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INTRODUCTION

§1 The Author. By common consent, Abii ‘Uthman ‘Amr b. Bahr
al-Jahiz (160-255 a.h./776-869 a.d.) is regarded as one of the
great masters of Arabic prose. His works show an astomishingly
wide range of interests, admirably illustrated in a collection of
selected extracts from his whole work presented by C. Pellat in
English translation in “The Life and Works of Gahiz’; but besides
this, his subtle and colourful style has a tremendous fascination in
itself. Although other works of his (notably the ‘Book of Misers’
and the ‘Book of Animals’) have become the most widely known
and quoted, it is in his ‘Epistles’ that his style shows itself at its
most characteristic.

For European readers, however, this style is decidedly diffi-
cult, mainly 1 think for two reasons. One is the nature of his
thought. He was constitutionally incapable of seeing only one side
of a question. Hardly has any idea presented itself to his conscious-
ness, before he rambles off into a series of observations adding to
it or qualifying it, and these may lead in the end to a near-contra-
diction of the remark which started the train of thought off; a
single idea sparks off a whole coruscation of associated ideas often
with only the slenderest logical connection between them. To a
European reader, accustomed to a logically ordered progression of
arguments tending to a definite conclusion, the discursive nature
of Jahiz’ writing can be very baffling. But he was not a logician,
and his Epistles were not always written with the object of con-
vincing the readers and securing their adherence to a particular
proposition or point of view, even though they frequently present
a superficial appearance of argumentation; he was an observer of
life, and his observations are as many-sided and mutually contra-
dictory as life itself. It is as a picture of the life of his time that
his Epistles are so valuable. 1t would be difficult to find anywhere
in literature a more vivid and penetrating picture of a social en-
vironment than we find in the ‘Epistle on Singing-girls’ and some
of his other epistles,




The second feature making his style difficult for a modern
reader is his inordinately complex paragraph structure (in which
he bears some resemblance to Thucydides). A turmoil of sub-
ordinate clauses and parentheses results in paragraphs which may
ramble over the best part of a page before petering out at a
genuine full stop. But once these difficulties have been overcome,
the “Epistle on Singing-girls’ can be seen as a document of social
history of the highest importance, as well as one which demon-
strates a very lively sense of humour.

§2 The Singing-Girls. The position of the singing-girl, gaynah,

in Abbasid society was one not easidy apprehended by the modern
reader; perhiaps the nearest parallel is furnished by the geisha of
Japan. In essence, these girls were simply slaves trained to sing for
the entertainment of their masters; the word itself meant origin-
ally no more than ‘trained technician’ (and the masculine form
gayn applies to a blacksmith). But in the luxurious urban society
of Abbasid Irag, these girls came to eccupy a special position.
Their training was long and expensive, so that they represented a
considerable capital investment on the part of the merchant who
dealt in them, the sauqgayyin, and who was responsibie for train-
ing them. Although he might hope to recoup his capital expend-
iture by an outright sale to a wealthy client, in many cases the
girls remained on his hands as a source of incomne, arising both
legitimately from the hiring out of the girls as enfertainers at
parties, and from the more dubious practices detailed in § 58. The
extremely rigid purdah imposed by Abbasid social convention on
free ladies of the middle and upper classes had the result that an
accomplished slave girl was (like the Athenian /ietaira, who was
similarly a product of the seclusion rigidly imposed on other
women) a tremendous attraction for the luxurious and pleasure-
loving men of the age. It is obvious that a social institution of
this sort would easily, among the dissolute ‘gilded youth’ of the
great cities, lead to moral irregularities of the kind so vividly
described in this epistle.

§3 Nature and Purpose of the Epistle. The ‘epistle’ as a literary
genre has its basis in an ‘open letter’ from the author to some
named person. The *Epistle on Singing-girls’ preserves in its
exordium the original epistolary form normal in Arabic letter-

writing: ‘From A to B. Greetings — And now (amma ba'dy;
though quite often, the literary epistle dispensed with the name
ol the author and began with a direct address to the recipient,
who was (as customary in the comparable genre in English 1 7th
and 18th century literature) usually an influential patron, who
could be expected to reward the author monetarily for this
dedication, or at least to assist the circulation of the work.

Granted, however, the inaintenance of the original epistolary
form, the Epistle on Singing-girls is remarkable for being so to
speak pseudonymous: instead of beginning ‘From Abu ‘Uthmain
‘Amr b. Bahr’, it gives itself out as being from a list of personages,
who are thus the putative authors, although there can be no
doubt of Jiliz’ real authorship. The problem involved in this
pseudonymity seems not to have occurred to Rescher; but Pellat
remarks (*Le Milieu basrier’, p. 252 note 6), ‘On est en droit de
se demander §'il agit d’un simple procédé de composition ou si,
au contraire, Gahiz a regu une rémuneration pour écrire un
plaidoyer en faveur des riches qui possedaient des giyan.” The
second of these alternatives seems to me to be excluded by the
nature of the Epistle itself. Though its overt structure is argu-
mentative in tone, parts of it (specially in the latter half) are so
devastatingly frank in the admission of the social evils attendant
on the giyan institution, that it is impossible to believe that any-
one who wanted seriously to defend the institution would be
satistied with this Epistle as a piece of genuine polemic support-
ing his cause. Even in passages where an apparent defence is being
put torward, there is a distinct note of irony, which only an
unsophisticated reader (and the owners of givan were any thing
but unsophisticated) eould fail to notice. It is impossible, T feel,
to believe that the Epistle was intended to be, or could have been
regarded by the contemporary audience as being, a gentuine and
serious attempt to defend the practices with which it deals.

The other alternative, that the pseudonymity is ‘simply a
literary procedure’, is no doubt true as ftar as it goes; but it does
not explain the purpose of this literary device. The whole tone
of the Epistle is satirical and ironical: it really condeinns what it
seems on the surtace to advocate. This being so0, the pseudonymity
probably also has a satirical aim. It is Pellal’s view (‘Fsclaves
chanteuses’, p. 121 note 1) that the list of putative authors has
‘un air d’authenticité” and are those of actual persons contempor-



ary with Jahiz. This I find difficult to credit: some of the names
at least are very different from the formal style with which an
author would normally sign his work. They include mocking nick-
names such as ‘Scalpel” and ‘Cupping-glass’ (see the Commentary),
and others which, though possible as names, might suggest dero-
gatory overtones to the reader., I would conclude that Jahiz has
adopted a practice widely current in English 18th and early 19th
century satirical works: that of introducing known people under
the cover of names which are sufficiently like the real name for
the person to be immediately recognisable by conteinporaries, yet
sufficiently unlike to avoid the charge of slander; one may think,
for example, of how Thomas Love Peacock refers to William
Wordsworth as ‘Mr Wilful Wontsee’. The whole Epistle is a satiri-
cal attack on these putative ‘authors’.

The persons against whom this attack was directed were the
muqayyindgn (merchants who dealt in giydn, see above). This is
evident from the wording of §55, whete the ‘authors’ speak of
themselves in the first person as owners of givan. [t is into their
mouths that the burlesque arguments in favour of their trade are
put. The same explanation may be applied to the names of the
persons mentioned at the end of § 58. These people are the
customers, who are the dupes of the givdn-owners’ practices
there described. Their names, like those in § 1, are probably
derogatory puns on the names of real persons notorious for their
addiction to givdn (see Commentary).

It is in the light of all this that we must look at § 60. Super-
ficially, this purports to be an addition made by a scribe over-
come with conscientious scruples about having copied material
of such dubious morality. But if the purpose of the Epistle is as
[ have suggested, it becomes probable that § 60 is simply another
literary device on the part of Jahiz: a very common one, whereby
the author of a work which could be regarded as having a scanda-
lous tendency puts an apology for it into the mouth of someone
represented as a mere transmitter of material from someone else,

This also explains why the Epistle is not addressed to a
named person but in general and unflattering terms to an ‘ignor-
ant and boorish” public; which is how, in terms of the satire, the
putative authors might be expected to regard anyone so un-
fashionable as to object to their behaviour. It would
hardly have been tactful to seek, for a work of this nature, the

patronage which would normally be accorded to a distinguished
author.

84 Structure of the Epistle. This can be analyzed in gencral as
follows, though one must not expect trom Jahiz a rigid and logi-
cal adherence to any given theme, and the outline themes detail-
ed below ate often interrupted by divagations irrelevant to the
main theme,

§ § 1-6: Exordiun,

§ §7-9: General thesis, that since nothing in Que'an or Sunnal
forbids association between men and women, apart {Tom certain
specific cases, therefore such association is licit, provided that the
specific prohibitions are not violated.

§§10-25: A series of anecdotes, all designed to iHustrate the fact
that in pre-Islamic and early Islamic times men and women con-
versed freely at a social level, and that women were present at
assemblies of men, without the strict purdah imposed by Abbasid
social conventions.

§ §26-27: Excursus on social customs.

§ §28-32: Anecdotes and general argument, illustrating the thesis
that music is an unobjectionable pastime.

§ §33-37: Further argument on the general thesis that, provided
that actual indecency is avoided, soclal intercourse between men
and woinen is licit.

§ §38-47: Excursus on the nature of love and passion.

§ §48-54: Description of the practices of the givan.

§ §55-59: Description of the advantages enjoyed by the muegayyi-
niin, and of the practices empioyed by them.

§60: Terminal apologia.

§5 The Language of the Epistle. Jahiz was no pedant. Unlike
the professional grammarians (among whom must be reckoned,
for example, Llariri) he had an instinctive feeling and sympathy
for the natural evolution of language; he did not allow the rules
laid down by traditionist grammarians and lexicographers (o
hamper the free and natural flow of his style, whiel retlects what
were probably the current modes of expression among educated
people of his day. He was a typical Mu‘tazilite in his rejection of
a narrowly traditionalist outlook. From the point of view, there-
fore, of the strictest ‘classical” Arabic, his language in this Fpistle



would have to be regarded in some respects as faulty, and he em-~
ploys a number of post-classical lexical items, The Select Glossary
here is intended partly as a record of non-Arabic words and post-
classical usages found in the Epistle, and partly to point out a

few of the Iess common but nevertheless classically attested usages.
Generally speaking, the language of this Epistle is decidedly freer,
and with a more colloquial flavour, than we find in his more for-
mal epistles.

Although his style always bears strong traces of the influence
of the parallelism characteristic of adab, he almost ostentatiously
avoids the thyming which, a century or so later, was to become
an almost inevitable accompaniment of the parallelistic style.
Apart from examples like ‘agab-tawdb (§53), where the associa-
tion of the two terms is so much of a cliche that the thyme can
hardly be avoided, there seem to be barely two or three examples
of rhyme in the whole work; e.g. dagiq - sawig (§56).

86 The Text. The Istanbul ms Damad 949 is a collection of the
works of Jahiz, including the Risalat al-givan on ff 177 verso —
188 verso (or 157-168 according to a parallel foliation in Euro-
pean numerals). It is an exceptionally fine ms, carefully written

with a good deal of vowel-marking (which is nearly always correct).

It is not dated, but has been plausibly attributed by “Abd al-Salim
Hartin to the 6th century a.h./12th century a.d. The high authority
of a ms ot this character can hardly be questioned.

This Epistle was also to be found in a ms of a similar collec-
tion, copied in 1317 a.I../1900 a.d., formerly in the library of Nur
al-Din Bey Mustafa in Mosul, but which appears to be now un-
traceable. However, it was published by J. Finkel in ‘Three Essays
of al-Jahiz’; he printed the text as he found it there, apart from
about a dozen instances where he has emended the text, recording
the ms reading in a footnote, and another dozen or so where he
queries the ms reading without attempting an emendation. He has
furthermore on p. 76 a list of corrigenda. But it seems to me
virtually certain that this very recent ms was merely a copy made
for NUr al-Din Bey from the Istanbul ms; consequently, where it
differs from the latter, its readings must be regarded not as an
independent textual source but as scribal error or as editorial work
by the modern scribe, comparable with Finkel’s own emendations.
The Istanbul ms is thus to all intents and purposes unique, and
will be here referred to simply as ‘ms’.
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In 1959 there appeared in Beirut a sclection from the works
of Jahiz, under the title al-Bayan wa-l-tabyin wa-ahamm al-Rasd’il,
which includes on pp. 136-46 a portion of our Epistle (§ §29-59).
This publication is completely devoid of critical value; it is an un-
altered reprint of Finkel’s edition, without even the trouble liav-
ing been taken to incorporate his corrigenda. .

0. Rescher, in his ‘Excerpte und Uebemetzungen aus CGahiz’,
collected a certain number of readings from the Istanbul ms, but
in an arbitrary manner; some quite significant readings remain
unmentioned by him. His proposed emendations are not always
justified. His work is primarily a summary German rendering of
the Epistle, but the summarizing process has enabled him to skate
over or omit most of the really problematical passages.

C. Pellat produced a partial French translation of the Epistle
in his ‘Le Milieu basrien’ pp. 252-3, and a complete translation in
‘Les Esclaves chanteuses’. Both are of course based on the Finkel
text, though a few notes of a text-critical character are included.
In spite of the merits of his translation, a fresh translation made
on the basis of the ms has seemed to me justified.

The Istanbul ms was not made fully available publicly until
1965, when “‘Abd al-Salam Harln devoted the first two volumes of
his projected complete edition of Jahiz to its contents; in this
edition the Risdlat al-giyan appears in vol. 2, pp. 143-82. This
sets out to be a critical edition, recording the ms text where the
editor has emended it, and recording also the readings of Finkel.
1t is not, however, a wholly satisfactory edition. There are inad-
vertencies, ¢.g. the printing of sakinatan forgqar?ratan-in §14
(which destroys the point of ‘Ali’s satire), minhu in §3 for fiki
of ms and Finkel, ‘alayka in §49 for ‘elayhi, etc; there are mis-
readings of the ms and failures to record its evidence, such as the
assertion that in §15 that it has ‘enka where in fact it has
‘indaha, etc. But much more important than these small points
is Hartin’s general editorial policy, which differs a great deal from
what I would advocate.

§7 Editorial Policy. Hirlin freely emends the ms where its read-
ings seem to him to be at variance with the standards of ‘correct-
ness’ laid down by grammarians and lexicographers. The latter,
however, were concerned with what they thought ought to be
written rather than with actual usage, and their standards were



derived partly from the pre-Abbasid ‘arabiyyafr and partly from
purely theoretical considerations (see for example my comment-
ary on min s@’tri md kuwwila in §7); they are not a reliable
criterion of what an Abbasid author really said or wrote. Hirlin's
policy — which is that of many other modern editors of early
mediaeval Arabic texts — is rather as if one were to emend Jane
Austin’s ‘the best of the two’ (a form which she consistently uses)
to ‘the better of the two’ in deference to Fowler’s dictum that
the latter is the only ‘correct’ form. Even poets in the Abbasid
age sometimes infringed the canons of strict ‘arabivyah (as Flck
has shown), and it appears to me certain that in a prose work
(apart from the highly formal kugbakh), specially one with a popu-
lar appeal such as this Epistle, neither Jahiz nor his contempor-
aries would necessarily have aimed at strict classical ‘arabiyyah.
My preference is to retain the ms text unless it seems itnpossible
to make sense of it. For example, I can see no justification for
assuming that Jihiz must necessarily have written §i73" in §38
rather than the ms i§fa’

Yet even so, the editing of a mediaeval Arabic ms poses
some acute problems, in the forefront of which is the almost
universal scribal tendency to omit diacritic dots arbitrarily. In
such cases, the editor is obviously forced to use his own judg-
ment in supplying the missing dots. In a large percentage of
instances this can be done with complete certainty, and it would
be absurdly over-exaggerated caution to note every such instance
in the critical apparatus; but where there is the slightest possibili-
ty of doubt, the absence of diacritic in the ms should be noted.
In the present ms, the scribe has a marked tendency to leave the
initial consonant of an iinperfect verb undotted, so that it can be
read as yaf'alu, taf'alu or nafalu. He is also specially inclined not
to dot a t@” marbiitah, but in only one place has this resulted in
confusion, namely raZilifti in §55, where Finkel has assumed
(wrongly) ruhlatin to be meant.

A further complication is the fact that in eatly times there
was in use a system of diacritic marking which differed altogether
from that now current. In the older system, what is now a dotted
(mu jam) letter is left unmarked, while what is now an undotted
(rmuhmal) letter is marked in various ways. Thus, in the older
system & and § are undotted, while 4 is distinguished by a minu-
scule /7 underneath the letter and s either by dots below the

letter or the lower half of a small circle above the letter; d is un-
dotted, while & is marked by a dot below; etc. And of course
there was the older principle (which survived in use in the Maghrib
down to the present century) of marking ¢ by one dot above,

and f by one dot below. Our ms, like others of its dafe, uses
either code indifferently; one notable instance where this affects
the reading is discussed in my commentary on § 10.

