moon, sharing the same ocean, breathing the same air,
possessing the same human sentiments. Therefare, whatever we
have in excess we should give to them, taking to us whatever they
have in excess, teaching each other and learning together, never
ashamed nor boastful, each fulfilling the needs of the other, mu-
tually praying for the happiness of all. So, according to the
reazon of Heaven and the ways of man, a nation mrcc_m_ _._u.____
mutual intereourse with all others, and when reason is against it,
it should bow even before the black natives of Africa, and ”.c_.,m_.._
reason is on its side, it should stand in defiance of the mighty
warships of England and America, or when the honor of the
country is at stake, every tman in the whale nation should throw
down his fife to defend the glory of the country. Such should be
the picture of a free and independent country. : s

But some people are like the Chinese, who thinks there iz no
nation in the warld except his own, and whenever he meets some
foreigners, he calls them barbarians as if they were beasts walking
on four legs, despises and detests them, and simply n.:.—nw.m.cqu to
keep them out, never thinking of the real strength r._.-.,:..m ownl
country, with the result that he is subjected to humiliation by
thoze “barbarians,” All this indicates that he is ignorant of the
proper limitations of ‘a nation, exactly like a man who, not loow-
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ing the true meaning of freedom, falls into the evils of wayward-
ness and licentionsness,

Since the return of the Imperial rule, Japan's system of govern-
ment has come to be muach changed. Externally she associates
with the world under international law; internally she guides the
people to an understanding of freedom and independence, permitting
the plain people to take family names and to go on horseback, which
one tay consider the finest act of all times, One may say that the
movement 1o make the four classes—samurai, farmer, artisan, and
merchant—equal has here been placed aon a firm {onting,

Therefore, hencefarth among the people of Japan there will he
no such thing as the rank to which a man is born. Ounly by his
ability and the position he holds will 2 man's rank be determined.
Far instance, it is Proper o pay respect to a government official,
but this iz nat the respect of the man himself, We should pay
respect 1o the fact that he halds hie position hecause of his ahility
and administers the precious laws for the benefit of the peaple. Tt
is nob the person that one is to respect ; it is the faw that one iz to
respect.

All people remember that during the Shigun's regime the Auvgust
Jar of Tea used to be carried along the Takaida Highway, Mot
only the Jar of Tea But a hawl in the Shégun's houschold was
more precious than an erdinary man: when a horse of the Shagun's
household came by, all the travelers on the highway stood aside,
Everything, even a piece of stane or tile, appeared awesome and
precious when the words "belonging to the Shagun™ were attached
ter it,  Though disliking il for many centuries, people had became
used to it, and thus the ugly custom came to be Afeer all, this
didd not come from the dignity of the law, nor fram the value af
the things themzelves ; it was simply a cowardly device af the goy-
ernment to show off its power and to restrict the frecdom of the
people,  Ohne may eall it an emply pretense without substance,

Nowadays, as such miserable lawe and customs are {o be dis-
contimeed throughout the country, people ought to et their hearts
at ease, and if there should be the least complaint against the poy-
ernment, they should never hald it against the officials in secret, hut
they should seck a proper channel to present the case and to argue
about it quictly and without hesitztion. IT the case should be in
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accord with Hepven's reason and with bumanity, one should fight
for it even at the risk of one's pwn life. Such shall be the lot of a
man who calls himself a citizen of a civilized pation,

Az 1 have said before, an individval man and an individual na-
tion are iree amd uncestricted according to Feaven-made law.  And
so, if this freedom of the nation is in jeopardy, one should not
fear to stand against all the nations of the world: if one's indi-
vidual freedom is in jeopardy, one should not stand in awe of even
the government officials.  Moreover, at the time when the equality of
the four elagses has heen established, all men should feel secure
in giving free rein to their activities as long as they follow the
ways of Heaven. However, as every man has his position in society,
he must have ability and virtue appropriate to his pasition. In arder
to give ability and virtue to oneself, one must learn the logic of
things. In order to learn the logic of things, cne must study his
letters, This is the reason for the urgent need of learning,

As we look around foday, the position of the three classes—
farmer, artizan, and merchant—has advanced a hundred fold, and
soon will be onoa level with the samurai. Even now, the way his
been apened for deawing tilented tmen from among the three classes
into government service,  Therefore, all men must reflect upon
themselves and realize that they now occupy a high position, amd
therefore must behave inoa manoer worthy of that position,

There is no ane mare pitiful and obnoxious than the ignorant and
the illiterate. In the extreme of ipnorance, they lose the sense of
shame., When they grow poor and hungry  becasse of their
ignorance, they do not blame themselves, but they envy the rich,
softietimes banding themselves 1o force a petition oc even taking
to armed rioting.  Shall T call them shameless, or shall T call them
lawle i

They owe their security te the law of the pation and
they carry on their household business under the law. They take
advantage of it when they mav. Yet, when their perzonal greed
dictates, they break the faw. [s this not an sutrage on fair reason?

It sometimes happens that a well-established man with some
means knows only how to accurmulate money but is entirely {gnorant
in educaling his chifdren. Uneducated children will be foalish,
which is not to be wondered at, and they will become lazy and
licentious, fnally squandering away lke a wisp of smoke the for-
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tuncs inherited from their ancestors, To rule such foolish men,
reason will not da; the anly way will be ta keep them i order hy
the show of foree. A proverh of the West says, “Over foolish
peeple, there is a harsh government.” Tt is not that the EOVer-
ment is harsh of itself; it {5 the foolish people who hring harshness
upon themselves. 1 the government aver foolish pecple 15 harsh,
reason requires that the government over wise people shouwld be
good, Therefore, in our cotntry, too, we have this kind of govern-
ment because there is this kind of people.

Sheuld aur people ever sink into deeper ignorance and illiteracy,
the government will hecome even severer than teday, Should H._E“_-
ple tarn their minds to learning, acguire an understanding of logic,
and advance toward civilization, the government will move toward
freedom and lenfency.  The severily or leniency of the EoveErniment
are natural consequences of the worth or uwnwarthiness af the people
themselves. Who in the waorld weold prefer harsh rule to good
rule?  Who waould not pray for strength and fortune for his own
country ! Whe  wonld  welcome  humiliation  from foreigners ?
These are human sentiments conmon 1o all,

Inn this age, for those who have the mind to serve theis country,
there are no problems urgent enough to worry the mind and 5_...
ture the hady, The impartant thing for everyane for the present is
that he should regulate hiz conduct accarding to humanity, and
apply. himself earnestly to learning in order to shsorh a wide
ru.._a_,.,._nﬁ_ﬂn and to develop ahilities worthy of hiy position.  This
will make it easy for the povernment to rule and pleasant for the
_.:.3___" to accept its rule, every man finding his place and all play-
mg a part in preserving the peace of the nation. This should he
the only aim. The encouragement of learning that I advocate, ton,
takes thiz for its aim.
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