Further points in this connection are that dotting or other-
wise of final y is quite arbitrary and has no siguificance (vustara
in §55 is certainly what is intended, though the last letter has
two dots under it); and that, as with other mediaeval manuscripts,
the kasrah is often placed sloping downwards from left to right,
l.e. the opposite to the direction now customary.

Finally, there is the problem of orthography. Herc again,
Harun does what most modern Near Eastern editors do, and pro-
duees a text which can be easity read by the modern reader, who
has been brought up to observe the orthographic rules prescribed
by the grammarians. [n the same way, many 19th century editors
of 16th and 17th century English manuscripts ‘regularized’ the
spelling in order to simplify the text for a modern reader. Yet
currently, scholars of English would regard this as absolutely
wrong, and editors of European language manuscripts consider
themselves obliged to reproduce the spelling of the original docu-
ment, with all its inconsistencies and its divergencies from modern
practice. I can see no reason why the same should not be done with
an Arabic text, No early manuscript of a prose text (even an auto-
graph) shows complete observance of the orthographic rules now
taught, all are inconsistent in the sume way as 16th century English
spelling was. These inconsistencies are valuable pointers to the
actual usage of the time, and an editorial policy ol regularizing
them eliminates evidence of the historical evolution of the language.

The two most significant arcas in this connection are the spell-
ing of the alif magsurah and the use of samzah. No dillerentiation
was made between afif and v for noting the magsérah in verb-forms,
so that one gets spellings of the type bakd with an alif and dani
with a v.

Nor is the differentiation between mamditdah and magsiirah
always observed; the word Aawa ‘infatuation’ is spelt indifferently
with a final y or with alif followed by Aamzah and with the hori-
zontal alif above; i.e. no differentiation is made between this and
its homophone (in this period) ineaning ‘air’.
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But it is the samzah which is the most intractable problem
for an editor. It is arbitrarily inserted, or omitted, or replaced by
w or ¥ (the latter commonly dotted, so that -@’i- is pretty con-
sistently spelt ~-d@yi-). There is even one instance of hypercorrec-
tion in §53, where li-annaha has been given a hamzah, making it
look like li-inha’i. As for the mamdiidah, this (though occasion-
ally spelt in the way now conventional) is most frequently noted
by horizontal alif above the word; 1 say ‘the word’ because its
positioning is not always meticulously above the last letter (in
§ 2, what is undoubtedly meant as asé’¢ might be misread by an
unwary reader as ds@). The horizontal alif seems also to be used
to note a when this is followed by a doubled letter, as in kdssah.

In principle, I have tried to reproduce faithfully the ms text;
and in common words like al-mar’ and al-nisi’ omission of the
hamzah will cause no difficulty. Otherwise, I have used my own
judgment as to where it is desirable to add orthographic features
not in the ms, or omit (in the interest of clarity) some which are
there, The customary textual conventions are used in this connec-
tion: angular brackets for what I have added, and square brackets
for features present in the ms but ‘incorrect’ by the grammarians’
rules. Naturally, the same conventions apply also outside the
domain of orthography, to words which seem to be lacking or
interpolated in the text.

The paragraph division and numbeting is my own, and design-
ed for ease of reference; Finkel’s paragraphs are far too long for
this purpose, and Hariin’s paragraphs are often so short as to
obscure the train of thought.

§8 The Critical Apparatus. Underlining of a word in the text
invites reference to the critical apparatus. This sets out to record
(with a few limitations) all cases where the ms, or the editions of
Finkel and Hariin, diverge from the text I have adopted. The limi-
tations are as follows. Hariin’s orthographic regularizations, which
apply to countless words in the text, are not invariably noted.
Finkel’s divergencies are only noted when of some significance.

In one or two cases of consistent variation between the ms on one
hand and Finkel and/or Hiriin on the other, only the first occur-
rence is noted: e.g. the s always has a/f after a unit numeral,
while Finkel has, and Harlin without comment emends to, the
grammatically approved a@laf. Deletions and supplementations in

10

my text receive justificatory explanation in the commentary.

589 The Translation. Round brackets are used in the normal
way, for parentheses which are actually in the Arabic text.
Square brackets signify additions which | have made in the
mterest of clarity for the English reader.

§10 The Commentary. This is of somewhat mixed character,
being partly addressed to undergraduate students, for whom
explanations are needed which are superfluous for the expert.

Quranic references are to the verse-numbering of the
standard Egyptian edition. ‘Q’ signifies Qur’an.

Lane’s Arabic-English Lexicon and Dozy’s Supplement
aux Dictionnaires arabes are quoted simply as Lane and Dozy.

The transliteration employed is that of Wehr’s ‘Dictionary
of Modern Written Arabic’.
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TRANSLATION

1 In the name of God the Compassionate the Merciful. From
Abl Musd b. Ishiq b. Misd and Muhammad b. Khitid Khudhir-
khudhah and ‘Abdallah b. Ayyab b. Abi Simir and Muhammad
b. Hammad kitib-i-rashid and al-Hasan b. Ibrahim b, Rabah and
Abu I-Khiyar and Abi I-Rattil and Khiqan b. Himid and ‘Abd-
allah b. al-Haytham b. Khalid al-Yazidi known as ‘Scalpe!l’ and
“Alik b. al-Hasan and Muhammad b. Harun ‘the Cupping-glass’
and their friends, people who enjoy prosperity, whose choice is
pleasure, and who are well provided with singing-girls and com-
panions who furnish regular banquets and varied wines, who hold
themselves aloof from accepting other peoples’ views, men of
intelligence and distinction, mirth and generosity: unto ignorant
and boorish folk with rough dispositions and deplorable taste.

2 Greeting to anyone who is blessed with rightmindedness,
who prefers his own lot in life, and who understands the value of
prosperity. For nobody can be duly thankful for prosperity who
is not acquainted with it and its worth: and nobody receives
increase of it who is not duly thankful for it; nor will it stay long
with one who bears it ill. It has been said, ‘To bear wealth is
harder than to bear poverty’; but the duty of thankfulness is
easier than the misery of endurance. God make us and you to be
numbered among the thankful!

3 Now, not everyone who refrains from stating his case is vainly
mistaken in his belief; and not everyone who does state his case
(hut without some good evidence to support him) is justified in
his pretensions. The just judge is the one who is not over-hasty

in giving a verdict without exhaustive examination of the litigants’
pleas, without debate being conducted between the litigants
present and a fair hearing being given to them, and without the
pleading reaching its fullest extent of exposition, and without the
judge sharing (equally with the litigants) in an understanding of
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the point about which they are at issue: so that he should not be
in a position of displaying a better comprehension of the super-
ficial aspect of the ruling which it [alls on him to give, than of ils
real nature; nor of being more knowledgeable about the outward
aspect of that affair (over which he has to handle the dispute),
than about the inner reality thereof. Consequently, prudent and
clear-sighted judges are accustomed to be silent For a Llong time,
and to give careful and deliberate attention: in order that decision
may follow knowledge of the facts, and judgment follow clarity of
comprehension.

4 We have hitherto refrained, out of moderation, from stating
our case in the matter with which this letter of ours is concerned;
on the ground that Truth is sufficiently attested by its own obvious-
ness, and is self-evident independently of being demonstraled by
any external proof. For one uses the obvious to deinonstrate the
recondite, and the accident to demonstrate the substance; there is
no need to demonstrate something obvious by means of something
recondite. We know that our opponents, for all their falsification
and glozing of facts, will never achieve success and triumnph in the
opinion of just-minded persons, without a hearing being accorded
to us; and that any assertion which its supporter fails to establish
is as good as non-existent (or rather, it is an embarrassment and
trouble to the proponent, until such time as it brings him finally
to the joy of success or the calm of having abandoned hope).

5 [We maintained this attitude of reserve] until the situation
became desperate and patience was exhausted, and there came to
our ears the censorious remarks of a certain group of people: to
which if we had refrained from giving an answer, and from engag-
ing in altercation about them (knowing full well that it is the
nature of the envious man to scorn the object of his euvy, and a
quality of the have-not to decry and belittle the thing of wlich

he is deprived, and to vilify those who do possess it), we would
have had every right so to refrain. For envy is an inevitable punish-
ment of the envious, occasioned by the [misery} whuch it brings
on him and by the disgrace to him involved in his refractoriness
towards his Lord, the belittling of His bounty, and the railing
against His decree; [all this is] accompanied by persistent wretched-
ness, lasting misery and heavy sighing, and preoccupation with
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countless unattainable objectives. The grateful man is grateful for
some definite thing; but the envy of the envious is directed to-
wards that which has no bounds, and the more widely the objects
of his envy are spread, the more extensive is his envy.

6.  But we have now begun to fear that an ignorant person
might suppose that our refraining from rejoinder was an admis-
sion of the truth of the allegation, and that our turning a blind
eye to the slanderer was an inability to refute the slander. S0 we
have set down in this letter of ours some arguments against him
who reproaches us for possessing singing-girls, and abuses us for
carousing with our friends, and resents our displaying and talking
about our prosperity. We hope to be justified because we are the
victims of aggression, and the aggressor has been the greater
offender; ‘the writer of truth is eloquent’ (a dictum also recorded
in the form ‘the tongue of truth is eloquent); the spirit of a man
in jeopardy cannot be withstood; and the assault of the longsuffer-
ing man, slow to wrath, is irresistible. So we have set forth the
argument for casting aside jealousy in respect of a thing which is
neither illicit nor even suspect. Then we describe the excellence
of the bounty bestowed on us, and refute the claims of our
opponents in a statement concisely summing up our purpose. If
In any passage we expatiate, it is for the sake of clarity and the
creation of a better understanding; any passage where we use a
concentrated and brief style is in order that one may more easily
bear with it. For we feel confident that he who speaks at length
may be taking [what is really] the shortest way, while the
summarizer [has the advantage of being] compendious; what is
involved may nevertheless be disentangled, and general principles
have detailed applications. In God there is sufficient help!

7 Detailed applications are necessarily referrable to their basic
principles; ends are linked to their beginnings; clients are subject
to their patrons. The phenomena of this world are compounded
on a principle of homogeneity, but individually distinguished by
mutual contrastingness. One may be a cause for another. Thus
rain has as its cause the clouds, while the clouds have as their
cause water and moisture. So too the seed has as its cause the
grain, and the grain has as its cause the seed; the hen has as its
cause the egg and the egg has as its cause the hen; a human being
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has as its cause another human being. The sky and all that the
regions of the earth contain and all that the earth’s wide spaces
carry, are for man a chattel and ‘a usufruct for a time’. But of all
things subservient to his use, the closest to his spirit and the most
akin to his soul is the feminine creature; since she was created
for him ‘that he might find solace in her’, and between him and
her were ordained love and sympathy. 1t was needful that this
should be so, and that he should be more entitled to her, and
have a better right to her, than to anything else with which he
has been endowed, because she was created out of him and as
part of him and one of his members: and parts of one thing are
more conformable and closer to each other than any part of that
thing is to a part of any other thing.

8  Women are a ‘tillage ground’ for men, just as herbage is a
provision for those animals for which it has been made a provi-
sion . Were it not for the trial and tribulation involved in the

fact that certain things are illicit and others licit, and in the keep-
ing of offspring free from doubts of adulterous parentage, and

in [the need to ensure] the falling of inheritances into the hands
of the legal heirs, no man would be more entitled than any other
to any one woman: just as no beast is better entitled than another
to graze the pastures watered by the rains. In fact, the situation
would have been as the Magians assert it to be, [when they say]
“To a man belongs the closest, and then the next-closest to him
by blood or kinship among women’. But religious duty has
occasioned the test [of distinguishing some women as illicit for
men in general], and has made the general rule subject to
particular limitations. It is the same with grassland: this is pastur-
age for mankind and all the beasts, except that part of it in
respect of whicli an explicit prohibition imposes a veto.

9  Now everything which is not prohibited in God’s Book and
the Sunnah of the Prophet is a matter indifferent and free.
Human disapproval or approval provides no basis for argument
-- 50 long as we do not extract from the existence of the pro-
hibited category a proof of the {positive]l goodness of some-
thing {indifferent], or an inducement to regard it as having an
actual religious sanction. Nor do we know any justification for
the feeling of jealous exclusiveness over that which is not
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canonically prohibited [to others]. Had it not been for the exist-
ence of the canonical prohibition, such jealousy would disappear
and we should have been obliged to admit the argument about
whether anyone is specially entitled to women (it having been
said that no one is more entitled to them than apyone else, and
they are simply like nosegays or apples that men hand round
freely from one to another); hence a man having many would
content himself with one of them and share out the rest among
his associates. However, once he forins the intention of fulfilling
the legal prescription, by distinguishing between the licit and
the illicit, Believers rest content with the limit laid down for
them and give him a free hand with what they forego.

b

10 Among bedouin men and women there was no veiling of
women; yet in spite of the absence of the veil, they disapproved
of sly glances and secret ogling, Nevertheless, they were accust-
omed to foregather for conversation and evening parties, and
might pair off for whispering and joking (the man who was
addicted to this being termed zjr, [a word] derived fromn [the
verb meaning} ‘to visit’). All this would take place under the
eyes of the woman’s guardians or in the presence of her husband,
witliout these taking exception to conduct not in itsetf
exceptionable, provided they felt secure against any misbehaviour
occurring. So, Buthaynah’s brother was vexed in his heart with
Jamil because of certain objections to the latter’s association with
her, and because of an idea that the acquaintanceship was not
wholly innocent. He complained of this to ker husband, whose
alarm was excited by the same thing that had perturbed the
brother. So they laid in wait for Jamil, when he came to visit
Buthaynah, with the intention of killing him; but when they had
listened to his and her talk, they heard Jamil saying to her by
way of testing her, ‘Would you like to do as men and women do
for the quenching of love’s thirst and the extinguishing of
passion’s fire?” ‘No’, said she. ‘Why?* he asked. ‘Because’, she
replied, “true iove is spoiled when one has sexual intercourse’.
Then Jamil produced a sword which he had hidden under his
garment, saying, ‘Had you granted the favour [ asked, [ would
have plunged this into you’. When (he two others had heard this,
they were prepared to trust him without surveillance and rely

on his chastity; they abandoned their intention of killing him
and allowed him freedom to see her and talk to her.

o

11  Men continued to hold converse with women both in Pre-
Islam and in [the beginning of] Islam, up to the time when the
veil was imposed as a particular duty on the wives ol the Prophet.
Such converse was the cause of the association between Jamil
and Buthaynah, ‘Afra® and ‘Urwah, Kuthayyir and ‘Azzah, Qays
and Lubni, Asm#’ and Muraqgqish, ‘Abdallah b. *Ajlan and Hind.
Moreover, noble ladies used to sit and talk to men, and for them
to look at each other was neither shameful in Pre-Islam nor illicit
in lslam.

12 Duba‘ah of the Bani ‘Amir b. Qurt b. “Amir b. Sa‘sa*ah was
the wife of ‘Abdallah b. Jud‘in for a time, but bore him no
children; so Hishain b. al-Mughayral al-Makhz{mi sent her a
message saying, ‘What are you doing with this old man to whom
no children can be born? Tell him to divorce you.” She reported
this to ‘Abdallah, who said to lier, * fear you are going to marry
Hisham.” But she replied, ‘1 will not do so.” ‘If you do’ he rejoin-
ed, ‘vou must pay for a hundred camels to be slaughtered at
Hazwarah, weave me a garment which will stretch across the space
between [the peaks of] al-Akhshabin, and perfonin fawdf naked.’
‘T could not possibly do these things’ she said. Then she sent fo
Hishim telling him what had taken place, but he sent back a
message saying, ‘What he demands of you is perfectly easy. What
is there to bother you? I am the richest of Quraysh, and my
women more numerous than those of any other man of Quraysh,
and you are the most lovely of women. Do not refuse his
conditions.” So she said to ‘Abdallah b. Jud‘an, ‘Divorce me, and
if T marry Flishim, I will undertake the things you mentioned.’
Then he divorced her, after getting a guarantee from her [for
fulfilment of the conditions in the event of her marrying Hishiam}.
Hisham married her, and slaughtered a hundred beasts in her
name, and assembled his women, who wove a garment stretch-
ing between al-Akhshaban, and then she performed the tawaf
naked. Al-Muttalib b. Abi -Wada'ah relates: | observed her as
she performed the fawdf, when [ was a youth; I followed her
when she had her back to me, and faced her when she came to-
wards me, and I never saw any creature more lovely than her, as
she placed her hand over her private parts, reciting,

Today some ol it or all of it may appear, but what does

appear | do not make common;
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many a one there is to gaze unwearying on it, a hillock
like a goblet casting its clear shadow.

13 Furthermore, ladies up to the present day, both daughters
and mothers of caliphs and those below them in rank, perform
fawdf with unveiled faces, for only in that way is a pilgrimage
performed properly.

14 “Umar b. al-Khattab wedded ‘Atikah bint Zayd b. Nufayl.
She had formerly been the wife of ‘Abdallall b. Abi Bakr, who
left her a widow after stipulating that she should never remarry,
on consideration of his bequeathing her a portion of his property
aver and above her legal share.*Umar then sought her hand in
marriage, and ruled for her that he should give her an equivalent
sum of money and she should distribute it in alms in quittance
from {her promise to] ‘Abdallah b. Abi Bakr. Now she had said
in her elegy for ‘Abdallah,

I swear that my eye shall not cease to be scalded [with

tears] for you, nor my skin to be covered with dust.

When ‘Umar espoused her, he gave a wedding feast, and invited
the Emigrants and the Helpers; when ‘Ali b. Abi Talib came in,
he made his way over to the bridal bower, lifted the curtain,
looked at her, and said,

I swear that my eye shall not cease to be comnforted

over you, nor my skin to be yellow-dyed.

She was embarrassed and cast her eyes down; and ‘Umar was
vexed at seeing her embarrassed and upset by ‘Ali’s reproaching
her for breaking her parting promise to her [former] husband,
and said, ‘What did you mean by saying this?’. ‘Ali replied, ‘1t
was an impulse which | have satisfied.” Yet you people relate
that “Umar was the most jealous of men; in fact, the Prophet said
to him, ‘I saw a palace in Paradise and asked whose it was, and
was told it was ‘Umar’s, and 1 was restrained from going into it
simply by my knowledge of your jealous nature,’ (to which,
however, ‘Umar replied, ‘Can anyone be jealous of you, Prophet
of God?”’). So that if looking at, and talking and joking with
{women] had been occasions of jealousy, certainly ‘Umar would
have been the first to object [to ‘Ali’s behaviour], on account of
his being particularly jealous; if it had been illicit, he would have
prevented it, since there is no doubt of his puritanical respecta-
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bility and his competence in legal knowledge.

15 Al-Hasan b. ‘Ali married Hafsah bint ‘Abd al-Rahman; but
al-Mundhir b, al-Zubayr was in love with her. Now al-FHasan
heard some [ill] report of her, so he divorced her. A-Mundhir
then sought her hand, but she refused him, saying, ‘He has com-
promised me.” ‘Asim b. ‘Umar b. al-Khattab then asked for her
hand, and she married himn. But al-Mundhir carried some scandal
about her to ‘Asim and he divorced her, and al-Mundhir then
[again] asked for her hand. People now said to her, ‘Marry him,
so that men may know that he slandered you unjustly.’ So she
married him, and men realised that his tales about her had been
lies. Then al-Hasan told ‘Asim to ask al-Mundhir for permission
for him to visit her and have a talk with her. They did this, and
al-Mundhir sought the advice of his brother ‘Abdallah, who told
him to let them in. So they came in, and she paid more attention
to ‘Asim than to al-Hasan, for he was the more free of the two
in conversation. Finally, al-Hasan said to al-Mundhir, ‘Take

your wife’s hand’; he did so, and al-Hasan and ‘Asim got up and
left. But al-Hasan was in love with her, and had only divorced
her because of al-Mundhir’s scandal-mongering about her. One
day, al-Hasan said to Ibn Abi ‘Atiq, ‘How about a trip to ‘Aqiq?’.

* They started out, but al-lasan turned aside to Hafsali’s Liouse

and went in to see her, and they had a long conversation before
he came out. Later on, he said to lbn Abi ‘Atiq ‘How about a
trip to *Aqiq?’, to which he assented; but al-Hasan [again]
stopped at Hafsah's house and went in. On a further occasion
he made the same suggestion, but Ibn Abi ‘Atiqg said, ‘Brother,
why do you not say outright, How about a trip to Hafsah?’. Now
in that age, al-Hasan was the most virtuous of all his contempor-
aries, and if there had been any prohibitjon or disgrace about
talking to women and looking at them, he would not have done
it; nor would al-Mundhir have permitted it, nor Ibn al-Zubayr
have recommended it.

{6 This tale and the preceding one disprove the allegation
made by the Hashwiyyah, that “the first look is permitted, but
the second is forbidden’, since there can be no conversation
unaccompanied by innumerable glances. Unless indeed, by
‘look’ it means a forbidden [glance], such as looking on the hair
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or underclothes, or what the dress conceals; a thing which is licit
for the husband or next-of-kin but forbidden to others.

17 Mus‘ab b. al-Zubayr, while sitting with his wife in a tent of
his, decorated with embroidery, called in al- Sha‘bi and said to
him, ‘Who is with me in the tent?’. ‘I do not know, your
excellency’, was the reply. Then Mus‘ab lifted the curtain and
there was ‘A’ishah bint Talhdh. Now al- Sha‘bi was the chiel
jurist and scholar of lraq, and would never have allowed himself
to look at her if looking had been forbidden.

18 Mu‘dwiyah saw one of his secretaries talking to a slave-girl
belonging to his wife Fikhitah bint Qarazah in one of the
passages of the palace; later on, the secretary asked for herin
marrage, and Mu‘dwiyah married her off to him. Then
Mu‘dwiyah visited Fikhitah’s apartment and found her busy over
preparing some perfume for her slave-girl’s wedding, and said,
‘Don’t bother about that; I should think the union has taken place
some time ago.” Now Mu‘awiyah was a religious leader, but since
the conversation he had witnessed implied in his eyes no certain
evidence {of misconduct] but a sort of conjectural guess, he did
not pass judgment on it or regard it as something definitive. Had
he done so, he must have inflicted on the secretary thte legal
punishment [ for fornication].

19 Mu‘awiyah used from time to time to have a slave-gitl brought
to him and stripped of her clothes in the presence of his courtiers,
and he would then place his rod on her sexual organ and say, ‘This
would have been enjoyment [of sexual intercourse], if it could
have found enjoyment.” Then he would say to Sa‘sa‘ah b. Sahan,
“Take her for one of your sons, since she is not permissible [or
Yazid after what I have done to her.’

20 A caliph, or someone else in a comparable position of power
and influence, used never to be without a slave-girl standing
behind him to wave fly-whisk and fan, and another to hand him
things, in a public audience in the presence of other men.

21 Thus there is the story of the serving girl who overlooked a
confidential letter of ‘Abdallah b, Marwin ‘to al-Hajjaj. When the
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contents became public property, he sent a reproachful message to
al-Hajjaj, quoting the proverb, ‘Do you not see how scandalmongers
leave no skin unblemished? So do not divulge your secret to any-
one else; every confidant has [another] confidant {in turn].” But
then he looked round, and realised that the girl had been able to

read and had divulged {the sceret].

22  Note too the tale of when he felt drowsy, and said to al-
Farazdaq, Jarir and al-Akhtal, ‘Whoever describes drowsiness in a
verse with a telling simile and works it out well, shall have this
servant girl’. So al-Farazdaq said,

Sleep smote him on the head so that it was as though he
had his head cleft open by hard rocks, leaving an ache
therein.

To which the caliph replied, ‘Damn you, Farazdaq, you’ve given
me a nasty crack on the head.” Then Jarir said, [using the same
first hemistich],

... as though he fancied in the blackness of the night . . .

M...

‘Damn you, you've made me out to be mad’, said the caliph. Then
he asked al-Akhtal to speak; who said,
. as though he were a toper who had soaked up wine
among his boon companions.
‘Well done,” cried the caliph, ‘take the girl’

23  Moreover, kings and nobles constantly had girls serving
various needs, who appeared in the official halls, and women who
sat in company with men; such as Khalisah the slave-girl of
Khayzurin, ‘Atabah the slave ol Raytah bint Abi I-*Abbas, Sukkar
and Turkiyyah the slaves of Umm Ja‘*far, Duqgiq the slave of
‘Abbasah, Zalam and Qustantinah, staves ol Umin Habib the wile
of Hariin b. J_. .. wayh, and Haindtnah the servant of Nagr b. al-
Sindi b. Shahik. They used to appear in the presence of men as
fine as they could and as prettily adorned as possible, and nobody
raised any objection or regarded it as shocking.

24 Ma’miin once loocked at Sukkar and said, ‘Are you free or
bond?’. ‘| don’t know’, she said, ‘When Umm Ja‘[ar is angry she
says I'm bond, and when she’s pleased she says I'm free.” So he
said, *Write to her at once and ask her about this.” She wrote a
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letter which she attached to the wing of a carrier-pigeon she had
with her, and sent it off to tell Umm Ja‘far this. The latter reali-
sed what Ma’miin intended, and wrote back, ‘You are free.’
Thereupon he married her, giving her a dowry of ten thousand
dirhams, and took her off in private straight away and lay with
her; then he let her go and ordered the money to be paid to her.

25 An indication that looking at women in general is not pro-
hibited is that a middle-aged spinster will appear before men
without any bashfulness. Were this prohibited when she is young,
it would not be permissible when she is middle-aged. But this is

a matter in which the limits of reasonableness have been over-
stepped by people who go beyond mere normal jealousy to
positive illwill and narrowmindedness, so that they have come

to regard this {attitude] as a real-duty.

26 Equally, in the past they used not to see any harm in a
woman transferring herself to a number of husbands in turn,
and not ceasing to do so.until prevented by death, so long as
men still desired her. Whereas today they censure this, or in some
cases regard it as [at least] unseemly. They cold-shoulder a free
woman [ who remarries] after she has already been married to
one husband [previously], and attach social disgrace to the man
who espouses her as well, and include both him and her in the
blame and shame of such conduct. Yet men will take as a con-
cubine a slave who has been in the hands of innumerable
masters. Who, however, can [reasonably] approve of thisin a
slave and object to it in a free woman? They are not jealous over
slaves (who may become mothers of their children or favourites
of monarchs), and yet are jealous over free women!

27 Jealousy, if extended to persons outside the limits of those
prohibited [to others] by God’s sanction, is a vain thing. It is,
however, a common characteristic of women, by reason of their
frailty, to such an extent that they will be jealous over mere
dreams or thoughts. A woman may even have jealous feelings
about her own father, and thereby become estranged from his
wife or concubine.

28 Singing-girls have been from time immemorial in the
entourage of Arab and non-Arab kings. The Persians regarded
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singing as a polite:accomplishment, the Greeks as philosophy. In
the Jahiliyyah, ‘Abdallah b. Judfan had his two ‘Crickets’;
‘Abdallah b. Ja*far al-Tayyir had slave girls who sang and a sing-
ing boy named Badi‘, For all this, al-Hakamn b. Marwin censured
him, but he answered, ‘“What is it to my discredit that I should
gather the choicest part of the verses of the Arabs and teach it
to the girls, for them to warble and recite with their melodious
throats?’.

29  Yazid b. Mi‘awiyah listened to music. Yazid b. ‘Abd al-Malik
took Habbabah and Sallimah and brought people in to listen to
them. About the former the poet says,
When her lute responds plaintively to her [voice|, and
beneath its influence the hearing of the noble guests is
filled with yearning, and all ears hearken to it in silence,
as though they were asleep when they sleep not!
and about Sallamah,
Have you not heard her (marvellous as she is), when she
raises her voice in song, how skilful is her execution; she
renders the thread of the lyric in such a way as to render
it to a turtle-dove cooing in her throat.
Yazid used to listen, and when he was specially moved, he would
rend his garment and cry, ‘[ am transported’, and Habbabah
would reply, ‘Please don’t be transported! we need you.’

30 Subsequently, Walid b. Yazid was pre-eminent for playful-
ness and amatory verse; and later rulers followed exactly the same
path as this earlier precedent. ‘Umar b. ‘Abd al-‘Aziz, before lie
came to the caliphial throne, used to be a singer, and a well-known
piece he used to sing is,

Stay, my two friends, let us visit Su‘ad, for to visit her

is nigh at hand, and leave alone the distant bournes.
His also is,

My heart has often visited Su‘ad, and my eye hated

sleeplessness,

31 We can see no harm in singing, since it is basically only
poetry clothed with melody. If {the poetry] is truthful, it is
good; if false, then evil. The Prophet has said, ‘Some poetry is
true wisdom.’ “Umar b. al-Khattib said, ‘Poetry is but a form of
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speech; that which [as speech] is good, is good [in verse}, and
that which is evil, evil.” We do not regard the metrical form of
poetry as depriving speech of its basic tendency. Metrical form
may be present without that fact impairing the speech or nullify-
ing its status as ‘true wisdom’. 1T it be allowed that speech as such
is not a prohibited thing, the addition of metre and rhyme to it
cannot by any possible argument entail making it prohibited.
Equally, the addition of melody to it does not amount to any-
thing prohibited. The rhythm of poetry is of the same category
as the thythm of singing, and the domain of prosody is part of
the domain of music: it belongs to the domain of psychiology. It
is impossible to describe satisfactorily by a verbal definition, but
it can be apprehended intuitively just as much as it can be appre-
hended by prosodic analysis. There is hence no reason for regard-
ing it as prohibited, nor is there any basis for such a view in Qur’-
in or Sunnah.

32 If [the objector] regards it as prohibited only on the
ground that it distracts one from contemplation of God, we find
many things such as tales, food, drink, the visual enjoyment of
gardens and bouquets, hunting, sex and other pleasures, which
divert and distract one from contemplation of God. Now while
we know that to devote one’s whole time to the contemplation
of God is, for a person to whom it is possible, 2 more excellent
thing, yet provided that a man fulfils his canonically prescribed
duty, all these other things are permissible for him; sin [only|
attaches to him if he fails to fulfil his canonical duty. If any-
one could have been safe from being distracted from the contem-
plation of God, it would have been the prophets; yet there was
Solomon, distracted from prayer by the reviewing of horses
‘until the going down of the sun’ (so he hamstrung them and
severed their necks).

33 Slaves are a variety of merchandise, subject to bargaining
and chaffering over price; and both vendor and purchaser need
to examine the piece of goods carefully, and subject it to a

close scrutiny. For this purpose there is requisite the same sort
of ocular selection as is obligatory in relation to all commodities
sold. If a thing cannot be priced by measure of capacity, weight,
number or linear measurement, it is judged by beauty or ugliness.
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Of this the only judge is a person with a trained eye, skilful in his
trade. For the quality of beauty is too fine and delicate a thing
to be appreciated by just anyone whose eye falls on it. Further-
more, intangible qualities cannot be judged by the witness of the
eye alone; were it so, anyone who cast liis glance on them would
be a competent judge. Yet even in the case of cattle and asses,

a correct judgment on them is only formed by someone with a
perceptive eye, who must inspect them, form a meatal estimate
[of the ocular evidence], and transmit that evidence to his
intellect; the final judgment on the objects proceeds from the
intellect,

34 1 must explain to you that beauty lies in both completeness
and moderation. By completeness [ do not mean any going
beyond the standard of moderation, such as a simple increase in
tallness of stature, or slenderness of body, or mightiness of limb,
or breadth of eye or mouth, such 4s might surpass that respective
feature in men of a balanced physique. For where an excess of
that kind occurs, it is a diminution of beauty, even though it

can be regarded as an ‘addition’ in a purely physical sense. There
are certain proper limits which circumscribe worldly phenomena,
and draw a boundary line around the magnitudes which have
been established for them, Anything which goes beyond those
bounds ¢ither physically or morally (even in religion and wisdom,
which are the most excellent phenomena of all) is ugly and to

be deprecated.

35 Moderation consists in the balance of a thing — not with
reference to quantity, but as in [the expression] ‘the balance of
the earth’ referring to its equilibrium. Psychologically, balance
is to be found as between the quasi-parts of the soul. In the
human body, balance is a just proportionableness between its
various excellencies, and the absence of an excess of one over
another; such as occurs when a man with a small snub nose has
an enormous eye, or a tiny-eyed man has a big nose, or an insig-
nificant chin accompanies a huge head, or a large face goes with
an undernourished skinny body, or a long back with short
thighs, or a short back with long thighs, or a breadth of forehead
out of proportion to the lower part of the face. One can also
speak of ‘balance’ in the case of buildings, rugs, embroidery,
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clothes or canals where water flows: by balance [in all these
cases] we mean evenness in design and composition.

36 Certainly, since nobody is prevented from looking at a
field of corn or a garden plot, or from enjoying himself in its
freshness, or from sniffing its sweet scent, and all this is
admitted to be allowable provided he does not stretch out a
hand to {interfere with] it all (though if he interferes with

the weight of a grain of mustard seed to which he is not entitled,
he does that which is not permissible and tastes of forbidden
fruit): so too it is with conversing, joking and flirting with sing-
ing-girls, shaking hands with them in greeting, or putting a hand
on them [merely] in order to make them turn round. Looking
is licit provided that there is no admixture of forbidden behav-
iour. God Himself has ailowed an exception {from censure] for
‘trifling faults’, saying, ‘T'o those who avoid major sins and
indecencies, [and commit none] save trifling faults, the Lord

is amply forgiving’. ‘Abdallah b. Mas‘id, when asked about

the interpretation of this verse, replied, ‘When a man is close to
a woman and goes forward, it is an indecency, but if he holds
back it is a trifling fault.” Another Companion says that ‘trifling
faults’ implies kissing and fondling. Others say that it is any
[bodily contact] sheort of actual coitus. And so said the bedouin
when asked about the favours he had received from his mistress,
‘How near is what God permits to what He forbids!”.

37 If someone says, as the Tradition runs, ‘Set a barrier between
men’s and women’s breaths’, or says, ‘Let not a man be alone in

a room with a woman, even if he be called her kinsman; her [ true]
kinsman [in such a casel is death’; or {if he declares] that associa-
tion between men and singing-girls is Hable to lead to misbehaviour,
in view of the way in which he who indulges in such association

is exposed to a sexual urge which compulsively drives one on to
the commission of sexual indecency, and most of those who resort
to singing-girls’ houses do so for that purpose and not for mere
listening to music or with the intention of purchasing them:

then our reply [to all these arguments] is that the laws apply

only to overt acts. God does not impose on mankind the duty

of passing judgment on what is hidden [ the heart], nor of
taking action in respect of [another man’s} intentions. A man
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is legally reckoned a Muslim on the basis of his overt behaviour,
though he may perhaps be [secretly] a heretic. He will be legally
counted as legitimate, when possibly the father whose paternity
he claims never begot him at all; still, he was ‘born on the father’s
bed’, and by general repute is assigned to {that father]. [f the
witness who testifies for a man on one of these two counts were
to be required to produce the absolute truth, no testimmony could
ever be given on such a subject. If someone (requents our
assemblies without disclosing any lineage with which people
credit him, or supposing that he does disclose it and we turn a
blind eye to it[s dubiousness], then no sin attaches {o us.

38 The degree of estimation whereby singing-girls fetch high
prices is due to iufatuation. If purchases [of them] were made on
the same basis as the purchase of ordinary slaves, not one of them
would run up to more than the price of a commonplace slave.

But most of those who bid a high price for a girl do so because

of passion. Such a one may perhaps have been intending to seduce
her, thinking this an casier way to satisfy his ardent desire; then
this proves impossible for him, and he turns to a legitimmate
approach, though e had not originally intended this, nor acknow-
ledged that this is a preferable course. So he sells off property
and looses his pursestrings, and incurs the burden of social dis-
approval, until he finally purchases the girl. Thus his captivation
by, and addiction to, singing-girls is the very thing in his behaviour
which is productive of good. For the affair starts off with his
having nothing in mind but his passion for them, but then this

is frustrated by the carefulness of the owners, the watchfulness

of the custodians, and the strictness of the seclusion in which

the girls are kept, so that the lover is forced in the end to making
a purchase; whereby sexual intercourse becomes licit and the
Devil is the frustrated one.

39 The passion of love is a malady which cannot be controlled.
In the same way, attacks of [other] maladies may not be controll-
able, except by means of dieting. Yet again, one may get hardly
any advantage from dieting, in view of the side-effects engender-
ed by the [prescribed] food and the way it overloads the constitu-
tion by excessive consumption [of it}. If anyone were able to
guard himself from all harm [of that kind] by complete abstention
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from food, the self-doctor would stick to this course while still
healthy, but his body would become emaciated and his flesh

waste away, so that [in the end] he would be told to adopt a
varied diet and advised to pay special attention to palatable things.
And even if he were to get over the change in foods and preserve
himself by dietary regime, he might still not get over the harm
caused by change of air and difference of water.

40. Now 1 will describe for you the definition of the passion of
love, so that you may understand what exactly it is. It is a malady
which smites the spirit, and affects the body as well by contagion:
just as physical weakness impairs the spirit and low spirits in a
man make him emaciated. Love-sickness and its general effect
throughout the body is due to the position of the heart in relation
to the limbs. The difficulty of curing it arises from the variousness
of its causes. For it is compounded of a number of aspects: like a
fever attack which is compounded of cold and phlegm, so that
anyone who attempts to treat one of the two elements of the
disease is ineffective in remedying it and only increases the malady
caused by the other element. The stronger the constituent causes
of the malady are, the more inveterate it is, and the slower to clear

up.

4] Passion is compounded of love and infatuation and natural
affinity and habitude of association. It begins with a growing
intensity, reaches a climax, and then falls off by natural progres-
stion to the stage of complete dissolution and the point of posit-
ive revulsion.

42  ‘Love’ is a term applied to the concept which [linguistic] con-
vention prescribes {as its meaning], and there is no other descriptive
term for this. One can say, ‘a man loves God’, ‘God loves the Be-
liever’, ‘a man loves his child’, ‘a boy loves his father’ or ‘loves his
friend’ or *his country’ or *his people’, and his love can tend in

any direction he likes; but none of this can be called passion.

One understands therefore that the term ‘love’ is not adequate

to express the idea of ‘passion’; the latter needs the addition of

the other factors [mentioned above]. Nevertheless, love is the
starting point of passion, and is followed by infatuation. The

latter may be compatible with truth and conscious choice; or the
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reverse, as is the case with infatuation over religions, countries and
other things. An infatuated person will not budge an inch from
his standpoint and his predilection for the object of his infatuat-
ion. Hence it is said, ‘The eye of infatuation does not tell the
truth’, and it is also said, *To love something makes you blind
and deaf” — taking their faiths as lords, because of their infatna-
tions. Thus a man will often “fall in love” witl someonc wlo is

by no means the height of beauty and perfection, and not
characterized by any cleverness or grace, and if he is asked the
reason wiiy, he has no reason to produce.

43 Furthermore, love and infatuation nay both be present,
and the combination still not qualify to be termed passion. Love
and infatuation together may be felt for a child or a friend or a
country or a kind of clothing or furniture or riding beasts, and
vet nebody has ever been seen to be physically ill and mentally
distraught for love of his country or his child, even though he
may experience pain and anguish when separated from the
object of his love. Whereas we have seen and heard of many a
one who has been utterly destroyed, and suffered long torment
and wasting away, because of the malady of passion.

44  Now one must know that if there be added to love both
infatuation and affinity (meaning natural affinity, i.e. the love
of men for women and women for men, such as is implanted in
all males and females in the animal world) the resulting emotion
becomes true passion. If this passion is felt by a male for a male,
it is only derivative from this fundamental carnal instinct. Other-
wise it could not be called passion when the carnal instinct is
absent. Furthermore, you do not find passion likely to be fully
developed at first encounter, before association is linked to it,
and habitude implants it in the heart. It then springs up as the
seed springs up in the soil, so that it becomes firmly establish-
ed and strong, and bears fruit; and it may come to have as it
were a lofty stem and a strong hard trunk, or sometimes it may
grow crooked, and then there comes about the ruin of the root.
When [the emotion felt] includes all these factors, it is passion
in the fullest sense. At that point, infrequency of meeting only
serves to increase it and add fuel to its fire, while separation
inflames it to such an extent that the mind become deranged
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and the body wasted, and the heart preoccupied to the exclusion
of all profit, and the image of the loved one is present to the eye
of the lover, and has mastery over all his thoughts, and recurs to
the heart in every possible situation.

45 But if the lapse of time is prolonged, passion wanes as the
result of parting, and fades away through frustration; yet the
traces and marks of its wounds and scars hardly ever disappear
completely. Moreover, the conquest of the loved one tends to
hasten the dissolution of the passion. The cause of this is that
some men are quicker than others to conceive a passion, owing
to the difference in the constitution of hearts in respect of their
tenderness or hardness, and their speed or slowness in forming
an intimacy, or of the fact of the {lover’s] carnal instincts being
feebler and weaker than the passion manifested by the beloved:
unless indeed the latter infects [the lover] with the malady and
makes an impression on his breast and pierces his heart. This
arises from affinity and the response of some natures to others,
the vearning of some souls towards others, and the mutual
approximation of spirits. It is comparable with [the case of] a
sleeping man: another, who is not sleepy, may see him sleeping
and himself doze off. Or a person not inclined to yawn may see
someone else yawning and himself do the same, by natural
compulsion.

46 [This sort of thing] is rarely a passion between two persons
with equal strength on both sides, unless by some special compati-
bility in their physical or moral make-up, or in respect of clever-
ness or infatuation or natural characteristics. Such {special compati-
bility ] accounts for the fact that we may observe a handsome per-
son nourishing a passion for an ugly one, or an ugly person loving
a handsome one. A person may prefer the ugly to the handsome,
though one does not observe this preference in other contexts, so
that one might suppose that some mistake was involved in it; but
in fact it is due to the reciprocal recognition of spirits and pairing
off of hearts.

47  Passion for singing-girls is dangerous, in view of their mani-

fold excellencies and the satisfaction one’s soul finds in them.
They provide a man with a combination of pleasures such as
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nothing else on the face of the earth docs. Pleasures all come by
means of the senses. Food and drink belong to the domain of
the sense of taste, and no other sense participates with it there-
in. If a man were to eat musk, which belongs to the domain of
smelling, he would find it disgusting and loathsome, because it
was in origin congealed blood. 1[ tic were to sniff the odours

of foodstutfs (other than the sweet-scented Foods such as fruit
and the like), at a time when he had no appetite, or were to
persist in simply gazing at such things, it would turn out to be
unprofitable, Or if he were to bring into contact with his hear-
ing any perfume or fother} sweet-scented thing, he would get
1o pleasure from it. But when onc comes to consider singing-
girls, three of the senses are involved ali together, and {the
pleasure of] the heart makes a fourth. The eye has the sight of
a beautiful or [otherwise| attractive girl (since cleverness and
beauty are hardly ever simultancously possessed by a single
object of enjoyment and delight); the hearing has from her its
meed of that which is atlended by no inconvenience, that in
which the organ of hearing finds its sole delight; touching her
leads to carnal desire and the longing for sexual intercourse. All
these senses are as it were scouts for the heart, and witnesses
testifying before it. When the girl raises her voice in song, the
gaze is rivetted on her, the hearing is directed attentively to her,
and the heart surrenders itself to her sovereignty. Hearing and
sight race each other to see which of the two can transmit its
message about her to the heart before the other, and they arrive
simultaneously at the heart’s core and pour out what they have
observed. From this there arises, together with the feeling of
joyous abandon, fan indulgence in| the sense of fouch. So that
the man has at one and the same time thrce concurrent pleasures,
such as he would not find conjoined in any thing else, and the
like of which the {individual] senses could never give himn. Thus
in his consorting with singing-girls les the greatest temptation.
[t is said in Tradition, ‘Beware of gazing fon women], for it
sows carnal desire in the heart, and that is a most grievous
temptation for one who experiences it.” How much the mnore
will this be the case with gazing and carnal desire, when they are
accompanied by music and helped along by flirting.

48 The singing-girl is hardly ever sincere in her passion, or
wholchearted in her affection, For both by training and by innate
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instinct her nature is to set up snares and traps for the victims,
in order that they may fall into her toils. As soon as the observ-
er notices her, she exchanges provocative glances with hirn, gives
him playful smifes, dallies with him in verses set to music, falls
in with his suggestions, is cager to drink when he drinks, expresses
her fervent desire for him to stay a long while, her yearning for
his prompt return, and her sorrow at his departure. Then when
she perceives that her sorcery has worked on him and that he has
become entangled in the net, she redoubles the wiles she had
used at [irst, and leads him to suppose that she is more in love
than he is. Later she corresponds with him, pouring out com-
plaints to him of infatuation for him, and swearing to him that
she has filled the inkwell with tears and wetted the envelope with
her kisses; that he is her sole anxiety and care in her thought and
mind by night and day; that she desires no other than him, pre-
fers nobody else to her infatuation for him, never intends to
abandon him, and does not want him for his money but for
himself. Then she puts the letter in a sixth of a sheet of paper,
seals it with saffron, ties it up with a piece of lutestring, declares
it to be concealed from her guardians (in order that the deluded
lover may have more confidence in her), and insists on the
necessity of his replying. When she gets a reply to it, she asserts
that she finds the reply her only consolation, and that she has
taken it as a substitute for the sight of him in person, and
quotes, '

Many a missive telling the heart’s secret, charming

in its melodious eloquence, has come when [my |}

heart has been sore because of the long time I have

waited for it; { laughed when I saw it, but wept when

I read it; my eyes saw unpleasing news, and the tears

started up unbidden to my eye. You tyrant of my

soul, my life and death are in your hands.
Then she sings to him,

My loved one’s letter is all night long my bosom

companion, at times my confidant and at times

my fragrant scent; thie start of the missive made

me laugh {with joy], but then he made it too long

and caused me to weep.

49 Later, she begins to find fault with him, affects to be jealous
of his wife, forbids him to glance at her companions, makes him
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drink out of her half-cmptied cup, teases him with bites of her
apples or with a salute from her sweet-basil, bestows on him
when he departs a lock of her hair, a piece of her robe, or a
splinter from her plectrum; presents him at Nayriiz with an
embroidered belt and some sugar, at Milirjan with a signet ring
and an apple; engraves his name on her own signet ring; and if
she happens to stuinble, lets slip his name. When she sees him,
she declaims,

The sight of the lover is sweet to the loved one, his

shunning her is a dread disaster for lier.
Then she tells him that she cannot sleep for love of him, and can-
not bear to touch a bite of food by reason of her yearning for
him, and is never weary of weeping for him when he is away; that
she can never think of him without agitation, or utter his naine
without trembling, and has gathered a bowltul of her tears over
him. When she encounters his name, she quotes Majniin’s verse,

I'fove every name that is the same as hers, or like to

it, or in any way resembles it.
If anyone calls out the name, she quotes Majniin’s other lines,

Often has someone called out, when we were on

Mina’s slopes, and has stirred unwittingly my heart’s

griefs; he has called by the name Layld someone

other than my love, and it was as though by [the

very word] ‘Layld’ he caused a bird in my breast

to fly up,

50 But it sometimes happens that this pretence leads her on to
turning it into reality, and she in fact shares her lover’s torinents;
so that she will come to his house and allow him a kiss, or even
greater liberties, and give herself to bed, should he think fit [to
accept] that from her. Sometimes she may renounce her craft, in
order for her to be cheaper for him [to buy], and makes a show
of illness and is sullen towards her guardians and asks the owners
to sell her; or she may allege that she is really a free woman, as a
trick to get herself into the lover’s possession, and out of anxie ty
for him lest her high price should ruin him — specially if she finds
him to be sweet-tempered, clever in expressing himself, pleasant-
tongued, with a fine apprehension and delicate sensibility, and
light-hearted; while if he can compose and quote poetry or warble
a tune, that gives him all the more favour in her eyes.
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51  Yet for the most part singing-girls are insincere, and given to
employing deceit and treachery in squeezing out the property of
the deluded victim and then abandoning him. Sometimes a sing-
ing girl may have three or four such victims with her, in spite of
their own anxiety to aveid such an encounter, and their mutual
jealousy when they do meet each other. Then she weeps with one
eye to one of them, and laughs with the other eye to the second,
and winks at the latter in mockery of the former; she deals in
secret with one, and openly with the other, giving the former to
understand that she really belongs to him and not to the other,
and that her overt behaviour is contrary to the promptings of her
heart. When they leave, she writes letters to all of them in
identical terms, telling each one how much she dislikes the rest,
and how she longs to be alone with hiin without the others. Had
the Devil no other snare with which to slay, no other banner to
rally [men] to, and no other temptation wherewith to seduce,
than singing-girls, that would still be ample for him. Nor is this
any criticisin of them, but the highest praise: for we find in
Tradition, ‘The best of your women are the charmers and

deceivers’. Hiriit and Marat, Moses’ staff, and Pharaoh’s magicians,

were not so skilful as these singing-girls are.

52  Furthermore, there is their indulgence in fornication forced
on them by it, since their origins in pimping houses throw them
into the arms of fornicators. Yet later they bear children to

men who have reached such a pitch of fondness for them as to
pardon every fault and overlook their every disgrace. When

they are in the dwelling of a man of the common folk, one

may disapprove of them; but when they move up into kings’
palaces, there is no excuse at all. But the cause and reason for
the phenomenon is one and the same {in both cases]. How
indeed could a singing-girl be saved from faliing a prey to tempta-
tion, and how is it possible for her to be chaste? It is in the very
place where she is brought up that she acquires unbridled desires,
and learns her modes of speech and behaviour. From cradle to
grave she is nourished by such idle talk, and all sorts of frivolous
and impure conversation, as must hinder her from recollection
of God; among abandoned and dissolute persons, who never
utter a serious word, from whom she could never look for any
trustworthiness, religion, or safe-guarding of decent standards.
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53 An accomplished singing-girl has a repertoire of upwards of
four thousand songs, each of theimn two to four verses long, so
that the total amount of poetry contained in it, if one multiples
one figure by the other, comes to ten thousand verses, in which
there is not one mention of God (except by inadvertence) or of
the terrors of future punisliment or the attractions of future
reward. They are all founded on references to fornication, pimp-
ing, passion, yearning, desire and lust, Later on she continues Lo
study her profession assiduousty, learning from music teachers
whose lessons are all flirting and whose directives are a seduction.
This she is compelled to do for the sake of her profession: for

if she shirks it, [her skill] will slip away; if she neglect it, it will
fade; if she does not make use of it, it will come to a standstill

— and anything which comes to a standstill is on the brink of
recession, The thing which distinguishes the masters of crafts
from the unskilled practitioner is the greater degree of [the
formers’] assiduous practice of it.

54 If a singing-girl were to wish to follow the path of virtue,
she would not know what it is; were she to desire restraint, she
could not achieve it. Although AbuU FHudhay!’s doctrine of the
duty incumbent on the thinker is generally valid, it is not appli-
cable to the special case of the singing-girl, because her thoughts,
heart, tongue and body are wrapped up in her surroundings.
Proportionate to the combined influence exercised by all that
fenvironment] on her, in Afer soul, is the combined influence, for
the man who is so unfortunate as to associate with her, on him
as well as on her.

55 Among the advantages enjoyed by each man among us is
that other men seek him out eagerly in his abode, just as one
cagerly seeks out caliphs and great folk; is visited without having
the trouble of visiting; receives gifts and is not compelled to give;
has presents made to him and none required from him. Eyes
remain wakeful, tears flow, minds are agitated, emotions lacera-
ted, and hopes fixed - all on the property which he has under
his control: which is something that does not occur with any-
thing [else] that is sold or bought, gained and acquired, unless
it be very valuable estates; for who could reach anything like

the price fetched by an Abyssinian girl, the slave of ‘Awn,
namely 120,000 dinars?
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56 Furthermore, people send along to her owner’s house presents
of all sorts in the way of food and drink, but it they come to
visit, they get just a sight [of the girl} and go away frustrated,
while her master reaps the fruit of what they have sowu, so that
he, not they, has tlie enjoyment of it and is amply provided
against the expense of maintaining his [other]} slave girls. All
that other men have to put up with in maintaining a houseful

of slaves, and the worries they have about the number of these,
the huge expenses of keeping them, and the problem of getting
service out of them — all this does not affect him. He need not
bother about the high price of flour, the fact that barley-groats
may be unobtainable, the scarcity of oil, or the poor quality of
the date wine. He is proof against feeling it to be vexatious if the
wine is scarce,, a misfortune if it goes sour, and an absolute
disaster if [the jar] gets broken. If he does get into financial
difficulties, he can borrow money and not be turned away; he
¢an make requests and not be refused. He is always met with

the greatest respect, is called by his formal name when address-
ed, and is spoken to with all the polite phrases; he is favoured
with the choicest titbits of news, and kept informed of the

most confidential secrets; the infatuated lovers struggle enviously
for his notice, vie with each other in doing him favours, contend
with each other for his liking, and boast over each other of his
special regard.

57 Such a description is not known to apply except to the
caliphs themselves. Yet even the latter give more than they get,
and people’s objectives are really obtained by means of them,
and wealth acquired from them. The owner of singing-girls on
the other hand takes the substance and gives the appearance,
gets the real thing and gives the shadow, and sells the gusty wind
for solid ore and pieces of silver and gold. Between the suitors
and what they desire lies the thorniest of obstacles. For the
owner, wete he not to abstain from granting the dupe his desire
for motives of purity and decency, would at any rate do so out
of sharp-wittedness and wiliness, and to safeguard his trade and
defend the sanctity of his estate. For when the lover once
possesses himself of the beloved, nine-tenths of his ardour dis-
appear, and his liberality and contributions [to the owner]
diminish on the same scale. What is there, consequently, to
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induce the owner of the singing-girls to give you his girl, spiting
his own face and causing himself to be no longer sought after?

58 If he were not a past-master in this splendid and noble
profession, why is it that he abandons jealous surveillance of the
girls (though choosing his spies well), accepts the room rent, pre-
tends to doze off before supper, takes no notice of winkings, is
indulgent to a kiss, ignores signs [ passing between the pair of
lovers], turns a blind eye to the exchange of billets-doux, affects
to forget all about the girl on the day of the visit, does not scold
her for retiring to a private place, does not pry into her sccrets

or cross-examine her about how she passed the night, and does
not bother to lock the doors and draw close the curtains? e
reckons up each victim’s income separately, and knows how much
money lie is good for; just as the trader sorts out his various kinds
of merchandise and prices them according to their value, or as
the landowner knows his land to be proper soil for vegetables, or
wheat, or barley. When he has an influential customer, he takes
advantage of his influence and makes requests from him; if the
customer is rich but not influential, he borrows money from

him without interest. If he is a persou connected witl the author-
ities, such a one can be used as a shield against the unfriendly
attentions of the police; and when such a one comes on a visit,
drums and hautbois are sounded. [These are] people like
Salamah al-Fuqqi‘l, Hamdon al-Sahna’i, ‘Ali a}-Fami, Hajar al-
Tawr, Faghah, 1bn Dajjajah, Hafsawayh, Ahmad Sha‘rah, [bn
al-Majusi and Ibrihim al-Ghulam.

59  So what profession on the face of the earth is nobler than
this? If those [critical] people could only realise the true distine-
tion between permitted and prohibited, they would not charge
the practitioners of this profession with pimping. tt is perfectly
legitimate for a girl to be sold to a rich man, who has his will on
her (remaining at the same time morally irreproachable), and then
returns her to her [original] owner at a less price than that for
which the latter had first sold her, so that the latfer gets the
profit; alternatively, she may be married off to someone in whom
he has confidence and whose intention is to contract a tempor-
ary union only. But does any moral discredit attach to the one
who gives {a girl] in marriage to him [in this way]? And will
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anyone except an ignorant fool shrink from availing himself to
the full of what is legally permitted? Has testimmony of fornica-
tion ever been produced in Islam on such grounds?

60 This epistle which we have written down from the trans-
mitters is ascribed to the authorship of the persons named in its
preface, If it is genuine, we have [merely] done the job of
transmitting it, and the original authors are the ones responsible
for the arguments they have adopted in it. If it is a fabrication,
then it is a fabrication on the part of libertines, since they have
produced an argument for the casting aside of shame; or of
accomplices [of the owners] in order to make easy for the
owners of singing-girls a course of conduct which criminals
would adopt. If anyone remarks that the treatise has a relevance
and connection with [all] these three classes of person, he is
quite right.
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COMMENTARY

§1 On the general problems of this paragraph, see Introduction,
p.3.

The spelling of Khilid without an alif was evidently a scribal
convention af the time the ms was written, though one less
conunon than cases such as Ishiq, Ibrahim cte.

Kudar-kuddh is manifestly Persian, though the meaning is
unclear; a Persian slant is perceptible in several of these names.

The nickname attached to Muhammad b, Hammad must, it
seems to me, be read in Persian form as katib-i-rasid, with the
second termn as an adjective {and not as in s version ‘secretaire
de Rasid”), since the Arabic name is normally al-Rishid.

Rabil is an attested, though somewhat rare, name; but in
the present context there may be a pun on arb@h ‘financial gains’,
with a satiricul glance at the covetousness of the muqgayvin. Abu
l-Khiyar “father of good things” also has satirical overtones suggest-
ing the covetousness ol the person concerned.

F, H and P all read Rannal, since the ms does not appear to
have more than one diacritic dot. But this has so extraordinary
and un-Arabic a sound (there are no Arabic roots with »# and / as
second and third consonants), that I find it difficult to believe
that any copyist would have actually intended to write this. [
believe he intended Rattil ‘chanter’; Nowayri, cited by Dozy,
mentions such people along with barber-surgeons (hajjamin),
butchers (jazzarin) and masseurs (hakkah), all of them despised
occupations.

misratah ‘scalpel’, and the Persian kabah ‘cupping-glass’, inay
be satirical allusions to the mugayyin’s expertise in ‘bleeding” his
customers, Le. getting their money out of them (though kabah
also has the meaning ‘tumour’). The name in between is probably
to be vocalized as ‘alik ‘a tough morsel to chew’.

waza'if, see Dozy, ‘des vivres . . . que "on fournit régulidre-
ment 3 quelqu’un’.

al-rdgibina bi-anfusihim ‘an: the bi makes the verb transitive
(see Lane}, so that the phrase implies ‘make oneself undesirous of’.
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anyone except an ignorant fool shrink from availing himself to
the full of what is legally permitted? Has testimony of fornica-
tion ever been produced in Islam on such grounds?

60 This epistle which we have written down [rom the trans-
mitters is ascribed to the authorship of the persons named in its
preface. If it is genuine, we have [merely] done the job of
transmitting it, and the original authors are the ones responsible
for the arguments they have adopted in it. 1f it is a fabrication,
then it is a fabrication on the part of libertines, since they have
produced an argument for the casting aside of shame; or of
accomplices [of the owners} in order to make easy for the
owners of singing-girls a course of conduct which criminals
would adopt. If anyone remarks that the treatise has a relevance
and connection with [all] these three classes of person, he is
quite right.
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COMMENTARY

§1 On the general problems of this paragraph, see Introduction,
p.3.

The spelling of Khilid without an a/if was evidently a scribal
convention at the time the ms was written, though one less
common than cases such as Ishaq, Ibrahim etc.

Kudar-kudah is mamfestly Persian, though the meaning is
unclear; a Persian slant is perceptible in several of these names.

The nickname attached to Muhammad b. Hammad must, it
seems to me, be read in Persian form as katib-i-rasid, with the
second term as an adjective (and not as in P’s version ‘secretaire
de Radid™), since the Arabic name is normally al-Rashid.

Rabaly is an attested, though somewhat rare, name; but in
the present context there may be a pun on arb@h ‘financial gains’,
with a satirical glance at the covetousness of the rmugayyin, Abi
I-Khiyar *father of good things’ also has satirical overtones suggest-
ing the covetousness of the person concerned.

F, H and P all read Rannil, since the ms does not appear o
have more than one diacritic dot. But this has so extraordinary
and un-Arabic a sound (there are no Arabic roots with # and / as
second and third consonants), that [ find it difficult to believe
that any copyist would have actually intended to write this. [
believe he intended Rattil ‘chanter’; Nowayri, cited by Dozy,
mentions such people along with barber-surgeons (hajiamin),
butchers (jazzarin) and masseurs (hakkah), all of them despised
occupations.

miSratah ‘scalpel’; and the Persian kabah ‘cupping-glass’, may
be satirical allusions to the mugayyin’s expertise in ‘bleeding’ his
customers, i.e. getting their money out of them (though kabah
also has the meaning ‘tumour’). The name in between is probably
to be vocalized as ‘alik ‘a tough morsel to chew’.

waza'if, see Dozy, ‘des vivres . . . que 'on fournit réguliére-
ment 4 quelqu’un’.

al-ragibina bi-anfusihim ‘an: the bi makes the verb transitive
(see Lane), so that the phrase implies ‘make onesell undesirous of’,
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sitr and sitdrah are normally synonyms in the sense of ‘personal
dignity’: but the writer may here have intended sitr = ‘agl (Lane).

§2 The doctrine that gratitude for God’s gifts brings an increase
of them is based on Q 16.7, la-in Sakartum la-azidannakum “if you
are grateful, T will give you increase.’

§3  ma yaga'u ‘alayhi min hukmihi is not altogether easy; as so
often in Arabic, the problem lies in identification of the reference
of the pronouns. P’s ‘I’affaire qu’il devra juger’ fits well with the
following passage and makes good sense; but while it would be

a fair rendering of ma yaga‘y ‘alayhi hukmuhu (that thing of
which the decision rests on him), it is not so easy to square with
the presence of min, which must surely be explanatory of the

md, so that it is the verdict and not the case which is the antece-
dent (i.e. the equivalent form is hukmuhu ladi vaga'u ‘alayhi).
Hence the rendering which 1 have offered.

In the following phrase, H vocalizes vufliju I-kisama with
the note that kisam is here the plural of kasm ‘litigant’ (i.e. ‘make
the litigants happy’). This I find improbable, since twice in the
same passage the plural used is fusama’, and I would prefer to
take kisdm as the masdar ‘dispute’, as does P, ‘le différend qu’il
devra trancher’. In consequence, the verb is probably the base-
stemn yafiuju (see Lane: vafluju arnra ‘he investigates and
manages the affair’).

l-dalika ma. .. : cp §46, where we again have this form,
in which the md is not negative but masdariyyah, ‘because of
this is the fact that’.

§4 F,H and P emend the ms reading igtisadan to iqtisdran
(going closely with the following ‘ala), ‘confining ourselves to
the fact that’. But the ms reading should be retained; all that it
needs is a comma break after the word instead of belore it.

In the light of the final words of the paragraph, the “failure
to establish’ a de¢‘wd would seem to allude to the interim situa-
tion while the case is still being discussed, not to the final out-
come of the dispute.

I fear I do not understand P’s rendering of bi-manzilati md
lam yakun as ‘tant que e débat n’est pas [ouvert]’, instead of
the (to me} obvious *virtually non-existent’.
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suggest that the two pronouns refer to ‘ayb and not to ‘isabah,
for if the reference had been to people, one would have expected
al-ijabati laha wa-ELihtijgji ‘alayhi The feminine pronouns can be
srammatically justified by the optional femininity of a masdar,
but are more likely to represent a feature common in everyday
speech in many languages, of concord with the nearest element in
an antecedent closely bound phrase, even when it should logically
be with an earlier element.

The underlying notion of inna Fhasada ‘ugitbah is that ‘envy
is its own punishment’, like “virtue is its own reward’.

86 The logical point of the causal conjunction /i-anna at the
start of the paragrapl lies in the implication contained in §5 that
the “authors’ are now breaking a silence which they ‘had hitherto
maintained in face of their opponents’ criticism.

budind . . . al-bddi should be read so, since there is evidence
in poetry that by the second century a.li. bada’a had become a
homonyin of badi,

gayrah is not easy to render adequately in modern English.
It is, essentially, resenting any infringement of one’s own rights;
this sense was common in 17th century English ‘jealousy’ (cp the
‘jealous God’ of the Authorized Version ol the Old Testament),
but foday tends to be restricted to certain stereotyped express-
ions such as ‘jealous of one’s honour’. It can thus in some circum-
stances be a virtue, even a duty.

After i‘tamadnid ‘ald anna, H vocalizes the following four
words all in the passive. However, the ms has the clear vocaliza-
tion yqsir, mikis, vktsir, all in the active, wliile the stroke over
miwl is probably intended as the Saddak. My rendering is based
on the ms vocalization.

The antithesis between as/ ‘fundamental principle’ and its
furi® ‘detailed applications’ is ubiguitous in mediaeval literature;
1 am sceptical about P’s rendering of the last clause as ‘les
[mémes] causes peuvent [effectivement] avoir des conséquences
[variées]’, which would seem to attribute a sense which is at best
somewhat rare to furi’ 1t is true that the cause-effect antithesis
plays a dominant part later on in the following paragraph, but
the opening sentences of that paragraph seem to lead up to it by
gradual shifts of thought, rather than beginning on that note.
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§7 The sentence beginning wmiiru I-‘a@lam has as its background
the traditional, originally Greek, phitosophical views that all
phenomena are analysable as substance (or matter) and form, and
that primal matter is reducible to a limited number of elements
(usually regarded as four: earth, air, fire, water). Ilence all
phenomena are homogeneous in the sense that all have the same
basic elements as their matter, but are individually distinguish-
able by the differences in the compounding (smizaj) of the basic
elements.

The paragraph is typically Jahizian in its discursiveness. The
doctrine of the basic elements introduces the idea that e.g.
clouds, rain and sea are all manifestations of the single element
of water, distinguislied only by the ‘form’ that this takes; this
feads on to the theory of causation, and that in turn to the idea
of natural affinity between men and women, because by Quranic
doctrine (as also in Genesis) woman was created out of man, so
that man is the ‘cause’ of woman: Q 4.1 kalaga minhd zawjahd
‘{God] created out of [Adam’s person] its mate’. Throughout
this paragraph, ‘cause’ represents what in the Aristotelian theory
of causation is termed the “inaterial cause’ (70 €£ ob), in the way
that wood is the ‘cause’ of a wooden table (unlike everyday
modern English usage where ‘cause’ is normally envisaged as what
in the Aristotelian system is the ‘efficient cause’). The relevance
of all this to what precedes and follows is that because of this
natural affinity between men and women, women cannot in
principle be ‘prohibited’ to men, but only insofar as particular
prohibitions may apply to particular women (see comment on
§6); the latter point is further developed in §8.

malfdun ete: a quotation from Q 2.36, lakum fi l-ardi
rmustaqarrun wa rmatd‘un ild hinin ‘you have in the earth a place
of residence and a right of enjoyment up to a fixed term’; for
man’s enjoyment of worldly commodities is terminable at God’s
will and is not his inalienable right.

li-yaskuna ilayha: Q 7.189.

min sd’iri; the grammarians’ dogma, that the term follow-
ing a comparative min should be strictly comparable with the
noun qualified by the elative, is not always observed even by the
best writers. Hence it is certainly possible that Jihiz may have
written this, as read by H and F (instead of the ‘grammatical’
minku bi-sa’iri). But how the ms li- (without nin!) has come into
the text is problematical.
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a¥kal: from musakil (see note on ahzd, §50).

§8 harfun li-Frijal: Q 2.223, nisa'ukwmn hartun lakum ‘your
womenfolk are a tillage-ground for you’.

kama l-nabatu rizqun: for cases of kami followed by a nomi-
nal sentence without anna see Q 7,138 kama lahum alihatun, and
Reckendort, Syntaktische Verhiltnisse, p. 594.

The subject of ju fla inust be a pronoun referring back to
nabidt, and not rizg: ‘the animals for which sustmence is provided’
would hardly make sense, because some kind of sustinence is
created for all animals, but plants are not sustinence for carnivores.
Hence rizq instead of rizqan must be accounted a colloquial lack
of i'rab; it would be unwise to claim dogmatically that Jahiz was
incapable of writing this, specially in this rather colloquially
flavoured epistle.

‘Watered by the rains’” alludes to ancient Near Eastern rules
about land. Ground artificially irrigated was the private property
of the person who irrigated it; but ground not artificially irrigated,
where the vegetation depends on natural rain (called ba7 land)
was in principle free for all. Even here, however, a ‘particular
prohibition’ limited the validity of the general rule, for ancient
Arabian custom set aside certain areas as kima ground, under the
protection of local deities, where free grazing was not allowed;
any animals straying within the boundaries of a hima became
the property of the deity. Islamic rules relating to the saram
areas around Mecca and Medina have certain analogies with these
ancient rules, and it is probably the sanctions attaching to the
haram territories that Jahiz has in mind in the concluding words
of the paragraph.

For the charge that ancient Persian religious custom en-
couraged incestuous marriages see Ibn Qutaybah, Kitab al-‘Arab
(edited by Muh. Kurd “Ali in Rasa’il al-buligd’, 4th ed., Cairo
1954, p. 372): ‘Hdjib b. Zurirah went on a mission to Chosroes
and observed the Persians marrying their sisters and daughters,
and his heart seduced him into imitating them and entering their
religion, and he wedded his own daughter’. That this is authentic
is attested by the Zoroastrian books, which recommend what
they call khwetudas, ‘next of kin marriage’ (with sister, daughter
or mother} as specially praiseworthy; in the Pahlavi Riwayat § 8¢
we read, ‘the sacrifice and praise of one who has performed
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khwetudds are one thousand times as valid as those of other men’

(see B. Spooner ‘Iranian kinship and marriage’, in fran, vol. 4).
zar® in the last sentence is odd, since it normally means ‘crops

from arable land’, or ‘land put to arable use’, which is wholly

unsuitable in this context, since cultivated crops were never ‘free

for all’. Either we must suppose that it is here used in the sense

of zirri‘ ‘self-seeded crops which spring up without being sown

by man’ (Lane and Dozy), or actually emend to that form.

89 Mubih is the category of things that are ‘matters indiffer-
ent’, neither positively good nor positively evil; they are ‘permiss-
ible’ only in the negative sense of being merely not forbidden,
not in the more positive sense of the salal category; hence value-
judgments such as are implied in istihsan and istigbah are simply
irrelevant to the mubadh. Throughout this epistle, giyas seems to
have the technical sense of ‘reasoned arguinent’ rather than
‘analogy’. _
dd‘iyan ild halalihi: a compressed form of expression, with
the first word implying not a motive for an action, but a motive
for an opinion that something is the case. There is also some
logical incoherence in the ‘so long as we do not . ..’ clause, which
does not strictly qualify the preceding clause, but adds a further
warning which is not so much restrictive of the preceding one as
parallel to it: i.e. *and at the same time we must not . . . ".

My rendering is based on the vocalization (adopted by H)
giydasun; the ms vocalization giyidsa seems difficult to sustain. [
must confess that 1 find P’s rendering, *ce n’est pas sur la
désapprobation ou Papprobation des hommes qu’il faut se fonder
pour trouver par analogie, i un acte inclus dans les limites de
Pinterdiction, une preuve de sa rectitude’, difficult to extract
from the text, and implausible in itself. To envisage even the
possibility that anyone would ‘use human approval to justify the
goodness of an act which is hardm’ is so unlikely that it appears
extremely superfluous to say that this ought not to be done.

The expression giyasu man ahagqu is puzzling; the context
would have led us to expect the wording giyasu man < gdla
inhahu laysa ahadun > ahagqga. Unless there is a lacuna in the
text, it must be a highly condensed phrasing, though the mean-
ing is clear from what follows.

Apples are here mentioned not as edibles, but as something
to be sniffed at for their agreeable scent.
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The last sentence of the paragraph is puzzling. The closest
antecedent of the object pronoun in rakkasithu is al-hadd, but it
is not conceivable that any writer should assert that the Muslims
‘relaxed’ a limit laid down in the §ari‘zh. The other possible
antecedent for the pronoun is the person who ‘azama I-faridah —
himself obviously a Muslim - thus requiring the verb to be render-
ed (see Lane) ‘they give him license for’; which creates equal
difficulty if one were to adopt the reading of the last word given
by F and H as snd tajawazahu ‘that which exceeds it (the limit)’;
for in that case we would be invited to envisage the absurd situa-
tion of the Muslim community licensing a transgression of the
fari‘ah by one of their members. So far as [ can see, the only
possible reading is that of the ms, ma tajawazithu ‘that which
they forego’. The implication, though obscurely expressed, seems
to be that each individual Muslim contents himself with a number
of wives within the prescribed limit, and allows any other individ-
ual Muslim a free choice in selecting his wives from other women
(always of course provided that the prescribed numerical limit is
not overstepped).

§10 The only possible way of dotting the ms reading is mutdqafah
and since this yields an acceptable sense (‘rivalry in tagafah’) 1
would not venture to emend it.

Although the lexica record only kaming li-, the ms bi- deserves
to be retained and noted; it may be based on the analogy of
tarabbasa bi- in much the same meaning,

The ms reading dang, retained by F and 1, is awk ward,
because both the husband and the brother are presented as acting
together in the rest of the context. Hence Rescher emends to the
dual danawd; a more satisfactory emendation seems to me to be
< a>dind, which (in view of the frequency of omission of
diacritics in the ms) requires only the addition of an alif.

2’

§11 All the pairs mentioned are famous lovers; ini each case the
man was a poet who celebrated the lady in his amatory poems.

§12 The term fzijab applies to all the practices connected with
the seclusion of women. It would appear that this, as a general
rule, came in only in Abbasid times, and that in earlier times the
prescription of @ 33.53, which speaks only of the wives of the
Prophelt, was not yet extended to apply to women in general.
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Hazwarah was originally the market-place of Mecca, but
later, when the shrine area was enlarged, it was taken into the
latter (as explained in Yaqut’s Buldan). The slaughtering of camels
there would have been for a public feast. Al-Akhshabin is a twin-
peaked hill outside Mecca. In pre-Islamic times it was a custom to
perforin the circumambulation of the Ka‘bah in a state of ritual
nudity; hence, afthough this must have come to be regarded as
scandalous under lslam, it was not quite so extraordinary a per-
formance as it seems to us, for there would still have been old
men who could remember the pre-Islamnic custons.

J.zar is here apparently used as a plural or collective, though
the classical lexica record only a singular jazéir witli plural juzur
(to which H emends the word).

The young ‘Abd al-Muttalib stood still, so that she had her
back to him as she went round one side of the building and
faced him when she came round again on the other side.

The metre of the verses is Rajaz.

ajtam. H erroneously emends to aktam ‘thick’ {strictly,
‘having a broad thick nose’), quoting in support of his reading a
parallel from al-Nabighah al-Dhubyini. In fact, however, the
Lisdn al-"Arab in quoting the self-saine line of al-Nabighah, as
well as the editions of that poet’s diwan by Ahlwardt (poem 7,
line 30) and Derenbourg (poem 14), all uniformly have the same
readmg as our ms has.

§ 13 Itis a fact that the rules of the pilgrimage forbid a woman
to allow her veil to touch her face while she is performing the
pilgrimage. In Sir Richard Burton’s time, the feeling that it was
indecent for a woman to reveal her face led to the use by women
pilgrims of what he calls ‘a hideous mask made of split, dried and
plaited palm-leaves’, which (being rigid) did not touch her face.

§14 H’s addition of ‘b. ‘Amr’ derives from sources lie cites in his
footnote; but there is no reason to suppose that the full genealogy
was necessarily given here. '

The fatwa implied (in the verb aftd) is a ruling that, by distri-
buting in alms a sum equivalent to the legacy, ‘Atikah could be
released from the obligation which she had contracted by accept-
ing the legacy with the stipulation attached to it.

tasaddaqa, as H remarks, is the short form for tatasaddaqa.
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faagsamtu . .. metre Tawil. Dust is a sign of mourning an:l
the use of yellow stain (i.e. henna) is forbidden during mourning.

§15 “Abdallah b.al-Zubayr: the well-known anti-Umayyad preten-
der, actually recognized as caliph in Hejaz, Yemen and Egypt in
64 a.h., but defeated by al-Hajjaj.

li-pasta’dina: the ms has no diacritic dotting at alf on the
initial letter of the verb, but since the two sequential verbs are
clearly marked with p- it would be prudent here to assume a
third person fonn to be intended, and not to emend them all to
a first person plural as i does, nor to adopt F’s readings. For the
use of /i- after verbs of commanding, Tequesting ete see Recken-
dorf, Arabische Syntax §229.

H’s footnote declaring the ms to have ‘anha as the following
word i incorrect.

For the husband to take the hand of his wife was a conven-
tional sign that the interview was terminated. Hasan evidently
wanted to put an end to it because his feelings as a lover had been
hurt by her paying more attention to his companion than to
himself.

Al-*Aqiq was u village near Medina.

§ 16 ‘Rabble’, haswiyyah, was a term applied by the Mu‘tazilites
to their ‘traditionalist” opponents, who were conservatively
suspicious of Mu‘tazilite rationalism.

The first glance might be inadvertent, but a second one was
presumed to be wilful.

§17 Mus‘ab b.al-Zubayr, brother and right-hand man of the antj-
caliph “Abdallal (see note on §15). ‘A’ishah bint Talhah, niece of
the Prophet’s wife ‘A’ishal, and a famous coquette. Al-Sha*bi,
‘Amir b. ‘Abdallah, cadi of Kufah, died 103 a.h.

The ‘embroidery’ refers to the embroidered curtain separat-
Ing the tent into two parts, the outer one being the public room
used for the entertainment of guests, and the inner one reserved
for the women.

§18 A lavish use of perfume is an invariable accompaniment of
wedding festivities.

The ms has the clear vocalization Ausban; H prints hishan,
with the comment that this is the proper form when thinking is
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meant, while the form with dammah means counting. But lexico-
graphers’ dicta of this kind cannot be taken as necessarily repres-
enting actual usage.

§19 On this story, P comments, ‘1l ne semble pas qu’il faille
donner au mot gadib le premier sens qui vient a 'esprit, car il
est douteux que Mu‘dwiya ait manqué A ce point de dignité.’
The meaning which, as he says, ‘springs to mind” is that of ‘penis’.
But his reason for rejecting it is unconvincing. The caliph and his
contemporaries were born and brought up in the enviromunent of
pre-lslamic Mecca, where many of the customs would have
appeared unseemly to us (see §12); his ideas of what is or is not
dignified were certainly different from those of later ages. P’s
rendering of the following passage as ‘[Mu‘awiya] disait “Clest
du solide” il trouvait la chair ferme’ can hardly be extracted
from the wording with law and mata‘; and his whole inter preta-
tion misses the point of the story. Th1s procedure, 5o strange to
our leeling, was not simply a piece of coarse horseplay, but had
a serious purpose. One of the most deeply engrained taboos in
the Near East is the horror felt at a man’s having any sexual inter-
course with a wife or concubine of his father; lience even this
symbolic act of intercourse with the girl made it impossible for
the young prince Yazid to misconduct himself with her. For
mata‘ ‘sexual enjoyment’ cp tarmatiu®in this sense {Dozy).
$a‘sa*ah was famous for his oratory, but was frequently at
logger-heads with Mu‘iwiyah.

§21 a-lam tara. .. : metre Mutaqarib.

F’s reading, adopted by H, yusirruhu produces the same
sense as that of the ms, and there seems no reason to discard the
latter.

fa-nampmat ‘alayha: P (reading ‘alayhi) ‘dans I'intention de
nuire & al-Hajjaj’, for which | would have expected to find
tanimmu without fa. Since the verb can mean ‘divulge something’
as well as *vilify someone’, I take the pronoun to refer to the
letter and not to al-Hajjaj; the feminine form alludes to an
envisaged rug ‘ah.

§22 Anecdotes about poetical contests of this kind are common.

The point of quoting this one here turns simply on the point that
a girl was present at it.
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Metre of the verses is Tawil.

Tarir’s simile presents partlcular difficulties. A somewhat
similar story woven round these three lines is given in the 7gd of
1bn *Abd Rabbihi (246-328 a.h./860-940 a.d.; see the edition by
M.Sa‘id al-* Uryan Cairo 1372/1953, vi.199); in that version the
end of Jarir’s line is given as qunburatan hamri’ ‘a red lark’,
which seems a feeble point. H cites the Tgd (apparently in a
different edition} as having sufra’ as the last word, but accepts
qunburatan and emends the last word to sagran, explaining this
as a dialectal form of saqr, hence ‘as though he fancied a lark to
be a falcon’. F prints the umntelligible fs/4 followed by safrd,
and | am far from clear what reading P envisages in his ‘prendre
les ténébres pour de la clarté’, The problem seems in the end
insoluble.

§23 Khayzuran, wife of the caliph al-Mahdi; Raytah bint Abi
I-*Abbas, probably the daughter of the caliph al-Saffih, rather
than, as P suggests, the wife of al-Mutawakkil (it hardly seems
likely that Jahiz would have liere mentioned a contemporary of
his own); Umm Ja‘far is Zubaydah bint Ja‘far, wife of Hiriin al-
Rashid and mother of the caliph al-Amin; ‘Abbisah, sister of
Hartn al-Rashid; Umm Habib is perhaps a daughter of Hiriin al-
Rashid (Tabart, ed. de Goeje, iii. 1329); P’s rendering very pro-
perly omits the following we, since obviously ‘the wite of Harlin
b.J.” was not another of these slave-girls.

Haran b.J— was an official under al-Ma’miin, mentioned in
Tabari (iii. 1042). There is much uncertainty about his father’s
name; de Goeje’s index gives it as /bgwyh, in his text he prints
fygwyh, and there are other variants recorded in his critical
apparatus. In view of this uncertainty there seems no point in
attempting to emend the ms here.

Al-Sind1 b.Shahik was one of Hariin al-Rashid’s officers.

asbaha ma tazayyanna bihi is a phrase with a decidedly
colloquial flavour; a¥bat is based on ¥abik in the sense of
‘attractive’. Dozy records a similar use, afbahu halan ‘more
attractively situated’.

§ 24 hudda is a fu“al plural of hadin ‘carrier-pigeon’; see Dozy,
who however cites only the plural hawidin,
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§25 mu'annasah: F’s reading mugannivah is quite inappropriate
in this context.

§26 yatahazzawna: from tahazza ‘take a concubine’ (Dozy).

Fand H read /im lam *why not?” against ms lam alone (nec-
essarily so vocalized because of the following verb-form). Though
the rhetorical question paralleling the interrogative man sounds
attractive, it is not necessary.

§29 la tatiru of the ms, against F /d tatir, is probably correct, for
by the second century a.h. it had become obligatory to address
requests to equals or superiors in the potite imperfect indicative
and not in the imperative or prohibitive.

§30 dlimma. . . the verse is by Jarir and the metre Tawil.
‘Gwada . . . : metre Ramal.
‘Hated sleeplessness’ because in sleep he sees his beloved in
his dreams.

§31 The final sentence of the paragraph links up with the argu-
ment advanced at the beginning of it, that insofar as speech in
itself is legitimate, the mere addition of a prosodic or melodic
structure cannot make it prohibited. The penultimate sentence is
a divagation. However, the main argument is a specious one, for
the thing to which the puritans objected in poetry was precisely
its preponderantly erotic content, not the mere fact of its metri-
cal structure. That most poetry was gabil; in the sense of being
undesirably crotic in its sentiments is explicitly conceded by
Jahiz later on, in §52.

iijiba: the ms reading is acceptable if vocalized thus.

hadd al-nufiis: here used as a technical expression for what
in modern terms we would call psychology.

§32 By ‘sex’ is here to be understood legitimate sexual inter-
course, namely with a wife or concubine. The Solomon story
alludes to Q 38.30-3.

§33 isti§faf is a technical term of the textile trade, meaning (see

Lane) to hold a piece of cloth up to the light in order to judge its
qualily; it should not be emended as F does to yan taqivd, ‘ilq is
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‘any valuable property in general’, but alse said to be specially
applicable to a valuable garment, which is relevant here.

The paragraph is somewhat confused by the fact that Jihiz
has, as so often, compressed into it several lines of thought. The
main argument is that any article of merchandise (and this
includes slaves) needs to be closely examined by both vendor
and purchaser, so that a close inspection of a gaynah is a natural
and legitimate part of a financial transaction. Into this, two
subsidiary points are inserted. One, that this inspection involves
both quantitative and qualitative judgments. Second, a remark on
the process of forming a qualitative judgment: the basic sensory
data are first transmitted to the mind (gald), to be there recorded
and synthesized into a single coherent image; and the intellect
(‘aql) then forms a value-judgmment on that total image present in
the mind. .

al-mustaratati : there is no reason why we should not retain
the reading in the feminine, agreeing with ru’yah, specially since
it is ‘looking’ which is the point of the whole paragraph. Nor
should we categorically reject min,

§34 The second sentence imnplies that an object is not to be
regarded as ‘more perfect’ than another merely because it may be
bigger by purely quantitative mneasurements,

The whole of this and the next paragraph is deeply influenced
by the Greek doctrine that excellence, whether in the physical or
the moral sphere, consists in moderation and the avoidance of
undesirable extremes. The idea is brought out in Zamakhshari’s
commentary on Q 2.146 ja‘alnd-kum ummatan wasatan, where he
says that wasaf ‘in the middle’ refers to pursuing the golden mean
between blameable extremes of conduct; this he exemplifies by
saying that the virtue of bravery is the mean between the vices of
foolhardiness and cowardice, the virtue of generosity is the mean
between the vices of spendthriftiness and miserliness, etc.

mawgqiifah: I fail to see that H's emendation muwaqqatah is
an improvement, seeing that ‘magnitudes’ are in question,

§35 wazn in its simplest sense is the quantitative measure of
‘weight’. But Jahiz is here concerned to point out that he is not
using it in that sense, but in the sense of ‘equipoise” — the weigh-
ing of one thing against another so that the scales do not tip in
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either direction. The ‘balance of the earth’ alludes to the doctrine
that the material phenomena of the world are maintained in a
state of stability by the equilibrium of the four constituent
elements (see §7), and any significant disturbance of the equili-
brium would destroy the world.

The text becomes quite straightforward with the very simple
emendation, proposed by P, of ms kwn to kw<z>n; the alterna-
tive expedient adopted by I and H, of keeping this word as in the
ms and emending the previous word to al-kawn, seems decidedly
inferior.

The expression ‘quasi-parts’ of the soul is used because,
although a material body can be divided up into its parts, the soul
is indivisible and it is only metaphorically that one can speak of
its various functions and attributes as ‘parts’.

It is unwise to emend (as H does) the two adjectives al-qasir-
ayn and al-fawilayn on the grounds that fakid is feminine. On the
one hand, paired members of the body are not invariably {eminine:
gadam for instance admits both genders, and there is always the
possibility of an extension of such usages. Alternatively, and
perhaps imore significantly, one could point out that in early Arabic,
and even into the beginnings of the Abbasid period, adjectives of
the pattern fa'il were normally of common-gender and had no
distinetive feminine, The grammarians’ claim that this is confined
to cases (like gatil ‘slain’) where the adjective has the sense of
mayf*il, is theoretical rather than actual; the classic example is
Q 7.56 inna rahmata lldhi qaribun.

There is some interest in noting that Jihiz feels obliged to
explain that he is speaking of the kind of gandt ‘in which water
flows’ (i.e. the typically Iranian subterranean water-channels),
perhaps to prevent the interpretation of the word i its other
sense of ‘lance’. For a Jance does indeed have a ‘balance’, but of a
different and more physical kind that the abstract ‘good propor-
tion in design’ of which he is here speaking.

al-abniyati (as read by F} is quite clear in the ms; H’s a/-
dnivati is simply a mistake.

§36 There is no occasion to emend, as H does, lammi of the ms
to mimma; the inordinately long series of subordinate clauses,
with the main clause not beginning until wa-ka-dalika mukalamatu
(which H prints as the beginning of a new paragraph) is typically
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Jahizian. Equally typical of his age and onwards is the use of wa
or fa to introduce the main’clause after a clause or clauses begin-
ning with lanuna.,

tafassulr: the appearance of this word in the ms is certainly
quite compatible with F's reading banafsaj ‘violets’; nevertheless,
H’s reading is probably correct, and the presence of two undotted
consonants in the ms between the 7 of the article and the f must
be accounted a scribal slip. It is an open question whether the
word already at this date had its modern mneaning of ‘stroll’ or
merely the more general one of ‘enjoy oneself’.

The Quranic citation is from Q 53.32.

§37 It is not clear whether Jihiz here used the rare (though
classically approved) hamwa-hd, or colloquial hamii-ha (Tor hami-
hia). The ms vocalization with dammah may tend to suggest that
the scribe at least intended the latter. The sentiment implied is
that death is better for a woman than a kinsman who brings dis-
honour or scandal on her. The same sentiment is expressed in a
story in Tanukhi’s Faraj (ed. Baghdad 1955, p. 243), where a
letter written to a man whose mother had contracted a second
marriage (see § 26 above for the social stigma attaching to this)
concludes with the words kara llahu laka fi gqabdiha wa-inna
lqubtira akrarnut Fazwiji wa-astaru -‘uyiibi ‘May God choose
for thee to take her to Himself, for graves are the most honour-
able husbands and best conceal social stigmas.’

Any child born in wedlock is said to be ‘born on the bed’
of the husband, and is legally reckoned lhis child unless he
explicitly repudiates paternity.

In the last sentence, agdaynd lahu ‘alayhi is another con-
densed form of expression; in the context it would seem to imply
‘supposing we tumn a blind eye to the possibility that his claim
may be fictitious.’

§38 al-hasab wa-Fnasab is a common cliche referring to the social
prestige (hasab) aceruing to a man by virtue of his lineage (nasab).
But since a slave-git] has no lineage, and hence no social prestige,
the total expression must have come to be used to denote high
esteem in a much more general sense. kawd’ and hawd must have
been homonyms at this time.

ra’s is for ra’s ragiq on the model of ‘head of cattle’. ribak
‘that which occasions doubt’ is here a polite euphemism for
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sexual misconduct; Dozy records several other phrases where rayh
and ribah are used in connection with sexual immorality. ‘ugad
means the knots with which one’s purse is sccured (see Hamadh-
ani’s Magdmah ‘of Baghdad’); it is not (as H asserts in his foot-
note) ‘estates’, since the verb hafla is normal with *knots’ but
incongruous with ‘estates’.

The three dots under the word following za/irahu in the ms
permit 4 reading either as ‘aybah ‘disgrace’ or ubbiyyah ‘pride’;
but the Iatter reading, which H adopts, is nonsensical in the con-
text. I can see no reason for emending, as P does, to ‘aynah,
which he renders as “usurious interest charges™; but the word strictly
means the commodity which is the subject of the two tictitious sales,
as described in the comment on § 58, and while it is obviously possible
to speak of an interest-free loan as one without such a commodity,
it is much more doubtful whether one could speak of “burdening one-
self with” the commodity. On the other hand, it was certainly regarded
as socially disgraceful to dissipate one’s inheritance on women and
fast living,

qivadah ‘pimping’ (Lane) is here used passively, of being
‘led on’ to a girl.

Although the reading of F and H ya ‘fqu for ms yafruqu is
no doubt more elegant in terms of literary style, I do not think
we are entitled to abandon a reading which makes sense, even if
it is not the ‘best’ stylistically. In the last sentence, on the othier
hand, the lack of dotting of the last letter of al-faraj does not
exclude the possibility that the scribe did intend this word,
which is more likely than F’s weak al-faral.

§39 fu‘m (so vocalized in the ms) is simply a synonym (see the
lexica) of ta'dm.

H vocalizes al-mutatabbiba as object of lazima, entailing
taking dalika as subject. This does not seem to me convincing,
and I would rather take almutatabbibu as subject; which implies
that the word refers to the sick man himself, hence my proposal
of rendeting it as ‘one who doctors himself’. Ps ‘homéopathe’
could be fitted into the context, but it is difficult to see how the
word can have acquired this meaning, since a homeopath is a
believer in the theory that ailments should be treated by remedies
which cause the same symptoms as the ailment.
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takiit is a medical technicality for a mixed diet, as opposed
to the himyah which is the prescription of special foods.

Change of air was an expedient as familiar to ancient as to
mnodern medicine; but the notion of change of water is Jess
familiar in our days of municipal water undertakings supplying
more or less the same water to all areas, whereas in pre-modern
times every locality had its own chemically distinctive water
supply.

§40 An essential point in the concept of ‘i%q is that it is a psycho-
somatic disorder which has physical as well as mental symptoms.
The notion that the heart, because of its central position in the
body, affects the extremities of the body, was a commonplace of
mediaeval physiology. The doctrine of the akldr is central in
Galenic medicine: this envisages four ‘humours’ or bodily fluids
namely blood, phlegm, yellow bile and black bile; and four
elements of heat, cold, dryness and moisture; these together
constitute the aklay, and in the healthy body all are present in
proper proportions, wlhile illness is caused by an undue excess
of one or more of them over the others.

The ms al-murakkabah (not, as H asserts, #rkbk) must.be
taken as an adjective to al-humma; placing of an adjective after
a relative clause is no doubt unusual, but this does not seem to
me sufficient ground for emending as H does to nmurakkabatan,

dawd’ihi: although the proximate antecedent of the pro-
noun is the feminine Jiumma, it is not unnatural to have a mascu-
line anaphoric pronoun envisaging the more general term da’ If
objection is felt to this, it would be preferable to emend the
pronoun to -Ad, rather than with H emending the noun to dg’ifi
(“his sickness’), which does not fit well with naqis.

§41 Once again we have the ubiquitous Aristotelian theory of
the growth and decay phases (kawn wa fasad) of all phenomena,
divided by the ‘maximal point’ (wuqiif). Tawlid is a technical
term for the process whereby one phase inevitably ‘begets’ or
leads on to the next.

H’s wagf in the penultimate word of the paragrapl: for ms
waqt is no doubt a simple misprint.
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§42 hubb is said to have no synonym because hawd and ‘iSg

are specialized forms of hubb, so that while any hawa or iSg

can be termed hubb, the converse is not true, for there are kinds
of hubb which cannot be called either iawd or ‘i¥g. Hawid is an
undiscriminating predilection for someone or something, not
founded on rational grounds. Nevertheless, it can be ‘compatible
with truth and {(rational) choice’ inasmuch as, although the
infatuated person is not motivated by rational considerations,
such considerations could in some cases be adduced to justify
the predilection.

The ins yatba‘vhu hubbu Fhawd (retained by H) seems
extremely difficult to defend. I would be inclined to think that
hubb is simply a gloss (intended originally to explain the refer-
ence of the object pronoun) which has crept into the text.

al-iktivar: it is impossible to determine whether the scribe
intended this or al-iktibdr ‘experience’; either would make sense.
Although there are two dots below the word, they are widely
spaced and the left-hand one considerably lower than the other,
so that it could represent the underdotting which distinguishes
r from z.

yattakidina adydnahum ., . . is an echoe of Q 45.23 man
ittakada ildhahu hawahu, in Arberry’s rendering, ‘him who has
taken his caprice to be his god’; though it has been somewhat
restructured. But even for Jihiz it seems to fit awkwardly into
the context, and 1 feel some suspicion that it may be an_inter-
polation,

§44 wa-Fhawad wa-l~muiakalah: F and H delete the second wa,
but I suspect that the two wa may here be used in the sense
‘both . .. and".

in dalika kana: it is well known that an isolated subject pro-
noun can be placed immediately after conditional i, and an
extension of this usage to the demonstrative appears quite
possible; hence I have retained the reading.

In the reference to ‘ifq as existing between two males, the
subsequent mention of absence of ‘carnal instinct’ makes it
clear that what is envisaged is a “Platonic’ affection not involving
physical contact. Such an emotion was necessarily recognised as
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a form (albeit secondary) of ‘i¥q because it produced the same
symptoms as heterosexual passion, namely bodily weakness and
distraught mind.

The logic of the ‘otherwise’ is not iinmediately apparent,
and T suggests that something has dropped out of tle text. But
it is probably only another instance of Jahizian condensation:
one step in the argument has been omitted, i.e. before ‘otherwise’
one must understand the additional remark, “yet passion between
two males produces the saine symptoms as true ‘ifg.’

In the eomparison between the growth of passion and that
of a tree, it is not clear whether simile (suggested by ‘as the seed’
and “as it were a lofty stem”) is involved throughout, or metaphor.
The problem is occasioned by the lack of dots on the initial letters
of the verbs *become firinly established’, ‘be strong’ and ‘produce
fruit’, so that it is uncertain whether they are to be taken as
masculine referring to ‘iSg or feminine referring to sabbah. Later
on, the ms rubbama sdra lahd is unambiguous, but in sdra fihd

bawdr there has been written interlinearly fihi above the fiha,
Perhaps we should not expect strict consistency, but a fluctua-
tion between the two ideas.

§45 H places the end of a paragraph, and T a full stop, after
dufiha, with the result that they are obliged to emend the folfow-
ing words. But the ms reading becomes tolerable provided that
we read the sentence as continuing without a break.

Here, musakalah takes on a different meaning from that of
natural animal instinct, which it had in the previous paragraph;
what we have now (as also in the final sentence of §46) is the
Platonic doctrine, elaborated in the S ymposium, that every soul
has its own natural soul-mate.

The necessary emendation of yard to varghu is due in the
first instance to Rescher.

§47 The unjustified deletion of gayr after al-at‘imah, made by
Rescher and H, is a consequence of their failure to understand
that fruit was in fact appreciated for the sake of the scent, as
noted above about the apples in §9. The phrase gayr . . .
asbahahd is a parenthetical exceptive, and fayyibah is not ‘rood’
m general (which would be pointless) but ‘sweet-scented’.
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Worth noting is the use of darar simply as the negative of
naf” and not its antonym ‘harm’.

The ms muSabbahah should be retained and not emended
with F and H; see the comment on a¥bah in §23.

Qalb in the latter part of the paragraph oscillates between
the meaning of the faculty which collects sense-data (see
comment on §33), and that of the seat of the emotions,

848 Throughout the epistle, murtabit and marbiit are used for
the man who becomes entangled and fettered by his infatuation
for singing-girls; he is the victim and dupe of their wiles.

The word preceding fi I-darak was interpreted by F as
tagaffala (i.e. ‘fall heedlessly’), which he unnecessarily emends
to tagalgala. Our ms could be interpreted, according to how one
distributes the dots, either as that or (with H) as ta‘agqala,

Muadda is the technical term of writing procedure for moist-
ening the ink in the inkwell; the ink used was like Chinese ink, a
solid block which had to be wetted before use. Sika’ah is the strip
of paper (or parchment or papyrus) tied round the letter and
sealed. Rig ‘saliva’ is frequently used in amatory poetry as an
allusion to the touch of the beloved’s lips.

A roll of papyrus was regularly cut up for use into sheets,
called tiimar (from Greek Toudptov). The sheets were quite large,
and because of the high cost of papyrus a whole sheet was seldom
used for a letter; instead, a piece of appropriate size was cut off
from it.

Saffron had, as Rescher explains, a symbolic value: its
yellow colour hints at the pallid complexion of the love-sick
person. The Persian zir is the smallest string of a musical instru-
ment, and here symbolizes the profession of the sender of the
letter.

satrahu: P’s ‘elle dévoile son secret devant ses maitres’ is
based on F’s reading sirrahu, which is surely wrong, since this
could not ‘give the lover more confidence in her’.

wa-sahifatin . . . , metre Kamil. The weeping is to be under-
stood as being because he only writes instead of coming in
person. In the last line, iy understanding of the phraseology is
the same as that of P; but H punctuates it differently (and in
consequence vocalizes zaliimu instead of zaliima), as ‘Oh tyrant!
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My soul is in your hands, both its life and its deatl’, which is
less convincing. Note that the end of tines 2 and 3 has to be
lines 1, 4 and 5.

bita. . ., metre Munsarih.

8§49 jarmunala (not recorded in Lane) is given in the Lisdn al-‘Arab
as a synonym of gazalu “flirt, dally with someone’.

The mirt was a tong trailing woman’s garment of wool or
coarse silk.

Nawriiz and Mihrjan were the Iranian festivals, widely
celebrated in Abbasid Iraq, of the spring and autumn equinoxes
respectively,

The tikkah is a piece of cloth, usually with embroidered
ends, which supported the trousers. Though recorded in the
classical lexica, it is generally recognized as non-Arabic (trousers
were characteristic of Persian costuine). Sugar and apples are
both symbolic gifts, the former signifying the sweetness of fove,
while the apple as a love-token has a long history in the Near
East (¢p for example its appearance in the story of the judgment
of Paris).

P’s interpretation of abdat ‘indu F'atrati smahu is certainly
right: the image is that of a child who tumbles down and invol-
untarily calls out for his mother. Rescher has entirely failed to
understand this, saying that the text ‘gives no sense’, and hence
proposes without justilication to emend ismahu to ifmakhu.

‘inda muwafati smihi: here P’s ‘quand son nom se présente
d son esprit’ seems to me wrong; it surely inplics ‘when she hears
mentioned someone having the same name as her lover’. Similarly
the verses which follow show that ‘nda I-du'@’i bihi means ‘when
somebody else calls out the name which he bears’, and not as P
has it, ‘quand elle Pappelle.” Exactly the same point was made by
Charles Dickens in a letter to his first love Maria Beadnell: ““[ have
never heard anyone addressed by your name, or spoken of by your
name, without a start” (quoted by Angus Wilson, ‘The World of
Charles Dickens, 1970, p. 103).

The “bird in the breast’ is a cliche metaphor extremely
common in verse, for an emotion which makes the heart pound.

nazaru . . ., metre Kamil,

wa-ghwi . .., wa-dd‘in. .., metre Tawil
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§ 50 rufarriiu nafsaha: literally, ‘spread herself out for him to
lie on’; 1 have not found this usage recorded elsewhere.

li-tarkusa: H’s assertion that the ms has [trid does not seem
to be justified; the dot is on the penultimate letter.

iltatat (from lawt) means strictly ‘be tongue-tied and con-
Tused’. F’s reading wa-Ita’alluba is difficult, and P omits the
phrase.

iftaha is specifically ‘destroy a man’s property’, and is a very
colourful word here, since it nornially applies to droughts, pests,
epidemics etc which destroy flocks.

ahzad must, as the presence of lahu shows, be the elative of
muhzin; the grammarians’” dogma, that elatives should not be
formed from derived stem participles, simply does not correspond
to actual usage, even in some of the best writers.

§51 istintdf is a metaphor based on the idea of squeezing out a
water-skin, from the expression natafat il-qgirbatu ‘the waterskin
dripped’. There is no need for F’s proposed emendation to
istinzdf ‘exhaust, dry up’, which is simply a metaphor of a differ-
ent kind, that of a sponge or dry ground which sucks up moisture.

tagmizu: according to the Qdmus, this verb governing with
bi means ‘traduce someone’, sa'@ bihi Sarran. The phraseology
here combines this usage with an accusative of the person to
whom the wink is aimed.

The “tradition’ quoted is not in the canonical collections.
The change, made by H and F, of ms wa-in to wa-gad is pre-
sumably occasioned by a feeling that there is a lack of logical
contrast (which would be implied by ‘although’) between this
quotation and the immediately preceding clause. But the con-
trast can be maintained if we take the quotation to imply
‘leven] the best’, an implication which makes the quotation itself
more intelligible.

8§52 The acute problems of the first sentence focus on the word
following Aadi, which in the ms has neither diacritic dots nor
vocalization. I'’s reading, adopted by P and H, idi mana ‘ahunna
I-zanid is interpreted by P as “lorsque cette liberté de conduite les
a rendues incapables [de se caser?]’. My own instinct, however,
is to retain hddd and vocalize the following word as a masdar;
this, taken together with aglabahu, produces the well-known
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syntactic pattern hada zaydun qad agbala ‘here is Zayd coming
along’, already exemplified in this epistle in §32, hada sulaymanu
alhihu. The problem tlien remains of how to dot the masdar, the
possibilities being mn‘ or mt* In the former case, the attached
pronoun must be objective and alzand would have to be in place
of a nominative, ‘fornication’s grip on them’; in the latter, one
mdy note that the lexica cite as one of the primary meanings of
mt’ ‘go to the limit, be extreme’ (baldga L-gavah, iftadda), and the
pronoun will then be subjective, ‘their extremeness in the matter
of fornication’. The latter seems to me marginally preferable. The
w belore makdrij, omitted by both F and H, must be retained: it
is necessary either as a waw al-lil or as a coordinator with the
preceding (which forms a complete sentence). Makdrij must surely
mean ‘places of origin’, in this context implying the environment-
al circumstances in which tle girls have been brought up; | find

it difficult to see how P has extracted [rom the text his rcndunng,
‘elles sont enlevées 4 leur maitre par des entremetteurs qui les
jettent dans les bras des débauchés’. KaSakinah is the arabicised
plural of Persian kaskdn ‘pimp’.

At first sight, the reading of ¥ and H ‘edartahiunna ‘you may
excuse them’ gives an attractive antithesis to the following clause.
But the ms ‘ayyartahunna can be defended: that which is
‘absolutely inexcusable’ can be contrasted not only antithe tically
with what is excusable, but also climactically with a lesser,

*venial’ fault,

Majin (plural rmujidn) is a term of which the precise flavour
in Abbasid society is not easy to assess. P’s ‘libertines’ strikes me
as perhaps a shade too strong, as also does Rescher’s ‘cynics’; [
would guess that it was applied to those who lead a generally
self-indulgent and dissolute life.

Muruwwah, the pre-Islamic ‘manly ideal’ in afl its branches,
is here used with special reference to one aspect of that ideal,
the one concerned with a decent attitude towards women.
Victoran English used ‘manliness’ in the same way, and it is a
pity that our impoverished modern usage has dropped iL.

§53 Tarh ‘teach singing’ seems to be unrecorded in this form;
the lexica assign this sense to taraha tirihan.
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§54 It is clear that the two dots over the word following bagat
belong to the second letter of the word: it is ‘aglah =i ‘tigal al-
lisan ‘restraint of the tongue’. The reading of F and H gaflah
‘heedlessness’ makes nonsense.

Although the works of Abi FHudhayl al-*AllEf (¢ 135-227
a.h./751-842 a.d.; one of the founders of Mu‘tazilism) are lost, it
is plain that the doctrine here alluded to is that man, having been
divinely endowed with the faculty of reasoning, has the duty of
employing that faculty to discover the path of rectitude, huda,
A corollary of such a doctrine is that a person’s responsibilities
with regard to this duty are limited by the degree of reasoning
ability with which, by nature or environment, he has been
endowed, and that failures due to lack of that equipment are not
culpable.

W’s reading yali mujalasatahi disregards the undoubted
presence of a letter, which must be 4/, before the noun.

P’s rendering of the end of the paragraph, ‘dans la mesure
ol ces preoccupations sont réunies en elle, elles s’étendent i ceux
qui ont le malheur de la fréquenter et de se laisser doininer par
elles” gives excellent sense, but it is difficulf to see how the
passage from ‘elles s'étendent” onwards can be extracted from
the Arabic text as it stands, l-man buliva bi-mujalasatihd ‘alayhi
wa-'alayhd. [n order to make the sentence viable, I would tenta-
tively suggest that a second mi jtama'a (to be placed in front of
li-man) has dropped out by haplography.

§35 al-‘uytinu safimah: the awkward repeltition of al- ‘uyiin has
caused F to propose emending to al-dimni ., which certainly has
its attraction.

wa-ld yuStara: the apparently intrusive negative is omitted
in F and H. But a scribal interpolation of this kind hardly seems
very probable. Possibly we have here a colloquialism for ‘or’
(modern willa).

‘uqad is the plural (as the following adjective shows) of
‘uqdah ‘landed estate’. The word is necdlessly queried by F, and
erroneously rendered by P as ‘colliers’ (as if it were ‘uqiid).

man . .. wa-yursiliina: H places the beginning of a new
paragraph at wa-yursiliing, and P renders the man clause as
interrogative. This is no doubt the only interpretation that strict
grammar will admit. Yet the interrogative sounds feeble, and I
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feel that the train of thought corresponds to a conditional sense
for man; consequently, wa-yursiliina instead of arsalii may be an
aunacoluthon, or a colloquial usage.

§56 yukannd, ‘be addressed by kunpah’ is the only polite address
form admissible in Abbasid society towards equals or superiors;
use of the issn was only allowable towards decided inferiors.

tafdivah. the use of one of the polite formulae, obligatory
towards superiors, containing or implying the concept of ransom,
suclt as ju ‘iltu fididka etc.

§57 kart al-qatdd: an old bedouin expression for an obstacle
difficult to overcome; the gatad is a thorny busl, and to strip
(kart) a branch of it would be a painful process.

tabdrra is cited in the lexica only in the sense of ‘practice
mutual birr one to another’, whereas the meaning required here
is ‘vie with one another in generosity (to someone else)’; but |
doubt whether this entitles us to emend it as H does.

§58 ya'uddu . , . : an alternative interpretation to the one given
might be ‘he reckons each victim to have a yield (scil. for himself)’.

inah is a type of transaction resorted {o in order to circum-
vent the law against usury. The procedure was that A would sell
to B a coinmodity with payment to be made at a future date;
then A immediately re-purchases it at a smaller price {or cash
down. Thus'B has the use of the money paid over in the re-pur-
chase transaction until the date stipulated for payment on the
first sale; legally there were two independent sale transactions,
each valid in itself, but in practice the difference between the two
prices was to all intents and purposes interest on a loan.

The use of drums and other rmusical instruments was a nark
of respect for highly placed personages, Ibn al-Tiqtaqa in his
Kirab al-Fakri (ed. Derenbourg, p. 30 line 5) says that the original
purpose of this was ‘to inspire awe in the breasts of the populaee’.

sardni is the arabicized plural of Persian surna i

The names of the customers of the muqayyin are probably
burlesqued in the same way as I have suggested that those of the
muqayyins in §1 are. Several of them are opprobrious: fugqa‘f
‘beer-seller’ (or perhaps ‘bubble-man’}, safina’i “fish-sauce seller’,
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‘son of the Magiarn’, ‘son of a hen’, Ja‘rak ‘strand of Lair’. H
remarks that fawr means a brass or stone pot resembling an
ifjanah (a vessel used for washing clothes); to call someone ‘pot-
stone’ seems to imply that he was of coarse nature, in contrast
to the silver or porcelain material of more elegant vessels.

§59 I have secluded al-musammawna as an interpolation, since
the people who have just been named at the end of 8§58 are the
dupes, and it is most improbable that these would iay the charge
stated against the mugayyins (if they did, they would not be
dupes!). Rather, Jihiz is here thinking back to the critical
‘isdbah mentioned in §5.

tigah is a legal technicality for a person whose word can be
relied on, and who is morally irreproachable. It is legal for a
man to have intercourse with his slave-girl; and the procedure
here described avoids a charge of fornication by a device similar
to that of the ‘nah in the previous paragraph, namely dividing
the whole process into two transactions, each valid in itself.

For the institution of the mut‘ak marriage, see the
‘Shorter Encyclopaedia of Islam’.

tuzawwaju. read and vocalize thus, with H.

H’s comment that 47’in means halik ‘one who perishes’
seems somewhat dubious in this context; it looks more as if it
here is a synonym of afimaq ‘fool’, as mentioned in the Qamiis.

§60 tufayli is properly a parasite, hanger-on, sponger. But in this
context it seems to be used of a person of generally dissojute
habits, not unlike the mdijin (see §52).

H’s emendation of al-murtabikin to al-murtabitin seems
dubious; considering the number of times that the ‘du pes’ have
been mentioned, it is not credible that any copyist, if it had
occurred here, would have changed it. But it remains uncertain
whether the word in the ms should be interpreted (as I have done
in the translation) as referring to those ‘mixed up’ with the
muqayyins, or simply as (in the modern slang) ‘mixed up persons’,
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GLOSSARY

This is a selective list of some words and usages which seem
to deserve noting, even though some of them are recorded in the
standard lexicographical works. The paragraph references are to
the commentary, when given without brackets; references
bracketed are to the text where there is no comment.

DN adina li 10 hearken to (Lane)
BRR tabarra 57 rival each other in doing kindness to s.o.
BST absat li-l-hadit (15) freer in conversation
BLG balaga ‘ald an (52) reach such a pitch that
BWH mubah 9, (32) matter indifferent
TKK tikkah 49 embroidered belt, cummerbund (Persian)
Tor mutdqafah 10 joking, witty interchange
JZR j.zitr 12 animals {or slaughtering
TME Jjammasa fulanan 49 flirt, coquet, dally with s.o.
JWH ijtdha 49 Tavage, destroy (someone’s property) (Lane)
HSB hasab wa-nasab 38 high estimation (in general)
husbdn 18 conjecture
HSK hasika fi sadri fuldnin (10) vex, alarm, perturb s.o.
Hzy fahazza 26 take as a concubine (Dozy)
ahzd 50 giving more favour
HLL haliil (9) lawfulness
My himyah 39 dietary regime
HYN ha’in 59 fool
KRJ makdrij 52 ambience, environmental circumstances
ELT kilt p. aklat 40 bodily ‘humour’ (Lane)
takiit 39 mixed diet
D'W dd‘in ila 9 motive for an assumption of
R’S ra’s 38 single slave
RET marbiif, murtabit, rabit p.rubata’ 48 (etc) duped (lover)
mukabit (57) suitor
RT* murti’ (47) well-endowed (with good qualities)
RHL rali! (55) dwelling, abode (Lane)
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RGB
RYB

ZYR
STR
SDJ
SRN
SWY
SaH

SEF

SKL

ragiba bi-nafsiki ‘an 1 hold oneself aloof from

ribah 38 sexual misconduct (Dozy)

zar' 8 (7) self-seeded crops

zir 48 smallest string of a musical instrument (Persian)
sitr 1 wit, intelligence (Lane)

sddaj (38) simple, ordinary (Persian; Lane)

surndy, p. sardni 58 hautbois (Persian)

istiwd’ (35) equilibrium

musabbah 47 regarded as pretty, attractive

asbah 23 most attractive

istasaffa 33 examine (a piece of cloth) (Lane)

alfd galilahu (Introd. §7) satisfy one’s passion
musikalah 7 homogeneity; (41, 44), 45, (46) natural
affinity

a¥kal 7 more conformable

sadaha Say’an (58) be good (financially) for (a sum of
money)

mugaddah 7 differentiation (Lane)

darar 47 something useless

mutatabbib 39 person who doctors himself

atabb (3) cleverer

tark 53 music lesson

tu‘m 39 food (Lane)

fufayli 60 libertine, dissolute person

‘uqdah, p. ‘ugad 55 landed estate (Lane)

‘aqlah 54 self-restraint

‘ilg 53 valuable piece (of goods)

‘anisar (25) become middle-aged while still a virgin (Lane)
mu ‘annasah (25) middle-aged spinster (Laneg)

‘Tnah 58 (a type of fictitious sale) (Lane)

Bamaza fulanan bi-fuldnin 51 wink at s.o. in mockery of s.o.

else

gayrah 6 (efc) jealous exclusiveness

farrasat nafsahd 49 give herself to bed

Jfalaja 3 investigate (a matter) (Lane)

iqtisad 4 moderation (Lane)

ginninah (49) small wooden bowl (Dozy)

ganah, p. qanawat 35 underground canal (Lane)
giyadah (53) pimping; 38 succumbing to a girl’s charms
qiyas 9 (etc) rational argument
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QYN
KBH
KSK

KMN
ILTF
LWT
MT*

MIN
MRT
NTF
NMM
HDY
WZN

WZF
WOF
WLD

mugayyin (57, 60) owner of, dealer in singing-girls
kabah 1 cupping-glass / tumour (Persian)

kask (59) pimping (Persian)

kaSkan, p. ka¥akinah 52 pimp (Persian)

kamina bi-fuldn 10 lie in wait for s.o.

altaf bi- (7) most akin (cp lafafa bi- = rafiga bi-)
iltita 50 be sullen, sulky

? mat’ 52 indulgence (in something) 7

matd’ 19 sexual enjoyment

mijin, p. mujjan 52 self-indulgent, dissolute
mirf 49 woman’s robe (Lane)

istantafa 51 squeeze s.o. (for his money)
namma ‘ala 19 divulge (a secret)

hidin, p. huddd@ 24 carrier-pigeon

wazn (31) thythm; 35 equipoise, batance, good
proportion

wazifah, p. wazd'if 1 regular banquets (Dozy)
wuqiif 41 maximal point

tawlid 41 process of development
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APPROACHES TO ARABIC LITERATURE SERIES

K. Abu Deeb
AL-JURJANI'S THEORY OF POETIC IMAGERY

Jabra Ibrahim Jabra
AL-SAFINA (THE SHIP)
Translated by Adnan Haider and Roger Allen

H. T. Norris
THE ADVENTURES OF ANTAR An Early Arab Epic
A selection of passages with introduction and notes

Related books from Middle East § tudies Series:

Ibn al-Marzubin

THE BOOK OF THE SUPERIORITY OF DOGS
OVER MANY OF THOSE WHO WEAR CLOTHES
Translated and edited with Arabic text, by G. R. Smith
and M. A. S. Abdel Haleem

1 STUDIES IN MODERN ARABIC LITERATURE
Edited by R. C. Ostle

THE PILGRIMAGE OF AHMAD Son of the Little
Bird of Paradise
Translated and edited (without Arabic) by H. T. Norris

D. Haldane

MAMLUK PAINTING Egyptian and Syrian mimiatures
from the Mamluk period

For further details and catalogues please write to the publishers:

Aris & Phillips Ltd., Church Street, Warminster, Wilts, England.
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